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nY Diocese earmarks $1.1 Million for Reparations
By Kirk Petersen

The Diocese of new York has committed $1.1 million dol-
lars of its endowment to reparations for slavery, to redress

what Bishop Andrew M.L. Dietsche described as the diocese’s
“significant, and genuinely evil, part in American slavery.”

The reparations fund, representing 2.5% of the diocesan
endowment, was approved without opposition on november
9 at the annual diocesan convention. The previous day, the
convention also approved an 1860 resolution condemning
the ownership and trafficking of enslaved people in the dio-
cese. The resolution had been tabled for 159 years.

The Diocese of new York now joins the episcopal vir-
ginia Theological Seminary and the Presbyterian Princeton
Theological Seminary  as religious institutions that have
pledged significant funds to atone for their ancestors’ roles
in the slave trade.

The 1860 resolution was on the advance agenda for the
convention, but the reparations fund was disclosed for the
first time in the bishop’s annual address. He plans to appoint
a task force to consider how to use the funds and report back
to the 2020 convention.

Dietsche said he arrived at the $1.1 million figure by
examining the commitments made by vTS and PTS, both of
which have significantly larger endowments than the Dio-
cese of new York. He explained that virginia’s $1.7 million
pledge represented 1% of its endowment, whereas the
Princeton Seminary’s pledge of $27 million was 2.25% of its
$1.2 billion endowment.

with those examples as guides, he arrived at 2.5%, or
$1.1 million of the roughly $44 million endowment. “Much
smaller, and the resources for significant reparation would
be insufficient; much larger, and it might not be something
we could do,” he said.

Dietsche described in detail the role the diocese and the
city played in the slave trade.

During the eighteenth century the proportion of people in New
York owning slaves was the second highest among all of the
colonies, after only Charleston, South Carolina. We have
records of churches in our diocese which owned men and
women as parish servants or as property assets: churches whose
wealth was built on the traffic in human beings.

new York began to phase in abolition early in the century, and
by 1827 all enslaved people in the state had been emancipated.

Yet, 32 years later, in 1859, the London Times declared that
New York City remained the largest slave market in the world,
because of the ships which sailed from this city to patrol the
West Coast of the African continent, continuing to kidnap
slaves for the American South, generating untold wealth for the
shippers and merchants in this city.

The bishop declared, “we have a great deal to answer for.
we are complicit.”

The importance of slavery to the economy of new York
City explains why the affluent diocese was unwilling to con-
demn slavery, even as the Civil war loomed. The 1860 res-
olution was introduced by John Jay, grandson of the first
chief justice of the U.S. Supreme Court.

Jay was treated quite shabbily by his fellow convention
deputies, a point that was brought home in a dramatic reen-
actment on the first day of this year’s convention. The script
for the reenactment was based closely on the transcript of
the actual meeting, said Diane Pollard, who has been an
active member of the diocesan reparations committee since
it was formed in 2006.

John Jay’s anti-slavery resolution was brought up mul-
tiple times, only to be tabled. when Bishop Horatio Potter
finally forced the convention to vote, enough deputies
walked out to deny a quorum.

Pollard, who is also a lay member of the churchwide exec-
utive Council, told TLC: “we talked about it at our repara-
tions committee meeting, and I believe I was one of the ones
who suggested, why don’t we bring it up?” She was given the
honor of proposing the vote on the 1860 resolution.

Dietsche
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Dietsche told the convention that he
has hoped during his episcopacy to
increase the diocesan endowment, and
“this resolution will set that back. …
However, I am sure that any honest
process of reparation must require sac-
rifice, and a commitment not only from
our surplus, but from our seed corn.”

Dietsche said he would appoint the
task force in the next 30 days.

I do not want to dictate to the task force
the deliberations which will come. But
may I say that this money could pro-
duce five $10,000 college or seminary
scholarships every year in perpetuity.
This money could establish and fund
an education and advocacy library and
resource center in this diocese dedicated
to racial justice and reconciliation. This
money could support a first step pro-
gram in this diocese to invite, nurture
and prepare black young people, and
men and women, to explore the possi-
bility of ordained ministry.

“I look forward with anticipation to the
creative possibilities that might come
from this initiative,” he said.

was emphasized at the outset of the day
that the episcopal Church, since Gen-
eral Convention 2018, is in  a formal
season of ingathering and conversa-
tion about prayer book revision and a
spectrum of voices need to be heard.
Jubilate, then, was meant to equip
those present for further dialogue
around the church.   To do that effec-
tively, a real cross-section of opinions
was brought into relief.

The day was rich and fast-paced.
Ruth Meyers, professor of liturgics at
Church Divinity School of the Pacific,
was the first of three primary presen-
ters in the morning.  She outlined pro-
posed changes in liturgical language
over the past generation, that is, since
the 1979 Book of Common Prayer, and
then made a case for expansive lan-
guage for the Trinity.  She cited femi-
nine imagery about God in both the
Old and new Testaments and sug-

By Calvin Lane

what sort of language should we
use, as episcopalians, to speak

about and pray to God?  what words
have shaped and captured our imagi-
nation as a church?  And how, at a time
of precipitous decline, will our prayer
life inform our mission?

These questions, and more, were
faced directly at Jubilate, a conference
on prayer book revision sponsored by
the Diocese of Southern Ohio and
hosted by Christ Church Cathedral in
downtown Cincinnati on Saturday,
november 2.   Around seventy people
were present, including clergy and lay
people from across the United States.
Both coasts were represented, ecu-
menical guests attended, as did students
from multiple episcopal seminaries.

The event was intended to be a gift
to the wider church in order to spur
further conversation and dialogue.  It (Continued on next page)

Jubilate: A Conference on Prayer
Book Revision and Language
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gested, in particular, that biblical lan-
guage about wisdom offers rich possi-
bilities for liturgical expression.

Highlighting that she was not pro-
posing abandoning the formula of
Father, Son, and Holy Spirit, Meyers
nevertheless contended “we need lan-
guage that expands our understanding
of the triune God and counters mis-
perceptions of God as masculine.”  Her
concern was likewise to, as she put it,
“to proclaim the gospel more clearly in
our age and our context.”

Following Meyers, ephraim Radner,
professor of historical theology at
wycliffe College, University of Toronto,
focused on exactly that subject, cultural
context, by arguing that revising the
prayer book is simply irrelevant to the
cultural moment.  Sharing stories from
his previous missionary work in
Burundi, he emphasized how prayers
imprint themselves on a community,
especially during serious challenges.
Similarly, he told about worshipping
around the world with Anglicans,
Catholics, and Pentecostals and being
surprised that the music is the same!  In
short, Radner argued that prayer book
revision is likely culturally irrelevant.

Katherine Sonderegger, professor of
systematic theology at virginia Theo-
logical Seminary, rounded out the
morning by making the claim that
“masculine language for God is a settled
matter, for liturgy and the Church,” and,
further, that this claim, somewhat sur-
prisingly, is a “feminist proposal.”   She
said that, were the episcopal Church to
leave such language behind, especially
the traditional formula of the Trinity,
episcopalians would disconnect from
other Christian denominations and
from other Anglicans.

“The language we use in ecclesial
worship,” Sonderegger said, “is not for us
to determine independently.  we exist,
even in fractured communion, in a
single Body, whose head is Christ, and
we are properly constrained by this
membership.” Sonderegger argued that
her fellow feminists should be wary of
the “linguistic turn,” as if simply
changing words changes reality.   The
challenges faced by a garbage collector,

she said, are not mitigated simply by
changing the title to sanitation engineer.
More pressing issues, she claimed,
should be addressed, the gender pay gap
for example and stereotypical roles for
women and men in our parishes.  Then,
in closing, Sonderegger voiced her reser-
vations about the revised eucharistic
prayers, noting especially that many of
them, in removing “God the Father” as
the recipient of the prayer, inadvertently
suggest that neither Christ nor the Spirit
are God.

During the afternoon three synthetic
responses were made to the morning’s
presentations, and these continued to
raise significant questions about incul-
turation and our images for God.

Liza Anderson, assistant professor of
theology at the College of St. Scholas-
tica in Minnesota, raised the issue of
how prayers have shaped individuals
and communities, noting her own
decade-long memorization of the 1979
BCP psalter.  Anderson shared a rather
haunting story of a late ancient Chris-
tian monk being disabused of his prob-
lematic image of God, but then was
bereft and isolated.   what, she asked,
would be the larger cost of losing these
images?

Jonathan Tan, professor of catholic
studies at Case western Reserve Uni-
versity in Cleveland, made a robust
case for cultural diversity in our litur-
gical expressions, claiming that many
aspects of the prayer book tradition are
unintelligible for immigrants.

Thomas Breidenthal, bishop of
Southern Ohio, said that perhaps the
morning’s presenters were closer than
we might immediately realize, claiming
that all the morning presenters were
minimalists in their approach.

A roundtable closed the day and it was
clear that there was strong though char-
itable disagreement.  Meyers was trans-
parent with Sonderegger that she was not
persuaded by Sonderegger’s case for a
feminist endorsement of the traditional
formula of the Trinity.  Taking questions
from the audience, Anderson and Son-
deregger spoke about masculine lan-
guage being “healed” and “redeemed.”
“If Christ is king,” Anderson said, “then
Caesar is not” and that changes the
word king itself.

while Tan argued that, from a global

(Continued from previous page)
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perspective, the 1662 Book of Common
Prayer has been experienced as colo-
nialist, Radner countered that many
people in post-colonial churches
around the world want the 1662 book
and that we would be well served to
avoid a patronizing posture about what
is best for them.   Radner, however,
raised a more troubling question about
the day’s conversations: we are having
this discussion while our church is “dis-
appearing,” citing the  membership
decline in the episcopal Church.

One priest in the audience captured
concerns raised by both Sonderegger
and Radner by asking, in the face not
only of tremendous decline but also of
global climate change, are there more
pressing issues before us as a church?
Fittingly, Jubilate closed with a choral
eucharist for All Souls, celebrating the
witness of those who came before and
the hope in the resurrection that is to
come.     This conference, which was
livestreamed and may still be accessed
at dsojubilate.org, was meant to foster
further conversation and dialogue,
equipping the church to talk openly
and with theological rigor about our
common prayer.

The Rev. Dr. Calvin Lane is associate
rector of St George’s Church, Dayton
Ohio and affiliate professor of church
history at Nashotah House Theological
Seminary.  He served as moderator for
the Jubilate Conference.

Bishop Roundup

On november 2, Jonathan H. Folts
became the XI Bishop of South Dakota
— and the second bishop in his imme-
diate family.

Folts’s father, retired Bishop James
e. Folts, served as both a co-conse-
crator and as the preacher. The elder
Folts previously ordained his son as
both a deacon and a priest in the Dio-
cese of west Texas.

Episcopal News Service reported that
in his sermon, the elder Folts told his
son that of his three ordinations, “the
one that changed your life the most,
was that first one, the one that made
you a deacon. For in that one … you
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declared your desire, your intention
and indeed your willingness, for the
rest of your life, to be a servant.”

The consecration took place in
Pierre, and the local  Capital
Journal reported that Folts is looking
forward to a lot of “windshield time” as
he visits the 78 congregations spread
across the entire state, including two in
nebraska and one in Minnesota. Fifty
of those congregations are on Indian
reservations, and the paper said South
Dakota is the only diocese in the

Church where a majority of members
are native Americans. Part of the
service was conducted in the Lakota
language.

According to ENS, about 60 percent
of the baptized episcopalians are either
Dakota, Lakota or nakota Sioux. The
diocese also has one congregation
composed of Sudanese immigrants in
Sioux Falls. According to  2018
parochial reports, there are about 9,700
baptized members in the diocese.

Presiding Bishop Michael B. Curry
was chief consecrator, and another co-
consecrator was the younger Folts’s
predecessor as Bishop of South Dakota,
the Rt. Rev. John T. Tarrant, who retired

earlier in the year. Folts has been
serving as acting bishop since August.

Iowa
The Rt. Rev. Alan Scarfe has
announced plans to retire as Bishop of
Iowa in September 2021, and called for
the election of his successor in Spring
2021. He made his announcement
October 26 at the annual diocesan con-
vention.

Scarfe has led the Diocese of Iowa
April 2003. “He has been active in
social justice issues through his
involvement with  Bishops United
Against Gun violence, support for the
LGBTQ+ community and encourage-
ment of the Becoming Beloved Com-
munity initiative  development,”
according to ENS.

Lexington
The Rt. Rev.   Mark van Koevering,
who has served as bishop provisional
of the Diocese of Lexington since April
2018, was elected bishop diocesan at a
special convention of the diocese on
november 2.

Koevering came to Lexington by a
circuitous route. He was serving as an
assisting bishop in west virginia for
more than two years, after 12 years as
Bishop of niassa in Mozambique, part
of the Anglican Church of Southern
Africa. Before that he was a priest in the
Church in wales, which is one of the
provinces of the Anglican Communion.
He was born in Michigan, and  was a
Peace Corps volunteer in Thailand and
a teacher in China before ordination.

Missouri
The Diocese of Missouri conducted
walkabouts in early november, and
will elect the XI Bishop of Missouri on
november 23. Candidates include: the
Rev. Deon K. Johnson, rector at St.
Paul’s Church, Brighton, Mich.; the
Rev. Stacey Fussell, rector of Church
of the Ascension in Bradford, Pa;  and
the Rev. George D. Smith, rector at St.
Mark’s Church, Glen ellyn, Ill.

Maryland
The Rt. Rev. Robert Ihloff, the retired
XIII Bishop of Maryland, will return to
Maryland as assisting bishop on Jan-
uary 1, 2020. The announcement was
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made by the XIv Bishop of Maryland,
the Rt. Rev. eugene Taylor Sutton, who
remains bishop diocesan.

Church Decries “Irresponsible”
Paris Agreement Withdrawal
The episcopal Church, already at odds
with the Trump administration over
repeated cutbacks to immigration, has
called out the administration for its
“irresponsible” abandonment of the
Paris Agreement, which sets goals for
climate change.

“The U.S. withdrawal from the Paris
Agreement represents a serious obstacle
in the global effort to curb climate
change,” said the Rt. Rev. Marc Andrus,
the Bishop of California. Andrus has
been the point person for episcopal del-
egations to United nations summit
meetings on climate change.

President Trump has been critical of
the Paris Agreement since before he
took office, and on nov. 4 the admin-
istration formally announced its plans
to withdraw. nearly every nation on
earth — 187 in all — has signed on to
the Paris Agreement.
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Giving the Gift
of Sight to the
Neediest
By Kirk Petersen

There are an estimated 2.5 billion
people in the world who do not
have access to an optometrist.

An episcopalian in Maryland has
found a way to deliver eyeglasses to
40,000 of them, and he has his sights
set on more.

while serving as a Marine Corps
officer, Kevin white found himself in
charge of the Department of Defense’s
humanitarian efforts for Africa and
eastern europe. On a trip to Morocco,
a medical team was distributing
donated eyeglasses to people who
needed them.

“It was really disappointing, the inef-
ficiencies of those systems,” he said.
“very few people got 20-20 vision in
both eyes, and people were literally
taking the frame that they liked as
opposed to the prescription they
needed. I said there has got to be a
better way.”

So he drew on his science and engi-
neering background to create a system
that enables a person with no profes-
sional training to determine the neces-
sary correction, pop the appropriate
lenses into a frame, and send a patient
on his or her way in about 15 minutes
— at a cost of about $5 a pair.

Seriously.
The key to the system is called the

USee vision-screening tool, which
white invented. It’s essentially an eye-
glass frame with two long, vertical
optical strips that gradually change
prescription from top to bottom. The
patient uses dials to adjust the strips,
one eye at a time, to the position pro-
viding the clearest vision. 

Then the person administering the
test can read the prescription off the
strips and select the lenses from a kit.
There’s only one style of frames and
one size of lens, so everything is inter-
changeable. The frames come in black,
brown or blue, so the patient does get

some choice. The blue ones are kind of
jazzy.

But how is it possible the glasses cost
only $5 a pair?

“Glasses are one of the most
marked-up products,” white said.
“Mostly, that’s because of the infra-
structure that it takes to deliver those
eyeglasses,” including brick-and-
mortar stores and expensive optom-
etry equipment. The lenses are all
made in China, in the same plants that
make lenses for fashion brands.

There are limitations to the system,
of course. The lenses don’t correct for
astigmatism, a fairly common problem
caused by an irregularly shaped
cornea. And of course if a patient has
cataracts or other severe eyesight
issues, they need conventional eye care.

But white said more than 90% of
the patients they serve can be corrected
at least to 20-40, which is the world
Health Organization’s standard for
allowing a person to drive a vehicle.

white’s company, Global vision
2020, partners with governments, non-
governmental and faith-based organi-
zations to distribute the glasses. Since
the USee prototype was developed in
2015, white said 40,000 glasses have
been distributed in 39 countries.

The pace really picked up in January
2018, when white won a $1 million
Creator Award from wework, a com-
pany that provides shared workspaces

and services for startups. “we were
quite frugal with that,” white said.
They used the money “to build a com-
pany, to get the USee to full-scale pro-
duction, to have some stocks and
inventory. we built a viable company.”

white and his family worship at
Christ Church episcopal in easton,
Maryland, and the church has been
involved in the effort from the start. A
timeline on the company’s website notes
that early prototypes of the glasses were
tested on volunteers from Christ
Church, and the church has distributed
glasses on a number of mission trips. 

“My wife went on one of them to
Mexico a number of years ago, and my
son went on the Christ Church mis-
sion trip this summer to Peru. He was
14 at the time,” white said. His travels
have not permitted him to accompany
the church on mission trips. 

TLC asked white how his faith is
connected to his work. He said he sees
his role as “helping the poorest of the
poor… get something that I had when
I was 7. I got a pair of glasses when I
was 7. I have two sons, both have
glasses. I’ve spent a lot of time in the
developing world, especially in Africa,
and to see a child who is 20-400 —
who essentially can’t see, if he stretches
his arm out in front of him, his finger-
tips are blurry — struggling through
life… I think God wants everybody to
have an opportunity to enjoy their life.”

A child in Botswana takes an eye test. Photo courtesy of Kevin white
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Facing an Invisible Storm
The increasing struggles of living with anxiety and depression.
By G. Jeffrey MacDonald 

Advent brings out crowds to local
churches for respite, festivity and
brushes with the holy. But for

many church workers, facilitating such
experiences for others requires navi-
gating an invisible storm within them-
selves: mood-related mental health
problems.   

Disorders rooted in anxiety and
depression are showing up among church
workers at rates several times higher than
the national average. what the data show
has denominations working to under-
stand potential causes. They’re also
rolling out initiatives, from a new epis-
copal Church webinar on compassion
fatigue to a Lutheran online mental
health tool that goes live January 1. 

Insurance claims suggest church

workers are lining up for help. Through
October, 40 percent of the 11,000
church workers in the evangelical
Lutheran Church in America had filed
claims in 2019 for treatment of mood
disorders, according to the eLCA’s Por-
tico Benefit Services. That number is
expected to climb in the fourth quarter,
which brings a spike in mood disorder
claims every year, according to Portico
President and CeO Jeff Thiemann. 

“Mood disorder is the number one
claim in our population,” Thiemann said.
“we believe that they are higher than
average users [of mental health benefits]
because of the nature of their work as
caregivers and counselors. They’re under
stress. They also appreciate the value of
therapy and are more likely to use it than
the average person would be.”  

In the general population, mood dis-

orders are far less common than among
church workers. They afflict about 9.7
percent of American adults, according
to the national Institute of Mental
Health. Only 19 percent of Americans
experienced any type of mental illness
in 2018, according to the Substance
Abuse and Mental Health Services
Administration. 

eLCA workers aren’t alone in facing
these types of struggles. A 2019 wes-
path Benefits survey of 1,240 active
United Methodist clergy in the U.S.
found that 60 percent report feeling
emotional distress; 29 percent report
feeling down or hopeless; and clinical
depression afflicts eight percent.
Depression rates among clergy run
about 50 percent higher than the
national average, according to Duke

Fr. David Peters leads his congregation in worship at the Three Legged Goat, a Pflugerville, Texas wine bar. Photo courtesy of David Peters
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Facing an Invisible Storm

University’s Clergy Health Initiative. 
A wider context brightens the pic-

ture. The Clergy Health Initiative finds
a larger percentage of clergy (68 per-
cent) enjoys positive mental health than
U.S. adults writ large (58 percent). And
clergy job satisfaction exceeds that of
many other professionals, including
physical therapists, teachers, and artists. 

But clergy are also at greater risk of
depression, which suggests church work
is particularly fraught with both mental
health perils and opportunities to thrive.  

Roman Catholic researchers see the
tension play out in satisfaction versus
morale. Surveys in multiple dioceses
find that about 90 percent of U.S. priests
are satisfied with their vocations,
according to Fr. Thomas Gaunt, S.J.,
executive director of the Center for
Applied Research in the Apostolate at
Georgetown University. But only about
55 percent report good morale.

“They’ll say, ‘I’m very happy to be a
priest. I can’t stand my bishop’ or ‘I
think the parishioners are unrealistic.’
But when you go back to asking about
being a priest or minister, they’ll say,
‘no, I’m very satisfied’,” Gaunt said.
“Our explanation would be that people
are very happy with their vocational call
but kind of dissatisfied with the prac-
tical dimensions or structures — the
parish or diocese.”

Managing mood-related issues
becomes especially important at this
time of year. Seasonal affective disorder
tends to kick in now when days are short
and sunlight proves elusive. Difficult and
demanding parishioners can exacerbate
mood-related troubles. But denomina-
tions vary in how much they know and
are willing to disclose about mental
health challenges their workers face.

The Pension Boards of the United
Church of Christ did not respond to
queries from THe LIvInG CHURCH. The
Church Medical Trust, which adminis-
ters health benefits for 35,000 episcopal
Church workers and their dependents,
declined to provide data on anxiety and
depression disorder claims filed with its
insurer, Cigna Behavioral Health (CBH). 

However, CMT spokesperson Curt
Ritter said in an email that episcopal

Church workers are experiencing more
problems in at least one mental health
area: post-traumatic stress disorder.
PTSD claims from a pool of 35,000
episcopal Church workers and
dependents are up 20 percent
since 2016, according to CMT.

PTSD is not classified as a
mood disorder because it
traces to a traumatic experi-
ence rather than a chemical
imbalance in the brain,
according to Dr. Lilly Fried-
land, a Los Angeles psycholo-
gist who helps clients with
PTSD and mood disorders. But those
who suffer from PTSD routinely also
experience depression, anxiety or both,
she said.

Ritter said CMT does not understand
what’s causing the increase in PTSD
claims. He did not say how many
workers are affected, despite multiple
requests from THe LIvInG CHURCH to
get the figures that were used in calcu-
lating the 20-percent increase. He
passed along general context from
CBH.

CBH indicates “that the lack of a
good social support system, childhood
trauma and exposure to traumatic
events often increases the risk for
PTSD,” Ritter said in an email. 

That church workers would be suf-
fering more PTSD comes as no surprise
to Fr. David Peters, an Iraq war veteran
and vicar of Saint Joan of Arc episcopal
Church, a new congregation that
launched last January in Pflugerville,
Texas. He helps veterans suffering from
PTSD through the episcopal veterans
Fellowship. He writes about the dis-
order — how it takes root, generates
numbness and stirs feelings of doom
and constant threat — in his book, Post-
Traumatic God: How the Church Cares
for People Who Have Been to Hell and
Back. 

Clergy can get what’s called “sec-
ondary PTSD” in parish work, Peters
said, simply by compassionately lis-
tening to trauma victims. To identify
ensuing emotional troubles in clergy as
PTSD likely would not have happened
15 years ago, but now people are more
aware of the problem and how to treat it.

“The nature of the job — dealing
with death and dying and crises — I do

think that produces PTSD in a lot of
people” in congregational ministry,
Peters said. “I don’t know that [the 20-
percent increase in claims] means more

people are getting trauma-
tized. It might just mean
that more people are getting
help for it.”

Peters notes that trauma
leading to PTSD, even for
military personnel, usually
stems from early life experi-
ences (e.g., abuse) that then
get triggered by intense
episodes later. Dynamics in

parish life can cause a previously trau-
matized person to revert to feeling
unsafe or under threat, even if no real-
istic threat exists, he said.

“There’s tons of back channel com-
munication in parish life where people
come to you and say: ‘you know, some
of us were talking, people are talking,
people are saying they don’t like this or
they don’t like that’,” Peters said. “Those
types of things are going to trigger
people who have lived in abusive situa-
tions because some of that stuff can
either feel like abuse or just be abusive.” 

Getting treatment for PTSD can
enable church workers to function well,
Peters said, whereas untreated PTSD
can be debilitating. The cognitive disso-
nance alone can be disruptive. 

“On a spiritual level, PTSD is an
inability to trust,” Peters said. “In a job
where you’re supposed to be teaching
trust and helping people trust, [to] dis-
cover that it’s really hard for you [to
trust] would be, I would think, really
upending. It has been for me at times.” 

Multiple factors could be causing or
exacerbating mood disorders among
church workers, Thiemann and others
said. Among them:

• Political tensions are playing out
more intensely in congregations and
local communities since 2016;

• Declining participation in local
church life can lead to blaming church
leaders and heightening stress; 

• negative perceptions of church in
wake of clergy sexual abuse and other
scandals foster low morale;

• Social support for church-related
careers is lacking as confused peers
wonder: why choose ministry?

• Perennial challenges, such as feeling

(Continued from previous page)
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isolated as clergy, and financial stress.
“A lot of folks are really frustrated that

their kids are not in church and their
grandkids are not in church as we’ve
seen the de-churching of America,”
Thiemann said. “One way to [respond]
would be to say: ‘what did I do wrong?’
But it’s much more likely people will
say: ‘what did the system do wrong?
what did the leader do wrong and why
don’t you fix that?’ And then point to
the pastor.”

Friedland said mood disorders
among church workers aren’t sur-
prising in part because clergy have
what she calls “one of the toughest jobs
in the world.” She notes they’re
expected to always be in a good mood,
have time for every congregant, show
up for major moments such as births
and deaths, yet accept being away from
their own families at special occasions.
If they’re idealists, reality can deal
some hard blows too.

“Most people go into nonprofits
because they want to do good, and part
of this [mental health struggle] is real-

izing: ‘Oh my God, I can’t make that big
of a difference’,” Friedland said. “It’s very
humbling. The pay isn’t often great. The
expectations others have are very high.
So, I think it’s just a hard time.”

Denominations are taking a proac-
tive approach. They’re encouraging
church workers to use employee assis-
tance programs and manage stress by
taking sabbath days of rest, eating well
and getting enough exercise. They’re
also rolling out new resources.

For episcopalians, Church Pension
Group produced new webinars this
year. Topics include stress reduction
through mindfulness practices, over-
coming compassion fatigue and
resilience when disaster strikes. See the
resources here: bit.ly/34OMAg6. 

United Methodists have released a
resiliency toolkit that encourages
workers to use their employee Assis-
tance Program and their Live and work
well benefits: bit.ly/2K8vL7w

The eLCA meanwhile is planning a
Jan. 1, 2020 launch of Learn to Live, a
new online mental health program. It’s

designed to help members strengthen
their minds and improve emotional
resilience through principles of cogni-
tive behavioral therapy. 

Learn to Live is part of a “wellness
reformation” that the eLCA has touted
since 2016. That’s when Portico Benefit
Services took the unorthodox step of
reaching out beyond its membership to
engage congregational leaders. Among
the central goals: to raise awareness of
how congregants are impacting church
workers’ mental health. every church
council president received a “conversa-
tion guide” to open the dialogue.  

“we hope you’ll play a part in the
wellness reformation, too!” says Thie-
mann’s letter introducing the guide.
“we encourage congregation leaders to
engage in a conversation about how
your church culture is (or isn’t) sup-
porting healthy lifestyles. This conver-
sation is meant to affirm positive prac-
tices already in place and shine light on
new ways your church can support the
health of your leaders and be a place of
wellness.” o

“I was a stranger and you welcomed me…
 for as you did it to one of  the least of  these who are members

of  my family, you did it to me.”  
                               ~Matthew 25:35,40

There are more than 
70.8 million refugees, 

asylum seekers, and 
displaced people 

worldwide.

Through Episcopal Migration Ministries, The 
Episcopal Church continues to offer hope, as it 
has for over eighty years, living out the Way of 
Love by educating, advocating, and participating 
in welcome and supporting efforts on behalf of 
all God’s displaced children, just as Jesus called 
us to do.

Support this vital ministry today. 
Text EMM to 41444 or visit 
EpiscopalMigrationMinstries.org/SupportEMM
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CULTUReS

Advent’s Radical Prophet By Mark Michael

“william Blake” at the Tate Britain
Museum, Millbank, London.
Until February 2, 2020. 

London’s Tate Britain Museum
lies just a few steps from the
Pimlico tube stop, bordering

some of the city’s most exclusive
neighborhoods. But I’d suggest
approaching its massive “william
Blake” exhibition, as I did, by alight-
ing at westminster, and walking
alongside the Houses of Parliament
in what seems an apocalyptic twi-
light for British politics. “Madness,
madness, Brexit is madness!” a trio
sang on one side of me, while pro-
testers hoisted high their placards
on the other, “I’m with Boris! no
Surrender!”

Martin Myrone and Amy Con-
cannon, the curators of the 300-
piece exhibition, the largest display
of Blake’s work in a generation,
emphasize that the artist, too, was
cursed to live in interesting times.
His was, they say, an age of “radical
thought, war and global unrest.” The
American Revolution, France’s
Reign of Terror, the napoleonic
wars, and the Corn Law riots
framed his life. A self-professed rad-
ical, Blake counted public crusaders
for universal suffrage, women’s
rights and the abolition of slavery
among his friends and patrons, and
he lifted up a vision of liberated
humanity and a hope for a new city
of justice and peace. 

This is a woke Blake for the 21st
century. The exhibition’s selections
and interpretive materials are quick
to tug at the threads of race con-
sciousness, sexual liberation, pacifi-
cism, and proto-environmentalism
clearly present in the tangles of the
great artist’s mind. “A negro hung
alive by the Ribs to a Gallows,” an
engraving of a Caribbean lynching
scene that kindled his deep hatred
of slavery, is centrally featured in a

survey of his early work. nearby are
a series of plates he executed (for a
handsome fee) to illustrate a Ger-
man childrearing manual translated
by the proto-feminist Mary woll-
stonecraft. Selections from Blake’s
allegorical epic, America, a super-
natural contest between George
washington and “The Guardian
Prince of Albion” waged on the
fields of the lost continent of
Atlantis, are selected to emphasize
Blake’s hatred of tyranny and trust
in self-government. 

The exhibition also, perhaps, con-
nects with 21st century experience
in casting the artist as a continually
beleaguered gig-worker, running
through an immense chain of unre-
liable or offended patrons. The
prices paid for many of the pieces
are carefully documented, and sev-
eral of the comparative works are by
students Blake took in to extend his
continually dwindling resources.
extended series of illustrations for
contemporary meditations on death
and fantastical tales of his own stand

william Blake, self portrait
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alongside commissions based on
texts from Milton, Dante, Bunyan,
and, of course, the Bible. The wide
variety marks out deep wells of
imagination, as well as wearying
progression of recycled bearded
ancients, histrionic maidens and
muscle-bound warriors. 

A large number of Blake’s illus-
trated books, which feature his own
arcane poetry alongside vivid,
though sometimes unrelated,
imagery are displayed, and invite
close inspection. Blake himself
designed the process, “relief etch-
ing,” that he used to print them.
evocatively deploying acid to eat
away copper plate to reveal the
desired image, the technique saved
the cost of hand-coloring and
allowed the text to be printed in
(sadly faded) colored ink. 

Like many contemporary exhibi-
tions, the Tate displays unfolds the
technical mysteries of the process in
great detail. It frustratingly pleads a
variety of interpretations to pawn
off its duty to help the viewer
understand the complex combina-
tions of text and image. That Blake
claimed that relief etching was
revealed to him in a vision and that
the process resulted in works with a
noted affinity to medieval illumi-
nated manuscripts goes largely
unmentioned.

This gestures at a missed opportu-
nity at the heart of this otherwise
deeply significant collection. Per-
haps half the works on display deal
with Biblical themes, including the
marvelous gallery of Old and new
Testament watercolors commis-
sioned by Thomas Butts. But the
curators consistently give short
shrift to Blake’s profound Christian
faith and his sense of responsibility
to england’s religious heritage. 

Blake’s first major assignment as
an apprentice was drawing the grave
monuments of westminster Abbey,
a place he described to his friend
Samuel Palmer as the site of “his
earliest and most sacred recollec-
tions.” In his magisterial biography
of the artist, Peter Ackroyd remarks,
“His poetry and paintings are
imbued with Biblical motifs and

images; the very curve and cadence
of his sentences are derived from the
Old Testament” (25). An autodidact,
he read widely in Christian mysti-
cism, orthodox and heretical, and
his seemingly modern sexual atti-
tudes spring mainly from Sweden-
borg’s theories of the body’s spiritual
energies. Blake was also, to the baf-
flement of his many secular contem-
poraries, a visionary all his life,
having first glimpsed a tree full of
angels on Peckham Rye, then a
meadow on London’s edge, at the
age of eight. 

He continually reworked his
Ancient of Days, the famous image
of the mighty Creator plotting the
worlds with his golden compass. A
vividly colored version, completed
just days before his death, is promi-
nently featured in the Tate exhibi-
tion. The powerful figure clearly
evokes Blake’s hero Michelangelo.
Ackroyd argues for inspiration from
a carving on Richard II’s tomb
canopy in the Abbey. But Blake also
said he had seen the Ancient of
Days atop the staircase in his
cramped London house.  He ren-
dered on paper nothing less than
what God himself had revealed.

Blake viewed himself first not as a
poet or an artist, much less a politi-
cal activist, but as a prophet, a seer

who glimpsed the glory of God and
was forever transformed. A deeply
arresting self-portrait in the exhibi-
tion’s first room marks him as a man
of penetrating vision, one who sees
through the events of his own time
to the eternal verities.

early biographer Allan Cunning-
ham noted this mingling of the ages
in Blake’s final epic, Jerusalem, a fac-
tor which he blames for the project’s
abject commercial failure. “Of new
designs there are no less than a hun-
dred and what their meaning is the
artist has left unexplained. It seems
of a religious, political, and spiritual
kind and wanders from hell to
heaven and from heaven to earth,
now glancing into the disturbances
of our day and then making a tran-
sition to the antediluvians.”

As he aged, Blake’s attention
turned insistently back to Jesus, and
the exhibition includes several of his
most notable images of the Savior.
These include an evocative treat-
ment of Psalm 18:16, “He sent from
above, he took me, he drew me out
of many waters.” David, bound in
chains (a recurrent motif in Blake),
barely lifts his dead above the dark
waters. But a youthful Christ gazes
at him in love, glowing with light
and strength. Christ’s arms are out-
stretched, cruciform, and he swoops
down on a throne of seven cheru-
bim. He comes as the Savior to a
world bound in chains of its own
making, chains that technological
progress and sharp new ideas could
not ultimately sever. 

Blake did not deal out a vague,
undifferentiated “spirituality” to his
own age of “radical thought, war
and global unrest.” Like John the
Baptist, he thrust his finger toward
the Lamb of God, and awaited in
hope the new city coming down
from God. “Just before he died,” an
onlooker remembered, “His Coun-
tenance became fair. His eyes
Brightn’d and he burst out into
singing of the things he saw in
Heaven.” Blake’s is an Advent vision,
pained by the world’s ancient
wounds, seeing clearly to the truth
of things, and full of the joy of
heaven. o

Blake, A negro Hung Alive by the Ribs to a
Gallows, 1796, victoria and Albert
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Zabur by Mohammed Fairouz, text by Najla Säid
various artists
naxos. Run Time: 56 minutes. $7.99 on iTunes.

Review by David Palmer

This recording contains the 16 sections that make up
Zabur, a work for orchestra, adult and children’s
choirs, and baritone and tenor soloists. Zabur is the

Arabic word for Psalms, texts that are important to Chris-
tianity, Judaism, and Islam, and the composer,
Mohammed Fairouz, has used english, Hebrew, and Ara-
bic translations of selected psalms. 

The recording uses the performers from the work’s
2015 world premiere: conductor erik Stark, The Indi-
anapolis Symphony Orchestra, The Indianapolis Sym-
phonic Choir, The Indianapolis Children’s Choir, and
vocal soloists, Michael Kelly and Dann Coakwell. The
execution is masterful, a testament to their careful prepa-
ration. 

Zabur joins a collection of war-themed works for cho-
rus and orchestra such as Benjamin Britten’s war
Requiem, written about 15 years after world war II, and
L’homme armé by Karl Jenkins, which was written during
the Kosovo conflict. It’s hard not to hear parallels between
Zabur and the Britten work, including the performing
forces, the juxtaposition of tonal and post-tonal composi-
tional materials, secular poetry declaimed by baritone and
tenor soloists, and sacred texts sung by adult and chil-
dren’s choirs. 

The choral and instrumental passages alternate with
vocal solos which declaim the story of Dawoud (a bari-

tone), a writer who is trapped in a bomb shelter in Syria
with his companion Jibreel (a tenor), other men, women,
and children. Unable to leave or write on the internet,
Dawoud, whose name is Arabic for David (the writer of
many of the Biblical psalms), writes for himself and his
companions in the shelter. 

Dawoud and Jibreel are represented here by baritone
and tenor soloists, Michael Kelly and Dann Coakwell,
who sing powerfully and expressively. Part of the genius
of the Britten work is also evident in Zabur’s intersection
of Dawoud’s psalm-like writing and the psalms them-
selves. One can hear Zabur’s use of Psalm 130 (“Out of
the depths I cry unto Thee”) as giving voice to the collec-
tive anguish of the frightened inhabitants of the shelter.

The piece begins with a choral cry of anguish, repre-
senting the voices of those gathered in the shelter while
war rages outside. while such intense moments use mod-
ern sounds, the work is generally tonal and stylistically
eclectic, and later melodies are, at times, like folk or pop
music. There are some exquisite moments of sotto voce
drones, evocative of high-flying planes or a humming
generator. 

The children’s chorus takes the fore in “Can I Tell
Them we are Hungry?” Zabur expresses society’s concern
for its children and for the future that is thrust upon
them. with war happening in so many parts of our world,
Zabur is not only a work for our time but for every time
and place where societies take up arms to resolve their
conflicts.

David Palmer teaches composition and piano at Earlham
College, Richmond, Indiana. 

Psalms
of Hope
in the Face
of Death 
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God
with Us
in Hell

reality of God’s judgment upon all of us
for our acts. In his book Dare We Hope
That All Men Be Saved? (Ignatius Press,
1988), Hans Urs von Balthasar posits
that our relation to hell is always per-
sonal and existential: we can only dis-
cuss, conceive of, theologize and spec-
ulate about hell (and hope for its
emptying) when we understand our-
selves as people “under judgment.”
whatever our hope for the emptying of
hell, we must always assume it to be a
“real possibility” for ourselves (164). 

A simplistic universalism—a uni-
versalism that simply denies hell’s exis-
tence as incompatible with divine
love—abrogates the very idea of divine
judgment. Judgment is essential in our
broken world of injustice and oppres-
sion. The healing of the nations
requires not only greater love and
inclusion, but that the mighty be cast
down and the rich be sent away empty
(Luke 1:52–53). The vindication of the
righteous demands the judgment of
the oppressor—so we must maintain a
dialectic of judgment and mercy in
God’s relation to the world.

each of God’s acts of judgment —
righting wrong power relations — is
also an act of mercy and truth-making

aimed at love and good, not our suf-
fering. even reducing hell to a puri-
fying “purgatory,” or giving hell’s judg-
ments a temporal limit, still fails to
meet the complexity of the tension
between judgment and mercy that we
face when we face God after this life.
Such solutions flatten the tension into
a simple order: first God punishes or
purges us (judgment), then we receive
mercy. This does not do justice to the
always-merciful nature of God’s judg-
ment. whatever hell is, it must be con-
sistent with a unified picture of this
simultaneous judgment-mercy.

Instead of denying the existence of
hell, or flattening its reality, we can
look to Jesus’ statements about hell and
his descent into it.

The word Jesus most often uses for
hell, Gehenna, places him in the tradi-
tion of Israelite prophets, especially
Jeremiah. Gehenna was the place
where the Israelites unforgivably
“burned their sons and daughters in
the fire,” and the place where, in judg-
ment, destruction will befall Israel (Jer.
7:30-34). nicholas Ansell, in his book
The Annihilation of Hell (wipf & Stock,
2013), suggests that these Jeremiad

By Hannah Bowman

This is one in a series of four essays on
the Four Last Things by the author that
will be published this Advent on
Covenant, the weblog of The Living
Church.

The traditional “four last things”
of Advent — death, judgment,
heaven, and hell—are not always

popular. Often our churches would
prefer not to explore such matters. But
Advent is a time for the church to
renew our commitment to engaging
the difficult doctrines of our faith. In a
world of suffering and injustice, hell is
not a concept the church dare ignore. 

engagement with the concept of hell
need not lead inevitably to affirmation
of punitive condemnation. I am a uni-
versalist. But even universalists have to
grapple with the reality of hell. Hell
may be empty, but we cannot deny its
existence. By considering the purpose
and nature of hell in our theology—
especially in its relation to Christ—we
can imagine a universalism that still
makes space for real divine judgment.

The first step toward responsible
Christian universalism is to affirm the (Continued on next page)
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statements of Jesus about Gehenna are,
like Jeremiah’s prophecies, not
intended to be accurate eschatological
claims about some afterlife hell, but are
instead statements about the historical
judgment against Israel, and corre-
spondingly our liability to real and
concrete divine judgment now.

But what about the resurrection of
the dead to eternal life and to judg-
ment (Daniel 12:2)? Jesus’ statements
about hell, or Gehenna, present a pic-
ture, but not a full one. we must con-
sider also the creedal claim that Jesus
“descended into hell.”

In his study of the descent into hell
in Mysterium Paschale (Ignatius Press,
1990), Balthasar writes that because
Christ was truly dead on Holy Sat-
urday, in solidarity with all the dead,
Christ experienced not only physical
death but in a real sense hell, the full-
ness of abandonment and spiritual
death. He concludes, strikingly: “Hell
in the new Testament sense is a func-
tion of the Christ event” (172).

Here is the idea that hell is created by
Christ’s experience of it. The distinc-
tion between a generic land of the dead
and hell as an image of suffering judg-
ment derives from Jesus’ experience of
divine condemnation in his death. The
fulness of hell is always borne by
Christ. There is no hell outside of or
apart from Christ. 

The fact of Jesus’ solidarity with us
under judgment provides the key to
the mysterious dialectic of God’s mer-
ciful judgment:

Hell is the reality of standing always
under unavoidable divine judgment,
and the reality that Jesus mercifully
stands alongside us, and that therefore
God Himself is in the depths of hell.
The concrete judgment which we face
as a constant possibility, for this life
and the next, is the judgment already
experienced as a reality by Jesus.

The hope is not that God will relent,
or that the torments of hell will prove
only to be temporary. Our hope is that
the judgment of God will be righteous,
and that we, judged, sinking into the
depths of hell, will find Christ there. In
hell is also our ransom from it: he who
is both judged and judge.

Jesus’ coming in Advent is not only
his coming as an infant in Bethlehem,
nor only his coming as our judge at the
end of time. It is also his coming to the
depths of death and judgment: his
presence in hell which grants it its
truest existence while at the same time
undoing its sting with infinite mercy.
Jesus’ presence in hell is the paradox-
ical symbol of justice that promises us
the fullness of mercy and the fullness
of judgment of God.

But what happens to those who
choose to continue denying God? 

My perspective here—writing as one
under judgment—is, like Balthasar, to
suggest that such questions are less
important than to understand hell as a
possibility for ourselves as we con-
stantly seek the forgiveness and rely on
the mercy of God.

But another answer to the question
is provided by the fullness of the doc-
trine of Christ’s descent into hell. For
those who experience the judgment of
God and continue not to choose to
turn to him and rest in his grace,
Christ remains in hell with them. Sep-
aration from God—even by deter-
mined choice—is impossible because
Christ’s death in hell precedes ours.
what if you choose to reject God?
Then God himself is rejected along with
you.

Perhaps this is what makes hell a fit-
ting topic for the season of Advent.
The defining fact of hell is that God
arrives in it as emmanuel, God with
Us. In emmanuel, we can face the mer-
ciful judgment of God and see it as one
unified act of love and solidarity. God’s
mercy is not a way God saves us from
judgment and hell. Instead, God’s
mercy and judgment coincide. God’s
setting the world right results in our
condemnation as sinners—and in that
condemnation, God’s mercy pursues
us as emmanuel. Hell cannot be dis-
pensed with. But even hell is ultimately
in Christ. even in hell, judgment is
completed and found to be mercy. 

Hannah Bowman is a graduate student
at Mount Saint Mary’s University, Los
Angeles; a literary agent at Liza
Dawson Associates; and the founder of
Christians for the Abolition of Prisons
(christiansforabolition.org).

God with Us in Hell
(Continued from previous page)
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From at least the high Middle Ages, churches have
focused on the Four Last Things during the season
of Advent. Death, judgment, heaven, and hell rouse

people from the festivities of December to ponder mat-
ters both profound and, perhaps, profoundly depressing.

The Four Last Things are a popular designation for
eschatology, the study of last things or the end. They
focus our thoughts on our end and the wider context of
the world’s end when Christ returns in judgment. The
Christian Year begins by fixing our attention on the end.

Possibly because of their sharp contrast to the cheer of
the weeks building toward Christmas, the Four Last
Things are now rarely topics for Advent sermons. Yet
they continue to have a central place in Christian belief
and practice. Arguably, they have an even more impor-
tant place than ever. To see why, we must begin by look-
ing at the intention of each topic.

We begin with death.
In the past, death was an ever-present and imminent

stalker. For most people, life was nasty, brutish, and
short, and one’s demise a constant concern reinforced by
the frightful regularity with which children, friends, fam-
ily, and neighbors perished. The popularity of preaching
on the Four Last Things coincided with the arrival of the
Black Death. People were understandably eager to know
how to prepare for a good death. They knew their mor-
tality all too well, and sought to accept the words of
Psalm 103:15-16:

As for mortals, their days are like grass; they flourish like
a flower of the field; for the wind passes over it, and it is
gone, and its place knows it no more.
Personal mortality reminds people of what they share

with all things. everything but God is born, lives, and
dies. The 1662 prayer book office includes this reminder:
“Man, that is born of a woman, hath but a short time to
live, and is full of misery. He cometh up, and is cut down,
like a flower; he fleeth as it were a shadow, and never con-
tinueth in one stay. In the midst of life we are in death.”
Such considerations instill humility and acceptance of
our limitations.

Next is judgment.
everyone will appear before Christ when he returns to

judge the living and the dead. Christians must examine
their lives with vigor, facing and confessing their “mani-
fold sins and wickednesses,” making amendments wher-
ever necessary. Such examination is given urgency by the
reminder that we can never know the hour of our death.

Few ideas have shown greater political effect than the
Christian doctrine of judgment. That judges themselves
stand under divine judgment reshaped how we under-

stand mercy and judgment. St. Augustine wrote in a let-
ter to a judge perturbed by the interference of clergy on
behalf  of criminals,  

Judges …, the very avengers of  crime, who are not to be
influenced by their personal anger but are to be agents of the
law, and those who enforce the law against proven injuries
done to others …, all these quail before the divine judg-
ment, recalling that they have need of the mercy of God for
their own sins, and they do not think they do injury to their
office if they show mercy to those over whom they have the
lawful power of life and death. (Letter 153:8)
One of the most fruitful characteristics of medieval

theology was the struggle to demonstrate how justice and
mercy, both found supremely in God, are not contradic-
tory, even if we find it hard to see how.

* * *
Our society has lost its capacity to live within proper lim-
its. Our very idea of freedom scorns limitations. To be
truly free, we say, is to be unbound from any external
limitations: familial, social, religious, political, natural,
and, increasingly, physical. Yet, even as pulpits fall silent
about the Four Last Things, nature has begun to preach.
without limits, human life doesn’t flourish but inex-
orably embraces death and judgment and all too often
creates human hells. Climate change, the Anthropocene,
pollution, degrading communities, and unsustainable
growth have begun to remind even the most hardened
secularists that this life stands always under judgment,
whether we like it or not. o

Four Last Things
Beginning with Death and Judgment
(excerpted from a pamphlet
in THe LIvInG CHURCH’s series, “Anglicans Believe”)
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BOOKS

Review by Dominique Peridans

As the title of her book and its
introduction so clearly suggest,
the Rev. Anne e. Kitch captures

the heart of the experience of believers
in Christ, in the season of sacred prepa-
ration preceding Christmas. “For me,
the primary stance of Advent is one of
expectation: it is a season of waiting and
paradox.” The original, fitting disposi-
tion of the heart in those who look to
the adventus — that is, to the coming,
the approach, the arrival of the Lord in
the mystery of the Incarnation — is
indeed that of expectation. Hearts ani-
mated by the gift of hope expect. And of
course, “faith is the assurance of things
hoped for” (Hebrews 11:1). 

The expectation, rooted in faith and
in hope, that Kitch invites and explores
does not ignore the seeming paradox
— better, the mysterious reality — of
our pilgrimage as Christians: “already
but not yet,” a theological paradigm
articulated more fully by Princeton
theologian Geerhardus vos (d. 1949)
early in the 20th century. 

Kitch invites the reader to ask, with
her, the poignant question: “what is it
like to hold myself expectant, to remain
in the tension of looking forward to that
which has not yet come and, at the same
time, that which has already come?” It is
a profound question regarding our actual
relationship with our Incarnate Lord,
more present than we can imagine, yet
adventus, coming, and thus promising
fulfillment and fullness of relationship.
“How can I explore this in-between
space?” Kitch asks. And further, given
the nature of the Incarnation, God
enfleshed, and thus engaging humanity
in the stuff of everyday life, she asks,
“what ordinary encounters might bring
me through the threshold to an extraor-

dinary encounter with the holy?”
what follows, based on psalm verses

and a few collects, are meditations,
descriptions of daily life — the sound
of tires and laughter, wool sweaters and
computer issues, snowflakes and
wrong car keys.  The meditations are
accessible in their simplicity and
beauty, in which the extraordinary
emerges in the ordinary, the holy
emerges in the mundane, in which our
Lord, as always promised, comes.
Kitch’s gentle meditations are wonder-
fully inviting, especially perhaps for
those who, at times, feel overwhelmed
by the greatness of God or who
struggle to find the presence of God,
inviting us into relationship. 

Kitch’s trust in the word made flesh,
our flesh, is evident and reassuring and
inspiring. She invites the assurance of
faith, but it is a faith open to God’s
many surprises. Acknowledging her
own struggles in the spiritual life, Kitch
offers the reader an experienced,
steady hand, both humble and helpful.
And she offers a tool that, as she
describes it, can be coupled with the
Daily Office and the psalms of the day,
for those who may wish to inscribe
themselves into the larger prayer of the
Church, as the bride of Christ
responding with one voice to her
Bridegroom. 

The Rev. Dominique Peridans is the
rector of the Church of the Ascension &
Saint Agnes, Washington, DC.
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Review by Cole Hartin

The prevalent form of universal-
ism that has taken hold not only
in our churches, but in the pop-

ular Christian imagination, has a sen-
timental appeal.

It goes something like this: “God is
loving, and people are basically good,
therefore, everyone will get to heaven
one day. Besides, life can be hell
enough on its own, so why would God
make it worse for anyone in the after-
life?” 

David’s Bentley Hart’s recent offer-
ing, That All Shall Be Saved is a
defense of universalism, but of a very
different kind. Hart does not deny
that God will judge, or that some (per-
haps many!) people will suffer in hell.
Instead he argues for a hell that does
not exist forever: hell is painful, to be
sure, but it is purgative, so that when
all is said and done, so to speak, all
shall be saved.

Hart’s book is slim and does not
include the weighty scholarly appara-
tus that one might expect for such an
argument, or from other recent treat-
ments on universalism such as
Michael J. McClymond’s two-volume
The Devil’s Redemption or Ilaria L.e.
Ramelli’s A Larger Hope. Despite
Hart’s fondness for large words, his
book is written so that a well-educated
Christian should be able to track with
it. His prose is at times delicious, at
others caustic, and often humorous.
His book is worth reading even for
those who might find his argument
flawed. 

That All Shall Be Saved is structured
in three parts. The first frames the
questions about the traditional doc-
trine of hell through Hart’s experi-
ence, including his reflections on a
sermon from his childhood episcopal
priest. The second is comprised of
four meditations on God, judgement,
personhood, and freedom. Finally, the
third part is a kind of summary and
conclusion.

For Hart, arguing that all shall be
saved is a deeply moral project. At the
heart of his book are really two issues.
First, Hart cannot believe that a finite
rational creature could ultimately
reject God in any final sense. And sec-
ond, that a God who would create a
humanity whom he knew would be
capable (and willing) to reject him
with finality, and so would suffer eter-
nally in conscious torment for this
rejection, is not very good at all. In
Hart’s own words, “the God in whom
the majority of Christians throughout
history have professed belief appears
to be evil” (73).  

The rest of the text is really an
expansion and deepening of these
themes.

Hart does engage significantly with
Scripture, both translating and com-
menting on the many passages that
would suggest universal salvation.
Furthermore, he deftly skates around
passages that do seem to suggest eter-
nal perdition. His treatment of Scrip-
ture is not perfect, but his case is clear
and to the point.

As far as tradition goes, Hart simply
dismisses it. For him, the majority of
Christians, especially those in the
west, have simply misread Scripture,
and have propagated hideously unbib-
lical and irrational beliefs about hell.
To dismiss such large swaths of Chris-
tians, along with the teaching of
weighty documents such as the Cate-
chism of the Catholic Church and the
Athanasian Creed, might be laudable
to Christians with shallow ecclesial
roots, but it is a bold move for those
committed to the authority of the
Church. 

Jesus notes that there are some
truths that are left to the mature,
telling us not to cast our pearls to
swine (Matt. 7:6). This teaching was
termed “the doctrine of reserve” by
the Tractarians. There are some points
of tension in Scripture that are better
left unresolved, or if they are resolved
speculatively, it may be best to leave it

to the saints to figure out. 
One critique of Hart’s book is his

unwillingness to accept ambiguity, to
simply trust in the goodness of God,
rather than to concretize his goodness
by making sure we have the last steps
of his plan pinned down. Can the
Christian not begin to love and trust
God, without knowing how exactly
the eschaton will look? There is a
pathway to trust God in Christ, that
leaves the words of Scripture to exist
with the tensions they have, and to
simply proclaim them. Synthesis may
well bring some comfort, but God
reveals himself in nature, in Scripture,
in a person, none of which can be
summed up so tidily. 

Hart’s book will be a standard text
when it comes to discussing univer-
salism. His florid prose is not only a
pleasure to read, but he gets to the
heart of the universalism debate inci-
sively, in a relatively short book that
most Christians will find readable
(and affordable). 

Cole Hartin is assistant curate of St.
Luke’s, Saint John, New Brunswick.
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demanded uncomfortable inter-eccle-
sial adjudication.

I say uncomfortable, but that may
sound moralistic, as if the requisite
battle for the Church’s purifying ought
not call forth, on occasion, a righteous
indignation and concomitant courage
to answer the enemies of the Church
and the gospel. In the latter spirit and
with such a purpose in view, Jewel
warms to his subject, and his text
evinces the frisson of reform, taking
the fight to his opponents. For we have,
writes Jewel, “put ourselves apart not as
heretics are wont, from the Church of
Christ, but as all good men ought to
do, from the infection of naughty per-
sons and hypocrites” (Pt. Iv; p. 65) —
and more than that, from the “fellow-
ship” of “men, who, though they be

not, yet at least seem and be called
Christians” (Pt. Iv; p. 66). To be sure,
these same imposters, having “left
nothing remaining in the Church of
God that hath any likeness of this
Church, yet will… seem the patrons
and valiant maintainers of the Church,”
as all heretics always have. Here Jewel
notes Arians, nestorians, ebionites,
and “Mahomites” (or “Saracens”); in
an earlier list he includes the euty-
chians, Marcionites, valentinians, Car-
pocratians, Tatians, and novatians —
in short, “all them which have had a
wicked opinion either of God the
Father, or of Christ, or of the Holy
Ghost, or of any other point of the
Christian religion” (Pt. III; p. 42). Curi-
ously, in both lists of heresies, Jewel
fails to mention Donatists, the ecclesial

Last time I introduced some basic
Augustinian rules about the one
Church as, at once, a visible and

invisible society. As visible, the Church
is an institution in history to which we
may point, that properly codifies
orthodox teaching to be obeyed and
trusted, within which one must ordi-
narily be born through baptism in
order to be saved. visible membership
in the Church is not enough, however,
to guarantee salvation, for the Church’s
true members must believe and live
out their faith, and finally persevere to
the end by God’s grace, all of which
will be hidden in important ways both
from others and from the would-be
faithful themselves. This is the invis-
ible aspect of the Church’s life. That
everything is not always as it seems is
perplexing, but it also accounts for the
mixed character of the Church, which
the Lord describes both as a conse-
quence of attack by an enemy and in
terms of God’s just judgment in the
end (see Matt. 13:24-30). The Church,
like her members, is on pilgrimage,
and awaits her consummation in the
marriage supper of the Lamb (see Rev.
19:6-9).

I will turn in a third column to
Richard Hooker, the oft-heralded
architect of Anglican ecclesiology, but
John Jewel, Bishop of Salisbury, comes
first, having preceded Hooker by a
generation and, in fact, served as his
patron at Oxford. Hooker would later
describe Jewel as “the worthiest divine
that Christendom hath bred for some
hundreds of years” (Laws II.vi.4). Be
that as it may, it is interesting to ask
where Jewel’s passionate Apology of the
Church of England (1562; see the 2002
edn. from Church Publishing) falls
along the Augustinian axis of invisible
visibilism. I will attempt to answer by
taking seriously Jewel’s own construc-
tive theological account, which he
offers self-consciously in the teeth of
fresh Christian division that

Cæli enarrant

John Jewel, Confident visibilist

John Jewel national Portrait Gallery/wikimedia Commons
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heretics, whose teaching and actions
occasioned St. Augustine’s having
insisted that the true Church sits
secretly within the all-too-visible
bounds of a mixed assembly, attended
by good and bad Catholic alike. Faced
with genuine ecclesiological conundra,
the Donatists erred both through pre-
mature departure and an embrace of
over-realized visibility. In this way, the
Donatists occasioned misbegotten
division, that is, the very thing
prompting Jewel’s own writing, amid
the ruins of the western Church in his
day. 

The Augustinian student expects
Jewel to acquit Anglicans of just this
sinful charge, while at the same time
leveling it against his opponents: they
are the unduly dividing and departing
Donatists. That he does not redounds,
in part, to his decision to portray Rome
not as simply erring — as, therefore,
potentially still sitting on the perme-
able perimeter of the Church, like the
Donatists — but rather as itself
Antichrist. Quite simply, Jewel views
Rome as “the very same harlot of
Babylon and rout of devils whereof is
prophesied so plainly in the Apoca-
lypse” (Pt. Iv; p. 74). It follows that the
Roman church “is severed from the
Gospel” — borrowing the phrase,
remarkably enough, from St. Cyprian
himself (Recap.; p. 137). 

And this suggests a second reason
for the absence in Jewel’s Apology of
any real wrestling with Donatism,
namely, his not having taken up
Augustine’s tripartite teaching about
the Church as visible, invisible, and
mixed. Specifically, the invisibility of
the Church has gone missing, sub-
sumed by an unstinting institutionality
made to bear the burden of the whole.
And with the disappearance of invisi-
bility goes, too, the mediating admis-
sion that the one Church suffers
unfaithfulness, confusion, and error —
even heresy — from within: sin, that
one day will be rooted out, but not yet.

Bumping into the apparent reality of
wheat and tares side by side, just as
Jesus promised — for there they are:
“this great crop and heap of heresies
grow up amongst us” — Jewel declines
to draw the dominical conclusion,
imagining instead the immediate “van-

ishing” of heresy once the gospel is
permitted properly to shine, like the
sun burns off the mist of the morning.
As he urges:

Let [the Roman Catholics] make a
proof, let them give the gospel free
passage, let the truth of Jesus Christ
give his clear light and stretch forth
his bright beams into all parts, and
then shall they forthwith see how all
these shadows straight will vanish
and pass away at the light of the
gospel, even as the thick mist of the
night consumeth at the sight of the
sun. (Pt. III; p. 43)

Charitably, Jewel seems not so much
anti- as pre- or simply non-Augus-
tinian. Irenical perorations on the
mixed body and the necessary hidden-
ness of the city of God may be spoken
of again anon. For now, the Church
herself must be re-set, re-initiated, as
Jewel says, “upon a high and glistering
place, in the top of an hill (see Isa. 2:2),
and built upon the foundation of the
apostles and prophets (see eph. 2:20)”
(Pt. Iv; p. 76). And the Church has been
so restored, he insists, as may be seen
not merely by baptism as a public
marker of membership but also by a
demonstrable holiness of the faithful,
since “God hath plucked us out ‘from
the power of darkness, to serve the

living God’ (Rom. 8:11), to cut away all
the remnants of sin…; that it may
appear how… the Spirit of sanctifica-
tion is in our bodies and… Christ him-
self doth dwell in our hearts” (Pt. II; p.
39). Sanctification, the usually-long
process of Christian perfecting that,
please God, may issue in the salvation
of one’s soul — at the end of the pilgrim
journey — is here presented as a kind
of souped-up baptism, comparably
public and susceptible of scrutiny.

Jewel’s dogged focus on differentia-
tion is understandable in the context of
defending the Church of england’s
recent re-structuring, with henceforth
no ecclesial or juridical overlap with the
Roman Catholic world: a clean break.
But his portrait of the one Church, or
his own church, as they are in Christ
and in history is innovative by tradi-
tional standards. In a bid to raise the
bar on a sullied, cultural Christianity
with too-little verve, Jewel proposes in
its place a hopefully reformed Christi-
anity no less culturally embedded with
wildly inflated expectations for verifi-
able success, pace both tradition and
Scripture (cf. Heb. 12:1). All visibility, all
the time. Balls and strikes.

Thirty years hence, locked in hand-
to-hand combat with the Puritans,
Hooker will approach these questions
differently.

—Christopher Wells
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Province One School for Deacons.

The Rev. James Walton is rector of All
Saints, Torresdale, Pa.

The Rev. Kristin Wickersham is rector of St.
Peter’s, new Kent, va.

The Rev. Jill Roche Wikel is priest-in-charge
of Ascension, Parkesburg, Pa.

The Rev. Sarah Woods is interim chaplain of
Trinity School, new York.

Ordinations
Diaconate

Fort Worth: Lainie Allen (St. Luke’s in the
Meadow, Fort worth, Texas), Corrie Cabes (St.
Martin-in-the-Fields, Keller, Texas), Leslie
Guinn (Good Shepherd, Granbury, Texas);
Maddie Hill (All Saints’, Fort worth, Texas). 

Northern California: Tim McDonald, Jane
Snibbe

Priesthood
Alabama: Polly Robb (St. Luke’s, Scottsboro, Ala.)
Georgia: Kevin Veitinger, Nathan Wilson.
New Jersey: Daniel Hall (Advent, Cape May, n.J.)
Northern California: Ann-Marie Genato,
Alexander Price Leach, Julie D. Vice

Southwest Florida: Michael David Winslow
Cannon (associate rector of St. John’s, Tampa, Fla.)

Received
Southern Ohio: The Rev. Dn. Vahagn Azizyan
(from the Armenian Church of America)

Retirements
The Rev. Robert Malm as rector of Grace,

Alexandria, va.
The Rev. Jan Nunley as priest-in-charge of

St. Peter’s, Peekskill, n.Y. 
The Rev. Alison Quin as rector of Christ the

King, Stone Ridge, n.Y.
The Rev. J. Douglas Ousley as rector of

Incarnation, new York.

Deaths
The Rev. Canon Millard F. Neal, Jr., who
served Florida parishes after a career in military
and civil service, died October 21, aged 90.

The son of an episcopal priest, neal served
in the US departments of Commerce,
Defense, the Interior, and energy fol-
lowing his graduation from Bethune-
Cookman College. He was also an Air
Force veteran, serving in Korea and
Japan, and he wrote eight books about naval
operations. During the Civil Rights Movement,
neal served as coordinator for episcopal priests
who participated in the 1963 March on wash-
ington, and also was deeply involved in the
Poor People’s March of 1968.

He was ordained as a priest of the Diocese of
Southwest Florida in 1989, and served parishes
in Clearwater, Pinellas Park, and Tampa.  He
had a long association with the Cathedral of St.
Peter in St. Petersburg, which had been his
sponsoring parish, serving as the priest-in-
charge and in various assisting capacities for
more than 20 years.  neal is survived by three
children, seven grandchildren and three great-
grandchildren.

The Rev. John Splinter, a native of wisconsin
who served parishes throughout the state in
many decades of priestly ministry, died October
25, aged 78.

A native of watertown, wis., Splinter was a
graduate of the University of wisconsin at
Madison and nashotah House. During
an active ministry of over three
decades, he served parishes in Racine,
Greendale, Tomahawk, Antigo, Marsh-
field and Oneida. In retirement, he
served several interim posts and as
Sunday supply in congregations
throughout the dioceses of Milwaukee and
Fond du Lac.

Splinter had a deep love of the natural world,
and was an avid hunter, fisherman, birdwatcher,
gardener, and wildlife photographer. He volun-
teered for many years at Aztalan State Park, and
loved his family cabin in the north woods. He
was also a voracious reader, and a strong pro-
moter of choral music, in the parishes where he
served and through his participation in a series
of community choirs. He is survived by Bar-
bara, his wife of over 53 years, two sons, and
three grandchildren. 
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SUnDAY’S ReADInGS | 1 Advent, December 1

Isa. 2:1-5; Ps. 122; Rm. 13:11-14; Matt. 24:36-44

wake from Sleep
It is nearly impossible to remove from

our minds the association of Advent
with the birth of Jesus and a host of
holiday expectations that now precede
Christmas by at least two months. This
is a secular holiday upon which a large
part of the economy depends; so, in
this secular context, the birth of Jesus is
important only insofar as it can be
used to prompt selling and buying.
This is perhaps not good, but it is not
entirely bad either. A season of gift-
giving, family gatherings, special
meals, and celebration can (notwith-
standing the unavoidable stress) build
up families and communities. The wise
men from the east brought gifts. The
exchange of gifts can be a beautiful act
of love.

For a few moments and with some
effort, however, we are invited to step
out of the world, which is what we do
every time we come to church, and live
and breathe the church’s own liturgical
life, which is, fundamentally, the active
and real presence of Christ. Christ is
here and Christ speaks, and today he
says nothing of his birth. He speaks not
of his first Advent, his first arrival, but
of his final coming at the close of the
age. Speaking of the end of all things,
Jesus says, “But of that day and hour no
one knows, neither the angels in
heaven, nor the Son, but only the
Father” (Matt. 24:36). “Keep awake
therefore, for you do not know on what
day your Lord is coming” (Matt.
24:42).  Keep vigil and be ready.  The
Lord is coming and you do not know
when. The nicene Creed uses the
future participle to highlight the
immediacy and suddenness of Christ’s
final coming, saying, “he is about to
come to judge the living and the dead.”
The customary english translation,
using the future tense (he will come),
obscures this entirely. He is about to
come at any moment!

And indeed, just as he will come at
the end in a moment of time we cannot
know, he is coming moment by

moment in what one theologian has
called the middle Advent. Jesus came
in his infancy, and he will come at the
end of time, and he is arriving now in
both grace and judgment. This is the
moment, St. Paul tells the church in
Rome, when we are called to “wake
from sleep.” The day of the Lord’s
arrival is near, and so, “Let us lay aside
the works of darkness and put on the
armor of light; let us live honorably as
in the day, not in reveling and drunk-
enness, not in debauchery and licen-
tiousness, not in quarrelling and jeal-
ousy. Instead, put on the Lord Jesus
Christ, and make no provision for the
flesh to gratify its desires” (Rm. 13:12-
14).  Having put on the Lord Jesus in
baptism, we “lay aside the works of
darkness” and walk honorably in the
light.” This transformation is in
progress. Stay alert to the coming of
Christ moment by moment so that
“when he shall come again in his glo-
rious majesty to judge both the living
and the dead, [you] may rise to the life
immortal” (Collect).  

Advent is the time of waiting, the
time of expectancy, the recognition
that Christ is coming now in his Spirit
and will come again in radiant glory.
Strikingly, there is a long tradition of
welcoming the arrival of Christ in the
dark hours just before dawn. One Latin
hymn for the morning pleads, “Bear
away the darkness of minds” (Aufer
tenebras mentium), “put to flight the
crowd of demons” (fuga catervas dae-
monum), “expel drowsiness” (expelle
somnolentiam).  wake up.  Keep watch
for the urgent presence grace and judg-
ment.    

Look It Up
Read Romans 13:13.

Think About It
Do not sleepwalk toward death. Open
your eyes. Keep vigil.

Transforming Lives
The future of Jerusalem is the future of
the world, and Jerusalem Peacebuilders
(JPB) both works and prays for the
peace of Jerusalem. JPB promotes peace
by offering Jews, Christians, and
Muslims from the Holy Lands and the
United States the opportunity to
become one family. employing a year-
round approach to interfaith
peacebuilding, JPB empowers youth
and adults to be leaders by focusing on
spiritual resilience, interfaith
understanding, lifelong friendships,
and social justice. Our growing
network of in-school, summer, and
alumni programs reach over 300+
families each year.

God’s promise of peace is eternal, and
our intensive, transformational programs
change the trajectory of our participants’
lives toward furthering that peace. A
passion for peace drives our mission;
volunteer and parish partnerships power
our program. Please pray and work with
us for the peace of Jerusalem. 

A LIVING CHURCH Sponsor

Jerusalem Peacebuilders
P.O. Box 2020

west Brattleboro, vT 05301
802.254.0068

jerusalempeacebuilders.org
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SUnDAY’S ReADInGS | 2 Advent, December 8

Isa. 11:1-10; Ps. 72:1-7, 18-19; Rom. 15:4-13; Matt. 3:1-12

Peace and Judgment
In one of the most beautiful messianic

texts in the Old Testament, we hear
of a shoot that shall come forth from
the stock of Jesse, one filled with
wisdom and understanding, counsel
and might, a messenger of peace, “the
wolf shall live with the lamb, and the
leopard shall lie down with the kid . . .
and a little child shall lead them” (Isa.
11:6). This is the peace we hope for,
and it is the peace of Christ our Lord. 

At the center of this announcement,
however, there is a phrase so incon-
gruous to our expectations that we
may pass over it unnoticed. we have
ears, but we do not hear. we must,
therefore, discipline ourselves to see
and hear an unusual and startling
word. “For whatever was written in
former days,” says St. Paul, “was
written for our instruction, so that by
steadfastness and by the encourage-
ment of the scriptures we might have
hope” (Rom. 15:4). At the center of this
messianic announcement, we are told
this: “He shall strike the earth with the
rod of his mouth and with the breath
of his lips he shall kill the wicked” (Isa.
11:4). The psalter augments this with
the promise, “he shall crush the
oppressor” (Ps. 72:4). In the gospel
reading, John the Baptist warns the
Pharisees and Sadducees, “even now
the axe is lying at the root of the tree;
every tree therefore that does not bear
good fruit is cut down and thrown into
the fire” (Matt. 3:10). 

we have in this world, to be sure,
human beings who plan and intend
harm. There are people who take
pleasure in inflicting suffering and
misery on others. There is individual
and collective evil to which a civil
society cannot turn its back. The inno-
cent and vulnerable must be protected
and there are people who work night
and day to do just that, to whom our
respect is owed and for whom our
prayers are needed.  This is captured
well in a collect appointed for the Feast
of the Holy Innocents, the commemo-

ration of Herod’s order to slaughter all
male children under the age of two. In
this prayer we say, “Receive into the
arms of your mercy all innocent vic-
tims; and by your great might frustrate
the designs of evil tyrants and establish
your rule of justice, love, and peace”
(BCP, p. 238). Yes, this is work that
must be done.

evil and goodness, however, are not
neatly divided. evil is a contagious dis-
tortion of the good to which all the
sons and daughters of Adam and eve
are subject. One of the reasons we are
so horrified at explicit and egregious
evil is that we recognize something of
it in ourselves. earlier versions of the
collect for the Holy Innocents, one
from 1549 and the other from 1662,
say something quite different, envi-
sioning the children as martyrs to be
imitated. This may trouble us, but
there is an important theological truth
in what these earlier prayers say: “Mor-
tify and kill all vice in us.” 

Ultimately, we must speak of evil,
face it, and repent of it because it exists
in us. we will never have the full peace
of Christ while housing demons.
Coming to Christ in baptism, we were
asked to “renounce Satan and all the
spiritual forces of wickedness that rebel
against God, to renounce the evil
powers of this world that destroy the
creatures of God, to renounce sinful
desires that draw you from the love of
God.” This must be done if we hope
for and really want hope, joy, and
peace.

Look It Up
Read Psalm 72:4.

Think About It
Jesus is crushing the oppressor in you
because he loves you. Your contrite
heart is his home. 



December 1, 2019 • THe LIVInG CHURCH   27

That all may be one
The mission of the Consortium for Chris-
tian Unity is to provide a forum for individ-
uals and organizations committed to unity
within the Body of Christ to associate with
each other, to become relationally con-
nected, to exchange information and ideas,
and to offer mutual edification. The con-
sortium is dedicated to the practical fulfill-
ment of Jesus’ prayer in John 17:21 that all
believers in Christ “may be one.” 

The consortium fulfills its mission in
three ways:

— It hosts and sponsors dinners, recep-
tions, and similarly unstructured, strategic
social opportunities for Christians to
become better acquainted, using hospi-
tality as a means of reminding Christians
that the similarities uniting them are far
greater than the differences dividing them;

— It strives to advance the worldwide
movement toward Christian unity by con-
necting like-minded groups and individ-
uals who may be geographically distant
and not known to each other; and

— It supports the Community of St.
Anselm, an annual cohort of about 30
people from all over the world, aged 20 to
35, who devote 10 months of their lives to
the cause of Christian unity through
prayer, service to the poor, and for half the
cohort, monastic living at Lambeth Palace,
under the auspices of the Archbishop of
Canterbury.

For more about the Community of St.
Anselm, please email us at contactus@the-
consortiumforchristianunity.org. 

A LIVING CHURCH Sponsor

SUnDAY’S ReADInGS | 3 Advent, December 15

Isa. 35:1-10; Ps. 146:4-9 or Cant. 3 or 15; James 5:7-10; Matt. 11:2-11

The Home of Christ
In the eastern Orthodox tradition,

before the moment of baptism, a
child is stripped naked and handed to
the priest who fully immerses the child
three times in the name of the Holy
Trinity. emerging from the water each
time, a splash of water, no doubt, hits
the parents, godparents, the priest and
assisting servers. It is a beautiful
moment when a life, though a gift and
though beautiful, is transferred to
higher existence; a mere human
becomes the vehicle and home of
Christ. In the moment of stripping, the
child is exposed in all his or her vul-
nerability.

This naked exposure reveals the
totality of human life. what will
happen in time? How weak are we,
really? The moment comes — it always
does, inevitably — when we know how
low and vulnerable we are. The
prophet Isaiah, speaking to the nation
in a time of devastation, is speaking, no
less, about us, collectively and person-
ally. Life can be, at times, a dry land, a
desert waste, a wilderness, a hopeless
string of one apparently meaningless
event after another. People are weak
and feeble and fearful. They are often
blind to the glory of God and deaf to
the voice of the word. People are
oppressed, bound, and cast down. As
every medical professional knows, par-
ticularly in the prosperous west, and
especially in the United States, depres-
sion and anxiety are an epidemic.
There is a lot of despair at hand, and it
should be named and it should be
faced. There is, thankfully, medical
help that is often effective. But deeper
questions lurk in all this human
despair.    

Baptism is preemptive action. Bap-
tism acknowledges that we need “grace
and mercy” not simply as a momen-
tary dose of divine kindness, but as a
real participation in the life of God.
The naked and vulnerable human
being is plunged into the waters of bap-
tism to emerge anew as a son or

daughter of God, as one who becomes
“the household of God.” The kingdom
of God is at hand in baptism. God is at
work, and something extraordinary
happens as the life of Christ is trans-
ferred, in the power of the Spirit, to the
newly baptized. In this moment and all
subsequent moments baptism does its
mysterious work.  

The Scriptures help us describe it.
The parched earth becomes glad, the
desert rejoices and blossoms and sings.
The glory of the Lord is seen with the
eyes of faith. Hands are strengthened,
feeble knees are made firm, the fearful
heart becomes strong and confident.
the word of God is heard in Scripture,
tradition, every human discipline, and
in all the wonders of nature. The
tongue is the instrument of a new song.
(Isa. 35:1-6). “The blind receive their
sight, the lame walk, the lepers are
cleansed, the deaf hear, the dead are
raised, and the poor have good news
brought to them” (Matt. 11:4-6). we
may take offense at these words if read
in their most literal sense, but that
would be to read them wrongly. They
are signs and metaphors of new life
that is mysterious and hidden and yet
absolutely real. In baptism we meet the
grace of the Christ, the energy of
Christ, the power of Christ, the
unadulterated reality of Christ, and
from that reality a new life begins.  

Anything that may happen to any
human being may happen to a Chris-
tian. we are in the world. we share all
the sufferings and joys of humanity.
But our lives are not merely human.
They are the home of God who brings
life from death.   

Look It Up
Read Matthew 11:2.

Think About It
Baptized into Christ, you have every-
thing. There is no other.
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flags and banners by Festival Flags in Richmond,VA.
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CHURCH MUSIC SERVICES: Keith Shafer provides
independent advice regarding the rebuilding and/or
acquisition of church organs. Does a pastor design the
church? Should an organist design the organ? Visit
ChurchMusicServices.org

CHURCH FURNISHINGS

MUSIC

ASSOCIATE: St. Mark’s Episcopal Church, Palo
Alto, California — We seek an Associate Priest with
gifts in the areas of homiletics, education and formation,
liturgies, pastoral care, and leadership development. All
of our previous Associates have found St. Mark’s to be a
good, healthy and supportive place to learn and grow and
develop skills for future parochial, diocesan and national
church positions.
Our Associate works in concert with the Rector for

the spiritual nurture of the parish that all might deepen
their relationship with God through the rich and varied
resources of the Christian tradition. In accordance with
ordination vows the Associate will preach and preside
over various sacramental rites of the church and tend to
the souls of individuals and groups seeking counsel and
guidance. Depending on the needs of the community the
Associate also raises up and supports leaders and volun-
teers and teaches forums and workshops. Fresh ideas are
encouraged. The Associate’s ultimate focus will match
personal gifts with the needs of the parish.
To apply please submit the following via email to the

Rev. Matthew McDermott (matt@saint-marks.com):
Cover letter, OTM Profile, resumé, two sermons (video
links preferred, audio accepted). Our search will remain
open until we hire an applicant.

RECTOR: The Episcopal Church of the Advent in
Tallahassee, Florida, seeks a full time Rector for a theo-
logically progressive congregation that values traditional
worship, a vibrant music program, diverse educational
opportunities, and participation in community outreach.
Average Sunday attendance is approximately 120.  Fur-
ther information about the parish and a job description
can be found at www.advent-church.org.  Cover letter,
resume, and OTM profile should be sent to Mark Baird
at adventbaird@gmail.com.

RECTOR: Trinity Episcopal Church in Muscatine,
Iowa, seeks a full-time rector who will help us grow in
love and faith. We seek a shepherd who will inspire our
worship, support our many and varied ministries, and
model our mission of making Christ known with love and
compassion. Please apply at:
iowaepiscopal.org/Bishop/deploymenttransitions.htm

•  Established parish with a passion  
for community outreach

•  Located in Anniston, Alabama,  
convenient to Atlanta and Birmingham

•  Vibrant congregation (ASA 100)  
seeks a leader to guide us in  
spiritural growth

Email inquiries to  
perry@dormonandreynolds.com

 Grace Episcopal Church
Seeking Full-time Rector

The

Episcopal
Music ian’s
Handbook
63rd Edition
Lectionary Year A
2019-2020

ORDER NOW!
Lectionary Year A, 2019-2020

The Episcopal
Musician’s Handbook
livingchurch.org/emh

NNOOTTIICCEE: MOVING SERVICES

Skip Higgins
225-937-0700

www.custommovers.net • skip@custommovers.net
““MMoovviinngg EEppiissccooppaall cclleerrggyy ttoo nneeww mmiinniissttrriieess ssiinnccee 11998822..””

Clergy discounts   • Only one survey/ 3 estimates   • Major van lines represented
Full value protection plans   • Late pick-up/delivery penalties*

Internet satellite tracking   • 24/7 cell phone contact to assure your peace of mind

CUSTOM MOVERS - FHWA Lic. #MC370752
*Certain Restrictions apply
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allsoulsokc.com

oklahoma City, oklahoma
DIoCese oF oKLAHomA
924 n. Robinson Ave. • 405.232.4820
episcopaloklahoma.org

Philadelphia, Pennsylvania
DIoCese oF PennsyLVAnIA
3717 Chestnut st., ste. 300
215.627.6434
diopa.org

wayne, Pennsylvania
sT. DAVID’s CHURCH
763 s. Valley Forge Rd. • 610.688.7947
stdavidschurch.org

newport, Rhode Island
sT. JoHn’s CHURCH
61 washington st. • 401.848.2561
saintjohns-newport.org

nashville, Tennessee
DIoCese oF Tennessee
3700 woodmont blvd. • 615.251.3322
edtn.org

nashville, Tennessee
sT. GeoRGe’s CHURCH
4715 Harding Pike • 615.385.2150
stgeorgesnashville.org

Dallas, Texas
CHURCH oF THe GooD sHePHeRD
11122 midway Rd. • 214.351.6468
goodshepherddallas.org

Dallas, Texas
CHURCH oF THe InCARnATIon
3966 mcKinney Ave.
214.521.5101
incarnation.org

Dallas, Texas
DIoCese oF DALLAs
1630 n. Garrett Ave.
214.826.8310
edod.org

Houston, Texas
DIoCese oF TeXAs
1225 Texas Ave. • 713.520.6444
epicenter.org

Houston, Texas
sT. mARTIn’s CHURCH
717 sage Rd. • 713.621.3040
stmartinsepiscopal.org

san Antonio, Texas
CHRIsT CHURCH
510 belknap Pl. • 210.736.3132
cecsa.org

san Antonio, Texas
DIoCese oF wesT TeXAs
111 Torcido Dr. • 210.824.5387
dwtx.org

west brattleboro, Vermont
JeRUsALem PeACebUILDeRs
P.o. box 2020 • 802.254.0068
jerusalempeacebuilders.org

milwaukee, wisconsin
ALL sAInTs’ CATHeDRAL
818 e. Juneau Ave.
414.271.7719

THE LIVING CHURCH Partners

THE LIVING CHURCH seeks to build up the body, urged on by the love of Christ (see 2 Cor. 5).
To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.

sT. JAmes sCHooL

SPONSORS

TRAnsFIGURATIon, VAIL



GUARANTORS
mobile, Alabama
CHRIsT CHURCH CATHeDRAL
115 s. Conception st.
251.438.1822
christchurchcathedralmobile.org

Carlsbad, California
sT. mICHAeL’s by-THe-seA
2775 Carlsbad blvd.
760.729.8901
stmichaelsbythesea.org

meriden, Connecticut
ePIsCoPAL CHURCH
In ConneCTICUT
290 Pratt street, box 52
203.639.3501
episcopalct.org

washington, D.C.
CHRIsT CHURCH, GeoRGeTown
31st and o sts. nw
202.333.6677
christchurchgeorgetown.org

miami, Florida
DIoCese oF soUTHeAsT
FLoRIDA
525 n.e. 15 st. • 305.373.0881
diosef.org

orlando, Florida
CATHeDRAL CHURCH
oF sT. LUKe
130 n. magnolia Ave.
407.849.0680
ccslorlando.org

orlando, Florida
DIoCese oF CenTRAL FLoRIDA
1017 e. Robinson st. 
407.423.3567
cfdiocese.org

Parrish, Florida
DIoCese oF soUTHwesT
FLoRIDA
8005 25th st. e. • 941.556.0315
episcopalswfl.org

savannah, Georgia
THe CoLLeGIATe CHURCH
oF sT. PAUL THe APosTLe
1802 Abercorn st. • 912.232.0274
stpaulsavannah.org

Des moines, Iowa
DIoCese oF IowA
225 37th st. • 515.277.6165
iowaepiscopal.org

Lafayette, Louisiana
CHURCH oF THe AsCensIon
1030 Johnston st. • 337.232.2732
ascensionlafayette.com

Potomac, maryland
sT. FRAnCIs CHURCH
10033 River Rd • 301.365.2055
stfrancispotomac.org

Grand Rapids, michigan
GRACe CHURCH
1815 Hall st. se • 616.241.4631
gracechurchgr.org

minneapolis, minnesota
ePIsCoPAL CHURCH
In mInnesoTA
1101 w. broadway Ave.
612.871.5311
episcopalmn.org

st. Louis, missouri
sT. PeTeR’s CHURCH
110 n. warson Road
314.993.2306
stpetersepiscopal.org

Jackson, mississippi
DIoCese oF mIssIssIPPI
118 n. Congress st.
601.948.5954
dioms.org

santa Fe, new mexico
CHURCH oF THe HoLy FAITH
311 e. Palace Ave. • 505.982.4447
holyfaithchurchsf.org

Cooperstown, new york
CHRIsT CHURCH
46 River st. • 607.547.9555
ceccoop.net

Garden City, new york
DIoCese oF LonG IsLAnD
36 Cathedral Ave.
516.248.4800
dioceseli.org

Greenwich, new york
DIoCese oF ALbAny
580 burton Rd. • 518.692.3350
albanyepiscopaldiocese.org

new york, new york
GRACe CHURCH
802 broadway • 212.254.2000
www.gracechurchnyc.org

Durham, north Carolina
sT. sTePHen’s CHURCH
82 Kimberly Dr. • 919.493.5451
ststephensdurham.dionc.org

Columbia, south Carolina
DIoCese oF UPPeR
soUTH CARoLInA
1115 marion st. • 803.771.7800
edusc.org

Hendersonville, Tennessee
sT. JosePH oF ARImATHeA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org

nashville, Tennessee
CHRIsT CHURCH CATHeDRAL
900 broadway • 615.255.7729
christcathedral.org

Corpus Christi, Texas
CHURCH oF THe GooD
sHePHeRD
700 s. Upper broadway
361.882.1735
cotgs.org

Dallas, Texas
sT. mATTHew’s CATHeDRAL
5100 Ross Ave. • 214.823.8134
episcopalcathedral.org

Dallas, Texas
sT. mICHAeL AnD ALL AnGeLs
8011 Douglas Ave. • 214.363.5471
saintmichael.org

Denton, Texas
sT. DAVID’s CHURCH
623 ector st. • 940.387.2622
stdavidsdenton.org

Houston, Texas
sT. FRAnCIs CHURCH
345 Piney Point Rd.
713.782.1270
sfch.org

Houston, Texas
THe CHURCH oF sT. JoHn
THe DIVIne
2450 River oaks blvd.
713.622.3600
sjd.org

navasota, Texas
CAmP ALLen
18800 Fm 362 • 936.825.7175
campallen.org

Fairfax, Virginia
TRURo AnGLICAn CHURCH
10520 main st. • 703.273.1300
truroanglican.com

Richmond, Virginia
DIoCese oF VIRGInIA
110 w. Franklin st. • 800.DIoCese
thediocese.net

Richmond, Virginia
sT. mATTHew’s ePIsCoPAL
CHURCH
1101 Forest Ave. • 804.288.1911
stmattsrva.org

Charleston, west Virginia
DIoCese oF wesT VIRGInIA
1608 Virginia st. e.
304.344.3597
wvdiocese.org

Appleton, wisconsin
DIoCese oF FonD DU LAC
1051 n. Lynndale Dr. ste. 1b
920.830.8866
episcopalfonddulac.org

soCIeTy oF mARy
AmeRICAn ReGIon
superior: Fr. John D. Alexander
somamerica.org

THE LIVING CHURCH Partners



new york, new york
CHRIsT & sT. sTePHen’s
CHURCH
120 w. 69th st. • 212.787.2755
csschurch.org 

Chapel Hill, north Carolina
CHURCH oF THe HoLy FAmILy
200 Hayes Rd. • 919.942.3108
chfepiscopal.org

winston-salem, north Carolina
sT. TImoTHy’s CHURCH
2575 Parkway Dr. • 336.765.0294
sttimothysws.org

Fargo, north Dakota
DIoCese oF noRTH DAKoTA
3600 25th st. s. • 701.235.6688
ndepiscopal.org

Pittsburgh, Pennsylvania
DIoCese oF PITTsbURGH
325 oliver Avenue, suite 300
412.721.0853
episcopalpgh.org

Pittsburgh, Pennsylvania
sT. AnDRew’s CHURCH
5801 Hampton st. 
412.661.1245
standrewspgh.org

nashville, Tennessee
sT. bARTHoLomew’s CHURCH
4800 belmont Park Terrace
615.377.4750
stbs.net

Allen, Texas
CHURCH oF THe sAVIoR
110 s. Alma Dr. • 214.785.1612
allenepiscopal.com

Dallas, Texas
sT. AUGUsTIne’s oAK CLIFF
1302 w. Kiest blvd. • 214.371.3441
staugustinesoakcliff.org

Irving, Texas
CHURCH oF THe ReDeemeR
2700 warren Cir. • 972.255.4171
redeemer-irving.org

Lubbock, Texas
DIoCese oF noRTHwesT
TeXAs
1802 broadway • 806.763.1370
nwtdiocese.org

Tyler, Texas
CHRIsT CHURCH
118 s. bois d’Arc • 903.597.9854
christchurchtyler.org

waco, Texas
HoLy sPIRIT CHURCH
1624 wooded Acres Dr.
254.772.1982
holyspiritwaco.com

Charlottesville, Virginia
moCKInGbIRD mInIsTRIes
100 w. Jefferson st. 
434.293.2347
mbird.com

seattle, washington
DIoCese oF oLymPIA
1551 10th Ave. e • 206.325.4200
ecww.org

Delavan, wisconsin
CHRIsT CHURCH
503 e. walworth Ave.
262.728.5292
christchurchdelavan.com

Pewaukee, wisconsin
sT. bARTHoLomew’s CHURCH
n27 w24000 Paul Court
262.691.0836
stbartspewaukee.com

River Hills, wisconsin
sT. CHRIsToPHeR’s CHURCH
7845 n. River Rd. • 414.352.0380
stchristopherswi.org

Tucson, Arizona
sT. mICHAeL AnD ALL AnGeLs
CHURCH
602 n. wilmot Road
520.886.7292
smallangelstucson.org

san Diego, California
ALL sAInTs’ CHURCH
625 Pennsylvania Ave.
619.298.7729
allsaintschurch.org

wilmington, Delaware
DIoCese oF DeLAwARe
913 wilson Rd. • 302.256.0374
delaware.church

Pensacola, Florida
DIoCese oF THe CenTRAL
GULF CoAsT
201 n. baylen st. • 850.434.7337
diocgc.org

santa Rosa beach, Florida
CHRIsT THe KInG CHURCH
480 n. County Hwy. 393
850.267.3332
christthekingfl.org

Tallahassee, Florida
CHURCH oF THe
HoLy ComFoRTeR
2015 Fleischmann Rd.
850.877.2712
hc-ec.org

edwardsville, Illinois
sT. AnDRew’s CHURCH
406 Hillsboro Ave.
618.656.1929
standrews-edwardsville.com

south bend, Indiana
DIoCese oF noRTHeRn
InDIAnA
117 n. Lafayette blvd.
574.233.6489
ednin.org

boston, massachusetts
THe CHURCH oF THe ADVenT
30 brimmer st. • 617.523.2377
theadventboston.org

boston, massachusetts
DIoCese oF mAssACHUseTTs
138 Tremont street • 617.482.5800
diomass.org

Las Vegas, nevada
DIoCese oF neVADA
9480 s. eastern Ave., ste. 236
702.737.9190
episcopalnevada.org

Passaic, new Jersey
sT. JoHn’s CHURCH
215 Lafayette Ave.
973.779.0966
stjohnspriestpassaic.com

ASSOCIATES




