




More than 600 far-flung people formed a virtual choir  
and orchestra for Easter (see page 16).
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On THe COVeR 
elisabeth Rain Kincaid: “The solidarity to
which Jesus calls us requires us to look
beyond our own desires and political pref-
erences and to ask which approach priori-
tizes caring for and protecting the most vul-
nerable: both physically and economically”
(see “economics and COVID-19,” p. 20).
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that they are carrying,” said Roberts,
who is president of the 250-member
Assembly of episcopal Healthcare
Chaplains, a professional association.
“It’s from their concerns about their
own families and from filling the gap
for families that can’t be together. we
are the gap.”

At Massachusetts General Hospital
(MGH), palliative care chaplain sarah
Byrne-Martelli is wearing a mask and
gown for the first time in her 17 years
in chaplaincy. On the COVID-19 floor
to which she’s assigned, she stays out-
side patient rooms most of the time.
That’s for two reasons: to avoid the
virus and to conserve the hospital’s
personal protective equipment (PPe),
which is needed for nurses and others
who must attend to patients directly.

such barriers are necessary, chap-
lains acknowledge, but it’s still hard to
feel close to a patient without being
physically near. And it’s hard for even
the most intuitive to interpret what
family members are longing to say or

do when facial expressions are hidden. 
“we’re all wearing masks now,” said

the Rev. Gretchen steffenson, a staff
chaplain at Tucson Medical Center in
Arizona. “It used to be that how
someone set their mouth or the way
their nose wrinkled meant you might
be able to anticipate [a family
member’s need]. now you can’t see
those things. The nonverbal cues that
used to be guideposts are different
now. A lot of chaplaincy is nonverbal,
but we’ve had to shift that.” 

For safety’s sake, even the recently
deceased now have their heads covered
during final rites. The Rev. David
Fleenor, director of clinical pastoral
education and a chaplain at Mount
sinai Health system in new York City,
notes how ministry in the morgue has
changed. On a recent morgue visit with
a chaplaincy student, he kept the cover
over the face of a woman who had died
of COVID-19, while he said prayers
and gave the Commendation from the
Book of Common Prayer. That was for
two reasons: her adult son, who had
requested the visit, was with Fleenor
only via telephone, which meant he
couldn’t see her anyway; and Fleenor
had been advised by a pathologist to
take precautions in case the corpse had
a high virus count and might still be
contagious. 

He recalled what the son said after
the prayers.

“The son was apologizing to his
mother that he couldn’t be there,”
Fleenor said. “He was saying that he
loved her. He thanked her for all that
she had meant to him. It was just a
really interesting moment where I’m
standing there with my student,
holding an iPhone with this son on the
phone, grieving.”

Fleenor was mindful that he ordi-
narily would have been looking at the

Photo courtesy of sarah Byrne-Martelli

Chaplain sarah Byrne-Martelli on rounds at
Massachusetts General Hospital in Boston.

Being the Gap
Chaplains are finding ways to be close even if not physically near others.
By G. Jeffrey MacDonald
Correspondent 

Until recently, the director of
spiritual wellness at st. Luke’s
Health system in Kansas City

had not seen her staff chaplains equip
nurses to perform sacred rituals at the
bedside. such measures hadn’t been
needed before now.

But these are not normal days at st.
Luke’s, where about 200 beds at the
downtown hospital were set aside in
April for patients battling COVID-19.
Bracing for rising death rates among
contagious patients who can’t have vis-
itors, suburban chaplains now fill
paper bags with prayer cards, cotton
balls and scented oils for nurses to use. 

“If a chaplain is not available at the
time of death, a nurse could go ahead
and do something for the patient — say
a prayer or maybe anoint them with
some oil,” said the Rev. susan Roberts,
an episcopal priest who oversees chap-
laincy for the 18-hospital health
system. “That’s new. It gives them
something else they can do in the time
of death when they know there’s not
family” present for comfort or support.

Chaplains are finding new ways of
being a non-anxious presence in
healthcare settings, often without
being physically present at all, as they
guard against contracting or spreading
the virus themselves. 

such an endeavor — to be present but
at a distance — involves incorporating
physical items into their ministries, from
masks and gowns to candles and iPads,
in attempts to create barriers and bridges
alike. They’re hoping such physical tools
will allow them to minister effectively
despite restrictions at a time when suf-
fering and isolation are surging along
with COVID-19 cases.

“I see the weariness on some of my
chaplains with the emotional weight (Continued on next page)
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woman’s face with the son by his side
for such a ministry moment. But
nothing has been routine lately. 

“Under normal circumstances, we
would uncover the head of the
deceased person as a way of personal-
izing and honoring the dignity of this
person,” Fleenor said. “This time, we
laid the rosary on top of the woman’s
body, which was covered. But we didn’t
actually see her face.” 

Chaplains say their hospitals sound
very different as well. Visitors used to
be a constant presence; now the hall-
ways are eerily quiet. COVID-19
patients are generally allowed no visi-
tors. Instead, hospital staff act as
proxies for family members, even if
death is imminent. Other patients face
strict limits, such as 15-minute dura-
tions or just one visitor at a time,
among other constantly changing
guidelines. The quiet stands in stark
contrast to the heightened pace and
intensity of the medical work.

These restricted environments take
a toll even when a patient’s illness is
unrelated to COVID-19. Byrne-
Martelli recalled finding a young wife
alone at the bedside of her nearly unre-
sponsive husband who was dying of
cancer. “normally she would have
been there with her mother-in-law and
father-in-law,” Byrne-Martelli said.
“Thankfully I was able to be with her,
to sit with her and to pray. I encour-
aged her to put on their favorite church
music. At one point, the singer sang,
‘alleluia’, and the patient squeezed her
hand really hard. The wife just burst
into tears. It was really heartbreaking.” 

Chaplains find they need to “be the
gap” for staffers, too. At MGH, they’re
highly trained health professionals
serving at a level one trauma center,
but they haven’t ever dealt with any-
thing like this. 

For example, before the pandemic,
nurses on Byrne-Martelli’s COVID-19
floor had seen almost all their patients
recover. They would leave the hospital
feeling better and expressing gratitude.
now death is all too frequent. In one
recent 18-hour stretch, one-third of all
patients on Byrne-Martelli’s COVID-

19 floor died, she said.
To help staffers cope with the mag-

nitude, Byrne-Martelli and her col-
leagues established a structured time
in the afternoons for nurses to gather
for 30 minutes, read the names of
patients who had passed, and share
from their experiences of caring for
each one. Chaplains at MGH have also
created new “serenity spaces” where
staff members can sit with candles and
other soothing accoutrements. 

“It’s almost like a little break room,
but we’re making it nicer than usual
with readings, snacks, and that kind of
thing,” Byrne-Martelli said. 

Creative chaplaincy initiatives are
helping family members as well.
Because Tucson Medical Center is a
one-level facility, steffenson encour-
ages loved ones to make use of the
courtyard, where they can find a
patient’s room from the outdoors and
have conversation through a closed
window. If anyone has trouble hearing
in that set up, cell phones can be used
for amplification. 

And in institutional settings where
COVID-19 has been kept at bay but
precautions have been nonetheless dis-
ruptive, chaplains are doing what they
can to transform physical spaces where
residents can no longer gather. 

At saint John’s on the Lake, a retire-
ment community on Lake Michigan in
Milwaukee, chaplain Jana Troutman-
Miller set up a YouTube channel to
deliver morning prayer from the
chapel. she also delivers uplifting and
encouraging videos filmed at other
familiar, comforting spots around the
st. John’s campus. 

In a dining area that’s now closed for
meals, Troutman-Miller has laid a
floor covering with a labyrinth design
on it. now residents who drop by for
the majestic lake view aren’t as sad-
dened by the empty space that they’ve
long associated with meals among
friends and family. Individuals now
walk the labyrinth’s winding paths to
feel grounded and connected. 

“It looks like the labyrinth should
be there,” Troutman-Miller said with a
chuckle. “It’s taking a space that oth-
erwise wouldn’t be used and really
being able to utilize it in a special way
during this time.”

(Continued from previous page)

Taking the Eucharist 
to the People
If stay-at-home orders prevent people
from coming to the eucharist at easter,
thought the Rev. Matthew stromberg,
why not bring the eucharist to them?

The rector of st. George’s, a historic
Anglo-Catholic parish in schenectady,
new York’s stockade neighborhood,
decided to follow his easter Day service
with a traditional eucharistic proces-
sion, carrying the sacrament through
the quiet streets of the neighborhood in
a gold and silver monstrance — a vessel
for displaying the elements. He was
assisted by the parish’s organist, Brian J.
Taylor, and David Kennison served as
master of ceremonies.

“I wanted to bless the neighborhood
and bring people the eucharist in an
appropriate way during the quaran-
tine,” stromberg said. “neighbors
really responded. People waited in
their doors and on the corners.” One
parishioner, he said, had strewn the
sidewalk in front of his house with
flowers, and brought out icons and
candles to be blessed. ‘It was a lovely
afternoon,” he added. “Although
people could not gather for Mass, they
at least adored our Lord’s sacramental
presence from a distance.”

—Mark Michael

COVID-19: Responses
Around the Church
The following are brief versions of stories
that can be found in full online at
livingchurch.org

Alexander Travis photo

A eucharistic procession in schenectady
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day planning retreat, and developed a
10-year road map. Our ultimate goal
was to become more engaged with, and
to do more for, the TeC deacon com-
munity. The first few years were about
infrastructure, but lately, our discus-
sions have turned to ‘how can we help
deacons beyond our current grants?’
And then the pandemic hit — and we
knew what we could do.”

The grants are designed for all dea-
cons in good standing in the episcopal
Church, vocational as well as transi-

special emergency Grant Program to
aid deacons affected by COVID-19.

“For more than 90 years, we have
only given out grants to support aged
and infirm deacons who were in finan-
cial need,” said fund president the Rev.
w. Keith McCoy. “But we have been
reconsidering our mission and our
resources lately, and the board agreed
that this was a special time and that we
had the resources to do something.”

McCoy added that the pandemic
jump-started the new initiative. “In
2014, the Fund board went on a two-

Spreading Love
in Wyoming
The Foundation for the episcopal Dio-
cese of wyoming has responded to the
COVID-19 crisis by sending each of
the diocese’s 46 churches $10,000 to
allocate where they felt the greatest
needs were in their own communities.

And that $460,000 is just the first
phase of the distributions.  The foun-
dation committed a total of $1 million
in financial assistance for churches in
the diocese to allocate to their com-
munities.  The second phase distribu-
tion of $540,000 will come later.

“Our hope is that you will dream of
ways you can make a love-spreading
difference in the lives of those nega-
tively impacted by this crisis,” the Rt.
Rev. John s. smylie said in a letter to
wyoming’s parishes.

with about two episcopal churches
in each county in wyoming, “it’s kind
of like having 46 affiliates,” Press
stephens, executive director of the
foundation, explained in a telephone
interview with THe LIVInG CHURCH.
“The episcopal Church is known as a
giving community,” he added. “even
congregations of only 10 to 12 mem-
bers play a big role in providing finan-
cial resources in their communities.”

none of the funds can be allocated
for operations or capital expenditures.
To aid in the discernment process, the
foundation board accompanied the
checks with a letter from smylie that
outlined four broad areas of potential
use, stephens said.  These were child
care, especially for hospital and front-
line workers unable to stay home with
their children; vulnerable adults,
including help for senior centers and
individual senior citizens; food inse-
curity, which stephens says is “unbe-
lievable” on the sprawling wind River
Indian Reservation and across the
state; and unemployment issues and
“general assistance for families who are
suffering from lost wages.”

—Mike Patterson

Grants for Deacons in Need
The Fund for the Diaconate is stepping
up with emergency grants for epis-
copal Church deacons. In a ground-
breaking move, the Fund has created a

(Continued on next page)
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tional, who have been laid off, fur-
loughed, or otherwise had their employ-
ment hours cut back or eliminated.

—Neva Rae Fox

A Resilient Church:
St. Peter’s, Seattle
Founded in 1908 as a Japanese mission
of the episcopal Church, st. Peter’s in
seattle constructed a building during the
Great Depression.  A decade later, the
church was closed when by action of the
federal government, the members of st.
Peter’s and thousands of other Japanese
Americans were relocated to concentra-
tion camps throughout the nation.
Together with other episcopalians,
members of st. Peter’s continued to be
the Church during their time of captivity.

when st. Peter’s opened again after
the war, its mission became rebuilding
and reclaiming damaged lives.  A prac-
tice that has continued throughout the
years is caring for one another in good
times and bad and maintaining threads
of connection that reach back to past
generations and forward to future ones.

The current congregation is diverse
in many respects. Because members of
the community have experienced
racism and exclusion, st. Peter’s affirms
that it strives to “stand in solidarity
with those who are still outsiders, and
to be a place of wholeness and healing.”

st. Peter’s is now closed for the
second time. Parishioners are not
interned in government camps but are
sheltering from a pandemic.  The coro-
navirus came early to seattle, but the
crisis is not yet over. Once again facing
genuine hardship, st. Peter’s remains
very much alive. The parish offers a vir-
tual sunday eucharist followed by a
popular Zoom coffee hour.

The rector, the Rev. edmund Harris,
has established small care groups, each
with a “shepherd.” These leaders are
repeatedly inspired by the oldest mem-
bers, whose comments are character-
ized by faith, strength, and hope. “I am
praying,” says one.  “we gotta do what
we gotta do,” says another.  

— Charles Hoffacker

The elaine Kadane Food Pantry at the
episcopal Church of the Ascension in
Dallas has adjusted its 28 years of food
service by moving the pantry outdoors
to reduce the risk of spreading the
highly contagious coronavirus.
They’ve also had to reduce the choices
that clients once enjoyed.

“we have implemented a drive up,
get loaded and drive out policy,” Hope
Harbeck, Ascension’s food pantry
leader, said in an email to THe LIVInG
CHURCH. “Clients stay in their cars and
we load in their trunk or back seat. so
they don’t get to choose much. we do
have a couple items where they choose.
we ask them and load it into the car.”

It’s been an adjustment for a service
that has been offered by Ascension
since 1992.  The idea for the food
pantry originated with Ascension
parishioner elaine Kadane, hence its
name. At the time, she was volun-
teering at a non-profit organization
that offered a food pantry and a clothes
closet and suggested to then-rector
Rev. Michael Harmuth that the church
launch a similar effort.

“His one requirement was that the
pantry provide food to anyone who
came,” noted Harbeck. “The first day
they gave out three bags,” Harbeck said.

Ascension obtains most of its food
for the cost of handling from the
sharing Life Hub of north Texas Food
Bank and sometimes purchases addi-
tional items not available through the
food bank. Parishioners and commu-
nity members make donations, plus
the Ascension Day school and the
nearby Presbyterian Hospital have
done food drives for the pantry.

The food pantry is normally open
from 9:30 a.m. to 11 a.m. the first and
third Tuesday of every month. They
added an extra pantry day on March 31
due to the Covid-19 crisis and “it was a
month with five Tuesdays. Our clients
are welcome to come to both of those
pantries. we do not restrict them to
coming once per month,” Harbeck said.
Bags of food are also distributed through
the church office as needed said the Rev.
Paul Klitzke, Ascension’s rector. “This
has been a helpful as we are always able
to offer food as we try to respond to the
needs of our community.”

“In the early days of the pantry it
was mostly seniors on limited
incomes,” Harbeck said. “But over the
years it has become more varied. we
have young families, seniors, homeless
people, immigrants and refugees.”

The COVID-19 pandemic has

news | May 17, 2020

(Continued from previous page)

Dallas Food Pantry Shifts Outdoors

A volunteer brings food to a food pantry client at Ascension Church, Dallas. Richard Hill photo
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increased the demand for food by up
to 20 percent. “we have probably had
more than 20 or 30 cars lined up some-
times,” Harbeck said.

—Mike Patterson

Bishop Buchanan Dies
The Right Rev. John Clark Buchanan,

who served as Bishop of west Missouri
for 11 years and later as a bishop in
other dioceses, died April 15 at his
home in Charleston, south Carolina.
He was 86. Under his leadership, the
Diocese of west Missouri expanded its
Latino ministry, launched church plants
in growing suburbs, and opened Bishop
spencer Place, an affordable retirement
community in Kansas City.

A native south Carolinian, Bishop
Buchanan practiced law and worked in
the insurance industry before answering
a call to the priesthood. He prepared for
ministry at General seminary and
returned to the Diocese of south Car-
olina, where he served as rector of three
congregations. He was serving as rector

of st. Andrew’s, Mount Pleasant,
a large congregation just outside
Charleston, when elected coad-
jutor to west Missouri Bishop
Arthur Vogel in 1988.

After resigning as diocesan
bishop in 2000, Buchanan served
as parliamentarian of the House
of Bishops for ten years, assisted
in the Diocese of Texas and

served as interim Bishop of southern
Virginia. After the Bishop of Quincy,
Keith Ackerman, and the majority of the
diocese’s parishes voted to leave the epis-
copal Church in 2008, Buchanan was
elected provisional bishop of the Diocese
of Quincy. He shepherded the nine
parishes that chose to remain part of the
episcopal Church through a time of dis-
cernment that resulted in Quincy’s
merger into the Diocese of Chicago as its
Peoria Deanery in 2013.

After a year of further ministry in
the Diocese of Chicago, Bishop
Buchanan retired to Bishop Gadsden,
an episcopal retirement community in
Charleston, where he continued to
participate in the community’s worship
life. He is survived by his wife of 55

was only the second category 5 cyclone
in the nation’s history.

Luganville, Vanuatu’s second-largest
town, was suffering from water short-
ages, and relief efforts were hampered
by flooded roadways and a nationwide
COVID-19 lockdown. nearby, less-
populated islands of Pentecost and Malo
were even more severely impacted, with
68% of structures on Pentecost Island
damaged by the cyclone.

Bishop Tama said that in additional
to dispensing direct aid, the diocese
was organizing teams in each affected
parish to clear debris, and that clergy
were serving as members of widely
deployed health emergency teams who
were offering spiritual consolation and
information about preventing the
spread of COVID-19. The Diocese of
Vanuatu and new Caledonia is part of
the Anglican Church in Melanesia,
whose other eight dioceses are based in
the nearby solomon Islands.

These local efforts are especially
important because Vanuatu, one of the
world’s only nations without any coro-
navirus cases, has banned the deploy-
ment of foreign aid workers into the
affected regions. Civic officials fear that
the nation’s underdeveloped health care
infrastructure would be incapable of
managing an outbreak of the virus.

—Mark Michael

Furloughs in Liverpool
The Church of england’s Diocese of
Liverpool furloughed a number of its
curates for four weeks, beginning April
27, to help manage revenue shortfalls

years, Peggy, two daughters, and two
grandchildren. A public memorial
eucharist will be conducted when
social distancing restrictions are lifted.

Vanuatu Anglicans Respond
to Cyclone Damage
The Anglican Diocese of Vanuatu and
new Caledonia in the south Pacific has
set up an emergency operations center
in Luganville, the largest town on
Vanatu’s island of espiritu santo, where
approximately 90% of residents are
homeless in the wake of a devastating
cyclone. The Red Cross has described
the situation as “catastrophic.”

Diocesan Bishop James Tama wrote
in an April 10 pastoral letter, “Tropical
Cyclone Harold has wreaked havoc
upon our communities in santo with
over 500 households completely
destroyed and others in dire need of
repairs and renovation. Our villages
have been left without water [or] com-
munication, and food shortages are
expected in the coming weeks. Over
5,000 people are homeless.”

The cyclone, which formed over
eastern Papua new Guinea on April 1,
moved slowly southeast across the
Pacific, passing over the solomon
Islands, Vanuatu, Fiji, and Tonga,
before dying down 10 days later. It
reached Category 5 strength just before
striking espiritu santo, the largest
island in the archipelago of Vanuatu, a
nation whose 272,000 people are dis-
persed across 61 inhabited islands.
Cyclone Harold brought winds gusting
up to 170 miles per hour and 10 to 18
inches of rain to espiritu santo, and (Continued on next page)
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Fund Honors 
Bishop Bruce
MacPherson 
‘He was a disciple of
Jesus and you knew it.’

By neva Rae Fox

Leader and listener. spirit-filled
and sassy. educator and edu-
cated. Humorous and humble.

Administrator and advisor. Priest and
disciple. Bishop and parishioner.
Friend and colleague. 

The Rt. Rev. D. Bruce MacPherson
has been described in many ways by
the people who knew him best. what
clearly emerges is a portrait of a man
dedicated to God, to his faith, and to
his family and friends.

The legacy of MacPherson, who
died in 2017, continues. The Living
Church Foundation has recently cre-
ated the MacPherson Fund as a fund
within its larger endowment, desig-
nated as a resource for teaching and
learning across the Church. 

MacPherson served 18 years on the
board of THe LIVInG CHURCH, five as
president. He once shared his feelings
about supporting the ministry of TLC:
“Together in partnership, and in a
faithful response to the Gospel of
Christ we are called to proclaim, you
and I have an opportunity to share in a
wider mission of this important min-
istry to the glory of God.” 

The MacPherson Fund
The MacPherson Fund will be focused
on raising up young leaders in the
episcopal Church — “the best and
brightest of their generation, to serve
as clergy, teachers, and lay leaders
serious about the Christian faith and
Christian tradition,” said Christopher
wells, executive director of TLC.

The decision to establish a partic-
ular fund has been welcomed warmly.
The Rt. Rev. James stanton, retired
Bishop of Dallas, said that MacPherson

resulting from the UK’s nationwide
lockdown, which began on March 23.
Clergy stipends are paid by the diocese
in the Church of england, but are
mostly funded by parish shares, large
assessments paid by local congrega-
tions. The decision is part of a
diocesan-wide plan that also includes
furloughing staff at st. James House,
the diocesan headquarters, which is
expected to save a half-million pounds
over the next three months.

Curates, mostly newly ordained
priests who serve as assistant ministers
in parishes, were slated for furloughs,
the diocese said, because of “the tech-
nical, legal status of their ministry.”
Furloughs will be entirely voluntary,
and those who decide to participate in
the plan will be eligible to participate
in the UK’s Job Retention scheme,
which pays furloughed workers 80% of
their salaries, up to £2,500 per month.
starting monthly salaries in the Dio-
cese of Liverpool are £2,116 ($2,616),
among the lowest of all Church of eng-
land dioceses.

The diocese, which was formed in
1880, is relatively small for a Church of
england diocese, with only 211
parishes. It lacks the large endowments
possessed by some of the Church’s
ancient dioceses. Liverpool diocesan
officials expressed thanks to some
parishes who had offered advances on
their parish share payments, and noted
that they are in talks with the Church
of england’s central authorities about
receiving direct assistance.

The Church Times reported that
Archbishop of Canterbury Justin
welby had convened a working group
in late March to address financial pres-
sure across the church. Officials expect
that local parishes will suffer seriously
from the lack of sunday collections,
though the growing use of standing
bank orders for individual giving may
mitigate this to some degree. The
Church Commissioners manage a £8.3
billion investment pool, which has
been seriously impacted by short-term
declines in financial markets.  

—Mark Michael

news | May 17, 2020

(Continued from previous page)

Bishop Roundup

Albany
The ecclesiastical trial of the Rt. Rev.
william Love, the Bishop of Albany,
has been postponed because of the
pandemic. A five-member Hearing
Panel had been scheduled to hear
arguments in a public hearing on April
21 in an Albany hotel. nancy Davidge,
the public affairs officer for the
Church, said it is likely that the hearing
will be rescheduled as an online event.

Love is the only remaining domestic
bishop who has refused to make any
accommodation for same-sex mar-
riages within his diocese. He stands
accused of “failing to abide by the
promises and vows made when he was
ordained, specifically the Declaration
he signed at his ordination as bishop in
which he promised to ‘conform to the
doctrine, discipline, and worship of
The episcopal Church.’”

The 2018 General Convention elim-
inated the right of diocesan bishops to
veto same-sex marriages, mandating
that bishops opposed to the practice
must arrange for a bishop from a
nearby jurisdiction to exercise epis-
copal oversight over such marriages.

In January 2019, Presiding Bishop
Michael Curry temporarily restricted
the ministry of Bishop Love. It remains
in force, but sources have told TLC that
no same-sex marriages have yet been
conducted in the Diocese of Albany.

Chicago
Bishop Jeffrey Lee of Chicago is
delaying his planned August retirement
for an indefinite period. The election of
a successor was to have taken place at a
special convention in June, but is now
scheduled to be a part of  the diocesan
convention on november 20-21.

Lee has been bishop of Chicago
since 2008.

Pittsburgh
The Rt. Rev. Dorsey w.M. McConnell,
the VIII Bishop of Pittsburgh, told his
diocese on April 16 that he is post-
poning his retirement and the election
of his successor by five months.

McConnell, bishop since 2012, now
plans to retire on sept. 18, 2021; the elec-
tion has been slated for April 24, 2021.
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“showed a deep interest in education.
The fund is an important expression
of him and his ministry.”

The Rev. Chris Yoder, rector of All
souls’ Church, Oklahoma City, believes
the MacPherson Fund offers “a good
reflection of his legacy. In his retire-
ment he took teaching the scriptures
as a central part of his vocation as a
priest.”

The Rt. Rev. ed Konieczny, Bishop
of Oklahoma, agreed that the fund is a
true legacy for MacPherson. “He was a
statesman. He spoke with authority.
And when he said something, it was
grounded with a clear understanding
of his faith and conviction and his walk
with Jesus.”

The Rt. Rev. edward Little, retired
Bishop of northern Indiana, cited
MacPherson’s “three primary gifts —
pastoral care, administration, teaching.

Bruce rose high in the ranks of the
church, but he remained first and last
an encourager and teacher.”

Diocese of Los Angeles
MacPherson was a lifelong influence
on Konieczny. “The MacPhersons and
my mom and dad were founding
members of st. Joseph’s in Buena Park,
California,” he said. “Bruce was an
integral part of my journey into min-
istry. Bruce was canon to the ordinary
in the Diocese of Los Angeles when I
entered holy orders.”

Little recalled, “In 1975, when I was
a curate, he was at st. Joseph’s as the
senior warden. He interviewed me. I
got the job. He served as my warden. I
didn’t know how to run a church, and
Bruce taught me how to do it.”

MacPherson was a career profes-
sional with the Times Mirror Co. when
he was called to ordination, attending
the school of Theology (Bloy House)
in Claremont, California. Ordained
deacon and priest in 1980, he was
named by Bishop Frederick Borsch to
serve as the Diocese of Los Angeles’s
canon to the ordinary in 1988, a post
he held until 1993.

The move to Dallas
Upon his election as Bishop of Dallas
in 1992, stanton remembers calling
MacPherson. “I said, ‘I want to pick
your brain. I need a canon to the ordi-
nary. who would you recommend,
unless you want the position?’ He
prayed on it. He accepted it. And I felt
extremely blessed.”

MacPherson preaching All soul’s Church, Oklahoma City photo

stanton spoke of MacPherson’s ded-
ication. “He was an indefatigable
worker. MacPherson was elected suf-
fragan bishop of Dallas in 1999, and
third bishop of western Louisiana in
2002. “It didn’t surprise me at all,” said
stanton. “It was a joy to participate in
his enthronement.”

House of Bishops
when MacPherson joined the House of
Bishops, he was among his own. Little
laughed: “From senior warden to clergy
colleague, and then a colleague in the
House of Bishops, Bruce remained a
great friend and beloved brother in
Christ. Our lives were truly intertwined.”

“He was highly respected by his col-
leagues in the House of Bishops,”
stanton said. “He was a steady voice
and steady influence all the way.” 

MacPherson and Little were among
the founding members of Communion
Partners. Little explained, “Commu-
nion Partners are clear about convic-
tions and rooted in the church with a
high commitment to maintaining rela-
tionships. Bruce helped to create a
structure for traditional voices to
remain in the church, and stay in pos-
itive relationships with all. That was
really important.”

even in times of conflict, Konieczny
said MacPherson was never adver-
sarial. “His was not the same as the
popular stance. But he was not demo-
nizing or disenfranchising to others. He
was clear about his understanding of
things. Bruce didn’t stand off and say, ‘I
am not going to share communion with
you and not talk to you.’ He openly
invited and engaged in conversation.
He did it with dignity and grace.”

Retirement years
After retiring as Bishop of western
Louisiana, the MacPhersons moved to
Oklahoma City where Bruce served as
an assisting bishop in the diocese and
joined the clergy team at All souls’
Church. During this time, he remained
as energetic as ever in love and service
of Christ.

The Rev. Patrick Bright, then rector
of All souls, said he met MacPherson at
a Communion Partners meeting. In
turn, MacPherson called him and, “in

(Continued on next page)

Gifts to the Bishop 
MacPherson Fund
As a special branch of our endowment, our goal for the Bishop
MacPherson Fund is $100,000. We are currently at 20% of our
goal. If you have been touched by the ministry of Bishop
MacPherson, please consider honoring and continuing his gift
to the Church with a gift of your own, to encourage and equip
young leaders in the Episcopal Church.

You may give immediately and make a pledge in any amount.
Checks may be sent to P.O. Box 510705, Milwaukee, WI 53203-
0121, memo line: “MacPherson Fund.” You may also give online
at livingchurch.org/donate. Click “Give to the Endowment
Fund” and name Bishop MacPherson as honoree of your gift.
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that wonderful deep voice,” said he
would like to join the congregation.
“He asked if he could baptize his grand-
child at All souls’ and we were thrilled.” 

He taught his friends
when asked what MacPherson taught
him, stanton pondered. “I think more
than anything to be clear, be firm. Be
consistent and that is what Bruce did.
Bruce helped me to focus attention. He
provided a great model.”

Konieczny said he learned from
MacPherson’s “commitment, his trust in
Jesus. I was with him when he was told
that he had leukemia. It was an incred-
ible depth of faith and faith in Jesus. He
believed that this is where Jesus was
taking us. Just his witness of being a dis-
ciple of Jesus. He lived that every day.”

Yoder speaks fondly of the impact
MacPherson made on All souls’
Church. “I can see his mark. The con-
gregation valued his teaching and pas-
toral side. He taught his Bible study
course very meticulously. It took three
years to go through Isaiah.”

Christ-centered
MacPherson’s sense of humor “was
very dry, but always welcome and
always wholesome,” recalls stanton. “I
knew him as a friend and as a col-
league. Our relationship is a cherished
aspect of my own life.”

Konieczny recalled a fond memory
the week before MacPherson’s death.
“I went to visit Bruce in his home. He
was in hospice. I was about to have hip
surgery. I asked if I could pray for him,
and then he asked if he could pray for
me. I prayed for him, and he prayed for
me. It was a very profound moment.”

MacPherson’s death “was a blow,” said
Little. “He was a wonderful godfather to
my children. He was a profoundly
Christ-centered man, so his love for
Jesus came out of every pore. That love
for the Lord infused his ministry. He
was a disciple of Jesus and you knew it.”

Neva Rae Fox served as the Episcopal
Church’s public affairs officer for more
than a decade, and now works as a
communication consultant and teacher
of journalism. She is a member of the
Living Church Foundation.

(Continued from previous page)

By stephen Herbert

Above the central archway of the grandest building of a
grand university I once attended was engraved the pithy
Latin phrase, Cedunt Horae, Opera Manent. Your cor-

respondent was once a Latin student, which means he was once
also a Latin snob. no “pachem” for him, sacerdotes — hard “c” all
the way, or there will be no peace.

However, the Latin snob finds humility if he teaches high school
Latin. Under the benign disregard of school administrators,

pronounced and written Cedunt
Horae, Opera Manent on the board
and asked for a translation, those
living metū Latinae would have
written “Give way to whores so the
Opera has manual labor.” well quite,
and perhaps opera companies in sev-
eral cities might find an increase in
attendance as a result.

However, the phrase actually trans-
lates “The hours fall; the works
remain.”

* * *
The hours have fallen on an evening
in late winter in a southern mill town.
As weak light glows in the colored
glass windows of a former episcopal
church, a group comes together for
an evening prayer. They begin with a
familiar antiphon:

God, grant me the serenity, to accept
the things I cannot change . . .

Folding tables form a distended
oblong pattern that fills up much of
the former nave, with caterer-style
vinyl padded chairs placed every few
feet or so. Generous helpings of
candy form table centerpieces along
with boxes of Kleenex and hand san-
itizer. The chairs have split tennis

The Works Remain
shadows Falling at Holy Comforter

the subject often dwells in a ruined
Forum sparsely peopled either by
eager students headed for the Foedus
Hederā Obsitus and, ad reliquam, by
less-talented students fulfilling a for-
eign language requirement who
think the class will be easier than
spanish because “no one actually
speaks Latin.”

Of the two groups of discipuli, the
Latin teacher, faced with the Her-
culean labor of grading translations,
may come to appreciate the latter
group of students more than the
former, who will argue for an addi-
tional half point to raise their test
score from 101 to 102 by noting that
the grammatical construction high-
lighted by the teacher wasn’t just
ablative but ablative of means. 

The latter group, simply trying to
survive, will complete the exercise
with the fallback of the panicked —
the “false cognate” translation — and
hope for the best. The teacher’s
amusement at their translations is
just compensation for the merriment
of the adolescentes who joyously
embrace the pronunciation of the
hard “c” when the common verb
facere is introduced.

Hence I know well that if I had

CORneRsTOnes
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Like many former churches, this one, in Fort smith,
Arkansas, now serves as a community center.

The church building survived
because the mill owners, rather than
the diocese, held title. The successor
foundation for the mill company still
holds the title. As all episcopalians
should know by now after years of liti-
gation, the episcopal Church is a
pyramid franchising company when it
comes to property: individual missions
become parishes, with little support
from the diocese for programming,
building, or clergy. They spend years
paying off their mortgages, only to sur-
render title to their diocese and, suc-
cessively, through an “implied trust” to
the national church.

In fact, calling the episcopal Church
a pyramid franchising scheme is a little
unfair to pyramid franchising schemes:
at least with the real thing you get to
keep the unsold product — makeup,
baskets, candles, whatever — instead of
surrendering it. 

Reflections on ecclesiastical prop-
erty law come to mind when your cor-
respondent remembers that he is the
youngest member of his rural parish
of 30 souls. He is 51. Homo senex in
corpore if not per virtutem. As congre-
gational numbers fall in rural parishes
throughout the country, why should
the episcopal Church hold on to its
buildings?

* * *
As I write this, most of the meetings
have stopped at the old mill church as
pandemic silences the world. The old
mission church is as quiet as every
other ecclesiastical structure in the old
mill town. The meetings there may be
anonymous, but their social side serves
a real purpose in the spiritual program
they promote. Their members are as

balls like bright green booties on their
feet to protect the stunning hardwood
floor.

Teaching Latin to teenagers is one
path to humility. The program here is
another. Both paths require accepting a
degree of anonymity.

what of this church building,
though? Its incarnation as an episcopal
Church is nearly a century old. Like a
dig on the Forum, a search of its inte-
rior reveals clues to its past since that
time: a broom closet appears behind a
drywall door on the backside of the
former chancel. A flashlight and a few
steps reveal a full baptistry decked in
light blue, waiting for the reborn. A
sign with spiritual principles now hides
the baptistry from the nave, and the
meeting space. not very episcopalian,
my dear.

If a knowledgeable episcopalian
casually surveyed this church and the
town’s demographics, she might con-
clude that this was the “old” episcopal
church, replaced by the larger, fancier
one in town. However, this was one of
four episcopal churches in a town that
(at the time) had ten thousand souls.
since it is a southern town, one of the
churches was the “colored” mission
church, two were missions in the mill
village for white mill workers, and the
fourth was the original parish. Holy
Comforter was one of the mill churches.
There was also — mirable dictu — a
hospital run by the main parish.

anxious as any parish congregation to
meet again, as soon as possible. Their
lives depend on it.

episcopal churches are no strangers
to such meetings. They take place in
basements and parish halls across the
country. However, few naves are full-
time meeting spaces. The solution for
Holy Comforter saved one building; it
is unlikely to save others. Anonymous
spiritual programs don’t pay much
rent, and are not supposed to own
property. Mill companies and their
successor foundations aren’t common.
The churchgoing population as a
whole is declining. The Methodist
church at the end of my country road is
for sale already.

The tipping point is near for many
rural and small-town congregations as
their Boomer members begin to fall
quiet. “Mission” is from the fourth
principal part of the Latin verb mittere
— to send. In other words. to send out,
not to franchise in a pyramid. That
model works for the affluent rentier
class, but not for evangelism. Res ipsa
loquitur.

The hours have fallen now, along
with the shadows, which are also
lengthening. The meeting ends and so
does the antiphon, not with mere
acceptance of conditions, but also . . .

The courage to change the things I can,
And the wisdom to know the difference.

Cedunt horae; Opera manent. Amen.
And so be it.

Stephen Herbert serves the church in
rural Eastern Alabama.

Baptism of Callaway Mills
employees at southwest
LaGrange YMCA,
LaGrange, Georgia, 1930s.
Troup County Archives photo
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By Angela Heetderks 

This essay first appeared on Covenant,
the weblog of THE LIVING CHuRCH, on
April 16, 2020.

It’s tempting, in times of scientific
uncertainty, to think we have
nothing to learn from Christians in

the distant past. we would not wish to
consult Christians from earlier eras on
questions related to germ theory or the
treatment of a novel coronavirus, but
Christians in earlier times faced much
more uncertainty and fear of disease
than we do now. Physicians, midwives,
and other healers often made inaccu-
rate diagnoses. Many of the remedies
available ranged from useless to down-
right injurious. Because earlier Chris-
tians lived in contexts in which the
limitations of scientific knowledge and
ability were glaringly obvious, their
writings can teach us a great deal about

how to think about sickness in situa-
tions in which science can’t answer all
our questions or assuage all our fears.

John Donne, dean of st. Paul’s
Cathedral in the 1620s, published a
series of 23 meditations following his
recovery from a near-fatal illness. In
these meditations, entitled Devotions
upon Emergent Occasions, Donne leads
the reader through the experience of
being suddenly taken ill, being exam-
ined and treated with doubtful success
by physicians, and recovering only to
be seized by the fear of relapse. 

Donne wrote his meditations in a
time in which nearly every person,
regardless of age, would have experi-
enced the death of close family mem-
bers. Donne himself lived through the
stillbirths of two children; the early
deaths of three more of his children;
and the death of his wife, Anne, fol-
lowing her twelfth childbirth. During
Donne’s lifetime, early death was

Detail, painting of John Donne, c. 1595. Artist unknown.

What an Early Anglican
Can Teach Us about Sickness

common throughout europe, where
historians have estimated that child
mortality before age seven in some
regions ranged from 40 percent to as
high as 68 percent. 

For many readers of Donne today,
until we became used to hearing the
word “pandemic” in daily conversa-
tion, it may have been easier to think of
serious illness as a remote possibility. I
have watched my students gape when
I’ve cited statistics on infant and
maternal mortality from earlier cen-
turies. Taking health for granted was a
mindset simply unavailable to Renais-
sance writers. In an era without antibi-
otics or many other effective treat-
ments, sickness and death could
overtake the healthiest of people at any
time — a reality Donne portrays
vividly in Meditation 1 of the Devotions
upon Emergent Occasions: 

we study  health, and we deliberate
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upon our meats, and drink, and air,
and  exercises, and we hew, and we
polish every stone, that goes to that
building; and so our health is a long
and regular work; but in a minute a
cannon batters all, overthrows all,
demolishes all; a  sickness  unpre-
vented for all our diligence, unsus-
pected for all our curiosity; [. . . ] sum-
mons us, seizes us, possesses us,
destroys us in an instant.

Donne’s metaphor of sickness as a
cannon aimed at the sufferer suggests
both the power of disease and the
urgency of throwing off any assump-
tion that the attack will never come.
Later, Donne extends the idea of sick-
ness as conqueror when he writes,
“The  disease  hath established
a kingdom, an empire in me.” His por-
trayal of sickness as a conqueror that
vanquishes and colonizes healthy
bodies directly challenges the 21st-
century tendency toward complacency.

Perhaps because we have become
complacently accustomed to the
many benefits of modern medi-

cine, the COVID-19 pandemic inspires
fear today; many of us are unused to
being told that preventive medicine
has limitations and efficacious treat-
ments are not readily available for the
diseases that may infect us. For Chris-
tians living in the 17th century, this
state of affairs was common. Donne’s
Meditation 12 describes how his physi-
cians “apply pigeons, to draw the
vapors from the head.” This treatment
would have involved splitting a live
bird in half and applying the bloody
parts to the patient’s feet in an attempt
to reduce his fever. Unsurprisingly, the
next meditation tells us, “It is a faint
comfort to know the worst, when the
worst is remediless.”

while readers today can be grateful
that the remedies for our ailments are
unlikely to involve bloody pigeon poul-
tices, it is valuable for us to let Donne
remind us of the limitations of our
knowledge and abilities. The many
technological advances available in the
21st century will not always save us. For
Donne, suffering engenders skepticism
of physicians’ abilities: To cure disease
is good, “but to cure the body, the root,

the  occasion  of  diseases, is a work
reserved for the great Physician, which
he doth never any other way, but
by glorifying  these bodies  in the next
world” (Meditation 22). Donne coun-
terbalances his hope of bodily redemp-
tion in “the next world” with a clear-
eyed view of the pervasiveness of
bodily suffering in this world.

Despite his gloomy outlook on dis-
ease and the uncertain prospect of
receiving efficacious treatment, Donne
highly values the lives of the sick and
the poor. while it is not uncommon
for modern readers to assume that ear-
lier people must have become inured
to illness and death, literature by
Donne and his contemporaries shows
us otherwise. Donne particularly
acknowledges that the poor lack access
to health care and, in their sickness,
suffer more acutely than he does:
“How many are sicker [. . . ] than I, and
laid on their woeful straw at home [. . . ]
and have no more hope of help, though
they die, than of preferment [promo-
tion], though they live?”

One of the best-known members of
the clergy in his day, Donne writes of
the value of the lives of the poor, who
remain anonymous to him: “For they
do but fill up the number of the dead in
the bill, but we shall never hear their
names, till we read them in the book of
life, with our own” (Meditation 7). Here
and throughout the meditations,
Donne shows how human knowledge
is characterized by limitation. But those
in the “book of life,” he tells us, are
known fully, equally, without prefer-

ment of rich over poor, greater over
lesser.

It is in the context of his firm belief
in the ubiquity of sickness and the
equality of the sick that Donne writes
the most famous passage of the Devo-
tions, a meditation on hearing funeral
bells ringing while in his sickbed:

“no man is an island, entire of itself;
every man is a piece of the continent,
a part of the main. If a clod be washed
away by the sea, europe is the less.
[. . . A]ny man’s death diminishes me,
because I am involved in mankind,
and therefore never send to know
[inquire] for whom the bell tolls; it
tolls for thee” (Meditation 17).

It is a rousing call to care first for
our community as a whole, rather than
our individual interests, as Meghan
O’Rourke has beautifully written in a
recent essay on social distancing and
COVID-19 in The Atlantic. And it is
more. Amid a series of meditations on
sickness as a sudden assailant, the
uncertainty of treatment, and bodily
misery, it is a call to value and cling to
every human life — including the lives
of the sick and dying. It is a call, not to
brush aside the fear of death, but to let
fear and suffering spur us toward a
greater love.

Dr. Angela Heetderks is a specialist in
English literature of the Middle Ages
and Renaissance. She has published on
The Book of Common Prayer and
hymnody in the plays of Shakespeare. 
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By Kirk Petersen

Social distancing made for a less 
festive Easter than usual this year, 
but the Episcopal Church man-

aged to bring hundreds of far-�ung 
singers and musicians together virtual-
ly for a joyous hymn.

As part of the National Cathedral’s 
live-streamed Easter Sunday worship, 
the O�ce of Communications debuted 
a video that blended individual perfor-
mances by more than 600 people into 
a seamless rendition of “�e Strife Is 
O’er.” 

More than 55,000 people viewed the 
service on the live stream, and more 
than half a million people have seen the 
video since then, either on the National 
Cathedral site or on the Church Cen-
ter’s social media platforms. If you ha-
ven’t seen it yet, go to episcopalchurch.
org/virtual-choir right now and watch. 
�en come back for the story of how 
the video was made. 

Six key people on the project team 
sat down with �e Living Church later 
in April for an hour-long Zoom meet-
ing to describe the e�ort.

�e project started with a daunting 
deadline.

On March 15, Natalee Hill went to 
Facebook to watch the live-streamed 
Sunday service for the National Ca-
thedral, which she had enjoyed in the 
past. But this time she found it de�at-
ing. �e Diocese of Washington had 
just become one of the �rst dioceses 
to suspend in-person worship in all its 
churches, and the live stream featured 
a skeleton altar party and four singers.

“I just knew in my gut we were not 
going to look any di�erent from that 
for Easter,” said Hill, who runs commu-
nications for the Church of St. Martin-

in-the-Fields in Philadelphia. “What 
are we going to do? Easter can’t look 
this sparse.” 

She remembered seeing videos of 
virtual choir performances, a technique 
pioneered a decade ago by composer 
Eric Whitacre. Hill thought it would 
be a great way to bring together choir 
members from throughout the Episco-
pal Church.

From the Episcopal Communicators 
organization, she knew Jeremy Tack-
ett, head of creative services for the 
Church. On March 16, just under four 
weeks until Easter, “I sent a message to 
Jeremy and I said, hey, I have this cra-
zy idea, and the only people I can think 
of to make this happen are your team, 
whaddaya think?”

“One of the things I love about this 
team,” Tackett said, “is that we special-
ize in doing the crazy and impossible 
on very quick turnaround times.” He 
conferred with Mike Collins, manag-
er of multimedia services, and they 
sprang into action.

�ey had worked on other projects 
with Kory Caudill, a producer with a 
recording studio in Nashville, Tennes-
see. “I texted him and said, hey, I’ve 
got another project that can’t be done, 
when do you want to start?” Tackett 
said. “We had no idea then, what it took 
to do.”

As they blocked out the timing for 
the project, they realized “we’re going 
to have about four or �ve days to get 
submissions,” Tackett said. “If we push 
really hard, maybe we can get 100 peo-
ple to do this.” 

�ere was a lot of work to do before 
they could even ask for submissions. 
�e �rst task was to pick a hymn, and 
to research that, they turned to anoth-
er collaborator, Erik Meyer, minister of 

music at St. John’s in Salem, New Jersey. 
“�e best thing to do would be to be 

as inclusive as possible, so we took a 
fairly traditional hymn out of the hym-
nal 1982,” Meyer said, “knowing that 
a majority of Episcopal congregations 
have sung it.” �ey chose “�e Strife is 
O’er,” a hymn in the public domain that 
has roots in the 16th century.

Meyer used Sibelius, a leading musi-
cal notation program, to create “a giant 
score for every common instrument,” 
as well as separate sheet music to sup-
port a six-part harmony – soprano 1 
and 2, alto, tenor, and bass 1 and 2, as 
well as for singers who wanted to stick 
with the melody.

Each instrument and singing part 
had its own “click track,” an instru-
mental recording of the part for each 
musician and singer playing so�ly in 
the background, while the clicks kept 
a ONE-two-three pattern at 144 beats 
per minute. Performers were instruct-
ed to listen via earphone while they 
played or sang, to keep everyone on the 
same cadence.

When they were ready to solicit peo-
ple to participate, there was no time to 
make a formal news release, so “we just 
used a series of tweets and Facebook 
posts on the Episcopal Communicators 
page,” Tackett said. �e �rst post was 
shared 600 times, which hinted at the 
roller coaster to come. 

“I just want to give a shoutout to the 
Episcopal Communicators,” said Hill, 
who is on the organization’s board of 
directors. “�ey respond fast, and they 
can get the information right to their 
people,” to their music directors and 
clergy.

Meanwhile, Collins was setting up to 
manage the work�ow, not yet realizing 
that there ultimately would be 777 vid-

A Virtual Choir  
& Orchestra for Easter, 
600 Strong
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eo files to manage. (Some of the 600-
plus participants submitted multiple 
videos, singing more than one part or 
playing more than one instrument.)

Rather than create a database to 
manage the files, he created a project in 
Wistia, a video-hosting platform, and 
devised a standard naming convention, 
with all files to be named Your_Name_
Your_Part. There was a separate Wist-
ia “receptacle” for each voice part and 
instrument, so performers could drag 
and drop their files.

Then the files went to separate team 
leaders for video and audio, and the 
real grunt work began, with “these guys 
touching every single file,” Tackett said.

“Even though I’ve been editing for 
32 years now professionally, I’ve never 
attempted anything like this before,” 
said Tom Verga, a video freelancer who 
works with the Episcopal Church and 
other clients.” I knew it was possible,” 
he said, but he had to figure out how.

The files were all submitted in the 
standard 16:9 aspect ratio (16 
units wide by 9 units tall). 
Working with two freelancers, 
he started by cropping each file 
to 1:1, making them square.

He then used Adobe Pre-
miere, a powerful video-edit-
ing program, to line up all the 
videos at a common starting 
point, using the click track as a 
guide. “A lot of people thought 
I used AfterEffects, but there 
was no time,” he said, naming 
an even more sophisticated 
post-production platform.

Meanwhile in Nashville, 
Caudill was wrangling the 
audio files using Pro Tools, a 
digital audio workstation. He 
worked with two colleagues, 
and “we were absolutely floored with 
every single performance, it blew my 
mind that these were from folks who 
were not professional musicians,” he 
said. 

While the performances were great, 
there were some issues with sound 
quality, as most of the videos had been 
made on laptops or smartphones. “I 
would look for any ambient noise, page 
turns, coughs during rests, those kind 
of things, and I would get rid of those,” 
he said.

He and his team processed the re-
cordings one by one, starting with the 
sopranos, again using the click track 
to line them up at a common starting 
point. There were about 100 sopranos, 
and “when I hit unmute on all of them, 
it was one of the coolest moments of 
my career,” Caudill said. “Something 
happened when they were all going 
together that would just make the hair 
stand up on your arms.”

TLC asked each member of the team 
to estimate how many hours they had 
spent on the project. Nearly 300 per-
son-hours went into the project. Verga 
alone accounted for about 120 of those 
hours, wrangling video files for 12 
straight 10-hour days.

That of course doesn’t include the 
time spent by more than 600 volunteers 
who made their individual recordings. 
Tackett said submissions came not just 
from the United States, but from Eu-
rope, Asia, South Africa, and South 
America. “It’s a very intimate thing to 

share” a recording that will be put un-
der a microscope, Caudill said. “The 
fact that so many people had the cour-
age to do that, and took the time to do 
that, was just incredible, knowing that 
a stranger was going to be listening to 
their audio.”

Tackett said the project cost about 
$12,000 to produce, including staff 
time. “We want to measure what the 
cost is related to the impact, and by that 
measure this was certainly one of the 
cheapest projects that we’ve ever done,” 

he said. He wasn’t ready to reveal de-
tails, but for an encore, the team plans 
to produce something for Pentecost, 
which is May 31 this year.

The video has touched off conversa-
tions in a variety of clergy and church 
music circles, with people wondering 
if they can do “a Zoom performance” 
for their own choir. (The video visually 
resembles an intricate Zoom meeting, 
but Zoom is for real-time meetings, 
and had nothing to do with the proj-
ect. Differences in latency and network 
speed make it impossible for even a 
small handful of people to sing togeth-
er over Zoom.)

Despite all the technical expertise 
and expensive equipment and soft-
ware behind this project, Tackett said it 
would be possible to do something on 
a much smaller scale with a Mac com-
puter running the GarageBand app. 

“We had to figure out how to do this, 
too,” Collins said. “Somebody else can 
figure out how to do it in a setting and 

scale that works for them.” Virtual wor-
ship “is a new ballgame for everybody.”

Tackett said people may not be able 
to reproduce the same quality produc-
tion, “but you can certainly do it in 
the same spirit.” As the five other team 
members nodded, he said “if you’re 
gathering people together, and they’re 
connecting in some way around some-
thing that’s common in a time when 
we’re all apart, then you’ve already 
done the part that we care more about 
than any of the technical stuff.” 	       o
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By Phil and Carol Harrold

Recently one of us overheard a con-
versation between two women in 
a local coffee shop that offered a 

kaleidoscopic view of post-retirement. 
Soaring healthcare costs had forced one 
of the women back to a career she had 
long despised, and the Alaskan cruise 
she had planned would have to be can-
celed. Her friend was struggling with 
separation from family after having relo-
cated to a warmer climate. The prospect 
of returning home was bleak, given that 
her family’s insistence on a more settled 
grandmotherly role intruded upon her 
hippy nostalgia for carefree hitchhiking 
down desert highways. The new chapter 
of life was not turning out as planned for 
either woman.

Modern society places great empha-
sis on individual fulfillment and accom-
plishment. This, for many of us, is pri-
marily lived out through various call-
ings or careers. How do we self-identify 
when we are no longer an engineer or 
accountant or parish rector? The gener-
al advice for post-retirement is to take 
it easy and do only what we enjoy. We 
have stepped off the treadmill and out 
of the rat race so we should enjoy what-
ever life has to offer.

Parker Palmer cites three problems 
with this popular prescription: “(1) it 
robs older folks of sources of vitality, 
meaning, and purpose; (2) it robs the 
world of the gifts elders have to offer; 
and (3) it’s ridiculous.” Certainly it is 
not inevitable, especially if we take seri-
ously the unique possibilities offered in 
retirement. Henry S. Simmons, the di-
rector of the Center on Aging in Rich-
mond, Va., suggests a more thoughtful 
approach. “The same questions that one 
had to answer at the end of adolescence 
and the end of formal schooling need 
to be asked again: Who am I? What will 
I do? With whom will I do it?”

The enormity of these questions 
may prompt a great deal of self-exam-
ination, but also some delightful ex-

changes with friends and loved ones in 
which heretofore unimagined possibil-
ities come to light. Given the average 
American life expectancy of almost 80 
years, we may very well be blessed with 
plenty of time to pursue a very different 
course in life. Whatever route we take 
increases in importance when we re-
alize there is a reasonable expectation 
that the active phase of our post-retire-
ment years could last nearly as long as 
our pre-retirement work years. So, the 

passage of time is a tremendous gift as 
it stretches out before us.

Theologian Ephraim Radner and 
Christian ethicist Oliver O’Donovan 
offer helpful insight about post-retire-
ment from a distinctly Christian point 
of view. Let’s explore two prominent 
themes from their recent writings that 
show us how to turn experience into 
wisdom during the senior years: gener-
ativity and hope. 

Radner urges a deeper consideration 
of the “shape of the Christian life” in 
terms of the “shape of wisdom” offered 
to us in Jesus Christ. Most conspicu-
ously, this shape features a self-giving 
or generative capacity symbolized by 
the cross. Here we see the ultimate act 

of God’s involvement in human ex-
istence, a relationship that addresses 
the human condition at its core, and 
redeems it in the passage from death 
to life. In baptism and “cruciform,” or 
cross-shaped, faith we learn what it 
means to die to self as we live for the 
sake of others. This wisdom is all grace 
and all-encompassing as it unfolds in 
the daily “learning to love” that the 
apostle Paul describes throughout his 
letters. Such generativity forms new re-

lational “constellations” that are espe-
cially beneficial when we venture into 
uncharted territory or down bumpy 
roads. 

Hope, the second theme of wisdom 
for the post-retirement years, gives 
strength and focus to this generativ-
ity, opening our minds and hearts to 
God’s ultimate purposes. In its day-to-
day operation hope trains our thoughts 
and actions on the fulfillment prom-
ised to us from the beginning which, 
according to O’Donovan, is “to be in 
fellowship with [God], freely directed 
by him to share his work and enjoy his 
glory.” Nothing sanctifies our journey 
through life more than the hope that 
God has set before us in the ascended 

Cruciform Generativity
Wisdom for Life After Retirement

Photodisc stock photos

Retirement2pgs3.indd   1 5/1/20   12:02 PM



May 17, 2020 • THE LIVING CHURCH   19

Lord Christ. Our experiences of tem-
porality, especially at critical moments 
of disorientation, realize this horizon 
of meaning and opportunity most pal-
pably in the “special proximity of old 
age.” �is means that our post-retire-
ment years can be, as O’Donovan sug-
gests, a testament to “how God protects  
and upholds his righteousness in a 
world where righteousness is con-
stantly contested.” Re�ection on pre-
vious life experiences gives wise older 
adults a uniquely hopeful perspective 
on God’s leading during times of tran-
sition. We do well to remember the 
psalmist’s words, “I have been young, 
and now am old, yet I have not seen the 
righteous forsaken or his children beg-
ging bread…” (Ps. 37:25).

And so, generativity focused by hope 
constitutes the peculiar wisdom of our 
post-retirement years. When this wis-
dom pauses in re�ection, it considers 
the accumulated experiences of this 
journey in relationship to the shape of 
life in Christ’s resurrection from death, 
individually and corporately. When 
it moves forward in love and service 
to others, it does so with a con�dence 
nourished and sustained by daily de-
pendence on the grace-�lled promises 
of God. We share whatever wisdom we 
have received along the way as a wit-
ness, or perhaps, O’Donovan suggests, 

as “the dreams of the old that have been 
prepared for over a lifetime.” �ere may 
indeed be room for Alaskan cruises 
and hitchhikes down desert highways 
in these dreams, but we can also take 
delight in those opportunities that bear 
something of the cruciform weight of 
divine glory.

Centuries ago St. Augustine of Hip-
po’s spent his �nal year in post-retire-
ment reviewing his successes and fail-
ures. Biographer Peter Brown describes 
the venerable bishop’s Retractationes as 
“the invaluable remarks” of an old man 

intended for readers who might ben-
e�t from the lessons he had learned. 
But Augustine’s mind was set as much 
on the future as the past, a future that 
opened in a powerful witness that 
would in�uence Christian thought for 
centuries to come. At the center of that 
witness was the cross-shaped wisdom 
of Jesus Christ. Perhaps, by God’s grace, 
we might also pass on such wisdom as 
our journeys through the post-retire-
ment years continue. 

Works cited: Peter Brown, Augus-
tine of Hippo (University of California 
Press, 1967); Oliver O’Donovan, En-
tering into Rest, vol. 3, Ethics as �eol-
ogy (Eerdmans, 2017); Parker J. Palm-
er, On the Brink of Everything: Grace, 
Gravity & Getting Old (Barrett-Koe-
hler, 2018); Ephraim Radner, A Time 
to Keep: �eology, Mortality, and the 
Shape of a Human Life (Baylor Univer-
sity Press, 2016); and Henry C. Sim-
mons, “A Framework for Ministry for 
the Last �ird of Life,” in Aging, Spirit-
uality, and Religion: A Handbook, vol. 
2, eds. Melvin A. Kimble and Susan 
H. McFadden (Fortress Press, 2013).
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ate professor at Trinity School for Minis-
try, in Ambridge, Pennsylvania. He now 
lives near Montrose, Colorado with his 
wife, Carol, who is the assistant medical 
director (M.D.) at the local Program for 
All -Inclusive Care for the Elderly (PACE). 
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Economics and COVID-19 

ETHICS

By Elisabeth Rain Kincaid

In 1958, the great Jesuit theologian, 
John Courtney Murray, lament-
ing the loss of common ground in 

American life and politics, wrote: 
“The fact today is not simply that we 

hold different views but that we have 
become different types of men, with 
different styles of interior life. We are 
therefore uneasy in one another’s pres-
ence. We are not, in fact, present to one 
another at all; we are absent from one 
another. That is, I am not transparent to 
the other, nor he to me; our mutual ex-
perience is that of an opaqueness. And 
this reciprocal opaqueness is the root of 

the hostility that is overcome only with 
an effort, if at all.”

The onslaught of COVID-19 has re-
vealed that this opaqueness characteriz-
es our relationships today. The trauma 
of the pandemic has not erased our 
differences, but has instead revealed 
how deep-seated our differences are, 
and how deeply they divide us. We are 
united in fear, anxiety, and the staleness 
of being stuck in our homes, but light 
years apart in our experiences and un-
derstanding of what this time means. 
Old/young, male/female, white/black, 
children/no children, single/married, 
employed/unemployed, urban/rural, 
conservative/liberal: each of us is going 

through the pandemic differently and 
each is telling a different story of what 
this experience means. 

Of course, this difference is illumi-
nated most clearly in the stark mortality 
numbers training in the virus’s wake. 
The difference between being old and 
young, healthy or with pre-existing 
conditions, essential worker or non-es-
sential, has become at times a literal and 
immediate difference of life and death. 
However, the divisions between us are 
also illustrated by the stories we are tell-
ing and the terms in which public debate 
is being conducted. Put most crudely, 
at times it seems as if we are forced to 
choose between saving lives by keep-
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ing the country shut down and saving 
livelihoods by starting business back up. 
Although this division does not do jus-
tice to the complexity of claims which 
many are making, it does illustrate how 
we are as opaque to each other in our 
understanding of what constitutes the 
common good and which authorities to 
trust as we are in our personal experi-
ences. This not only characterizes our 
political and civil discourse, it also splits 
our churches. We are opaque to one  
another and the fact that we are phys-
ically apart does nothing to abate our 
hostility.

What can Christian ethics — and 
Christians ourselves — contribute to 
this debate? What story can we tell our 
broken country so that, in the words of 
the prayer book, “unity may overcome 
estrangement, forgiveness heal guilt, 
and joy conquer despair”? 

To begin with, we should approach 
these questions with humility. We can-
not replace the experts: the scientists 
and epidemiologists tracking the dis-
ease’s spread and searching for cures 
and solutions; the doctors and nurses 
laboring on the front lines; the econ-
omists seeking to staunch the fiscal 
bleeding; or even the politicians whom 
(we pray) are using practical wisdom to 
direct the resources of government to-
wards the common good. 

We can, however, remind other 
Christians of the value of their labors. 
In pointing towards the good of natural 
knowledge, of techne, and of the natural 
virtues of prudence, temperance, forti-
tude, and justice, we should seek to re-
mind other Christians that secular skills 
and natural virtues do matter and can 
point us towards the good and the lim-
ited peace which both the City of God 
and the City of Man both depend upon.

We can also remind others of the 
limits of these types of natural knowl-
edge as well. Science cannot give us all 
the answers as to how to live and how 

to die: the heart-rending nature of the 
debates in bioethics about how to ra-
tion scarce life-saving resources has 
made that all too plain. Economics and 
business savvy cannot teach us how, as 
Christians, we are called to care first 
for those within whom we see the face 
of the Christ: the weak, the poor, the 
suffering, the hungry, and those in jail. 
While the sources of natural knowledge 
are good and necessary, they do not tell 
the entire story.

As Christians, we should refuse the 
dichotomy of life/livelihood which these 

options seem to present us. Rather, we 
should seek to retrieve anew an expand-
ed, shared concept of the common good 
which can transcend these divisions, il-
luminate our opacity, and teach us again 
to see each other as children of God. 
In one of his encyclicals on economics, 
Caritas in Veritate, Benedict XVI rejects 
the dichotomy between love and justice, 
rather reminding us that the common 
good includes both. “The more we strive 
to secure a common good correspond-
ing to the real needs of our neighbors, 
the more effectively we love them.”

Our ability to remove the opacity 
through which we see each other re-
quires therefore a replacement of the 
opacity with the solidarity to which 
Jesus calls us. This solidarity would re-
quire us to look beyond our own desires 
and political preferences and ask which 

approach prioritizes caring for and pro-
tecting the most vulnerable: both physi-
cally and economically. It requires us not 
to ask “how to get back to where we were 
before” but rather, how can the tools of 
science, economics, and politics enable 
us “whenever we have an opportunity, 
to work for the good of all” (Gal . 6:10). 

In some Christian circles, talk has 
flown quickly of the pandemic as God’s 
judgment. Instead of engaging in theo-
logically dubious reads of God’s mo-
tives, churches, theologians, and all 
Christians would perhaps be better 

served by looking at the ways in which 
the disease has revealed our distance 
and societal failures, as one example of 
God’s severe mercies. The many ways in 
which we fail to love the poor, the old, 
the weak, the destitute, those in prison, 
and those suffering from entrenched 
oppression because of their ethnicity or 
the color of their skin lie open before us. 
The opacity which lies between us can 
now only continue if we choose it. The 
story we can choose to tell is not “when 
does this end” but, rather, how should 
we be part of God’s redemptive action 
in the world in what happens next.

Dr. Elisabeth Rain Kincaid is assistant 
professor of ethics and moral theology 
at Nashotah House Theological Semi-
nary and a Covenant contributor.

Put most crudely, at times it seems  
as if we are forced to choose between  
saving lives by keeping the country  

shut down and saving livelihoods by 
starting business back up.
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Review by Mark Harris

Cancer, seen primarily as a very
unwelcome guest, takes up res-
idence not only in our bodies,

but more dangerously in our minds
and spirit. It is bad enough that cancer
kills the body with alarming frequency
and often with great pain; sometimes it
is a spirit killer as well. we cancer
people know this. 

People who live with cancer as part
of their life story are those who Alec
Hill describes as “living in bonus time.”
working through post treatment
(apparently successful) and now three
years out, I found his reflections won-
derfully on target and germane to my
own experience. 

Often called survivors, we cancer
people know this is not necessarily so.
Having been visited, now we always
have one eye on the door, wondering if
the unwelcomed visitor is back again,
or if not the same terror, maybe
another member of the Cancer Mob.
Hill knows all too well the return of
the unwelcomed. He has dealt twice
with cancer and draws on that experi-
ence in ways that are reflective of mul-
tiple encounters. 

The book is divided into three sec-
tions: Descending into the Pit; navi-
gating new Realities; and Living in
Bonus Time. There are helpful questions
at the end of each chapter, and inter-
esting use of the Psalms as the basis for
meditation. This book is written prima-
rily for Christians, drawing generously
on biblical reflection and Reformed faith

traditions. It does not draw much on the
sacramental aspects of Christian faith.
Hill had a good deal to say about sur-
render to God’s presence and will in our
lives, but less to say about how that pres-
ence and will is made real (incarna-
tional) in the outward and visible signs
of inward and spiritual grace. still, to be
fair, Hill is wonderfully honest about the
need to both surrender to God and at
the same time be surrounded by God’s
care and love, mostly found in the love
and dedication of others, particularly
caregivers and medical personnel. sur-
render does not mean giving up, but
giving in, and Hill charts this difference
carefully and well. “Giving in” involves
seeing in others the presence of God’s
care for us and, in our own suffering,
God’s presence with us.  

I have thought often of my own
experience and how the sacramental
life forms my sense of healing. when I
first heard of my cancer’s presence, I
went for healing prayers at a side
chapel in the church where I serve as
an associate priest and sometimes a
“regular” parishioner. The priest asked
what I was there for, and I said, “I have
cancer and pray for just a shred of dig-
nity that I might suffer well.” The
blessing I received was that God would
be with me in the suffering. It was not
that God would heal me. That was
already assumed because, sacramen-
tally, I was a participant in the risen
body of Christ. The priest knew that I
knew that. what I needed to do was
remember that. And his blessing was
that I remember God’s presence in my

suffering (which was surely to come.) I
had no idea what was to come with the
radiation and chemotherapy, but while
most of my dignity went up in smoke,
I largely suffered well.  

As people living in bonus time,
cancer people are more acutely con-
scious of living in the present as if it
were more important than living for
the future. The present turns out to be
a place of great blessing, opportunity
and meaning. But to know this
requires what Hill finally calls “putting
ourselves in wonder’s way.” The spiri-
tual awakening for many of us cancer
people is precisely to live with a height-
ened sense of wonder. Lawrence Fer-
lingetti spoke of this in his poem, I am
waiting, in which he writes, “I am per-
petually awaiting a rebirth of wonder.” 

This will be a fine book to give to
those we know who are embarking on
the cancer journey and for those who,
in small groups, may be reflecting on
being cancer people. It is particularly of
value to Christians muddling through
the realities of cancer’s presence. It is a
useful starting point also for that con-
versation about how cancer’s presence
is less important in our spiritual lives
than the Real Presence, known in all
visitors, welcomed or not. How odd
that this strange and awful visitor might
also be a sign of God’s presence as well.  

Then again, not so odd, after all. we
cancer people develop an odd sense of
humor, which is good, since faith
brings both laughter and tears. Alec
Hill’s reflections bring me closer to
knowing that what is going on is a mys-
tery finally of the light, not of darkness. 

The Rev. Canon Mark Harris has served
as a missionary, a college chaplain, and
the Episcopal Church’s director of over-
seas missions, and is currently a priest
associate of St. Peter’s, Lewes, Delaware.
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Review by Richard Kew

Kenneth Carder’s Ministry with
the Forgotten is an incompa-
rable gift to the Church. I usu-

ally read a book for review fairly
quickly, but this was different because
it overturned long-held assumptions
shaping my attitudes and behavior.

Kenneth and Linda Carder were
together for nearly 60 years, a couple
for whom marriage and serving Christ
were inseparable. Kenneth is now a
retired United Methodist bishop, while
Linda had nurtured their family as
mother, spouse, and grandmother. she
was also a Christian educator. every-
thing changed for the Carders on a wet
november day in 2009 when Linda
was diagnosed with frontotemporal
dementia. They were embarking on
what Carder calls “a treacherous and
unwelcomed journey that altered every
area of our lives.”. Linda died almost
exactly 10 years later. 

while intensely personal, Bishop
Carder’s book is best described as one
veteran pastor’s sympathetic and thor-
oughly researched exploration of
dementia, the damage it does, but also
the possibilities it presents. As Linda
Carder set out down what might be
called Dementia Road, Kenneth set out
to educate his pastoral sensitivity
through reading, prayer, studying
scripture, and grappling with the avail-
able literature. while grief was seldom
far away, “The journey with dementia
is a weighty spiritual journey with
experiences of profound joy, deepened
and expanded love, and heightened
attentiveness to the presence of God.”

Ministry with the Forgotten is far
from academic theory, more a heartfelt
report from the front line. The chapters
provide an overview of dementia, the
manner it impacts sufferers, families
and congregations, but the final refer-
ence point is always the living God.  

I kept returning to the chapter,
Dementia and the Meaning of Person-
hood. Dementia’s relentless hollowing
out of a human’s memory appears to
strip them of their very personhood.

while carers, practitioners, pastors,
and loved ones may readily accept this
diagnosis, Carder submits that we have
fallen for the Cartesian conviction of
mind/body dualism. This is reflected
in comments like, “she’s only a shell of
a person” or “He’s just not there any-
more” or “There’s no use visiting her;
she’s no longer there.” 

Those treating dementia patients are
tempted to see them as a collection of
symptoms with no past, no meaningful
future, nor any story at all. However,
this is not God’s way of thinking. we
live as beings who are body-souls, not
a mere collection of molecules. Carder
writes, “I am more than my capacities
to think, to initiate action, to produce,
to relate… But theologically, I am even
more (than that)! I am part of the tran-
scendent story of God’s mighty acts of
creation, redemption, and transforma-
tion.” 

The bishop’s starting point is Gen-
esis 1-2, leading to a robust grasp of
our being made in the image of God,
the Imago Dei, climaxing in the
redemptive work of Jesus Christ. “Our
hope lies in the fact that we are living
in the memories of God. As long as
God remembers us, who we are will
remain. ‘I will not forget you. see, I
have engraved you on the palms of my
hands’ (Isaiah 49:15-16).”

The Meaning of Personhood was my
wake-up call. I plead guilty that, when
making pastoral calls in the hospital,
hospice, or nursing home, I have talked
across patients as if they are not there,
disregarding their value to God. I am
ashamed to say that I did something
like this with my own mother in her
dementia. Descartes has too often won
out over the God who is our Creator
and Redeemer. 

Bishop Carder writes as a husband
who loves and cares for his wife with
dementia. During her long journey he
developed close relationships with care
professionals and medical personnel,
as well as families and loved ones. He
presumes a person with dementia
should be part of a loving community
involving friends, family, congregation,

and medical and care professionals. He
encourages churches to work out how
to be “dementia-friendly” and under-
stand that those with dementia have
gifts to share in the body of Christ.
“Caregiving constitutes a national
health problem in the United states,”
he writes, and churches have a signifi-
cant role to play in providing support. 

Dementia never figured in my semi-
nary training. even 25 years ago, in
major works forecasting the approaching
“age wave” of which I am part, mental
health issues were little more than foot-
notes. This age wave is upon us — an
expanding senior population a signifi-
cant proportion of whose later lives will
be blighted by dementia.

Kenneth Carder’s name is on the
cover of this book, but Linda Miller
Carder must be seen as co-author. Her
obituary, in October 2019, tells us that
after diagnosis, “she taught by being
rather than doing and by receiving the
love and care of others.” The great gift of
Linda and Kenneth Carder is a signifi-
cant resource for Christians to better
understand and minister among the for-
gotten and forgetting in coming years. 

The Rev. Richard Kew has served
parishes in England, Massachusetts,
New York, and Tennessee, and is cur-
rently a priest associate of St. George’s,
Nashville. He is also a contributor to the
Covenant blog. 
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Cæli enarrant

Christian Faith in Times of Crisis
At the outset of Holy week this year, my

brother and I received the news of our 81-
year-old Mom’s testing positive for COVID-

19. Diagnosed as a mild case, she has so far remained
symptom-free, save perhaps for an increase in
dementia, itself a possible symptom. Other positive
cases have cropped up at her assisted living facility in
san Diego, and one of the staff died from complica-
tions associated with the virus. The staff have
remained amazingly kind and caring amidst it all,
faithful to their sense of “call” to this work, as the
executive director expressed it in an email to families
of residents. As she often says, they “love” those in
their care, and we know this to be true. 

The experience has been, and remains, a power-
fully personal way of the
Cross for me and my
family, and stretching into
eastertide I am contem-
plating sin, death, and
resurrection as a con-
tinual crisis of encounter
with God for those “who
believe” (1 Pet. 2:7). Crisis
in scripture connotes a

decisive moment or turning point set within a divine
horizon, often gathering with it God’s judgment and
justice. Consider Jesus’ confrontational word early
on in the Gospel of John, enunciating a prophecy of
resurrection in the key of crisis. As he says, “the hour
is coming, and is now here, when the dead will hear
the voice of the son of God” — and not just some of
the dead, but “all who are in their graves will hear his
voice and will come out: those who have done good,
to the resurrection of life, and those who have done
evil, to the resurrection of condemnation (krisis)”
(John 5:25,28-29). easter hope, to be sure, but joined
with judgment. similarly, Jesus warns the Pharisees
in the Gospel of Matthew not to neglect “the more
important matters of the law — justice (krisis),
mercy, and faithfulness” (23:23).

Our time here is short, and, for the faithful, set
within a great drama of creation and redemption
that plays out unstintingly before our eyes and
within the secrets of each of our hearts. Unlike God,
and unlike the son of God, there is a time when each
one of us were not. we were made, not begotten. But

our physical death will not be the end. And we are
given a gospel to guide us into perpetual conversa-
tion with the living God, in order to “pray without
ceasing” (1 Thess. 5:17) and to listen unceasingly to
his words in reply. The whole Church year serves
this end, and the centerpiece of each season is simul-
taneously true. Jesus is born, is crucified, is resur-
rected, is ascended, and is coming again all at once.
These are bits of his biography, but we celebrate
them as present and future facts for all who would
live in and faithfully follow him. 

we believe that passion and resurrection are
inseparable and mutually determining.
“In the midst of life we are in death” (1979

BCP, p. 484, drawn from the 1662). This struck me
during a wonderful Holy Hour before the Blessed
sacrament on Maundy Thursday, beamed into my
home by webcam from the altar of repose at my
parish in a virtual vigil. Devotional aid in hand, I
recalled again God’s presence in my life “at all times,”
confessed my sin, threw myself upon Jesus’ love and
mercy, and subjected my prayers — for the world
and the peoples of the world, for my country, for all
Christians, for the Church and my parish, for those
near and dear, for my enemies, and for the departed
— to the will of the sacred Heart of Jesus “that
wrought our salvation.” Then, turning to my own
“spiritual needs” (distinguished from “earthly gifts
which I may desire”), I asked God “for light and
grace to live faithfully,” “to develop in his service; to
grow more and more like him; to meet the tempta-
tions and difficulties of life; to persevere in the Chris-
tian life to the end; and for the grace to die a good
and happy death” (all from “The Holy Hour” in Saint
Augustine’s Prayer Book [1947]).

This is the pattern of Christian faith in times of
crisis, which is to say in the ordinary-turned-super-
natural course of birth, sin, grace, conversion, obe-
dience amid trial, and reparative suffering that is the
daily bread of Christian hope and Christian love.
This is our calling, enabled by God himself in the
sacrificial gift of his son. In him, in his strength, this
age and the next are joined. 

Lord Jesus, make us faithful disciples, and call us
home to you when our work here is complete. Amen.

—Christopher Wells

Photo by Dejan Livančić on Unsplash
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and supply priest in several parishes, and as a
chaplain at washington national Cathedral. He
organized the cathedral’s annual Kirking of the
Tartans service, a celebration of his beloved
scottish heritage, and served on the race com-
mittee for the naval Academy’s sailing
squadron. 

Libby had a passion for history, and a special
interest in the flags of the American Revolution.
The design of the shaw flag that flies over the
Maryland state House in Annapolis was cor-
rected at his urging, an accomplishment that
particularly delighted him. He was a member of
the society of King Charles the Martyr, the
societies of st. Andrew and st. George, and the
American Vexillogical Association. He is sur-
vived by his wife of 58 years, Kathryn, two sons,
and four grandchildren. 

The Rev. Canon Sabi Sarkissyian, who estab-
lished an Arabic-language ministry in the Dio-
cese of Missouri, died April 17, aged 83. 

A native of Palestine, Canon sarkissyian
studied for the ministry at the
evangelical Theological semi-
nary in Cairo, and was ordained
in the Diocese of Jerusalem and
the Middle east, where he

served in several parishes. He became a canon
of saint George’s Cathedral in Jerusalem in
1983. He moved to Missouri in 1999, and estab-
lished Arabic ministries at Church of the Good
shepherd in Town and Country and st. Tim-
othy’s in Creve Coeur. He is survived by his
wife, Feryal, and three daughters. 

The Rev. Clarence Sickles died April 14, aged
99, at the Clarence sickles Health Care Center
at Heath Village, a retirement community he
founded in the course of a long ministry in
Hackettstown, new Jersey. 

A native of new Jersey, sickles was a grad-
uate of Columbia University and General sem-

inary. Following his ordination
in 1948, he served as curate and
mission priest of several
parishes in the Diocese of
newark, and as episcopal chap-
lain at Rutgers. He moved to

Hackettstown in 1953, where he and his wife,
Jean, raised their eight children. In addition to
serving as rector of st. James Church, he coor-
dinated shelter and food for transients in the
community, sometimes feeding them at his own
table. 

when he saw a need for eldercare in his
community, sickles formed a nonprofit corpo-
ration that eventually built Heath Village. He
served as the retirement community’s first exec-
utive director, earning a degree from Columbia
in gerontology to guide him in his work. He was
awarded a Doctorate of Divinity by General
seminary in recognition of his service to the
elderly.

sickles wrote several books for children, and
a study of the Ten Commandments, and he and
his wife volunteered extensively in retirement
while he assisted in several local parishes. He is
survived by Jean, his wife of 70 years, and his
four daughters and four sons, as well as 13
grandchildren and seven great-grandchildren. 

Deaths
Canon Francis Banks, an educator and entre-
preneur who served as a lay leader in several

parishes and as treasurer of the
Diocese of Los Angeles, died on
March 30, his 92nd birthday.

Banks grew up in new York, the
son of an episcopal priest, and
served in the U.s. Army, moving to

California to study at Cal state Los Angeles and
the University of southern California. He
worked for 30 years for the Los Angeles Unified
school District and was a successful real estate
investor. He loved travel, antiques, and jazz and
classical music.

Banks served as a churchwarden at saint
James Church in Los Angeles, as well as on the
parish school’s building committee and the
board of its retirement community. He later
served in several roles at All saints Church in
Pasadena. He was elected treasurer of the Dio-
cese of Los Angeles in 1989, and held the role
for 16 years, while also serving on several
diocesan committees. He was named an hon-
orary canon of the diocese in 1994, in recogni-
tion of his decades of service to the church. He
is survived by a daughter, a granddaughter, and
four great-grandchildren. 

The Rev. Dennis “Joe” Dunlap, who served
parishes in new York, ecuador, wisconsin, and
Illinois, died shortly after easter, aged 71. 

A native of Bloomington, Illinois, he was a
graduate of Illinois state University and

nashotah House, and was ordained
to the diaconate and the priesthood
by the Rt. Rev. Albert Hillestad,
Bishop of springfield. After a
curacy on Long Island, Dunlap
served as a missionary in two

parishes in ecuador. He became a canon of st.
Paul’s Cathedral in Fond du Lac, wisconsin, in
1977, and was then rector of st. John’s Church
in wisconsin Rapids from 1983-1996. He
returned to his native state for his final pastoral
assignments, in the Dioceses of springfield and
Chicago. He was a dedicated organist, and a
member of the society of Catholic Priests and
the Guild of All souls. 

The Rev. Richardson “Dick” Libby, Jr., an
enthusiastic historian who devoted his life to
parish ministry, died April 2 at his home, aged
88.

Following his graduation from Trinity Col-
lege, Hartford, he served as a first lieutenant in

the Korean war. He prepared
for the ministry at General
seminary, and following a
curacy in Bath, Maine, he
served as rector of several
churches in Connecticut. He

was rector of Grace Church in newington for
18 years, and served Trinity Church in Branford
for nine, where he was active as a Rotarian and
volunteer firefighter. 

He and his wife retired to Annapolis, Mary-
land, in 1997, where he served as an interim

PeOPLe & PLACes
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sUnDAY’s ReADInGs | 6 easter, May 17

Acts 17:22-31; Ps. 66:7-18; 1 Pet. 3:13-22; John 14:15-21

A Vertical Line, Concentric Circles
we read, mark, learn, and inwardly

digest. we pull out dictionaries,
lexicons, and commentaries. Reading
scripture is slow and patient work in
which insights come like sparks,
though usually after considerable work
and reflection. 

Today’s lessons inspire two simple
drawing assignments. The first is a ver-
tical line with an arrow at the bottom
and top, symbolizing the descent and
ascent of Christ, which is the saving
work of Christ as described in First
Peter. The second drawing is a bull’s
eye, set within three concentric circles.
The bull’s eye, the center, is the Holy
spirit. The space between the dot and
the first circle is humanity (you); the
next area is God the son, and the next
space is God the Father. Beyond the
area of the Father is nothingness, for
the Father, son, and Holy spirit are the
source of all being. This picture is
drawn from John 14. It shows how we
know and love God. The two images
are related. we are rescued and saved
so that we may know and love God.

we are to explain our salvation
when a defense of the faith is
“requested” or “demanded” (I Pet.
3:15). The case is to be delivered with
“gentleness” and “reverence” (I Pet.
3:16). Additionally, when facing abuse,
we are to defend the faith and shame
our persecutors by “[our] good con-
duct.” Living godly and peaceable lives,
speaking with gentleness and rever-
ence, we are to tell of the great work of
Christ in coming to be among us, suf-
fering for us, dying for us, and
descending into hell to deliver the cap-
tives. 

“For Christ also suffered for sins
once for all, the righteous for the
unrighteous, in order to bring you to
God. He was put to death in the flesh,
and made alive in the spirit, in which
also he went and made proclamation
to the spirits in prison” (I Pet. 3:18-19).
This calls to mind the phrase from the
Apostle’s Creed, “He descended to the

dead,” as well as a sentence from the
easter Exsultet, “This is the night,
when Christ broke the bonds of death
and hell and rose victorious from the
grave” (BCP, p. 287). 

On scriptural evidence alone, the
precise meaning of the descent of
Christ to “the spirits in prison” may be
debated, but the pulpit is not a debate
stage. It is the place where the con-
sensus fidelium is announced with con-
fidence, though with a spirit of gentle-
ness and reverence. Christ sets the
captives free! “If he did not assume it,
he did not save it.” This remark, aimed
at those who denied that Christ had a
human will, is more broadly true. If
Christ did not break the bonds of
death and hell, which he did, then he is
not the savior. He went to the depths,
even to hell, to complete his saving
work. He went down to draw us up.
He is a vertical line.

After our rescue, Christ poured his
spirit into us. The spirit is the love of
the Father that eternally generates the
son and the absolute love of the son
for the Father. Their shared love freely
proceeds into creation and uniquely
into those who, by adoption and grace,
are united to Christ as a new Creation.
The spirit is in you, the center of your
being. The spirit bears witness to your
spirit that you are a child of God. You
are embraced by the son, who is
embraced by the Father. Moving from
the center outward: The spirit is in
you, and you are in the son, and the
son is in the Father. In this way, we
love and know God.

Look It Up
Read John 14:20.

Think About It
Overlapping.

sUnDAY’s ReADInGs
7 easter, May 24

Acts 1:6-14; Ps. 68:1-10, 33-36; 
1 Pet. 4:12-14, 5:6-11; John 17:1-11

Formed
for salvation

“As they were watching, [Jesus]
was lifted up” (Acts 1:9). The

heavens received him, but also
appeared to hide him: “and a cloud
took him out of their sight.” The son
ascended to the glory he had with the
Father before the world began, the
glory of their shared love who is Holy
spirit (John 17:5). we, on the other
hand, stand upon earth where, despite
seasons and moments of blessing, we
face a “fiery ordeal” (I Pet. 4:12). so,
God is everlasting love in heaven; and
we suffer here below? Yes and no. 

Jesus ascends to his Father and their
shared glory, that is, the Holy spirit.
This Trinity of love — Father, son,
and Holy spirit — is one God and one
love. Jesus ascends, however, as the
son of God in whom human nature
has been inseparably united in one
divine person. Ascending, he takes
our humanity with him, and so we are
called “to set your minds on things
that are above, not on things that are
on the earth, for you have died, and
your life is hidden with Christ in God”
(Col. 3:2-3). elsewhere in the corpus
of st. Paul, we hear that “our citizen-
ship is in heaven” (Phil. 3:20). In a
sense, we are already in heaven. 

The old humanity, however, nailed
to the cross of Christ, dies the slow
death of our transition from one
mode of being to another. The new
being in Christ comes both as a flash
of purifying grace in baptism and as a
process of renewal and testing. we
have, as the scriptures promise and
experience verifies, anxieties and
trials, disciplines to undergo, an
enemy to resist, suffering that cannot
be avoided. nonetheless, the God of
grace “will restore, support,
strengthen, and establish you” (I Pet.
5:10). we lift up our hearts and set

(Continued on next page)
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(Continued from previous page) sUnDAY’s ReADInGs | Day of Pentecost, May 31

Acts 2:1-21 or num. 11:24-30; Ps. 104:25-35, 37; 1 Cor. 12:3b-13 or Acts 2:1-21;
John 20:19-23 or John 7:37-39

Gifts of the spirit for Our Time
This reflection was written during a

world-wide pandemic, a circum-
stance that makes even words of
promise and comfort strangely
haunting. “when the day of Pentecost
had come, they were all gathered
together in one place” (Acts 2:1). The
gathering of the faithful is now, in
many places, prohibited. In the
appointed collect, we pray that the
promised gift of the Holy spirit will
“shed abroad throughout the world . . .
that it may reach the ends of the earth.”
Yet we sense also that other forces are
at work in a fallen world, a viral attack
upon human life that may cover the
globe. In the face of this, people are
afraid and anxious; many are also
doing whatever they can to slow the
spread of this disease, to treat the ill,
and to save lives. 

In this context, we might listen more
deeply with the inner ear of faith, to
what, or rather, to whom we have in
the gift of the Holy spirit. In Acts 2, we
hear that the disciples received the
Holy spirit and began to speak in other
languages. “At this sound, the crowd
gathered and was bewildered, because
each one heard them speaking in their
native language of each” (Acts 2:6).
They heard the mighty and manifold
works of the Lord (Acts 2:11; Ps.
104:25). The disciples spoke words, but
their many words bore witness to the
one eternal word of God, Christ our
Lord. “This Jesus God raised up, and of
that all of us are witnesses. Being,
therefore, exalted at the right hand of
God, and having received from the
Father the promise of the Holy spirit,
he has poured out this that you see and
hear” (Acts 2:33). The spirit Jesus
received and poured out is “the Lord,
the giver of life.” Pentecost, then, is the
gift of nothing less than God poured
into our hearts and speaking a lan-
guage of love we recognize and under-
stand. God is with us. we are not
alone. 

God has not left us comfortless in

this present crisis. Indeed, God has
given every person a unique ministry
for the common good. In this time, we
need gifts of learning from the scientific
and medical community, but also gov-
ernments and local communities. we
need to learn because we do not know
enough, and the crisis is urgent.
Learning requires humility, diligence,
and cooperation. we need gifts of right
judgment in determining what to do
and what not to do. we need a holy
comfort to strengthen us and to
restrain our worst fears. we need gifts
of wisdom and knowledge, healing, and
miracles, a great convergence of nature
and grace for the healing of humanity.
Dispersed as we are by “social dis-
tancing,” we desperately need the gift of
the one Spirit that makes us one body
wherever we may be. “For just as the
body is one and has many members,
and all the members of the body,
though many, are one body, so it is
with Christ” (1 Cor. 12:12).

At this moment, many of our
churches sit empty. The Church, how-
ever, is not merely a building or only an
assembly. The Church is a sacred
society, a living body that cannot be
rent asunder. wherever we are, we
have God and the gifts of God. Live in
hope and trust. Pray for the Church
and the world.

Look It Up
Read Matthew 6:6.

Think About It
while praying in secret, feel and know
that “God in Christ is generally the
medicine which doth cure the world,
and Christ in us is that receipt of the
same medicine, whereby we are
everyone particularly cured” (Richard
Hooker).

our minds on things that are above,
but we do not for a moment neglect
the works we are to walk in, the obli-
gations of love we owe, nor the joys we
are presented or the consolations
given.

How does the new humanity
emerge? In perfect love, God reaches
out to each person according to their
need and capacity. st. Irenaeus, using
verbs indicative of a process, insists that
salvation is profoundly personal and
adaptive in its application. “so, in the
beginning, God formed (plasmavit) the
human being on account of his own
munificence, but chose patriarchs for
the sake of their salvation; and was in
truth preparing (praeformabat) a
people, teaching (docens) the unteach-
able to follow God, and was raising up
prophets on earth, fitting (assuescens)
humanity to bear his spirit and to have
communion with God . . . In a variety
of ways, composing/adjusting (compo-
nens) humanity to an agreement/har-
mony with salvation” (Against Heresies
4.14.2). God is forming, preparing,
teaching, fitting, and composing each
person for the goal of salvation. 

I suggest we see this work for a
moment in the action of a beautiful
young woman caring for her younger
siblings. “In the vestibule, six children,
ranging from age eleven to two years
old, were crowded around a beauti-
fully formed girl of medium height . .
. she was holding a loaf of black bread
and cutting for the little ones around
her slices appropriate to their age and
appetite: and she handed over each
one with such amiability, and each
child cried out ‘Thank you!’ so affec-
tionately, stretching out its little hands
high into the air even before the slice
was cut” (Goethe, The Suffering of
Young Werther). The saving grace of
God is a beautiful young woman cut-
ting a loaf of black bread.

Look It Up
Read the collect.

Think About It
we need strength first. Then, we will
be exalted. 
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CURRICULUM

FLAGS AND BANNERS: Custom designed Episcopal
flags and banners by Festival Flags in Richmond,VA.
Please contact us by phone at 800-233-5247 or by email at
festflags@aol.com.

CHURCH MUSIC SERVICES: Keith Shafer provides
independent advice regarding the rebuilding and/or
acquisition of church organs. Does a pastor design the
church? Should an organist design the organ? Visit
ChurchMusicServices.org

RECTOR: Christ Church Coronado is seeking a full-
time rector to lead our parish and day school.  We are seek-
ing an experienced priest with the following attributes:
•  Engaging preacher • Collaborative leader
•  Approachable personality    • Compassionate caregiver
Please apply by June 30, by sending your resume and
OTM portfolio to glynch@edsd.org.

RECTOR: Christ Episcopal Church in Nacogdoches,
Texas seeks a new rector.  Established in 1848, located in
the beautiful Pineywoods of East Texas across from 13,000-
student Stephen F. Austin State University, we’re a Transi-
tional-size, Bible-believing, and Bible-teaching Church.
1928 Prayer Book and Rite 1 Services. Traditional theol-
ogy. Liberal in love. www.christchurchnacogdoches.org
www.visitnacogdoches.org Contact: Ed Benchoff,
benchofflaw@sbcglobal.net

CHURCH FURNISHINGS

MUSIC

POSITIONS OFFERED

Love Jesus. Grow in faith. Change the world.
Looking for a Sunday school curriculum that lights the
way? Shine is a comprehensive curriculum for children
and youth developed by people passionate about faith for-
mation. Find sample sessions, Bible outlines, and more at
ShineCurriculum.com.

CLAssIFIeDs

Dedicated to the
preservation and
dissemination of 

information on the
history of the

Episcopal Church
and its antecedents.

Help preserve our
Episcopal heritage.

Become a member today.

Join us at
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sUnDAY’s ReADInGs | Trinity sunday, June 7

Gen. 1:1-2:4a; Ps. 8 or Cant. 2 or 13; 2 Cor. 13:11-13; Matt. 28:16-20

Creation and Trinity
Before the fall of humanity and the

lapse of nature, creation expressed
the perfect and ordered will of God.
everything was good, and everything
together was beautiful in its own way.
we still experience moments of this
original perfection that call forth praise
and exaltation. In the words of the
Psalmist, “when I consider your
heavens, and the work of your fingers,
the moon and the stars you have set in
their courses, what is man that you
should be mindful of him? The son of
man that you should seek him out?
You have made him but little lower
than the angels; you adorn him with
glory and honor. You give him mas-
tery over the works of your hands; you
put all things under his feet: all sheep
and oxen, even the wild beasts of the
field, the birds of the air, the fish of the
sea, and whatsoever walks upon the
sea” (Ps. 8:4-9). The whole creation
explodes with life and praise. 

Consider the Te Deum as an example
of such praise. set aside, for a moment,
the scholarly opinion that it was com-
posed by niceta, Bishop of Remesiana
in Dacia (c. 393-414). Instead, give
license to the medieval legend that st.
Ambrose and st. Augustine sponta-
neously composed this hymn immedi-
ately after Augustine’s baptism. On the
same day, Augustine and his son,
Adeodatus, and Augustine’s dear
friend, Alypius, received the sacrament
of baptism from Ambrose, Bishop of
Milan. The intensity of emotion
around this event is suggested by
Augustine’s immediate impression of
the church’s music. 

Baptized into the church, he indeed
heard, for the first time, the church
singing. “How greatly did I weep in
your hymns and canticles, deeply
moved by the voices of your sweet-
speaking church! The voices flowed
into my ears, and the truth was poured
forth into my heart, whence the agita-
tion of my piety overflowed, and my
tears ran over, and blessed was I

therein” (Confessions IX.vi). with such
emotion, we imagine Augustine,
together with Ambrose, breaking form
in song: We praise thee, O God; we
acknowledge thee to be the Lord. To
their voices, they add the voices of
heaven and earth and the holy church:
the earth, angels, heavens and all powers
therein, cherubim and seraphim, the glo-
rious company of apostles, the noble
army of martyrs, the holy church. such
praise reaches out to its rightful object,
addressing God by name. “O Lord our
Governor, how exalted is your name
in all the world!” (Ps. 8:1). “Glory to
you for the radiance of your holy
name.” The name of God is mysteri-
ously the very being of God: I AM. we
praise the God who is and who creates.

we are, however, like Augustine,
stirred from within, moved by the Holy
spirit who brings to remembrance all
that Jesus taught and did, a spirit that
speaks to our spirit revealing that we
are sons and daughters of God, united
by adoption and grace to the eternal
son of the Father. And so, we are bold
to call God “Our Father.” Athanasius
says, “when the spirit dwells in us, the
word who bestows the spirit is in us
too, and the Father is present in the
word” (Letter to Serapion). 

Take a breath. Think and feel. Have
you ever heard of love? Begetting love,
begotten love, shared love? Love that is
above all things, through all things, in
all things? This love is in you. It invites
you to praise the one and equal glory of
the Trinity, one being in three divine
persons. 

Look It Up
Read Matthew 28:19.

Think About It
God is not an explanation. God is love,
and God loves what God has made.



SPONSORS
Vail, Colorado
CHURCH OF THE TRANSFIGURATION
19 Vail Rd. • 970.476.0618
episcopalvail.com

Jacksonville, Florida
DIOCESE OF FLORIDA
325 N. Market St. • 904.356.1328
diocesefl.org

Sarasota, Florida
CHURCH OF THE REDEEMER
222 South Palm Ave. • 941.955.4263
redeemersarasota.org

Augusta, Georgia
CHURCH OF THE GOOD
SHEPHERD
2230 Walton Way • 706.738.3386
goodshepherd-augusta.org

Savannah, Georgia
ST. JOHN’S CHURCH
1 W. Macon St. • 912.232.1251
stjohnssav.org

Springfield, Illinois
DIOCESE OF SPRINGFIELD
821 S. Second St. • 217.525.1876
episcopalspringfield.org

Salina, Kansas
SAINT FRANCIS MINISTRIES
405 E. Iron Ave. • 800.898.4896
saintfrancisministries.org

Louisville, Kentucky
THE CONSORTIUM
FOR CHRISTIAN UNITY
615 Breckinridge Lane • 502.899.7613
theconsortiumforchristianunity.org

Shreveport, Louisiana
ST. MARK’S CATHEDRAL
908 Rutherford Street • 318.221.3360
www.stmarkscatheral.net

Hagerstown, Maryland
SAINT JAMES SCHOOL
17641 College Rd. • 301.733.9330
stjames.edu

St. Louis, Missouri
THE CHURCH OF ST. MICHAEL
& ST. GEORGE
6345 Wydown Blvd. • 314.721.1502
csmsg.org

Summit, New Jersey
CALVARY CHURCH
31 Woodland Ave • 908.277.1814
calvarysummit.org

New York, New York
CALVARY–ST. GEORGE’S
61 Gramercy Park N. • 646.723.4178
calvarystgeorges.org

New York, New York
ST. THOMAS CHURCH
FIFTH AVENUE
1 West 53rd St. • 212.757.7013
saintthomaschurch.org

New York, New York
TRINITY CHURCH WALL STREET
74 Trinity Pl. • 212.602.0800
trinitywallstreet.org

Cincinnati, Ohio
DIOCESE OF SOUTHERN OHIO
412 Sycamore St. • 800.582.1712
diosohio.org

Oklahoma City, Oklahoma
ALL SOULS’ CHURCH
6400 N. Pennsylvania Ave. • 405.842.1461
allsoulsokc.com

Oklahoma City, Oklahoma
DIOCESE OF OKLAHOMA
924 N. Robinson Ave. • 405.232.4820
episcopaloklahoma.org

Philadelphia, Pennsylvania
DIOCESE OF PENNSYLVANIA
3717 Chestnut St., Ste. 300
215.627.6434
diopa.org

Wayne, Pennsylvania
ST. DAVID’S CHURCH
763 S. Valley Forge Rd. • 610.688.7947
stdavidschurch.org

Newport, Rhode Island
ST. JOHN’S CHURCH
61 Washington St. • 401.848.2561
saintjohns-newport.org

Nashville, Tennessee
DIOCESE OF TENNESSEE
3700 Woodmont Blvd. • 615.251.3322
edtn.org

Nashville, Tennessee
ST. GEORGE’S CHURCH
4715 Harding Pike • 615.385.2150
stgeorgesnashville.org

Dallas, Texas
CHURCH OF THE GOOD SHEPHERD
11122 Midway Rd. • 214.351.6468
goodshepherddallas.org

Dallas, Texas
CHURCH OF THE INCARNATION
3966 McKinney Ave.
214.521.5101
incarnation.org

Dallas, Texas
DIOCESE OF DALLAS
1630 N. Garrett Ave.
214.826.8310
edod.org

Houston, Texas
DIOCESE OF TEXAS
1225 Texas Ave. • 713.520.6444
epicenter.org

Houston, Texas
ST. MARTIN’S CHURCH
717 Sage Rd. • 713.621.3040
stmartinsepiscopal.org

San Antonio, Texas
CHRIST CHURCH
510 Belknap Pl. • 210.736.3132
cecsa.org

San Antonio, Texas
DIOCESE OF WEST TEXAS
111 Torcido Dr. • 210.824.5387
dwtx.org

West Brattleboro, Vermont
JERUSALEM PEACEBUILDERS
P.O. Box 2020 • 802.254.0068
jerusalempeacebuilders.org

Milwaukee, Wisconsin
ALL SAINTS’ CATHEDRAL
818 E. Juneau Ave. • 414.271.7719
ascathedral.org

Charleston, West Virginia
DIOCESE OF WEST VIRGINIA
1608 Virginia St. E.
304.344.3597 • wvdiocese.org

GUARANTORS
Mobile, Alabama
CHRIST CHURCH CATHEDRAL
115 S. Conception St.
251.438.1822
christchurchcathedralmobile.org

Carlsbad, California
ST. MICHAEL’S BY-THE-SEA
2775 Carlsbad Blvd.
760.729.8901
stmichaelsbythesea.org

Meriden, Connecticut
EPISCOPAL CHURCH
IN CONNECTICUT
290 Pratt Street, Box 52
203.639.3501
episcopalct.org

Washington, D.C.
CHRIST CHURCH, GEORGETOWN
31st and O Sts. NW
202.333.6677
christchurchgeorgetown.org

Miami, Florida
DIOCESE OF SOUTHEAST FLORIDA
525 N.E. 15 St. • 305.373.0881
diosef.org

Orlando, Florida
CATHEDRAL CHURCH
OF ST. LUKE
130 N. Magnolia Ave.
407.849.0680
ccslorlando.org

Orlando, Florida
DIOCESE OF CENTRAL FLORIDA
1017 E. Robinson St.
407.423.3567
cfdiocese.org

Parrish, Florida
DIOCESE OF SOUTHWEST FLORIDA
8005 25th St. E. • 941.556.0315
episcopalswfl.org

Savannah, Georgia
THE COLLEGIATE CHURCH
OF ST. PAUL THE APOSTLE
1802 Abercorn St. • 912.232.0274
stpaulsavannah.org

Des Moines, Iowa
DIOCESE OF IOWA
225 37th St. • 515.277.6165
iowaepiscopal.org

Fort Thomas, Kentucky
ST. ANDREW’S CHURCH
3 Chalfonte Pl. • 859.441.1092
standrewsfortthomas.org

Lafayette, Louisiana
CHURCH OF THE ASCENSION
1030 Johnston St. • 337.232.2732
ascensionlafayette.com

New Orleans, Louisiana
DIOCESE OF LOUISIANA
1623 7th St. • 504.895.6634
edola.org

Potomac, Maryland
ST. FRANCIS CHURCH
10033 River Rd • 301.365.2055
stfrancispotomac.org

Grand Rapids, Michigan
GRACE CHURCH
1815 Hall St. SE • 616.241.4631
gracechurchgr.org

Minneapolis, Minnesota
EPISCOPAL CHURCH
IN MINNESOTA
1101 W. Broadway Ave.
612.871.5311
episcopalmn.org

St. Louis, Missouri
ST. PETER’S CHURCH
110 N. Warson Road
314.993.2306
stpetersepiscopal.org

Jackson, Mississippi
DIOCESE OF MISSISSIPPI
118 N. Congress St.
601.948.5954
dioms.org

Morristown, New Jersey
ST. PETER’S CHURCH
121 South Street
stpetersmorristown.org

973-538-0555
Santa Fe, New Mexico
CHURCH OF THE HOLY FAITH
311 E. Palace Ave. • 505.982.4447
holyfaithchurchsf.org

Brooklyn, New York
ST. MARK’S CHURCH
1417 Union St. • 718.756.6607
stmarkschurchbrooklyn.org

Cooperstown, New York
CHRIST CHURCH
46 River St. • 607.547.9555
ceccoop.net

Garden City, New York
DIOCESE OF LONG ISLAND
36 Cathedral Ave.
516.248.4800
dioceseli.org

Greenwich, New York
DIOCESE OF ALBANY
580 Burton Rd. • 518.692.3350
albanyepiscopaldiocese.org

New York, New York
CHURCH OF ST. EDWARD THE MARTYR
14 East 109th St. • 212.369.1140
saintedwardthemartyr.com

New York, New York
GRACE CHURCH
802 Broadway • 212.254.2000
www.gracechurchnyc.org

Durham, North Carolina
ST. STEPHEN’S CHURCH
82 Kimberly Dr. • 919.493.5451
ststephensdurham.dionc.org

THE LIVING CHURCH seeks to build up the body, urgedon by the love of Christ (see 2 Cor. 5).

THE LIVING CHURCH Partners
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Columbia, South Carolina
DIOCESE OF UPPER
SOUTH CAROLINA
1115 Marion St. • 803.771.7800
edusc.org

Hendersonville, Tennessee
ST. JOSEPH OF ARIMATHEA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org

Murfreesboro, Tennessee
ST. PAUL’S CHURCH
116 N Academy St. • 615.893.3780
stpaulsmurfreesboro.org

Nashville, Tennessee
CHRIST CHURCH CATHEDRAL
900 Broadway • 615.255.7729
christcathedral.org

Corpus Christi, Texas
CHURCH OF THE GOOD SHEPHERD
700 S. Upper Broadway
361.882.1735
cotgs.org

Dallas, Texas
ST. MATTHEW’S CATHEDRAL
5100 Ross Ave. • 214.823.8134
episcopalcathedral.org

Dallas, Texas
ST. MICHAEL AND ALL ANGELS
8011 Douglas Ave. • 214.363.5471
saintmichael.org

Denton, Texas
ST. DAVID’S CHURCH
623 Ector St. • 940.387.2622
stdavidsdenton.org

Houston, Texas
ST. FRANCIS CHURCH
345 Piney Point Rd.
713.782.1270
sfch.org

Houston, Texas
THE CHURCH OF ST. JOHN THE DIVINE
2450 River Oaks Blvd. • 713.622.3600
sjd.org

Navasota, Texas
CAMP ALLEN
18800 FM 362 • 936.825.7175
campallen.org

Waco, Texas
ST. ALBAN’S CHURCH
2900 W. Waco Dr. • 254.752.1773
stalbanswaco.org

Fairfax, Virginia
TRURO ANGLICAN CHURCH
10520 Main St. • 703.273.1300
truroanglican.com

Richmond, Virginia
DIOCESE OF VIRGINIA
110 W. Franklin St. • 800.DIOCESE
thediocese.net

Richmond, Virginia
ST. MATTHEW’S EPISCOPAL CHURCH
1101 Forest Ave. • 804.288.1911
stmattsrva.org

Appleton, Wisconsin
DIOCESE OF FOND DU LAC
1051 N. Lynndale Dr. Ste. 1B
920.830.8866 • diofdl.org

SOCIETY OF MARY
AMERICAN REGION
Superior: Fr. John D. Alexander
somamerica.org

Santa Rosa Beach, Florida
CHRIST THE KING CHURCH
480 N. County Hwy. 393
850.267.3332 • christthekingfl.org

ASSOCIATES
Tucson, Arizona
ST. MICHAEL AND ALL ANGELS CHURCH
602 N. Wilmot Road
520.886.7292
smallangelstucson.org

San Diego, California
ALL SAINTS’ CHURCH
625 Pennsylvania Ave. 619.298.7729
allsaintschurch.org

Wilmington, Delaware
DIOCESE OF DELAWARE
913 Wilson Rd. • 302.256.0374
delaware.church

Pensacola, Florida
DIOCESE OF THE CENTRAL GULF COAST
201 N. Baylen St. • 850.434.7337
diocgc.org

Tallahassee, Florida
CHURCH OF THE HOLY COMFORTER
2015 Fleischmann Rd.
850.877.2712 • hc-ec.org

Edwardsville, Illinois
ST. ANDREW’S CHURCH
406 Hillsboro Ave. • 618.656.1929
standrews-edwardsville.com

South Bend, Indiana
DIOCESE OF NORTHERN INDIANA
117 N. Lafayette Blvd.
574.233.6489 • ednin.org

Salina, Kansas
CHRIST CATHEDRAL
138 S 8th St. • 785.827.4440
christcathedralsalina.org

Baton Rouge, Louisiana
ST. LUKE’S CHURCH
8833 Goodwood Blvd. • 225.926.5343
stlukesbr.org

Boston, Massachusetts
THE CHURCH OF THE ADVENT
30 Brimmer St. • 617.523.2377
theadventboston.org

Boston, Massachusetts
DIOCESE OF MASSACHUSETTS
138 Tremont Street • 617.482.5800
diomass.org

Las Vegas, Nevada
DIOCESE OF NEVADA
9480 S. Eastern Ave., Ste. 236
702.737.9190
episcopalnevada.org

Passaic, New Jersey
ST. JOHN’S CHURCH
215 Lafayette Ave.
973.779.0966
stjohnspriestpassaic.com

New York, New York
CHRIST & ST. STEPHEN’S CHURCH
120 W. 69th St. • 212.787.2755
csschurch.org

St. Albans, New York
CHURCH OF ST. ALBAN THE MARTYR
116-42 Farmers Blvd . • 718-528-1891
stalbanepiscopalqueens.org

Chapel Hill, North Carolina
CHURCH OF THE HOLY FAMILY
200 Hayes Rd. • 919.942.3108
chfepiscopal.org

Winston-Salem, North Carolina
ST. TIMOTHY’S CHURCH
2575 Parkway Dr. • 336.765.0294
sttimothysws.org

Fargo, North Dakota
DIOCESE OF NORTH DAKOTA
3600 25th St. S. • 701.235.6688
ndepiscopal.org

Pittsburgh, Pennsylvania
DIOCESE OF PITTSBURGH
325 Oliver Avenue, Suite 300
412.721.0853 • episcopalpgh.org

Pittsburgh, Pennsylvania
ST. ANDREW’S CHURCH
5801 Hampton St. • 412.661.1245
standrewspgh.org

Lookout Mountain, Tennessee
CHURCH OF THE GOOD SHEPHERD
211 Franklin Rd. • 423.821.1583
gslookout.com

Nashville, Tennessee
ST. BARTHOLOMEW’S CHURCH
4800 Belmont Park Terr.
615.377.4750 • stbs.net

Allen, Texas
CHURCH OF THE SAVIOR
110 S. Alma Dr. • 214.785.1612
allenepiscopal.com

Austin, Texas
ST. MARK’S CHURCH
2128 Barton Hills Dr. • 512.444.1449
stmarksaustin.org

Dallas, Texas
ST. AUGUSTINE’S OAK CLIFF
1302 W. Kiest Blvd. • 214.371.3441
staugustinesoakcliff.org

Irving, Texas
CHURCH OF THE REDEEMER
2700 Warren Cir. • 972.255.4171
redeemer-irving.org

Lubbock, Texas
DIOCESE OF NORTHWEST TEXAS
1802 Broadway • 806.763.1370
nwtdiocese.org

Tyler, Texas
CHRIST CHURCH
118 S. Bois d’Arc • 903.597.9854
christchurchtyler.org

Waco, Texas
HOLY SPIRIT CHURCH
1624 Wooded Acres Dr.
254.772.1982 • holyspiritwaco.com

Charlottesville, Virginia
MOCKINGBIRD MINISTRIES
100 W. Jefferson St.
434.293.2347
mbird.com

Seattle, Washington
DIOCESE OF OLYMPIA
1551 10th Ave. E • 206.325.4200
ecww.org

Delavan, Wisconsin
CHRIST CHURCH
503 E. Walworth Ave.
262.728.5292
christchurchdelavan.com

Pewaukee, Wisconsin
ST. BARTHOLOMEW’S CHURCH
N27 W24000 Paul Court
262.691.0836
stbartspewaukee.com

River Hills, Wisconsin
ST. CHRISTOPHER’S CHURCH
7845 N. River Rd. • 414.352.0380
stchristopherswi.org

To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.

      11:06 AM



T  
 
 

 
 

 
 

 

 
(574) 323-7095  

livingchurch.org/donate  

Change a life  
with a planned gift 
to TLC.

Because of TLC, I’m the writer and 

Christian leader I am today. �e 

formation, energy, and friendship 

I’ve found here are invaluable to 

my ministry in Canada. Giving to 

TLC means investing in what God 

has called me to be. 
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