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tanks in Bucha, ukraine, on a Sunday in
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Yurchyk spoke to tLc as fighting worsened
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bridge between crimea and the ukrainian
mainland (p.19).
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By Kirk Petersen

the executive director of the clergy
assurance Fund (caF) allegedly
treated its coffers as his personal piggy
bank for years, misappropriating more
than $1.4 million intended for the
widows and orphans of Episcopal
clergy in Pennsylvania, according to a
forensic accounting report.

John a. Miller worked at the fund
from 2001 until earlier
this year, serving most
recently as treasurer
and executive director.
the fund was founded
in 1769 as the Widows
corporation. the fund

had more than $80 million in assets in
2021, according to its annual report.

in a confidential July 11 letter
obtained by tLc, the fund’s vice presi-
dent, James L. Pope, told members of
its board: “between January 2016, and
March 2022, Mr. Miller made dupli-
cates of death benefit payments using
fraudulent checks, some of which con-
tained the forged signature of the Vice
President of clergy assurance Fund.
He paid the checks to himself and
deposited them in his checking account
in the total amount of $1,425,400. in
addition, he had used the credit card
for numerous personal expenditures,
totaling $20,363.”

Reached by telephone, Pope referred
an inquiry to Laura Solomon, the
fund’s solicitor, who did not respond to
multiple requests for comment.

Bishops of the five dioceses in Penn-
sylvania all serve as members of the
corporation — essentially the board of
directors — along with dozens of
elected volunteers. the president of the
corporation is the Rt. Rev. daniel g.P.
gutiérrez, Bishop of Pennsylvania,
which includes the greater Philadel-
phia area. 

“i was disappointed and devastated
to learn of this potential fraud,”

gutiérrez said. “Fortunately, it did not
impact those who were seeking funds
from caF. i trust that the justice
system will come to the correct resolu-
tion on this.”

Pope’s letter indicates that Miller was
dismissed after the transactions were
discovered, and the matter was
referred to the Pennsylvania attorney
general and the FBi. it is not clear
whether any criminal charges have
been filed. Miller could not be reached
for comment.

a Philadelphia-based accounting
firm, BBd, conducted a forensic audit
of caF finances. in a report dated June
28, BBd wrote that on multiple occa-
sions “the payee of the death benefit
was paid out of the Pnc investment
account, but a separate duplicate check
recorded in the accounting software as
being payable to that beneficiary was
cut to John Miller for the same amount
as the death benefit. the authentic dis-
bursement of death benefits to the
beneficiary was recorded in the gen-
eral ledger as a reduction in investment
return and the duplicate payment was
recorded as death benefit expense in
the general ledger.”

the report also alleges Miller used
his corporate credit card to charge
$11,433 for personal healthcare
expenses, and $8,930 for uber rides
and transportation, among other
personal expenses.

“despite this fraud and the unre-
lated reductions in market values in
the second calendar quarter of 2022,
clergy assurance Fund remains very
well-funded, and can fully and
promptly comply with all requests for
policy death benefits from benefici-
aries, as well as provide its wellness and
other grants as it has before,” Pope
wrote.

Miller’s family has been involved in
the organization for centuries. in the
fund’s 2021 annual report, Miller
wrote: “only last year did i discover

that our Founder, the Rev’d dr.
William Smith, was my sixth great-
grandfather!” One of the flagged
credit-card payments was $204.12 to
ancestry.com, according to the
forensic report.

Smith, who was provost of what
became the university of Pennsyl-
vania, served as president of the
Widow’s corporation from 1784 to
1789. Founding Fathers among the
early members of the corporation
included alexander Hamilton, Robert
Livingston, and John Jay. the corpora-
tion originally served three colonies,
but separate organizations for new
York and new Jersey split off in 1806.

these and similar funds in other
East coast dioceses long predate the
church Pension Fund, which began
operations in 1917.

MP: Parliament May
‘Put Pressure’ on church
By Mark Michael

disestablishment of the church of Eng-
land as the state religion is likely if the
church refuses to change its teaching on
same sex-marriage, said Ben Bradshaw,
a senior Labour MP, in an October 4
interview with The Guardian.

the diocese of Hereford declined to
allow the Rev. canon Mpho tutu van
Furth, daughter of the late archbishop
desmond tutu, to officiate inside a
church at her godfather’s funeral. that
action showed the church is “actively
pursuing a campaign of discrimina-
tion” against gay and lesbian people,
Bradshaw said. tutu van Furth, an
Episcopal priest, is married to Marce-
line van Furth, a dutch professor of
medicine.

“i hope that we might see change,”
said Bradshaw, the former secretary of
state for culture, media, and sport. “if

news | October 30, 2022
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not, Parliament might want to look at
this. Patience is being worn very thin,
and Parliament is in a position to put
pressure on the church. Without
change, i think we might see growing
calls for disestablishment.”

Bradshaw, the son of a former canon
of norwich cathedral and a partnered
gay man, said he is a churchgoer, and a
strong supporter of establishment. “i
think there’s great value in the servant
church that’s there for everybody, on
big state occasions and on countless
smaller community occasions and
events,” he said.

“But the contract with the nation has
to be that it is there for everybody. it’s
increasingly obvious that the c of E is
not there for lesbian and gay people.
and not only that, but it is actively
homophobic, cruel, hurtful, and insti-
tutionally hostile.”

tutu van Furth officiated at the
funeral for her godfather, Martin
Kenyon, on September 29, after church
leaders moved the service to a large
tent next to St. Michael and all angels’

church in Wentnor, a village in rural
Shropshire.

“the denial was hurtful because it
was so unnecessary,” she told Church
Times. “the funeral was to be an inti-
mate gathering of family and godchil-
dren, celebrated in a tiny parish, in
what is almost the middle of nowhere.
the c of E could have extended as a
courtesy and a kindness the PtO [per-
mission to officiate] to me as a visiting
priest from a sister church.” Priests
from outside the church of England
must obtain permission from the arch-
bishop of the province (in this case, the
archbishop of canterbury).

a representative of the diocese of
Hereford said tutu van Furth had not
applied for PtO. the Bishop of Here-
ford, Richard Jackson, consulted with
Lambeth Palace on the decision, and
ultimately barred tutu van Furth from
conducting the service because of the
church of England’s 2014 policy,
which bars those in same-sex mar-
riages from ordination.

in a subsequent email to the clergy of (continued on next page)

his diocese, Jackson said, “despite it vio-
lating all my pastoral instincts, i didn’t
really have any options with the current
rules about overseas PtO and the House
of Bishops’ teaching document.

“i think all of us recognize the cur-
rent situation is untenable and that we
cannot go on kicking the can down the
road. We will need a solution that will
allow everyone’s conscience to be
respected and acted upon. i do not
underestimate the difficulty of that
task. the missional costs of not doing
so are just too high.”

the church of England’s general
Synod is set to debate proposals for
same-sex blessings at its February 23
meeting, aiming to “establish a clear
direction of travel” on the issue. the
February discussion follows more than
two years of engagement with Living
in Love and Faith, a resource for dis-
cernment about “identity, sexuality,
relationships, and marriage.”

The Guardian noted that when gen-
eral Synod first considered authorizing

Empowering Faithful Leaders
DOCTORAL PROGRAMS IN:

Ministry Development  •  Educational Leadership  •  Christian Spirituality

Applications due Jan. 10, 2023: For more information, visit www.vts.edu/doctor.



6 THe LIVInG CHURCH • October 30, 2022

news | October 30, 2022

(continued from previous page)

women to serve as bishops in 2012,
and voted down the measure, Parlia-
ment summoned the archbishop of
canterbury and several other senior
church officials to answer questions
about the decision. two years later,
general Synod approved the measure.

acna Parish Joins 
Episcopal diocese
By Kirk Petersen

the story played out many times — a
congregation in the Episcopal church
(tEc) voted to disaffiliate from the
denomination because of doctrinal dif-
ferences, and ultimately joined the
anglican church in north america
(acna). Litigation over property
ownership frequently followed, and in
some cases has continued for more
than a decade.

in a rare instance, a congregation is
now crossing the border in the opposite
direction — without a lawsuit in sight.

in an October 3 announcement, the
Rev. Ben Sternke of an indianapolis
church known as the table wrote: “after
a process of discernment lasting more
than a year, last week our members
voted 44-4 to disaffiliate with the acna
and pursue affiliation with the Episcopal
diocese of indianapolis, led by Bishop
Jennifer Baskerville-Burrows.”

the church cited “resisting patriarchy
and empowering women” and a “com-
mitment to social and racial justice”

among its reasons for making the move.
acna does not permit women to be
elected as bishops, and some acna dio-
ceses do not ordain women as priests.
“We sensed there was better alignment
for the table within the Episcopal
church (and especially the diocese of
indianapolis) than there was within the
acna,” the announcement said.

the table’s announcement does not
explicitly mention LgBtQ acceptance,
the most potent focus of conflict
between tEc and acna. But in her
October 3 announcement, Bishop
Baskerville-Burrows said the table’s
leaders have “committed to being a safe
place for LgBtQ people and to joining
with us in our work to dismantle sys-
temic racism and discrimination.” 

She also wrote that she spoke with
the Rt. Rev. todd Hunter, the acna
bishop with jurisdiction over the
table, “and am assured that he intends
for their transition to be peaceful and
free of conflict.”

Hunter is Bishop of the diocese of
churches for the Sake of Others
(c4SO), a non-geographic body widely
considered less conservative than
acna as a whole. Hunter dissented
from a January 2021 acna House of
Bishops’ statement that discouraged
using the term “gay christian” and
published guidance urging churches to
engage with critical Race theory.
Hunter and many of the c4SO’s clergy
were part of a nondenominational
church-planting network that joined
the acna in 2009, and most have
never been directly involved with the
Episcopal church.

in a letter to clergy, Hunter wrote:
“as the Bishop of c4SO, in a spirit of
brotherly love and goodwill, i release

this parish into the care of the Epis-
copal diocese of indianapolis.” When
asked if the central acna leadership
needed to approve the change, the Rev.
andrew K. gross, communications
director, said by email: “this is solely a
diocesan matter.”

congregants of the table worship at
a local Methodist church — meaning
there are no church buildings over
which to litigate. the congregation is
not coming “back” to tEc, as it had
never been part of the Episcopal
church. it was founded as an acna
church plant in 2015.

Baskerville-Burrows wrote that the
table “will now begin the process of
applying to become a missional com-
munity under canon 20 of the dio-
cese of indianapolis.” in 2,400 words,
that canon describes a process that
begins with a hearing held after 10
days’ notice to the three Episcopal
churches closest to the proposed mis-
sion. By the afternoon of October 3,
the table had already changed its
website to read: “the table is part of
the Episcopal diocese of indianapolis.”

the church has three rectors: the
Rev. Spencer Ruark, Sternke, and the
Rev. Matt tebbe. all are bivocational
priests ordained by the acna. they
declined to comment beyond their
written announcement.

central Florida 
nominates 3 for Bishop
By douglas LeBlanc

in finding its three nominees to
become the fifth bishop of central
Florida, the search committee pre-
sented potential nominees with seven
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questions ranging from theology to
evangelism and from cOVid restric-
tions to cultural diversity.

the last two questions called for no
discussion but simply a yes or no. they
captured the theological divide the
diocese navigates on gay marriage: a
diocesan canon forbids clergy from
celebrating such weddings, but gen-
eral convention’s Resolution B003
(2018) requires a bishop to make pro-
visions for them. all three nominees
said they would obey both standards.
the nominees are:
• the Rev. charles (Roy) allison ii,

rector of St. James church, Ormond
Beach;

• the Rev. canon dr. Justin Holcomb,
canon for vocations in the diocese
of central Florida; and

• the Rev. dr. Stacey timothy tafoya,
rector of church of the Epiphany,
denver.
allison, a 2012 graduate of nashotah

House theological Seminary, is a u.S.
air Force veteran and a graduate of the
u.S. army intelligence School at Fort

devens, Massachusetts. He is a
member of the Order of St. Luke and
the Brotherhood of St. andrew.

Holcomb, a 1997 graduate of
Reformed theological Seminary, has a
Ph.d. from Emory university in theo-
logical studies. He is the author of 15
books, including Is It My Fault?: Hope
and Healing for Those Suffering
Domestic Violence (with his wife,
Lindsey), Know the Creeds and Coun-
cils, and On the Grace of God. He serves
on the Living church Foundation.

tafoya, a 2000 graduate of Seminary
of the Southwest, completed a d.Min.
at denver Seminary in 2020. “a Bene-
dictine spirituality is at the heart of my
approach to life and ministry,” he
writes.

the first question starts on a theo-
logical note by mentioning a bishop’s
pledge “to be one with the apostles in
proclaiming christ’s resurrection and
interpreting the gospel, and to testify
to christ’s sovereignty as Lord of lords
and King of kings.” the question
added: “What do you understand

those words to mean, and are there any
you hesitate to endorse? if so, please
explain.”

all three bishop candidates affirmed
their belief in christ’s resurrection and
expressed no hesitations about the
pledge.

the three nominees spoke most
from personal experience in answering
the second question, about how they
have described the gospel to a non-
believer. Each devoted a page or more
to answering the question in detail.

S.c. dioceses Settle
Most Remaining issues 
By Kirk Petersen

Sometimes a change in leadership can
accomplish something that previously
seemed impossible.

On September 26, the Episcopal
Bishop of South carolina (on the job

(continued on next page)



8 THe LIVInG CHURCH • October 30, 2022

nominal control or ownership of
changing subsets of the church prop-
erties has shifted from tEc to acna
(2012) to tEc (2017) to acna (2020)

news | October 30, 2022

to tEc (april) to acna (august).
and the litigation is not entirely over

yet. “While the settlement does not affect
the remaining issues regarding the prop-
erty rights of three parishes currently
pending before the South carolina
Supreme court, nor the betterments law-
suit by several parishes pending in state
trial court, it does resolve all issues
regarding diocesan and trustee property
and assets,” Edgar wrote. 

the betterments lawsuit in partic-
ular holds the potential for further
expensive conflict. under the state bet-
terments statute, a party who makes
improvements to a property, in a good-
faith belief that the party owns the
property, may be entitled to reim-
bursement if a court rules that the

(continued from previous page)

We practice in Title IV of the Constitution and 
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accountability and ecclesiastic discipline, leading 
negotiations, advising and navigating charges 
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for not quite a year at the time) and the
anglican Bishop of South carolina
(just over six months after his conse-
cration) announced the settlement of
most aspects of a decade-long prop-
erty litigation that cost incalculable
millions of dollars.

“this settlement was made possible
after extensive, good-faith discussions
between the leadership of each diocese,
each of which was engaged in an open
dialogue of mutual respect and good
will toward one another,” said the Rt.
Rev. Ruth Woodliff-Stanley, the Epis-
copal bishop, in a written announce-
ment.

“this settlement agreement allows
us to invest our diocesan energy, time,
focus, and resources in gospel ministry
rather than litigation,” wrote the Rt.
Rev. chip Edgar, the diocesan bishop
in the anglican church in north
america (acna). the bishops both
expressed gratitude for the gracious-
ness shown by each to the other since
discussions began in april.

the two bishops met for the first
time on april 21, the day after the
South carolina Supreme court partly
overruled a lower, trial court that pre-
viously appeared to fully overrule the
state Supreme court. then in august,
the state Supreme court partly over-
ruled its own decision from just four
months earlier.

it is hard to overstate how confusing
the litigation has been. Since Bishop
Mark Lawrence and a majority of the
congregations in the diocese left the
Episcopal church (tEc) in 2012,

Bishops Edgar (left) and Woodley-Stanley at one of a series of recent discussions Molly Hamilton photo
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property belongs to someone else.
But the settlement resolves the vast

majority of the sprawling litigation
over half a billion dollars in property.
the biggest single chunk of that is the
314-acre St. christopher camp and
conference center on Seabrook
island, which goes to the Episco-
palians. the property, which can pro-
vide lodging for more than 300 guests,
sits a few hundred yards away from a
four-bedroom home on a quarter acre
that sold in June for $1.2 million,
according to Zillow.com.

the dioceses did not release the full
details of the settlement, but both pub-
lished 11 identically worded bullet
points describing various aspects,
while not naming any of the affected
churches. Some of the provisions
reflect imaginative compromises. 

For example, the acna diocese has
had possession of historical papers and
silver accumulated since the diocese
of South carolina was established in
1785 as one of the nine original dio-
ceses of the Episcopal church. Rather
than continue to litigate over rightful
ownership, the dioceses will donate
disputed items to local museums or
historical organizations, after each dio-
cese has an opportunity to make
images of the documents.

the Episcopal diocese has planted
new congregations in three of the
church buildings that were turned over
by acna since final adjudication of
ownership earlier this year. at the first
of these — historic St. John’s on Johns
island — the first tEc service in a
decade was held on July 17. 

On the same date, the large and
thriving acna congregation that was
displaced held its first service in tem-
porary quarters at a nearby middle
school. Both churches livestreamed
their services, which were remarkably
forward-looking, with no hint of bit-
terness in the video and comments of
the anglican St. John’s, or of tri-
umphalism at the Episcopal service.

“i remain hopeful that we can bring
remaining parish issues to full resolu-
tion and move into a new season of
ministry as two distinct dioceses
working alongside each other in the
same communities for the sake of the
gospel,” Woodliff-Stanley wrote.

PASTORAL MINISTRY
AND SOCIAL ISSUES
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By Kirk Petersen

the good news is, many churches
(and other small businesses) are
eligible for tens of thousands of

dollars in pandemic-related credits
from the federal government, through
the Employee Retention credit (ERc)
program.

the bad news is that the ERc is ludi-
crously complex, even by tax-code
standards. don’t ask your volunteer
treasurer or part-time bookkeeper to
manage applying — pay someone to
do it for you.

the goal of this article is not to tell
you how to apply for ERc, but rather
to help you decide if your church
should consider applying — while bur-
dening you with as little complexity as
possible.

What is the ERC program?
Your church may have received a tidy
sum earlier in the pandemic from the
Paycheck Protection Program (PPP),
which involved loans that would be for-
given if you retained your employees.
ERc was launched at the same time
with similar goals, but it’s less well-
known, it’s structured differently, and
it’s much more complicated.

ERc applies to the last three calendar
quarters of 2020 and the first three
quarters of 2021. it’s no longer an
incentive program — now it’s a look-
back program. it’s too late to make
employment decisions based on ERc
— you either kept your employees
during that period or you didn’t. But
it’s not too late to take advantage of the
program and potentially receive a sub-
stantial windfall for your church.
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the Prime Minister’s Office has
announced that one of the last acts of
Queen Elizabeth ii was approving the
Very Rev. dr. David Montieth as the
new dean of canterbury. Montieth, a
native of county Fermanagh in
northern ireland, has served as dean
of Leicester since 2013.

during his tenure in Leicester, the
dean has overseen the reinterment of
King Richard iii, whose remains were
discovered in 2013 in a Franciscan
friary, and a current renovation of the
cathedral. “david shares his life in a
civil partnership with david Hamilton,
a palliative care and bereavement
counselor,” the announcement said.

the Joint nominating committee for
the Election of the Presiding Bishop
has created a survey on what the
church seeks. general convention will
elect the 28th presiding bishop in the
summer of 2024.

October 31 is the deadline to com-
plete the survey, found at generalcon-
vention.org/jncepb-survey.

the committee will release the posi-
tion’s profile in the spring of 2023 and
open nominations in late summer.

international christian concern has
reported that 20 congolese christians,
including an anglican evangelist, were
martyred October 4 in the village of
Kainama, nord Kivu, democratic
Republic of congo. Other christians
were kidnapped during an attack by
allied democratic Forces.

among 20 people beheaded was
Sobu Mundeke, an evangelist with the
anglican church of congo, who had
traveled to Kainama to look for food
for his displaced family in Beni.

“We are losing believers almost
every night, savagely slaughtered or
shot dead by the Muslim rebels,” said
Bishop cyrile Kambale of Beni. “We
do not get to know all the cases, but we
can verify that since the beginning of
[October], 50 have been killed and tens
taken away as hostages to serve the
rebels in their camps inside the forests.”

Want More
Pandemic
Money? It’s
Complicated

BRiEFLY
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may affect more churches.
trigger 2: did your church fully or

partly suspend operations because of
government orders regarding, for
example, the size of gatherings?

Of course you did. Well, there may be
some exceptions, but a lot of churches
will qualify this way. For example, if
government orders caused you to place
any limits on how many people can
attend worship services, then you partly
suspended operations. (it has to be
because of a government order — your
bishop’s order doesn’t count.)

How much money can we get?
if you google “Employee Retention
credit,” you’ll see a zillion ads offering
to help you apply for ERc. Many of
them will bellow that you can get “up to
$26,000 per employee!” — which is
true, but that’s the maximum. You
probably won’t get that much.

Still, even a smallish church with a
handful of employees might realisti-
cally qualify for $80,000 to $100,000.

What’s the deadline for applying?
Employers apply for ERc by filing an
amended quarterly payroll tax return,
Form 941-X, said Kristin Esposito,
director for tax policy and advocacy
with the american institute of certi-
fied Public accountants. “generally, an
employer has three years to file a 941-
X to correct the previously filed Form
941.” Form 941s are due the last day of
the month following the quarter, so for
wages paid in the initial quarter of eli-
gibility — the second quarter of 2020
— the deadline is July 31, 2023. 

Why are people not talking more about
ERC, the way they did about PPP?
When PPP and ERc were passed
together in 2020, you could not apply to
both — you had to pick one or the
other, Esposito said. “PPP was seen as a
better deal,” so there were far fewer
applicants for ERc than the govern-
ment expected, she said.

congress later eliminated the ban on
using both programs — but the out-
dated idea that you can’t apply for ERc
if you got PPP is still out there. (Even
the iRS website has it wrong.)

You can’t use the same dollars that
were used for PPP to qualify for ERc,
“but a lot of employers have enough
payroll to cover both,” said Erin Lier-
heimer, a product manager at Paychex,
a large payroll-processing company
that offers a service to process ERc
applications. adP, which competes
with Paychex in the payroll business,
also offers an ERc application service.

How does a church (or other small
business) qualify for ERC?
there are two ways to trigger eligibility
for ERc.

trigger 1: did you experience a sig-
nificant loss of revenue during any of
the last three quarters of 2020 or the
first three quarters of 2021, compared
with the similar period in 2019? “Sig-
nificant” basically means 50 percent for
2020 or 20 percent for 2021.

Lots of churches experienced more
modest drops in plate and pledge income
because loyal parishioners stepped up.
But keep reading. the second trigger

and unlike PPP, this isn’t a forgiv-
able loan, it’s a credit. as soon as you
get the government check, you can
spend it however you like.

What kinds of employees qualify for
ERC consideration?
Here’s another bit of bad news, and it
uniquely affects churches. ERc is
based on the salaries of the Fica-eli-
gible employees you retained. This
means clergy salaries cannot be consid-
ered for ERC. 

Many years ago, for reasons someone
thought made sense, clergy were carved
out of the Fica system. Some clergy
can apply to be excluded from Social
Security and Medicare altogether, but
most clergy pay Social Security and
Medicare taxes as if they were self-
employed — rather than through Fica
withholding.

For most small to mid-size churches,
clergy salary is the largest component
of payroll, but it doesn’t count toward

(continued on next page)
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ERc. Even so, non-clergy salaries often
make the credit program worthwhile.

How is the amount of the credit cal-
culated?
don’t even go there.

Seriously, it can’t be that complicated.
Seriously, yes it is. the ERc was cre-
ated early in the pandemic, and then
was modified three times, most
recently in november 2021. google
will provide 80,200,000 links for
“Employee Retention credit” — but
most of them are obsolete. anything
that hasn’t been revised in 2022 is out
of date.

the internal Revenue Service web-
site has a page of questions and
answers about the program. (think of
it as the iRS ERc FaQ.) under the
headline on that page, the first line of
bold type reads: “this Page is not cur-
rent.” this is followed by links to a
bunch of PdF updates, the first of
which is more than 100 pages long —
and your eyes will glaze over midway
through the first paragraph. Keep in
mind that some parts of that document
are modified by future PdFs. (Which
parts? You’ll have to read the other
PdFs to find out.)

the iRS website is worse than useless
regarding ERc. it’s confusing, self-con-
tradicting, and, as it says in bold type,
the advice is “not current.”

if you really want to try to calculate
ERc yourself, a good starting point is
an article in Church Law & Tax, a
Christianity Today website. Buckle up:
it’s 6,000 words, about three times the
length of this article.

OK, I’m convinced. How much will it
cost to pay someone to manage the
application?
there’s a thriving industry of ERc
preparation services, and they operate
under two payment models: flat fee
and contingency.

the going rate for contingency
providers seems to be 15 percent,
although it can range from 10 percent
to 25 percent. the fee is paid after the
church (or other business) receives a
check from the iRS, which can take 10
to 16 weeks or more. a flat fee often
ends up being less expensive, but gen-
erally must be paid before the iRS
check arrives.

Which makes more sense for a
church — flat fee or contingency?
churches tend to be risk-averse and
governed by volunteers, and you may
understandably be reluctant to shell
out thousands of dollars before being
absolutely certain how much money
you’ll receive from the ERc. contin-
gency may seem like the safer bet. 

On the other side of the argument,
both Esposito and Lierheimer said to
be cautious of contingency providers.
they say some contingency providers
may be overly aggressive in applying
the iRS rules, which could result in an
audit. (cPas are not allowed to charge
contingency fees, and Paychex charges
a flat fee.)

Michael Ray is compliance manager
for Five Star tax Resolution, which
provides ERc services for a 15 percent
contingency. He said flat-fee providers
“put a lot of things up on the internet
just to validate why they need to be
paid upfront.” 

Regarding a potential audit, “we
guarantee our work,” Ray said, “so that
if there’s an issue that should arise, we’ll
represent you and resolve the issue.”

There are so many outfits advertising
for this business — how do I pick a
provider?
there are three categories of providers:
Payroll firms, certified public account-
ants, and ERc-specific contingency
companies.

Payroll: if you already work with a
payroll-processing company like Pay-

chex or adP that offers an ERc
service, it probably makes sense to go
with them. they want to protect their
long-term relationship with you —
they’re not going to charge you a fee
that’s out of proportion to the credit.

Lierheimer declined to give specifics
of the Paychex fee structure for com-
petitive reasons, but “if your credits are
on the low end, we’re not charging you
an arm and a leg for this. You’re not
going to be charged, you know, 50 per-
cent of your credit, by any means.” Pay-
chex will decrease its fee if necessary,
and if it doesn’t make financial sense
for you to file, it will be able to tell you
that. 

Paul VanHuysen, the tax director at
adP, said his firm has a different
approach. it usually charges a contin-
gency fee for the service, generally 12
to 15 percent depending on com-
plexity, but will sometimes cap the fee
at a certain dollar amount. it also does
ERc applications for businesses that
do not use its payroll-processing
service, although that puts more
burden on the client to provide precise
payroll information. Paychex provides
the service only for payroll-processing
clients, although a church or business
can qualify for the service by becoming
a new payroll client.

CPAs: Business models for certified
public accountants vary widely, from
sole practitioners to huge consulting
firms. anecdotal evidence suggests
that some sole practitioners and small
firms don’t want to have anything to do
with ERc because it is so complex, and
they would have to charge large fees to
make it worth their while. Still, if your
church has a relationship with a cPa,
ask about ERc.

Kaylyn Varnum, coauthor of the
Church Law & Tax article, is a partner
at Batts Morrison Wales & Lee, a large
cPa firm serving nonprofit clients.
Her firm charges $1,500 for an initial
evaluation of eligibility for ERc. this

(continued from previous page)

Want More Pandemic Money? It’s Complicated
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will deter many small and medium-
size churches, but could be worth con-
sidering for a large church with com-
plicated finances, or that operates a
school or day-care center. a partner at
another large accounting firm, who did
not want to be identified, said his com-
pany charges $250 per employee per
quarter — which would be $7,500 for a
church with five employees that has
credits for five of the six quarters.

Contingency providers: a contin-
gency-based service has a built-in
incentive to maximize the amount of a
credit. You want some assurance that
the service understands the ERc pro-
gram and will not play fast and loose
with the eligibility requirements.

Some things to consider: How long
has the company been in business?
does it provide tax resolution work
beyond ERc? Ray said Five Star tax
Resolution has been in business 16
years. 

Luke Olson is a non-cPa employee
of a christian nonprofit based in Wis-

consin who does ERc business with a
partner, operating as Hundredfold
consulting. He told tLc he had sub-
mitted eight applications for churches
in the last two weeks, charging a 10
percent contingency. He cites Scripture
while talking knowledgeably about the
ERc program.

“there’s a lot of opportunity for
embellishing, and we really need to
make sure that we’re not doing that,”
Olson said. “and that our clients, who
really want and need the money, we
need to make sure we’re not talking
them into thinking they qualify for
quarters that are not really qualified.”

if you’re looking for a contingency
provider, ask for recommendations
from other churches, your diocese, or
small-business owners. don’t be sur-
prised if you’re met with a blank stare
— ERc has not penetrated the public
consciousness the way PPP did.

a good starting question is to ask
the contingency provider if it makes
any difference whether an employee is

clergy or non-clergy. if the answer
doesn’t line up with what you’ve read
here, look elsewhere.

Is the program in any danger of run-
ning out of money?
unlike PPP, there is no set amount of
money for ERc — it’s a credit against
taxes paid. “if you’re eligible, you’ll get
the credit,” Lierheimer said.

What was that deadline again?
to take full advantage of the program
throughout the six quarters it existed,
the deadline is July 31, 2023. if you
miss that, it still may be worth
applying, as there are subsequent dead-
lines every three months for the addi-
tional five quarters of the program.

tick tock. as VanHuysen put it, “the
juice is worth the squeeze.”

Kirk Petersen is a longtime member of
St. George’s Episcopal Church in Maple-
wood, New Jersey, and has served on its
vestry and finance committee.



14 THe LIVInG CHURCH • October 30, 2022

Spirit-Driven Stitchin’
church of the Heavenly Rest
1085 Fifth avenue
new York city
november 6-december 31

Review by dennis Raverty

Posey Krakowsky’s sumptuous
quilts not only sew various dis-
parate fabrics, surface designs,

and textures to one another. they
also stitch together diverse cultural

and spiritual traditions, from Pre-
columbian Mayan and afro-
caribbean Vodun to christian
iconography, and even archaic chi-
nese script, in what can perhaps best
be described as a visual and spiritual
creole with distinct mystical connota-
tions. a new exhibition of her work is
slated for november at the church of
the Heavenly Rest’s gallery on the
upper East Side of Manhattan. 

Linguistically, creole is a language
derived from two or more mother
languages, like the French-related

creole spoken in Haiti and parts of
Louisiana. Krakowsky (originally
from new Orleans), makes quilts that
likewise conjoin various visual lan-
guages and spiritual traditions into a
new and unexpected unity that main-
tains and transcends the integrity of
each unique component in the over-
all configuration of both form and
concomitant faith.

in one particularly impressive
quilt, “chichen itza: day of the
dead,” the artist represents the sugar
skulls traditionally offered to the

cuLtuRES

Posey Krakowsky’s ‘creole’ Quilts

“chichen itza: day of the dead” (back and detail on next page)
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departed by contemporary Mexicans
on all Souls day (nov. 2). the skulls
dominate the artwork in a surpris-
ingly whimsical arrangement. 

the holiday is also sacred to
african traditions, as practiced in
Benin as well as in the caribbean,
where the gede spirits, like Bawon

Samdi (creole for
“Baron Saturday”),
are believed to
watch over grave-
yards and give
access among the
living to deceased
ancestors. in both
cases it is not a
mournful but a
joyous observance

that celebrates the living memory of
the departed. Krakowsky appropri-
ately captures the levity of the holi-
day, and despite the references to
death, her quilt is quite exuberant,
optimistic, and decorative.

Here and there are affixed to the fab-
ric tiny “charms” such as a rooster or a
crocodile, or african trade beads, as
well as little stick figures running or
dancing, enlivening the sensuous sur-
face of the quilt. Surrounding the richly
embroidered and embellished compo-
sition is a wide, bright orange-red bor-
der ornamented with chinese script in
an archaic style, now used only for sig-
nature seals, but originally found on
ancient oracle bones used in divination.
it represents, perhaps, the multiplicity
and diversity of individual souls on this
day, each signature referring to an
ancestor (confucian cultures have rites
for the veneration of their ancestors).

the artist is a priest and serves as
curate at new York’s Episcopal
church of the ascension. that parish
combines Protestant and catholic
traditions eclectically in its liturgy
and identifies itself as a broad church.
in her sermons, Mother Krakowsky
likewise draws from a variety of dif-
ferent spiritual traditions, and she
strives to find the commonalities in
these traditions, while also respecting
their individual and idiosyncratic

character. Her sermons and her art-
work are cut from the same cloth, so
to speak.

in an old islamic parable, several
people are with an elephant in a large
tent in the dark, and each person is

from a region where no such creature
is known. One of them, embracing
the animal’s enormous leg, says it
must be a tree. another, holding the
tail, assumes it is a vine of some sort,
and to yet another person grasping
the elephant’s agile trunk, it appears
to be a large, writhing serpent. 

Each has only part of the truth,
and so their perception of the overall
whole is only fragmentary. god
(allah) is the elephant, and we are
the people in the darkness. Each tra-
dition, whether islam or Buddhism
or christianity or traditional Vodun
spirituality, has only part of the truth. 

Krakowsky’s quilts also have elabo-
rate compositions on the back, and
can be seen well from either side.
Perhaps that’s another allusion to the
value accorded to a serious consider-
ation of alternate perspectives that
might not be altogether commensu-
rate, yet speak to a larger, all-encom-
passing truth. it’s not entirely evident,
if one is too attached to a particular
vantage — or to a patch or fragment
of that quilt, which constitutes but
one part of a larger and more ineffa-
ble totality.

Dr. Dennis Raverty is an associate
professor of art history at New Jersey
City University, specializing in art of
the 19th and 20th centuries.

Krakowsky



Brownlee

16 THe LIVInG CHURCH • October 30, 2022

This interview is adapted from an
excerpt of  the Living church Podcast,
Episode 87. Listen to the entire inter-
view at tinyurl.com/44bauext.

Associate editor Amber Noel wel-
comed the Rev. Dr. Annette Brownlee,
chaplain, director of field education, and
professor of pastoral theology at Wycliffe
College, Toronto, to discuss ministry to
ministers and forming tomorrow’s clergy
in a diverse Anglican context.

Tell us about your journey into chap-
laincy.
i was in full-time parish ministry in
the united States for 20 years — con-
necticut, inner-city cleveland, col-
orado — and then around 2007, i came
to Wycliffe. the students had been
asking for a chaplain. the principal

was kind of the chaplain, but no one
wanted to go talk to the principal for
some odd reason. 

Being a chaplain at a seminary is
very different than being a chaplain in
another kind of institution; much more
similar to congregational ministry. it
has a strong liturgical and sacramental
component. and i’m the go-to person.
People knock on my door and say,
“can i talk to you?” [Former principal]
george Sumner said, “think of this as
your parish.”

What’s particular about Wycliffe? I
have friends who have gone there,
and it sounds like a Christian Hog-
warts — beautiful old building. Am I
wrong?
no, it really is a kind of Hogwarts.

We’ve got lots of degrees you can do.
it’s a canadian context, which is dif-

ferent than the u.S. for lots of reasons.
Wycliffe is one of seven seminaries in
the toronto School of theology. We are
very ecumenical. Episcopalians are
learning in classes with Baptist col-
leagues, Pentecostals, or students with
nondenominational backgrounds. it’s
just a very rich way to learn. and then
we’re in the middle of a very diverse city. 

What top three expectations do
Anglican seminarians bring with
them?
a sense that there’s a certain way to be
a christian. Hopefully, through their
classmates, through working in dif-
ferent congregations, through reading
the history of the church, they will

Ordinary Means of grace
Forming Clergy in a Fractured Church

Wycliffe college photo
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realize there are many ways to be a
christian, and they can hold their way
a little bit more lightly. 

the second thing is the expectation,
or at least the assumption, that
ordained ministry is similar to being a
parishioner. i think most people who
come to seminary have had the gift of
being with very committed christians.
[But] lots of people in congregations
are not sure why they’re there, or they
really don’t want to grow their faith.
and we’re called to serve, love, and
proclaim the gospel to everybody.

and people come with a lot of confi-
dence in the power of our liturgy, for
better or worse. We all know the can-
terbury trail. there are certainly more
students who graduate as Episcopalians
or anglicans than enter. i don’t want to
negate that. But i think we can rest too
easily on the power of our liturgy.

When you encourage students to
explore different ways of being Chris-
tian, are there any that help them
make this move from parishioner to
clergy?
they do field placement in an expres-
sion of church that is not their happy
place. Here is that opportunity to get
out of their comfort zone and to do it
with humility. 

the other thing, surprisingly, is the
practice of daily prayer. For some, cor-
porate common prayer is a very new
thing.

It’s also quotidian. I wonder if you
expend some effort to teach eager,
on-fire students the benefit of the
quotidian.
absolutely. i teach a first-term course
called “Life together: Living the chris-
tian Faith in community.” We’re reading
Bonhoeffer and Kathleen norris’s The
Quotidian Mysteries, which really
emphasizes ordinary means of grace.

For some, that’s an enormous relief.
Some who grew up in other traditions,
they thought unless they were con-
verting people every day, there’s some-
thing wrong. Some students think,
“Yeah, you do all the ordinary stuff, but
the real action of the Holy Spirit is over

here. We’re gonna baptize, we’re gonna
do communion. But the real action is
sitting at Starbucks with my Bible with
one person.”

But the converse of that is to go to a
prayer and praise service, and actually
sing praise songs, and maybe have a
kind of service that doesn’t look like it
came out of the Book of common
Prayer. Because it’s not about you.
When you are ordained in the Epis-
copal church, you are ordained for the
whole church, not just the little happy
place in the church you and your
friends like. 

What do you see as the top disciple-
ship needs of seminarians?
You desperately, desperately need
friendships, investing in a community
with other clergy or people in leader-
ship positions. People talk all the time
about the loneliness of the parish. it’s
real. Even if you’re surrounded with
loving people who love and pray with
you, being ordained is different. it’s
supposed to be. 

and guard your tongue. Psalm 34:13
says to “keep your tongue from evil
speaking and your lips from lying
words.” it’s so easy to complain. We are
absolutely dependent on the other
person for our salvation, and we
cannot call anyone else a menace. How
challenging is that? i think seminar-
ians need to learn this, but i wouldn’t
certainly limit it to seminarians. 

This also seems an extra-important
discipline in navigating how or if to
be friends with parishioners. Because
you do need people you can let your
hair down with.

that is tricky. i encourage students
to find structured ways of having com-
munity outside the congregation,

whether that’s a soccer team or an art
lesson. and in my congregations, a few
can be sort of bilingual: a friend, but
also a parishioner. We had small chil-
dren, and sometimes we carpooled,
and you want your children to have
friends in their congregation. But
when you start to talk about the
church, you let your hair down, you
say, “Oh, i’m really struggling with this
situation” — that’s very thin ice. and
one has to think about that.

You have to have friends who can
understand you.
Yeah. and understand the pressures on
you, you know. What keeps you up at
night? 

How much of an awareness is there
among your students about the ten-
sions and divisions in the Com-
munion? Are there ways to train sem-
inarians, not only in theology and
pastoral ministry, but also in institu-
tional savvy and grace?
i would say for some of our younger
Episcopalians or anglicans, including
those who might have theological
commitments different from main-
stream tEc, these aren’t their battles.
they decide to be a part of this church
knowing its drift, because there’s
enough wonderful stuff. there’s more
that unites us versus divides us. i don’t
think they have any expectations that
they will be an agent of change in the
church or an agent of conserving
values. the questions will be: Will their
bishops have their backs? Or will a
bishop throw them under the bus if
something happens?

i don’t know if you can teach them
[institutional savvy]. You can model
grace and charity, that they would then
extend into that fraught realm. We
have an opportunity to do that in the
classroom because we’re ecumenically
diverse. We have some great spirited
conversations. the more passionate,
the more fun. But it’s a real chance to
model grace across denominational or
theological commitments. and i think
that then extends into all other aspects
of the church. o

When you are ordained in the
Episcopal Church, you are

ordained for the whole church,
not just the little happy place in

the church you and your
friends like. 
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By Kirk Petersen

the Rev. canon cindy Voorhees
took a 14-day trip in august to
war-torn ukraine, to serve as a

chaplain to women and children who
had been raped by Russian soldiers.

the focus of the trip changed, and
she didn’t meet with any rape victims.
But the california priest talked with
lots of ukrainians from many walks of
life, and came back with a changed
perspective on the nature of war. She
knew going in that Russia’s war was an
existential threat to ukraine. She came
home believing it also represents a
serious threat to the entire world.

a few weeks after the war began in
February, St. James posted a banner of
ukraine’s blue and yellow flag and the
words “Pray for ukraine.” that brought
a steady trickle of ukrainian expats to
visit the church, one of whom asked
Voorhees to consider being a chaplain.
a new ukrainian friend accompanied
Voorhees as an interpreter. they spent
most of the trip in Kyiv and Lviv, well
away from the fighting.

Voorhees spoke with tHE LiVing
cHuRcH for more than an hour over
Zoom on October 7 — before the crimea
bridge explosion and the Russian
reprisals that followed. these excerpts
have been condensed and lightly edited
for brevity and narrative flow.

Voorhees: the more i talked to
people [about visiting ukraine], they’re
like, “no way.” But i kept getting tugged
at my heart. i kept waking up in the
middle of the night with this inner voice
saying, “You know, you need to go.” So
it was not like it was planned every step
of the way. it was more like, go by faith.

One of the most rewarding times
was when i met with the top psycholo-
gist for the military. and we sat for
three hours, while she was bending my
mind. She kept saying, “that’s your
Western mind, that’s your Western
mind. You need to understand the cul-
ture of Russia, you need to understand
what’s going on since 2014. it’s an
asymmetrical attack that is targeted for

you as well. if we don’t win, it’s not
going to be good for anyone.”

they’re at war. We have a christian
mindset: Love your neighbor. they say,
“great, but this is an unprovoked,
unjust war.” and i said, “Well, there’s
probably many people in Russia that are
against it.” But the ukrainians say, “You
don’t understand the Russian mind.
Russia has a cultural attitude that we are
subhuman. they are superior. and they
want world domination; they’ll do it by
any means. [ukrainians are] fighting for
democracy and freedom, and if they
lose, Russia will be empowered. and
they will keep coming. this is not just,
you know, restoring the uSSR, this is
world domination.

i guess i’m not as careless now about
saying, “Love your neighbor.” it’s a
deeper thought process when you’re
sitting in front of a military psycholo-
gist who’s on the front line. 

Would you go back?
i would if there was a purpose. i actu-
ally fell in love with the people and the
culture.

Tell me about some of the people you
met. You told your congregation
about a family in the east who got up

in the middle of the night and real-
ized they had to leave immediately.
When [the mother] was speaking, i envi-
sioned her running around the house
like it’s on fire, and you don’t know what
to take. You grab the kids, you got the
pets, and then they were on a train, and
they were being packed in like sardines.
and they didn’t know where they were
going. and it was for 24 hours.

i think the one that sticks out in my
mind the most is in Lviv. i went to a
home for women and children. and
this woman wanted to speak to me. She
had a 4-year-old little boy, very autistic,
in diapers. She said he had a school
[back home] that was very good for
him, very regimented. and he is so
traumatized, he’s regressed into dia-
pers. He was definitely disturbed, sit-
ting there while we were talking, and it
broke my heart. 

i haven’t told anyone this. When we
left, i was on a train from Lviv to
Poland, and my interpreter said, ‘What
did you think of the trip?’ and i’m not
a crier, but i said nothing, i just sat there
and wept. i kept saying, “give me a
minute. Okay, give me a minute. i’m not
a crier, give me a minute.” this went on
for a little while, and she just touched
my knee and she said, “Enough said.”

‘tugged at My Heart’ 

Voorhees poses with Lidiia Zamaraieva, her translator, in front of a bombed-out building in Bucha. 
Photo courtesy of cindy Voorhees
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By Richard J. Mammana Jr.

ukrainian clergyman Yuriy Yuriyovych Yurchyk
(Юрчик Юрій Юрійович, born 1970) has served
in Orthodox, Eastern Rite catholic, and Latin Rite

Roman catholic churches since his ordination to the priest-
hood in 1991. He was appointed Bishop of donetsk and
Mariupol in 1999 within the ukrainian Orthodox church
(Kyiv Patriarchate), with responsibility for the diocese of
Luhansk, near the Russian border. He was elevated to the
rank of archbishop in 2008, and has been a priest of the
ukrainian greek catholic church since 2009. 

Since the outbreak of the Russo-ukrainian War in 2014
and its intensification in 2022, he has maintained extensive
contacts with Western christians through social media,
including photographs of daily life in Zaporizhzhia in
southern ukraine.

tLc reached him as fighting worsened in the days after a
bombing on the only bridge between crimea and the
ukrainian mainland.

What is your daily life like during the war?
during the war, our life, of course, changed significantly.
the shelling has ended in our city tonight. i’ll try to sleep
more after i write to you. it’s 2 a.m. now and [there’s]
another shelling by Russian missiles.

Of course, thousands of people have left for other coun-
tries, but thousands are also seeking asylum in the cities of
ukraine. You can imagine that these people have lost all
their possessions and often live in refugee shelters. unfor-
tunately, dozens of rockets with which the Russians destroy
the civilian infrastructure of our city have become an

important part of our daily life. Before the approaching cold
weather in late autumn and winter, they try to make life mis-
erable for civilians.

What is church life like right now? Where are you wor-
shiping?
We celebrate divine Services in our parish churches, and i
also recently opened the Office of the Ecumenical Order of
St. John, where we also have an ecumenical chapel and
gather for prayer: facebook.com/Ordergothia.

What are the needs of Christians in your part of Ukraine?
How can we help?
in addition to the divine Service, which we celebrate every
day in the morning and evening, we devote a significant part
of our time to humanitarian work. now our churches have
become humanitarian hubs where people receive food,
clothing, and medicine. Since the beginning of the war, our
city of Zaporizhzhia has been filled with refugees from the
territories occupied by Russia.

therefore, the main problem for us is the purchase of
warm clothes, blankets, battery-powered table lamps,
heaters, and food for people in need. We also use this office
for humanitarian and cultural activities. the electricity and
water cost is about $150 per month, and there is also office
rental cost.

thank you very much, my dear friend and brother! We
have many reasons to be sad. Every day, Russian missiles fly
into our city, but we feel your prayers and the help of the
entire american people.

Richard J. Mammana Jr. is archivist of The Living Church and
the Episcopal Church’s ecumenical associate.

Five Minutes 
with the
Former
archbishop
of donetsk

Fr. Yuriy Yuriyovych Yurchyk 
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This Year’s Winners
Student Essays 
in christian Wisdom
We’re pleased to present the winning essay
of our 13th annual Student Essays in
christian Wisdom competition. Submis-
sions came from anglican and Episcopal
seminarians and students of theology from
around the world.

Our first-place essay is by garrett Puc-
cetti. Puccetti is a middler at nashotah
House theological Seminary, where he
lives with his wife, Erin, and is an aspirant
to holy orders in the diocese of central
Florida. His journey into the anglican tra-
dition began when he visited canterbury
cathedral, and he loves learning how
sacred space informs theology and our
understanding of god and creation.

Jacob garrett placed second for his
essay, “Wisdom for Life under the Sun.”
garrett is a student at Ridley college, Mel-
bourne, australia, and works for Manna
gum, an organization at the intersection of
economics, ecology, and christian faith. a
slow-travel enthusiast, he makes his own
hiking equipment from natural materials. 

the Rev. James (Jay) thomas placed
third for his essay, “concerning the Vir-
tuous Pagan.” thomas is a senior at
nashotah House and a former nuclear sur-
face warfare officer in the navy. He now
serves as a chaplain candidate in the naval
Reserve and a transitional deacon in the
Jurisdiction of the armed Forces and
chaplaincy. 

Finally, Maxine King received an honor-
able mention for her essay, “Signs, things,
and the Mediation of the ineffable: Sacra-
mental Ecclesiology in Book i of Saint
augustine’s De Doctrina Christiana.” King
is an M.div. candidate at Virginia theo-
logical Seminary.

Special thanks to our judges: the Rev. dr.
annette Brownlee (chaplain and professor
of pastoral theology at Wycliffe college,
toronto), the Rev. Molly Jane Layton
(associate rector for congregational care
and worship at the Parish of calvary-St.
george’s, new York), the Rev. dr. Matthew
Boulter (rector of St. george’s Episcopal
church, austin, texas), and the Rev. dr.
Robert MacSwain (associate professor of
theology at the School of theology, uni-
versity of the South, Sewanee, tennessee).

Sacred Space and Mystical Symbolism
the theology of Pseudo-dionysius
Reflected in the abbey church of St. denis
By garrett Puccetti

Sacred space is not simply a building. as current events and
technological advancements have increasingly challenged
traditional concepts of sacred space and corporate worship, it is

all the more important to examine the role that sacred space plays in
formation. a church building is a world of common story and
symbolism, where a narrative and worldview are made manifest in
works of stone and wood.1

the church over the centuries has used the visible tools of art and
architecture to teach worshipers and engage with the senses, creating
a sacred environment in which to encounter god and approach him
in the sacraments. under the influence of mystical theologians such as
Pseudo-dionysius, new concepts of sacred space moved the Western
church toward a sense of beauty in which sacred space could
contribute to a believer’s divinization in the divine reality of corporate
worship. as illustrated by the abbey church of St. denis, an
innovative work of early gothic architecture, worshipers are intimately
engaged by the theology that infuses a sacred space, and a church can
become an icon of god’s cosmos and an aid to our union with god.

Sacred space in Western christianity comes with many
preconceived images. Light coming from stained glass, symmetrical
arches of stone or wood, vaulted ceilings: these features mark many of
the great cathedrals of the Western church. they also, however, make
basic claims about the nature of god, humanity, and the church
which shape our theological imagination, even to this day. 

at the turn of the second millennium, Western christians began to
explore new ways to infuse the riches of christian theology into their
sacred spaces, resulting in churches that would define the West’s
understanding of sacred space. in 1137, abbot Suger of St. denis
erected the west front of the famous abbey church, followed by a
renovation of its choir.2 St. denis, though not a cathedral, was the

Southern transept, the abbey church of St. denis Wikimedia commons
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traditional burial place of French kings, as well as home to
the relics of St. denis, the patron saint of France. in the
reconstruction of this important national place of worship,
Suger had the opportunity to reinvent church architecture
for a strengthened French monarchy.3

abbot Suger had in mind a magnificent place of worship
to rival the great churches of Europe and the East. He sought
to express the vision of the cosmos described in the writings
of St. denis (today understood as Pseudo-dionysius),
whose relics are in the abbey church, by grandly applying
to architecture some of these writing’s central themes.4

Pseudo-dionysius frames much of his theology in terms
of light and illumination. in Divine Names, he states that,
just as the sun “illuminates each of those partaking of its
light according to the capacity of each logos, just so the
good, beyond the sun as the elevated archetype … sends
forth rays of goodness to all beings. all intelligible and
intelligent beings, powers, and activities subsist through
these rays.”5 Light is an icon of the way in which god, here
named the good, is continually revealed. creation is god’s
self-revelation, and all creatures testify to the divine light
and enable human intellect to perceive it.6

this theme is picked up by abbot Suger, who installed
“most sacred” stained glass in his renovation and remarked
on the “miraculous” light it admitted. a redesigned double
ambulatory surrounds the choir of St. denis, with chapels
surrounded by stained-glass windows, so that “the entire
sanctuary is thus pervaded by a wonderful and continuous
light entering through the most sacred windows.”7 these
stained-glass works, representing scenes and figures taken
from Scripture, educate and enlighten. they shed light on
both the church itself and the mystical realities that the
building and its light convey.8 god is revealed in the
illumination of the church itself, as light is shed on worship,
and in the beauty conveyed through the refraction of colors
in stained glass: the Scriptures are illuminated by this light,
and the glass is an illustration of rays of truth illuminating
the church by Scripture, as well as god’s light shining
through all creation. to enter into this light and be
illuminated was to walk through the gates of heaven. the
ornately ornamented façade of St. denis is the first example
of what would become a common motif in gothic
architecture: a tympanum depicting in great detail the Last
Judgment, which worshipers must pass through to enter
the church.9 abbot Suger drives home his preoccupation
with divine light in his inscription on the gilded door of St.
denis, where he implores the viewers to look beyond the
physical beauty of the church, though marvelous, and enter
through its physical door to the true door of christ, by
which the true Light can be seen.10

Pseudo-dionysius also repeatedly addresses the concept of
god’s revelation in beauty. Speaking of the nature of divinity,
he writes that it “expels every discord, inequality, and non-
symmetry, rejoices in self-same good order and direction, and
guides those which are worthy of participating in it,” pointing
those illuminated by its truth and beauty toward deification.11

Returning to the language of illumination and light, Pseudo-
dionysius names beauty as illuminator of ultimate truth.

creation itself is a theophany of god, bearing testimony to him
and illuminating those who seek to perceive god’s revelation.12

the desire for beauty is a natural longing of the human soul,
and those who actively seek beauty out of their own nature,
when rightly ordered, can ultimately satisfy this desire in union
with god. Beauty, according to Pseudo-dionysius, by being
beautiful, moves beyond “having being” toward god, who is
being itself.13

in seeking to make his church an icon of this divinization,
abbot Suger took Pythagorean ideals of architectural beauty
applied to a christian universe, a concept shared by Pseudo-
dionysius and other theologians (such as augustine), to create
an architectural scheme which prioritized and highlighted
demonstrations of balance, symmetry, and magnitude.14 this
physical demonstration conveys the divine breadth and “the
procession of god which spreads in all,” the divine length and
its “power exceedingly extended to all,” and the divine depth,
the “incomprehensible hiddenness and unknowing to all
being.”15 the structure of St. denis and the movement of
gothic architecture place the worshiper in a position to see the
magnitude of god in the church’s vast dimensions, the divine
order of god in the symmetry and balance of the church, and
the illumination of god in his creation in the light which fills,
reflects on, and illuminates the microcosmos that is the
church. all of this works together, thrusting the worshiper
forward to the altar, a physical table that points toward a
heavenly one, where christ, the perfect center of all creation,
is made manifest in a real and tangible way.

“that which is signified pleases more than that which
signifies,”16 writes Suger on the altar frontal of St. denis, in
a hope that this place of worship would orient those who
enter to the heavenly realities of which the church is an
icon. Pseudo-dionysius writes of a mystical cosmos in
which all things are illuminated by the radiance of god, and
christ is at the center of all reality. abbot Suger and the
gothic movement that followed him would make their
churches to be physical representations of this mystical
truth.

it was the hope of these great church architects that our
houses of worship be more than simply buildings, but, like
the sacraments which are celebrated under their roofs, that
they may be a physical sign that points to a spiritual reality:
that all things have their being in god, and that by his
goodness he has made it possible to draw nearer to him.

1 Richard Kiekheffer, Theology in Stone: Church Architecture from
Byzantium to Berkeley (new York: Oxford university Press, 2004) 135.
2 Robert a. Scott, The Gothic Enterprise: A Guide to Understanding the
Medieval Cathedral (London: university of california Press, Ltd., 2003),
12-13. 
3 Otto Von Simpson, The Gothic Cathedral: The Origins of Gothic
Architecture and the Medieval Concept of Order (Princeton: Princeton
university Press, 1974) 65-66.
4 Otto Von Simpson, The Gothic Cathedral: The Origins of Gothic
Architecture and the Medieval Concept of Order, 103.
5 Pseudo-dionysius areopagite, tr. John d. Jones, Ph.d., Divine Names

(continued on next page)
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Communion Helps Seminaries
Expand Online Offerings
By Stephen Spencer

the cOVid pandemic has accelerated the transi-
tion from in-person to online theological educa-
tion across the anglican communion. While

most programs still contain elements of both
approaches, there is an increasing weighting toward
the use of Zoom and other online platforms for learn-
ing and teaching. 

Students travel onto campus less than before, and
therefore have decreasing access to library facilities.
this is generating a growing need for access to appro-
priate online resources to support their learning, espe-
cially in the field of anglican studies. 

there has long been a need for such resources for
colleges run on a shoestring (of which there are many
across the communion). this need is now growing for
better-off colleges as well. there are colleges in africa
and parts of asia that maintain full-time residential
learning and also need access to such resources. 

Over the last few years the department for theologi-
cal Education at the anglican communion Office
(tEac) has been responding to this need, developing
a range of resources produced by international work-
ing groups and made available through the anglican
communion website, especially in the field of angli-
can studies, and in four languages. there is a clear
need for this work to continue, alongside other net-
working such as international webinars and regular e-
bulletins, to keep colleagues in different continents in
touch with each other. 

a tEac survey of lecturers and tutors across the
communion in 2021 revealed requests for resources on
anglican doctrine, especially ecclesiology, also anglican
ethics and politics, anglican liturgy, anglican mission
and ministry, and church history, especially pre-Refor-
mation and 20th-century worldwide anglicanism.

tEac’s work has been generously funded by St.

augustine’s Foundation for the last few years. this is
time-limited and finishes early in 2023. in its place, the
Standing committee of the anglican consultative
council has approved setting up a new commission
for theological Education in the anglican commun-
ion. it will have these aims: 
• to give the anglican communion ownership and

oversight of this work, demonstrating its commit-
ment to support the learning of the whole people of
god, a key component of the Season of intentional
discipleship;

• to invite each member church (province) to nominate
a commissioner, who could be a church leader and/or
theological educator, to bring energy and enthusiasm
to the work and help to extend its reach and impact; 

• to have a clear and defined remit of resourcing
online theological education, especially in those
provinces where good-quality resources for anglican
formation are in short supply, with clear objectives
for achieving this;

• to be able to raise funds for the work, including
through colleges and seminaries becoming associate
members of the commission and allowing their staff
to contribute to its work; 

• not to be based in London but to be run from wher-
ever its commissioners are living and working,
though it will be supported in organizational ways
by the anglican communion Office. 
the commission will be led by archbishop Howard

gregory of the West indies. it will extend and enrich
tEac’s work in years ahead through its commission-
ers coming from across the globe and through conven-
ing working groups for specific projects. 

to date, around 30 commissioners have been nomi-
nated by the primates of anglican provinces. an
introductory meeting will take place in late november
and the commission will be launched at the next
meeting of the anglican consultative council in
ghana in February 2023. 

The Rev. Canon Dr. Stephen Spencer is director for theo-
logical education in the Anglican Communion.

and Mystical Theology (Milwaukee: Marquette
university Press, 1980) 133, p. 693 B-c.
6 Otto Von Simpson, The Gothic Cathedral: The
Origins of Gothic Architecture and the Medieval
Concept of Order, 53.
7 Suger, De Consecratione Ecclesiae Sancti
Dionysii (Oeuvres completes) 225, in Otto Von
Simpson, The Gothic Cathedral: The Origins of
Gothic Architecture and the Medieval Concept of
Order, 100.
8 Otto Von Simpson, The Gothic Cathedral: The

Origins of Gothic Architecture and the Medieval
Concept of Order, 120.
9 Otto Von Simpson, The Gothic Cathedral: The
Origins of Gothic Architecture and the Medieval
Concept of Order, 108-110.
10 Erwin Panofsky, Abbot Suger on the Abbey
Church of St.-Denis and Its Art Treasures
(Princeton: Princeton university Press, 1979)
47, 49.
11 Pseudo-dionysius areopagite, tr. John d.
Jones, Ph.d., Divine Names and Mystical
Theology 202, p. 972 a.
12 Otto Von Simpson, The Gothic Cathedral:

The Origins of Gothic Architecture and the
Medieval Concept of Order, 53
13 Pseudo-dionysius areopagite, tr. John d.
Jones, Ph.d., Divine Names and Mystical
Theology 199, p. 956 B.
14 Otto Von Simpson, The Gothic Cathedral:
The Origins of Gothic Architecture and the
Medieval Concept of Order, 22
15 Pseudo-dionysius areopagite, tr. John d.
Jones, Ph.d., Divine Names and Mystical
Theology 190, p. 913 B.
16 Erwin Panofsky, Abbot Suger on the Abbey
Church of St. Denis and Its Art Treasures, 55.
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god, grades & graduation
Religion’s Surprising impact 
on academic Success
By Ilana M. Horwitz
Oxford, pp. 264, $29.95

Review by Jean Mccurdy Meade

god, grades, and graduation go
together in the lives of amer-
ican children. the good news is

that faithful religious training helps
children make good grades in school
and leads to graduation from high
school and beyond.

the surprising news is that these
high-achieving young people do not
usually aspire to enter the most selective
colleges, although their grades suggest
they could be admitted. that is the gist
of this work by dr. ilana M. Horwitz,
the Fields-Rayant chair in contempo-
rary Jewish Life at tulane university.

Horwitz uses 10 years of survey data
and interviews of about 200 teenagers
to reach her conclusions. She calls chil-
dren raised with strong religious
beliefs and participation “abiders.” She
finds that one of four american chil-
dren fit that description and are raised
with what she calls “religious restraint.”

that these children are polite,
respectful of authority, disinclined to
be disruptive in class, and serious about
their school work results in their
earning better grades from teachers
than their disruptive or negligent peers.
She assumes that teachers give higher
grades to well-behaved and diligent
students, instead of concluding that
such students learn more since they
cooperate and do their assignments, or
that intelligent students enjoy learning
and so gladly do the work required and
dislike disrupting class.

in all my years of teaching, i never
knew a teacher who did not keep
objective records on performance and
issue grades chiefly on that criterion,

however kind and respectful a student
might be. But it is certainly true that
most disruptive and uninterested stu-
dents do not make good grades,
mainly because they have little interest
in learning.

Perhaps the most significant aspect
of her findings is that the advantage of
religious abiders holds true for stu-
dents regardless of sex, race, family
income, or their parents’ degree of
education. these abiders are polite and
respectful because they are serious
christians who talk to god, honor
their parents who have taught them
their faith, regularly attend religious
services, and believe god has a plan
for their life.

they believe that “god is our refuge
and our strength, a very present help in
time of trouble” and so are not con-
founded by setbacks or temptations to
join in dangerous or illegal pursuits
like early sex, alcohol, drugs, and
gangs. they believe god answers their
prayers and gives them direction when
life is difficult.

But their lack of ambition for top-tier
colleges surprises Horwitz. She posits
that their lack of ambition has some-
thing to do with their belief that god is
guiding their lives, and, for girls, that a
career as a mother and homemaker is
their goal. Reluctance to go far from
home and encounter new and perhaps
disturbing philosophies, she suggests,
may also be important factors.

Perhaps. But i suggest it may be
because of the dramatically high
tuition fees at such schools. Horwitz’s
tulane charges $80,232 annually for
tuition, room, and board for incoming
freshmen. For comparison, Harvard’s
tuition, room, and board is $78,000
while Stanford is $77,034. i seriously
doubt if any student whose family is
not quite wealthy could even consider
applying to such schools today, regard-
less of grades and test scores.

Perhaps abiders who live their lives
according to their belief in god’s plan
for them do not see the value in such a
prohibitively expensive education,
especially if high-quality state schools
are available.

in her conclusion, Horwitz seems to
subsume religion into social mores,
asserting that religious abiders care
more about the group than the indi-
vidual. She writes:

How can religion be good if it places
limits on people’s autonomy and
endorses traditional gender roles? …
they exalt families and communities
and assume that people should be
treated differently according to social
role or status—elders should be hon-
ored, and subordinates should be
protected. they suppress forms of
self-expression that might weaken the
social fabric. they prize order, not
equality, and value interdependence
over autonomy. (p. 182.)

i cannot agree that strong belief in
god and commitment to communal
worship in church leads to lack of
autonomy, or that following traditional
sex roles is bad, but she has done a very
interesting study of the academic suc-
cess of children raised with religious

a Lack of ambition?

BOOKS
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restraint in grade and high school, in
(perhaps a lower-tier) college, and
even in graduate school, as one inter-
view with an abider M.d. attests.
adult abiders — who try to raise chil-
dren with religious restraint and belief
in god, worship, and communal and

private prayer — are grateful to be thus
assured that their labors are not in vain.

The Rev. Dr. Jean McCurdy Meade is a
retired priest of the Diocese of Louisiana
who taught English, religious studies, and
philosophy in public high schools, univer-
sities, and a Roman Catholic seminary. 

Breaking ground in Biblical theology

BOOKS
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divine Scripture 
in Human understanding
By Joseph K. Gordon
notre dame, pp. 458, $35

Reviewed by Stephen Platten

this is a book of real significance,
bestriding as it does two rather
different worlds. there has arisen

a tendency for a scholarly standoff
between critical study of the christian
Scriptures and a so-called theological
approach to biblical studies, often under-
pinned by Barthian assumptions.

Joseph gordon’s book recognizes
this shift and tackles the underlying
issues head-on. He asserts, throughout
a fairly intense argument, that plurality
within the canon is a given that cannot
somehow be filtered off or avoided by
harmonization or by creating a form of
biblical theology popular two genera-
tions ago.

it is clear from the text that this
volume emerged from work on a doc-
toral dissertation. combined with
gordon’s heavy dependence on
Bernard Lonergan and Henri de
Lubac, one can see why the argument
is convoluted at certain points.
nonetheless, this is well worth the
challenge in encountering his system-
atic theology of Scripture, which takes
seriously the plurality and contradic-
tions with the biblical writings, and the
effects of historical and other critical
study.

the first chapter sets a “systematic
theology of the christian Bible” within

our contemporary context; his argu-
ment here is effectively an apologetic
for his thesis. Lonergan’s analysis of the
systematic process follows, which
gordon believes connects the scholar
with the christian community’s need
to communicate the message.

chapter two is an illuminating out-
line of early attempts to place Scrip-
ture within the wider theological
process and to analyze its function
more widely. the work of irenaeus,
Origen, and augustine is primary, and
a key to this is understanding the need
for a rule of faith, a lens through which
Scripture is approached.

He points out sharply that there was a
time within the christian Era that pre-
dated the canon and what we describe
as the new testament. Various rules of
faith were effectively short creeds.
gordon uses the niceno-constanti-
nopolitan creed as his measuring rod as
the argument of the book develops.

the next phase of the argument
places Scripture within the wider theo-
logical and interpretative panorama;
his third chapter does this by providing
“an account of the economic supernat-
ural work of the triune god.” gordon’s
preferred reference to the triune god is
something of an issue in digesting his
argument. the reasons for adopting the
phrase are obvious, but it does lead to a
depersonalizing of the deity, and cre-
ates something of an aridity for a com-
munity rooted in worship and adora-
tion. this is almost certainly the very
opposite of his intention. He outlines
four dimensions of the rule of faith that

give structure to the chapter.
the next chapter develops this argu-

ment by positing general categories for
a theology of Scripture. We encounter
a rigorous analysis of the nature of the
texts and something of their develop-
ment within history.

Finally comes a focus on the nature
of inspiration and on how one might
understand the role of the Spirit in
relation to the humanity of the writers.
Here he engages a number of theolo-
gians as he presses home an unavoid-
able subjectivity in engagement with
the range of biblical authors.

“there is no universal and singular
‘biblical horizon,”’ he writes. Perhaps
one curiosity is his failure to engage
with some earlier arguments on the
nature of inspiration. austin Farrer’s
sophisticated image-rooted theory is
but one example. Maybe this is a
victim of such single-minded framing
of his argument in Lonergan and de
Lubac? nonetheless, this book breaks
creative new ground.

The Rt. Rev. Stephen Platten is the
retired Bishop of Wakefield.
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the doctrine of Scripture
By Brad East
cascade, pp. 230, $28

Review by Joey Royal

Brad East’s short and unassuming
title reveals the simplicity of this
book, but conceals its profundity

and beauty. its main objec-
tive is simple: to describe
the way god uses Scrip-
ture in the life of the
church. He does this by
“showing rather than
telling” in order to help the
reader “understand the
terms, concepts, claims,
and explanations that con-
stitute the christian doc-
trine of Scripture.” in this task he has
succeeded admirably. this book is
clearly written, concise but compre-
hensive, tightly argued but generous
and fair.

this book is theological, in that it
begins with the triune god “who is
both [Scripture’s] source and subject
matter.” it is catholic insofar as it defers,
whenever possible, to the consensus of
the universal church. Scripture is de
facto the church’s book: “[it] has no exis-
tence apart from ecclesiastical context.
Scripture is what it is within and in light
of the church’s tradition. … We rightly
approach it in the faith of the church.”

to read within the faith of the
church is to read it according to the
Rule of Faith, the trinitarian baptismal
formula codified in the ecumenical
creeds that functions as “a map for
Scripture’s geography.” in other words,
some overlay is needed to ensure that
the core trinitarian revelation is pre-
served as the church moves across
time and culture and language.

this does not mean East ignores bib-
lical scholarship, or rides roughshod
over the literary and theological com-
plexity within the canon. He plainly

acknowledges that Scripture is an arti-
fact, produced by human beings, that
reflects the diverse and unwieldly real-
ities of human history. 

that said, the uniqueness of Scrip-
ture does not lie in its human qualities
but in the ways god uses it: “they are
not the oldest texts, or the most beau-
tiful, or the most philosophically acute,

or the most religiously pro-
found. … What sets them
apart instead is the good
pleasure of god, who depu-
tizes them to communicate
his saving word to the church
and the world until kingdom
come”. Scripture is what it is
only in relation to god, and
only insofar as these texts are
“indexed, annexed, to the

divine desire.”
as East shows the implications of the

core claim — that Scripture is a divine
tool used to reveal and enact god’s pur-
poses — he interacts with a range of
issues. For example: Regarding inerrancy
and sola scriptura, he concludes that “it
would have been unthinkable for the
church fathers to consider the sacred
Scriptures sufficient apart from the req-
uisite matrix of sacred tradition and epis-
copal, synodal, and conciliar exercise of
interpretive authority.”

Regarding the supposed superces-
sionism inherent in claiming the Old
testament as christian Scripture, East
argues that the early christians repre-
sented a Messianic rather than a Phar-
isaic strand of Judaism, and as such
represented “a fundamentally Jewish
movement founded on interpretation
of the Jewish Scriptures.” 

Regarding the belief that Scripture
only has one true meaning, confined to
the intended meaning of the human
author, he argues instead for figural
reading, which “delights in discovering
or proposing the unlimited ways in
which each and every jot and tittle of
the Scriptures figures christ and, in him,

all that touches his person and work.” 
On the authority of Scripture, East

recognizes the complexity of the issue
and lists a series of complicated ques-
tions about Scripture’s authority (153-
55), which he sees as “an implicit argu-
ment against sola scriptura” (158) and
in favor of “a living teaching office.” 

Most of the time East’s tone is irenic,
but there is an occasional polemic, like
his retort to Walter Brueggemann, who
claims that supercessionism is
inescapably embedded in christian
liturgy and theology: “i fail to see how
this position is distinct from the claim
that the gospel is untrue.” 

at times East’s writing is beautiful,
almost devotional, as when he speaks
of the church’s liturgy as the “native
habitat” of Scripture:

think of Scripture as a living thing: it
requires its native habitat for deep
roots, good light, and rich air. that
habitat is the living people of god in
convocation, eager to receive together
the living word of god spoken aloud
for all to hear. …
Hearing god speak, we may be —
alternately or simultaneously —
delighted, struck dumb, cut to the
heart, edified, instructed, brought to
our knees, filled with the Spirit, con-
victed of sin, equipped for some good
work, or commissioned for a task. that
is one of the many reasons why Scrip-
ture’s reading is an essentially liturgical
act: it occurs in that set-apart time
when prayers and hymns and psalms
and incense and confession and creed
and communion enwrap the self amid
the body of believers and enfold the
whole into the grace and mercy and
love of god the blessed trinity.
amen. this book — clear, profound,

and beautiful — deserves to be widely
read and deeply pondered.

The Rt. Rev. Joseph (Joey) Royal is suf-
fragan bishop in the Anglican Church of
Canada’s Diocese of the Arctic.

Scripture in the church’s Life



BOOKS

26 THe LIVInG CHURCH • October 30, 2022

in Quest of the Historical adam
a Biblical and Scientific Exploration
By William Lane Craig
Eerdmans, pp. 421, $38

Review by daniel W. Muth

adam is not a particularly impor-
tant figure in the Old testament.
Outside of the J account in gen-

esis 2-5, he is mentioned only once, as
the first word of 1 chronicles. Before the
second century B.c., adam had been
seen mainly as a sort of proto-israelite
cast out of the Edenic temple/promised
land in a symbol of Jewish exile. 

He receives more attention in the
intertestamental period
(being mentioned in both
Wisdom and Sirach), but
only comes into his own
in Paul’s writing, which
sets the stage for all later
christian thinking about
the matter.

William Lane craig,
philosophy professor at Houston Bap-
tist university, considers how to answer
two closely related questions: (1) do
christians need to believe in a historical
adam, and (2) when and where might
such a person have existed? the book
covers biblical, theological, and scien-
tific considerations of these questions. 

in the first and far longer part of this
book, craig deals with the theological
and biblical matters bearing on adam’s
historicity. First, he considers whether
acceptance of a historical adam is a
necessity for christians. dismissing, like
the Eastern Orthodox, the need for the
traditional Western understanding of
original sin, he instead focuses on
christ’s apparent belief in a historical
adam (Matt. 19:4-6). 

could a truly divine christ hold a
false belief? craig draws a distinction
between accepting a statement and
believing it, concluding that, as a
second-temple Jew, christ might accept

a historical adam in the way a 19th-cen-
tury christ might have accepted stories
about george Washington. Subsequent
disproof of the belief could have no
effect on his divinity.

this leads to an extended considera-
tion of genesis 1-11 as primeval history
akin to the myths of other cultures. craig
considers the definition of myth and its
function both in ancient societies and
our own, as well as its relation to similar
categories such as legend and folk tale.
genesis 1-11 contains clear mythical ele-
ments, including a primeval setting, fan-
tastic events, a divine main character,
inconsistencies clearly untroubling to its
author, and most of all, traditional sacred
etiological narratives that constitute
objects of belief for ancient israelites. 

He then notes the prevalence of
genealogies in this material. these are
both carefully structured to reflect the
mythical aspects of the material and end
in the historical progenitors of israel,
which is thereby bound to its mytholog-
ical past. this, craig concludes, classifies
genesis 1-11 as mytho-history, by which
universal truths about god and man are
presented in a way that both prefigures
and is the organic source of historical
israel. Literal reading of this material is
therefore unnecessary. 

this in turn brings the narrative to
the new testament. craig notes that
new testament authors cite extrabib-
lical figures (2 Peter’s reference to tar-
tarus and Jude’s to Enoch) and considers
whether Paul truly considers adam a
historical character. He concludes that
Paul indeed does so and that a proper
christian understanding of sin (with or
without the particulars of original sin)
requires such a belief. 

the compatibility of such a belief with
the scientific record takes up the final
third of the book. He begins with an all-
too-brief survey of paleoanthropology,
properly concentrating on the line of
demarcation between zoology and
anthropology: what sorts of artifacts

demonstrate the true humanity of those
who left them? Experts he defers to cite
four: abstract thinking, planning depth,
innovation, and symbolic behavior. 

craig surveys the anatomical evidence
indicating that both the requisite cranial
capacity and genetic markers of height-
ened intelligence are not limited to Homo
sapiens, but extend at least through the
neanderthals and likely further back to
later Homo erectus. He then surveys the
current state of archaeology regarding
early hominids for (1) ecological indica-
tors of innovation and planning depth,
(2) technological evidence of inventive-
ness and logic, (3) economic and social
features indicating abstract thinking, and
(4) evidence of using symbols. 

He concludes that Homo heidelber-
gensis, dating to at least 500,000 years
ago, had the cranial capacity and genetic
marker for human thinking, along with
a decidedly human body plan and look.
He cites a genetic marker for speech that
dates to this ancestor as well. 

in addition, Homo heidelbergensis
left behind composite tools (including
some javelin-like spears), and evidence
of organized hunting (indicative of lan-
guage use and societal organization).
Burials date to 160,000 years ago. thus,
grave goods and their religious sym-
bolism are a more recent phenomenon. 

craig then considers whether there
could have been a population “bottle-
neck” leading to a founding pair capable
of influencing all subsequent genera-
tions. He notes that adam and Eve need
not be the first and only humans in their
day, but rather that the population be
small enough that a single couple’s off-
spring could exert genetic influence
through the entire population. He con-
cludes that this was possible over
500,000 years ago, during the time of
Homo heidelbergensis. this, he con-
cludes, is adam’s species, common
ancestor to both Homo sapiens and
Homo neanderthalensis. 

as a catholic-trained anglican, i
found much of the early portion of the
book a mite tedious. Evangelicals
struggle with the incarnational nature
of Scripture in a different way than

Why adam Matters
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Appointments
the Rev. Raul Ausa is rector of trinity,

allendale, n.J.
the Rev. Kira Austin-Young is associate

rector of St. Mary the Virgin, San Francisco.
the Rev. Cameron Ayers is vicar of Holy

innocents, San Francisco. 
the Rev. Tim Backus is rector of St. Brigit’s,

Frederick, colo. 
the Rev. Tom Baker is shepherd of all

Saints Minster in the diocese of Kansas.
the Rev. canon Ryan Currie is the diocese

of South carolina’s canon for common mission.
the Very Rev. Dale Custer is priest in charge

of St. Luke’s, Powhatan, Va.
the Rev. James Dahlin is rector of St.

augustine’s, Oakland, calif.
the Rev. canon Harlon Dalton is honorary

canon of christ church cathedral, Hartford,
conn. 

the Rev. Lisa Eye is interim rector of Walnut
Hill church, Lexington, Ky.

the Rev. Aimee Eyer-Delevett is chaplain of
St. Stephen’s School, austin, texas. 

the Rev. Megan Farr is priest in charge of St.
anne’s, Shandon, cork, and chaplain at St.
Luke’s Home, cork, ireland.

Deaths
the Rev. canon William Broughton, a deco-
rated navy combat chaplain who lived and
worked in israel for many years, died Sep-
tember 22 at 93.

a native of new Bedford, Massachusetts,
Broughton enlisted in the navy after graduating
from high school and served on destroyers for
four years during the Korean War. after his dis-
charge, he earned degrees from Wheaton col-
lege and Seabury-Western, and was ordained in
1958, serving a curacy at christ church, Win-
netka, illinois. an archaeology scholarship in
1965 enabled him to participate in several digs
in israel, sparking a lifelong
fascination with the Holy
Land and its people.

in 1968, he entered the
navy chaplain’s School, and
was deployed as a battlefield
chaplain to the 1st and 3rd
Marine divisions. He partici-
pated in numerous combat missions, including
the Mayaguez incident, the 1975 rescue of an
american merchant ship regarded as the final
action of the Vietnam War. after the war ended,
he served on numerous ships and naval bases,
retiring in 1985 as Protestant chaplain of the
navy amphibious Base in coronado, california.
He earned numerous medals for gallantry,

service in combat, and humanitarian service.
Broughton moved to Jerusalem in 1985, and

served for nearly a decade as chaplain to the Rt.
Rev. Samir Kaffity. He lived for several decades
in the city, teaching courses at St. george’s col-
lege, working at St. John’s Hospital for the Blind,
leading pilgrimages, and cultivating a wide net-
work of friends across religious and ethnic
divides. in 2008, archbishop of canterbury
Rowan Williams awarded him the cross of St.
augustine for distinguished service to the
anglican communion.

Broughton never married, and is survived
by several nieces and nephews and by close
friend tami door, who cared for him until the
end of his life.

the Rev. Margaret Elizabeth (Margie) Emery-
Ginn, a counselor and hospital chaplain who
served parishes in indiana and new York, died
September 24 at 75.

Emery-ginn grew up in Minnesota and
north dakota, and earned degrees from cor-
nell college and indiana uni-
versity. She worked as a mental-
health counselor for several
years before completing a chap-
laincy residency at St. Joseph
Regional Medical center in
South Bend, indiana. She went
on to serve for 11 years as chap-
lain at the medical center’s Ply-
mouth, indiana, campus.

While serving as a chaplain, she pursued
theological studies at associated Mennonite
Biblical Seminary, and was ordained to the
priesthood in 2007. She served for two years as
priest in charge of St. Elizabeth’s in culver,
indiana, before moving to Essex, new York,
where she served for five years as rector of St.
John’s church.

Emery-ginn is survived by her wife, Kath-
leen Scott ginn, two children, and two grand-
daughters.

Sister Mary Charles, aSSP, a popular retreat
leader who taught at the St. Michael’s Youth
conferences for many years, died October 5 at
83, in the 45th year of her reli-
gious profession.

Born Jean Marie culbertson,
Mary charles was a native of
Southern california and taught
elementary school for several
years before trying a vocation
with the Order of St. Helena in Vails gate, new
York. in 1977, she transferred to the all Saints
Sisters of the Poor, and spent the rest of her life
in the convent at catonsville, Maryland.

She served in many capacities in the com-
munity, including managing the kitchen, over-
seeing the shipping department for the con-
vent’s card shop, and assisting at the retreat
house. She led scores of retreats and parochial
teaching missions, and especially loved working
with young people at the St. Michael’s confer-
ences.

Mary charles was a strong supporter of the
formerly Episcopal community’s 2009 decision
to be received into the Roman catholic church.
She is survived by her sisters in the community.

anglicans do. Regardless, i cannot
gainsay the author’s landing spot. a his-
torical adam is necessary to the chris-
tian faith.

given sin’s undeniability, insouciance
about its cause is tempting. it’s there.
Who cares where it came from? this,
however, concedes too much. Just as an
atheism that does not address meta-
physical causation of the universe fails to
address the most compelling proof of
god, so a christianity that acknowl-
edges sin but leaves it with no identifi-
able cause is unable to explicate its seri-
ousness and the need for a divine
sacrificial remedy. 

adam’s historical plausibility does
matter, and craig presents a reasonable
case for Homo heidelbergensis. at the
same time, i think he shortchanged the
latter part of the book a smidge. there
are excellent arguments, particularly
regarding the lack of burials or grave
goods, that militate against the full
humanity of any pre-Homo sapiens
hominids. this should have been
explored. is evidence of technical mas-
tery and abstract thinking sufficient to
humanize Homo heidelbergensis such

that in his fall, “we sinned all”? Or is
something more needed to establish
adam as mankind’s true progenitor? 

this illustrates a bit of a problem with
the book: it needed better editing. the
theological portion spent too much time
on debates among academic evangeli-
cals, while the scientific section left out
too much exploration of what consti-
tutes humanity (clearly a theological
question, which nevertheless bears on
the whole discussion), left too many
terms undefined, and tended to rush
toward Homo heidelbergensis as the
answer without really exploring the
question. 

nevertheless, this is an important
book addressing an important question.
it examines both biblical and scientific
aspects of the matter fairly and with no
small depth. that there are open ques-
tions still to address makes it part of a
conversation. the book is a worthy
addition to that conversation.

Dan Muth is a retired nuclear engi-
neering manager.  He recently relocated to
Windermere, Florida and attends St.
Alban’s Anglican Cathedral in Oviedo.
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SundaY’S REadingS | 21 Pentecost, October 30
Hab. 1:1-4, 2-4 or isaiah 1:10-18 • Ps. 119:137-144 or Ps. 32:1-8

2 thess. 1:1-4, 11-12 • Luke 19:1-10

Overcome the crowd
Zacchaeus “was trying to see who

Jesus was, but on account of the
crowd he could not, because he was
short in stature” (Luke 19:3). Seeing
the crowd but not seeing over it, Zac-
chaeus devised another way. “He ran
ahead and climbed a sycamore tree to
see him” (Luke 19:4). the “crowd” is
what prevents access to Jesus, and
“effort” the means of pressing through
it, a point underscored by other well-
known gospel stories. “then some
people came, bringing to him a para-
lyzed man, carried by four of them.
and when they could not bring them
to Jesus because of the crowd, they
removed the roof above him; and after
having dug through it, they let down
the mat on which the paralytic lay.
When Jesus saw their faith, he said to
the paralytic, ‘Son, your sins are for-
given. … i say to you, stand up, take
your mat and go to your home’” (Mark
2:3-5, 11). “now there was a woman
who had suffered from hemorrhages
for twelve years. She had endured
much under many physicians, and had
spent all that she had; and she was no
better, but rather grew worse. She had
heard about Jesus, and came up behind
him in the crowd and touched his
cloak, for she said, ‘if i but touch his
clothes, i will be made well’” (Mark
5:25-28).

Salvation is free but not free of
effort. We do our part. We press on to
the upward call of god in christ. We
fight the good fight. We endure. We
ask, seek, and knock. We push our way
to Jesus, though it is always Jesus him-
self, by a grace that precedes and fol-
lows us, calling us forward. He says,
“Let the little children come to me, and
do not stop them; for it is to such as
these that the kingdom of heaven
belongs” (Matt. 19:14). We are those
children, Zacchaeus, the woman with
an issue of blood, the friends, and the
paralytic. We are the ones who have
found our way to Jesus through our
effort or the effort of others, although,

as must be said again, this effort is a
grace of God.

there is also an inner crowd that
may impede us. there are myriad
voices in our minds and souls, telling
us we are not worthy. in a sense, they
are right. Zacchaeus is a tax collector, a
virtual traitor to his people. He has
defrauded many and so become rich. if
he has robbed the oppressed, the
orphan, and the widow, his “hands are
full of blood” (isa. 1:17, 15). contem-
plating the cross of christ, we see what
we human beings have done (and are
doing) with our own hands. a thou-
sand inward voices speak: “My name is
Legion, for we are many” (Mark 5:9).
We are tormented by sin and guilt. the
burden of them is intolerable. 

Our lives change when we meet, in
Jesus christ, the gift of forgiveness and
healing. Sometimes we hear words of
absolution; sometimes we don’t, but
sense them in what Jesus does. “When
Jesus came to the place, he looked up
and said to him, ‘Zacchaeus, hurry and
come down; for i must stay at your
house today’” (Luke 19:5). Jesus will go
to the home of a sinful man! indeed,
we sinners are his home.

Let nothing stop you. a crowd
without and a legion within cannot
keep you from Jesus. Push yourself and
know that he is calling you. “Happy are
they whose transgressions are forgiven,
whose sin is covered” (Ps. 32:1)!

Look it up
isaiah 1:16-17

think about it
this is a prescription for new life.
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cLaSSiFiEdSSundaY’S REadingS | 22 Pentecost, november 6
Hag. 1:15b-2:9 or Job 19:23-27a • Ps. 145:1-5, 18-21 or Ps. 98 or Ps. 17:1-9

2 thess. 2:1-5, 13-17 • Luke 20:27-38

children of the Resurrection
at the beginning of the burial rite,

an anthem is read or sung. among
several options, the most popular
begins with the words of Jesus from
the gospel according to St. John: “i
am the resurrection and the life.” the
second verse draws from the Book of
Job: “as for me, i know that my
Redeemer lives.” the third is a quota-
tion from St. Paul: “For if we have life,
we are alive in the Lord, and if we die,
we die in the Lord.” the final verse,
taken from the Book of Revelation,
strikes a note of victory: “Happy from
now on are those who die in the Lord!
So it is, says the Spirit, for they rest
from their labors.” Often recited slowly
as the celebrant walks the length of the
nave, this anthem of 22 lines fills the
church with a solemn sense of loss and
hope.

What is our hope? Job was not hoping
for an ethereal heaven. He was hoping to
be vindicated in his earthly body. “For i
know that my Redeemer lives, and that
at the last he will stand upon the earth;
and after my skin has been thus
destroyed, then in my flesh i shall see
god, whom i shall see on my side, and
my eyes shall behold, and not another”
(Job 19:25-27). christians share this
hope, saying, in the words of the apos-
tles’ creed, “i believe in the resurrection
of the body, and the life everlasting.” the
resurrection is a vindication of the cre-
ated order. the resurrection tells us not
that this life does not matter but that it
matters immensely.

Writing to the christians in thessa-
lonica, St. Paul tells them not to believe
“that the day of the Lord is already
here” (2 thess. 2:1-2). He speaks of
“the glory of the Lord” as something
yet to be obtained (2 thess. 2:14). He
advises that they “stand firm and hold
fast to the traditions that you were
taught by us, either by word of mouth
or by our letter” (2 thess. 2:15). He
prays that “our Lord Jesus christ him-
self and god our Father … comfort
your hearts and strengthen them in

every good work and word” (2 thess.
2:16-17). He warns them against cer-
tain “believers who are living in idle-
ness” (2 thess. 3:6). the thrust of his
teaching is that we are to go on living
responsibly in this world. “now such
persons we command and exhort in
the Lord Jesus christ to do their work
quietly and to earn their own living” (2
thess. 3:11-12). Hoping to share in the
resurrection of Jesus christ, we
commit ourselves to this world and
know that this world is on the
threshold of glory.

Jesus says, “those who belong to
this age marry and are given in mar-
riage; but those who are considered
worthy of a place in that age and in the
resurrection from the dead neither
marry nor are given in marriage.
indeed they cannot die anymore
because they are like angels and chil-
dren of god, being children of the res-
urrection” (Luke 20:34-36).

What can we say of the angelic and
embodied life we await? it will lack the
anguish of mortal existence. “Sorrow
and pain [will be] no more, neither
sighing, but life everlasting” (BcP, p.
499).We marry and are given in mar-
riage. We work quietly and earn our
own living. We participate in the
earthly city and work for its well-being,
yet we do all this knowing we will be
like angels among a cloud of witnesses
in blazing glory. 

Look it up
the collect

think about it
We purify ourselves precisely by living
this life to the glory of god.

10” lindenwood nativity set. 17 pieces and platform.
Handcarved, colored and gilded by the Demetz Art Stu-
dio in Italy. #1918 by Bernardi, discontinued. Was
$4,600 in 1992. $4,000. 609-777-5433.

CATHEDRAL DEAN: The Anglican Cathedral of the
Good Shepherd, Lima, Peru, is seeking to fill the post of
dean and chaplain to the English-speaking congregation.

The congregation is small numerically and composed
of different nationalities with diverse Christian back-
grounds ranging from Roman Catholic to Pentecostal. As
a result, the ideal candidate should be flexible with regard
to worship styles.

We are seeking a man or woman who has a proven
record of presenting the Christian faith in a clear, inclu-
sive and challenging way, not only to our members but to
the many visitors our church attracts and to the commu-
nity at large.

We desire a sound teacher who will encourage our
small but enthusiastic congregation to delve deeper into
their own faith and experiment in sharing their faith with
the local English-speaking community. Of late this has
included English-speaking Peruvians. 

The candidate needs to have a basic knowledge of
Spanish, or must be willing to learn as most of his/her
Peruvian diocesan colleagues are not English speaking.

Finally, we wish our new rector to appreciate the
importance of loving pastoral care as part of our church
ministry. A sense of humour and flexibility are essential
to face the challenges of day to day living in our vibrant
but frustrating city of Lima.  

To apply, or request a profile and additional informa-
tion, please address your email to our Selection Com-
mittee at goodshepherd@anglicanperu.org

www.goodshepherdlima.org

RECTOR — St Barnabas Borrego Springs, a small
Episcopal parish in the southern california desert, is
looking for an up-to-2/3-time rector. inspired by the
spirituality of our location, St Barnabas is known for
“punching above our weight” in community impact
through collaboration with other local church and
community leaders. the congregation has the feel of an
extended family and cares for each others’ spiritual and
temporal needs. We seek a collaborative leader — spiritu-
ally grounded, empathetic, open-minded, tenacious,
morally courageous, resilient, and community-focused
while also caring for the needs of the congregation. We
desire a priest who will bring god to the congregation
and community, and the congregation and community to
god; a priest who inspires by both preaching and living
the gospel to enable us to better serve god, each other
and the community.  For more information visit
stbarnabasborregosprings.com/parish-profile.html 

PRIEST: Wausau, Wisconsin, a small city with big city
feel is the home of St. John the Baptist Episcopal Church.
SJB is looking for a priest who will continue to actively
minister with the folks in the vibrant and diverse down-
town district. The worship style at St. John’s is broad
church, which allows parishioners to enjoy traditions that
are on the “higher” end and some that are on the “lower”
end of the liturgical scale. Wausau is a community that has
worked to include, and meet the needs, of all people in its
community; and St. John’s has been in parallel step in this
process. To see more, visit stjohnswausau.org or
diofdl.org. Send letters of inquiry, resumes and OTM port-
folios to Transition Minister, the Rev. Meredyth Albright
at transitionfdl@gmail.org. Applications are currently
being accepted.
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Vail, Colorado
EPISCOPAL CHURCH OF THE  
TRANSFIGURATION
19 Vail Rd. 
970.476.0618
episcopalvail.com

Jacksonville, Florida
DIOCESE OF FLORIDA
325 N. Market St. 
904.356.1328
diocesefl.org

Ocala, Florida
GRACE EPISCOPAL CHURCH
503 SE Broadway St.
 352.622.7881
graceocala.org

Orlando, Florida
DIOCESE OF CENTRAL FLORIDA
1017 E. Robinson St.
407.423.3567
cfdiocese.org

Santa Rosa Beach, Florida
CHRIST THE KING EPISCOPAL 
CHURCH
480 N. County Hwy. 393
850.267.3332 
christthekingfl.org 

Sarasota, Florida
CHURCH OF THE REDEEMER
222 South Palm Ave. 
941.955.4263
redeemersarasota.org

Vero Beach, Florida
TRINITY EPISCOPAL CHURCH
2365 Pine Ave. 
772.567.1146
trinityvero.org

Winter Park, Florida
ALL SAINTS EPISCOPAL CHURCH
338 E. Lyman Ave.
407.647.3413
allsaintswinterpark.org 

Augusta, Georgia
CHURCH OF THE GOOD
SHEPHERD
2230 Walton Way 
706.738.3386
goodshepherd-augusta.org

Savannah, Georgia
ST. JOHN’S CHURCH
1 W. Macon St. 
912.232.1251
stjohnssav.org

Springfield, Illinois
DIOCESE OF SPRINGFIELD
821 S. Second St. 
217.525.1876
episcopalspringfield.org

Harrod’s Creek, Kentucky
ST. FRANCIS IN THE FIELDS  
EPISCOPAL CHURCH
6710 Wolf Pen Branch Rd.
502.228.1176
stfrancisinthefields.org

Louisville, Kentucky
THE CONSORTIUM
FOR CHRISTIAN UNITY
615 Breckinridge Lane 
502.899.7613
theconsortiumforchristianunity.org

New Orleans, Louisiana
DIOCESE OF LOUISIANA
1623 Seventh St.
504.895.6634
edola.org 

Chevy Chase, Maryland
ALL SAINTS CHURCH
3 Chevy Chase Cir.
301.654.2488
allsaintschurch.net

Hagerstown, Maryland
SAINT JAMES SCHOOL
17641 College Rd. 
301.733.9330
stjames.edu

Potomac, Maryland
ST. FRANCIS EPISCOPAL CHURCH
10033 River Rd. 
301.365.2055
stfrancispotomac.org

Minneapolis, Minnesota
EPISCOPAL CHURCH IN  
MINNESOTA
1101 W. Broadway Ave.
612.871.5311
episcopalmn.org

Red Bank, New Jersey
BIBLE AND COMMON PRAYER 
BOOK SOCIETY
247 Broad St.
732.842.2743
biblesandprayerbooks.org 

New York, New York
THE CHURCH OF SAINT MARY  
THE VIRGIN
145 West 46th St.
212.869.5830
stmvirgin.org 

New York, New York
PARISH OF CALVARY-ST. GEORGE’S
61 Gramercy Park N. 
646.723.4178
calvarystgeorges.org

New York, New York
SAINT THOMAS CHURCH FIFTH 
AVENUE
1 West 53rd St. 
212.757.7013
saintthomaschurch.org

New York, New York
TRINITY CHURCH WALL STREET
74 Trinity Pl. 
212.602.0800
trinitywallstreet.org

Cincinnati, Ohio
DIOCESE OF SOUTHERN OHIO
412 Sycamore St. 
800.582.1712
episcopaliansinconnection.org

Oklahoma City, Oklahoma
ALL SOULS’ EPISCOPAL CHURCH
6400 N. Pennsylvania Ave. 
405.842.1461
allsoulsokc.com

Oklahoma City, Oklahoma
DIOCESE OF OKLAHOMA
924 N. Robinson Ave. 
405.232.4820
epiok.org

Toronto, Ontario
ST. THOMAS’S CHURCH
383 Huron St. 
416.979.2323
stthomas.on.ca 

Norristown, Pennsylvania
DIOCESE OF PENNSYLVANIA
23 E. Airy St. 
215.627.6434
diopa.org

Wayne, Pennsylvania
ST. DAVID’S EPISCOPAL CHURCH
763 S. Valley Forge Rd. 
610.688.7947
stdavidschurch.org

Knoxville, Tennessee
DIOCESE OF EAST TENNESSEE
814 Episcopal School Way 
865.966.2110
dioet.org

Nashville, Tennessee
DIOCESE OF TENNESSEE
3700 Woodmont Blvd. 
615.251.3322
edtn.org

Nashville, Tennessee
ST. GEORGE’S EPISCOPAL CHURCH
4715 Harding Pike 
615.385.2150
stgeorgesnashville.org

Dallas, Texas
CHURCH OF THE INCARNATION
3966 McKinney Ave.
214.521.5101
incarnation.org

Dallas, Texas
DIOCESE OF DALLAS
1630 N. Garrett Ave.
214.826.8310
edod.org

Houston, Texas
CHURCH OF ST. JOHN THE DIVINE
2450 River Oaks Blvd. 
713.622.3600
sjd.org

Houston, Texas
DIOCESE OF TEXAS
1225 Texas Ave. 
713.520.6444
epicenter.org

Houston, Texas
ST. MARTIN’S EPISCOPAL CHURCH
717 Sage Rd. 
713.621.3040
stmartinsepiscopal.org

San Antonio, Texas
CHRIST EPISCOPAL CHURCH
510 Belknap Pl. 
210.736.3132
cecsa.org

San Antonio, Texas
DIOCESE OF WEST TEXAS
111 Torcido Dr. 
210.824.5387
dwtx.org

West Brattleboro, Vermont
JERUSALEM PEACEBUILDERS
P.O. Box 2020 
802.254.0068
jerusalempeacebuilders.org

Charleston, West Virginia
DIOCESE OF WEST VIRGINIA
1608 Virginia St. E.
304.344.3597 
wvdiocese.org

GUARANTORS
Beverly Hills, California
ALL SAINTS’
504 N. Camden Dr. #3202
310.275.0123
allsaintsbh.org

Meriden, Connecticut
EPISCOPAL CHURCH
IN CONNECTICUT
290 Pratt Street, Box 52
203.639.3501
episcopalct.org

Washington, D.C.
CHRIST CHURCH, GEORGETOWN
31st and O Sts. NW
202.333.6677
christchurchgeorgetown.org

Jacksonville, Florida
ALL SAINTS EPISCOPAL CHURCH
4171 Hendricks Ave. 
904.737.8488
allsaintsjax.org

Miami, Florida
DIOCESE OF SOUTHEAST FLORIDA
525 NE 15 St. 
305.373.0881
diosef.org

Parrish, Florida
DIOCESE OF SOUTHWEST FLORIDA
8005 25th St. E. 
941.556.0315
episcopalswfl.org

Venice, Florida
ST. MARK’S EPISCOPAL CHURCH 
513 Nassau St. S
 941.488.7714
stmarksvenice.com 

Des Moines, Iowa
DIOCESE OF IOWA
225 37th St.
515.277.6165
iowaepiscopal.org 

Salina, Kansas
CHRIST CATHEDRAL
138 S. 8th St. 
785.827.4440
christcathedralsalina.org

Fort Thomas, Kentucky
ST. ANDREW’S EPISCOPAL 
CHURCH
3 Chalfonte Pl. 
859.441.1092
standrewsfortthomas.org

Louisville, Kentucky
BROTHERHOOD OF ST. ANDREW
620 S. 3rd St. Suite 203
724.266.5810
brothersandrew.net 

Lake Charles, Louisiana
ST. MICHAEL AND ALL ANGELS 
EPISCOPAL CHURCH
123 W. Sale Rd.
337.477.1881
stmichaelslc.com 

Shreveport, Louisiana
DIOCESE OF WESTERN LOUISIANA
4321 Youree Dr. Ste. 400 
318.442.1304
epiwla.org

Shreveport, Louisiana
ST. MARK’S EPISCOPAL  
CATHEDRAL
908 Rutherford Street 
318.221.3360
stmarkscatheral.net

Jackson, Mississippi
DIOCESE OF MISSISSIPPI
118 N. Congress St.
601.948.5954
dioms.org 

Morristown, New Jersey
ST. PETER’S EPISCOPAL CHURCH
121 South Street
973.538.0555
stpetersmorristown.org

Albuquerque, New Mexico 
DIOCESE OF THE RIO GRANDE
6400 Coors Blvd. NW
505.881.0636
dioceserg.org

Santa Fe, New Mexico
CHURCH OF THE HOLY FAITH
311 E. Palace Ave. 
505.982.4447
holyfaithchurchsf.org

Brooklyn, New York
CHURCH OF ST. MARK
1417 Union St. 
718.756.6607
stmarkschurchbrooklyn.org

Cooperstown, New York
CHRIST CHURCH
46 River St. 
607.547.9555
ceccoop.net

Garden City, New York
DIOCESE OF LONG ISLAND
36 Cathedral Ave.
516.248.4800
dioceseli.org

New York, New York
GRACE CHURCH
802 Broadway 
212.254.2000
gracechurchnyc.org

New York, New York
CHURCH OF ST. EDWARD  
THE MARTYR
14 East 109th St. 
212.369.1140
saintedwardthemartyr.com

THE LIVING CHURCH seeks to build up the body, urged on by the love of Christ (see 2 Cor. 5).

THE LIVING CHURCH Partners
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Oklahoma City, Oklahoma
ST. JOHN’S EPISCOPAL CHURCH
5401 N. Brookline Ave.
405.943.8548
stjohnsokc.org 

Toronto, Ontario
ST. PAUL’S BLOOR STREET
277 Bloor St. E.
416.961.8116
stpaulsbloor.org

Tulsa, Oklahoma
CHRIST CHURCH EPISCOPAL
10901 S. Yale Ave. 
918.299.7510
christchurchtulsa.org

Columbia, South Carolina
DIOCESE OF UPPER
SOUTH CAROLINA
1115 Marion St. 
803.771.7800
edusc.org

Murfreesboro, Tennessee
ST. PAUL’S EPISCOPAL CHURCH
116 N. Academy St. 
615.893.3780
stpaulsmurfreesboro.org

Nashville, Tennessee
CHRIST CHURCH CATHEDRAL
900 Broadway 
615.255.7729
christcathedral.org

Corpus Christi, Texas
CHURCH OF THE GOOD SHEPHERD
700 S. Upper Broadway
361.882.1735
cotgs.org

Houston, Texas
ST. FRANCIS EPISCOPAL CHURCH
345 Piney Point Rd.
713.782.1270
sfch.org

Navasota, Texas
CAMP ALLEN
18800 FM 362 
936.825.7175
campallen.org

Waco, Texas
ST. ALBAN’S EPISCOPAL CHURCH
2900 W. Waco Dr. 
254.752.1773
stalbanswaco.org

Richmond, Virginia
DIOCESE OF VIRGINIA
110 W. Franklin St. 
800-DIOCESE 
thediocese.net

Richmond, Virginia
ST. MATTHEW’S EPISCOPAL 
CHURCH
1101 Forest Ave. 
804.288.1911
stmattsrva.org

Appleton, Wisconsin
DIOCESE OF FOND DU LAC
1051 N. Lynndale Dr. #1B
920.830.8866
diofdl.org

SOCIETY OF MARY,
AMERICAN REGION
Fr. John D. Alexander, Superior
somamerica.org

ASSOCIATES
Tucson, Arizona
ST. MICHAEL AND ALL ANGELS  
EPISCOPAL CHURCH
602 N. Wilmot Road
520.886.7292
smallangelstucson.org

San Diego, California
ALL SAINTS’ EPISCOPAL CHURCH
625 Pennsylvania Ave. 
619.298.7729
allsaintschurch.org

Washington, DC
DIOCESE OF WASHINGTON
Mount Saint Alban 
202.537.6555
edow.org 

Jacksonville, Florida
EPISCOPAL CHURCH OF  
OUR SAVIOUR  
12236 Mandarin Rd.
904.268.9457
oursaviourjax.org

Lake Mary, Florida
ST. PETER’S EPISCOPAL CHURCH
700 Rinehart Rd. 
407.444.5673
stpeterslakemary.org

Pensacola, Florida
DIOCESE OF THE CENTRAL  
GULF COAST
201 N Baylen St.
850.434.7337
diocgc.org 

St. Augustine, Florida
TRINITY PARISH
215 Saint George St.
904.824.2876
trinitysta.org

Tallahassee, Florida
HOLY COMFORTER EPISCOPAL 
CHURCH
2015 Fleischmann Rd.
850.877.2712 
hc-ec.org

Savannah, Georgia
COLLEGIATE CHURCH 
OF ST. PAUL THE APOSTLE
1802 Abercorn St. 
912.232.0274
stpaulsavannah.org

South Bend, Indiana
DIOCESE OF NORTHERN INDIANA
117 N. Lafayette Blvd.
574.233.6489 
ednin.org

Des Moines, Iowa
DIOCESE OF IOWA
225 37th St.
515.277.6165
iowaepiscopal.org 

Baton Rouge, Louisiana
ST. LUKE’S EPISCOPAL CHURCH
8833 Goodwood Blvd. 
225.926.5343
stlukesbr.org

New Orleans, Louisiana
ST. PAUL’S EPISCOPAL CHURCH
6249 Canal Blvd. 
504.488.3749
stpaulsnola.org

Annapolis, Maryland
ST. ANNE’S PARISH
199 Duke of Gloucester St.
410.267.9333
stannes-annapolis.org 

Boston, Massachusetts
DIOCESE OF MASSACHUSETTS
138 Tremont Street 
617.482.5800
diomass.org

Minnetonka Beach, Minnesota
ST. MARTIN’S BY THE LAKE  
EPISCOPAL CHURCH
2801 Westwood Road
952.446.6115
stmartinsbythelake.org 

St. Paul, Minnesota
MESSIAH EPISCOPAL CHURCH
1631 Ford Pkwy.
651.698.2590
messiahepiscopal.org

Concord, New Hampshire
DIOCESE OF NEW HAMPSHIRE
63 Green St. 
603.224.1914
nhepiscopal.org

Red Bank, New Jersey
TRINITY EPISCOPAL CHURCH
65 West Front Street
732.741.4581
trinityredbank.org 

Trenton, New Jersey
DIOCESE OF NEW JERSEY
808 W. State St. 
609.394.5281
dioceseofnj.org 

Greenwich, New York
DIOCESE OF ALBANY
580 Burton Rd. 
518.692.3350
albanyepiscopaldiocese.org 

New York, New York
CHRIST & SAINT STEPHEN’S  
EPISCOPAL CHURCH
120 W. 69th St. 
212.787.2755
csschurch.org

New York, New York
MOCKINGBIRD MINISTRIES
561.414.3563
mbird.com 

St. Alban’s, New York
EPISCOPAL CHURCH OF ST. ALBAN 
THE MARTYR
116-42 Farmers Blvd. 
718.528.1891
stalbanepiscopalqueens.org

Chapel Hill, North Carolina
CHURCH OF THE HOLY FAMILY
200 Hayes Rd. 
919.942.3108
chfepiscopal.org

Winston-Salem, North Carolina
ST. TIMOTHY’S EPISCOPAL 
CHURCH
2575 Parkway Dr.
336.765.0294
sttimothysws.org 

Dayton, Ohio
ST. GEORGE’S EPISCOPAL CHURCH
5520 Far Hills Ave.
937.434.1781
stgeorgesdayton.org 

Oklahoma City, Oklahoma
ACADEMY OF CLASSICAL  
CHRISTIAN STUDIES
405.478.2077
theacademyok.org 

Tulsa, Oklahoma
SAINT JOHN’S EPISCOPAL 
CHURCH
4200 S. Atlanta Pl.
918.742.7381
sjtulsa.org 

Philadelphia, Pennsylvania
PHILADELPHIA EPISCOPAL  
CATHEDRAL
23 S. 38th St. 
215.386.0234
philadelphiacathedral.org

Pittsburgh, Pennsylvania
DIOCESE OF PITTSBURGH
325 Oliver Avenue, Suite 300
412.721.0853 
episcopalpgh.org

Providence, Rhode Island
SAINT STEPHEN’S EPISCOPAL 
CHURCH
114 George St.
401.421.6702
sstephens.org 

Hendersonville, Tennessee
ST. JOSEPH OF ARIMATHEA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org 

Lookout Mountain, Tennessee
CHURCH OF THE GOOD SHEPHERD
211 Franklin Rd. 
423.821.1583
gslookout.com

Austin, Texas
ST. MARK’S EPISCOPAL CHURCH
2128 Barton Hills Dr. 
512.444.1449
stmarksaustin.org

Dallas, Texas
ST. MATTHEW’S CATHEDRAL
5100 Ross Ave. 
214.823.8134
episcopalcathedral.org

Lubbock, Texas
DIOCESE OF NORTHWEST TEXAS
1802 Broadway 
806.763.1370
nwtdiocese.org

McKinney, Texas
ST. PETER’S EPISCOPAL CHURCH
400 N College St.
972.562.1166
stpetersmckinney.com 

Prosper, Texas
ST. PAUL’S EPISCOPAL CHURCH
420 South Coit Rd.
716.495.2333
stpaulsprosper.org 

Tyler, Texas
CHRIST CHURCH
118 S. Bois d’Arc 
903.597.9854
christchurchtyler.org

Waco, Texas
HOLY SPIRIT EPISCOPAL CHURCH
1624 Wooded Acres Dr.
254.772.1982 
holyspiritwaco.com 

River Hills, Wisconsin
ST. CHRISTOPHER’S EPISCOPAL 
CHURCH
7845 N. River Rd. 
414.352.0380
stchristopherswi.org

To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.

             9:42 AM



ANGLICAN HERITAGE PILGRIMAGE
Join the Living Church

May 24 - June 5, 2023

Canterbury
Windsor

Norwich and Walsingham
Oxford

Salisbury and Stonehenge
Winchester

Herbert’s Bemerton, Keble’s Hursley, and Ferrar’s Little Gidding

Write to pilgrimage@livingchurch.org
or call 607-544-4300 for more information
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