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A Heart Open to Others

Nashville school grows steadily in humble downtown setting

By G. Jeffrey MacDonald

hood of East Nashville, a three-

year-old private elementary school
is offering families a new alternative
for educating their young kids. But it’s
not just for people of means — and
that’s the point.

The Episcopal School of Nashville
(ESN) is growing from scratch, adding
grades and modular buildings year by
year on a rented parking lot, with a
vision to raise up well-formed children
from a variety of backgrounds. Keeping
costs low is a priority. At $9,945, tuition
per child is below average for Nashville
private schools. Fifty percent of ESN’s
70 students receive scholarships.

“I knew that I needed to make
opportunity for those that didn't have
it,” said Ketch Secor, one of ESN’s co-
founders and the current chair of its
board of trustees. “That was the Chris-
tian ethos of the message. It was to
redistribute opportunity in my neigh-
borhood and in my city, and to do it
with the help of the Episcopal Church.”

Founding ESN marks Secor’s delayed
entry into what he calls “the family
business.” Secor, 41, is a Grammy-win-
ning musician, the front man and fid-
dler for the alt-country band Old Crow
Medicine Show. But his father, James
Jay Secor, was the founding headmaster
of Episcopal School of Knoxville and
Hunter McGuire School, which merged
to become part of Stuart Hall School in
Staunton, Va. Growing up, Ketch Secor
attended schools founded and led by
his father. Looking back now, he sees
how people involved in the early years,
including students, get to build an insti-
tution and shape its mission.

His sense of calling to be a founder
came later. Whenever he wasn’t
touring with his band, Secor would

In a rapidly gentrifying neighbor-
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Gardening is part of learning at Episcopal School of Nashville.

make volunteer visits to Nashville’s day
care and aftercare programs, as well as
schools where hed play music, tell sto-
ries and get to know the kids. When
his own children were born, they were
zoned to attend a public school that
was failing by state standards. Even
though his children had alternatives
among the city’s private and charter
schools, he felt called to forge a new
type of opportunity in East Nashville.
He envisioned an Episcopal school not
only for his kids to attend, but also for
children like those of the Eritrean taxi

driver who lived next door to his
family and could not afford the city’s
high-priced private options.

As one of the newest of more than
1,180 Episcopal schools, ESN is this
year notching milestones that founders
hope are signs of long-term sustain-
ability and enduring support for the
vision. The school, which previously
offered pre-K through fourth grade,
has just added a fifth grade, and a new
school bus is making its debut as well.

Also this year, ESN’s operating
budget crossed the $1 million mark for



the first time. Now a $1.2 million
budget — projected to come from
$700,000 in fundraising and $500,000
in tuition payments — goes to pay for
a staff of 20, including full- and part-
timers. It also supports a four-building
mini-campus that consists of trailers
and a new modular unit, all linked
together off the ground by raised
decking.

“We don’t call them trailers, because
that’s not how you sell a quality educa-
tion,” said Head of School Harrison
Stuart. “We call them TLCs — our
temporary learning centers.”

Since opening in 2016, ESN has
been steadily expanding on the Wood-
land Street parking lot of St. Ann’s
Episcopal Church, which leases space
to the school but is not involved in
running it. ESN started with 16 stu-
dents, about half of whom had parents
on the board or working in the admin-
istration.

ESN’s launch came after a multi-year
discernment process, including an
encouraging meeting that Secor had
with Tennessee Bishop John Bauer-
schmidt. A needs analysis foresaw
promising demand. Nashville was
America’s largest metropolitan area
without an Episcopal school before
ESN put down roots. The school now
draws kids whose parents grew up
attending Episcopal schools in other
areas or who see advantages for their
own children in a small-classroom
environment.

The Episcopal Diocese of Tennessee
has supported the effort, in part by
designating ESN a mission station.
About 600 donors, including founda-
tions and individuals, have contributed
some $3 million so far. The largest gift
of $300,000 came from St. George’s
Church in Nashville, according to
Stuart. Philanthropic giving has helped
set the stage for keeping tuition low
over the long term.

“We have an opportunity as a new
school to fundamentally and strategi-
cally build a school around a low
tuition,” Stuart said. “Our faculty make
a competitive wage. They’re well-com-
pensated. Our administrators aren't.
We're low-end on the administrative
end, and we're also low on our facility
costs. But if we can remain disciplined
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Top: Head of School Harrison Stuart and Board Chair Ketch Secor with ESN's new school bus.

Bottom: Some of ESN’s 70 students take a break at during the school day.

and continue to close that [revenue vs.
overhead] gap to get more tuition rev-
enue in the door... then not only are
we a successful Episcopal school start-
up, but we are a model independent
school for the future”

Holding down tuition is the poten-
tially the greatest challenge facing
independent schools as a group, Stuart
said. But local signs are promising. As
ESN continues to grow, demand is
growing as well. In younger grades,
prospective students now go on a
waiting list with hopes of receiving a
slot at ESN. Parents have been willing
to tally the benefits and not be deterred
by either the school’s short track record
or its temporary facilities.

“I would much rather my daughter
sit in a modular and have a world-class
teacher than to sit in a world-class
building and have maybe a less-experi-
enced, less-pedigreed teacher,” said
Katherine Murrie, a parent and trustee
whose six-year-old daughter attends
first grade at ESN.

Looking ahead, ESN faces some big
decisions. Secor and Murrie hope ESN
will be able to keep opening new class-
rooms through eighth grade. That
would allow graduates a direct step-
ping stone to high school.

Another question: where ultimately
to locate? The school is negotiating
with St. Ann’s and the City of Nashville
with hopes of building a permanent
facility on its current location.
Whether a deal will be inked is not yet
certain. But Secor hopes to build on a
series of daring partnerships that have
allowed ESN to get as far as it has on
that site.

“The fruit of that letting down of the
guard and opening up your heart to
others is now 70 kids — 50 percent of
them on scholarship, 37 percent of them
children of color — in an abandoned
parking lot that used to be a wig shop
next to a Shoney’s, a four-lane interstate
highway and a barbed-wire fence;” Secor
said. “Its just beautiful. Right where an
Episcopal school needs to be” 4
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Charges Filed Against Bishop Love
for Defying Marriage Resolution

By Kirk Petersen

Bishop of Albany William Love, the
only bishop who has defied a mandate
from the 2018 General Convention to
allow Episcopal same-sex marriages to
take place in all dioceses, now faces
formal disciplinary charges that could
result in penalties up to and including
deposition from ministry.

The church announced September
18 that Love has been referred to a
Hearing Panel that will conduct the
equivalent of an ecclesiastic trial, open
to the public, to determine whether
Love has failed to “abide by the prom-
ises and vows made when ordained”
or is guilty of “conduct unbecoming a
member of the clergy”

The referral was made by a three-
person Reference Panel composed of
Presiding Bishop Michael B. Curry;
President of the Disciplinary Board for
Bishops Cate Waynick, the retired
Bishop of Indianapolis; and Bishop for
Pastoral Development Todd Ousley.

Love said he looks forward to his
day in court. In a letter posted on the
diocesan website, he wrote:

“I greatly appreciate the Reference
Panel’s decision to expedite the process
by referring this matter directly to the
Hearing Panel... Now that the Refer-
ence Panel has acted, canonical time-
lines will be put in place, ensuring that
the remainder of the Title IV Process
should move much more quickly” Title
IV is the church’s disciplinary canon.

Love was one of eight domestic
bishops who had declined to permit
same-sex marriages within their dio-
ceses, as provided for in the 2015 Gen-
eral Convention resolution authorizing
same-sex marriage ceremonies. After an
emotional and protracted debate, the
2018 General Convention eliminated
the bishop’s veto with Resolution B012,
specifying that bishops who object to
same-sex marriage must refer any such
marriages within their dioceses to

another bishop. The seven other bishops
have all made a variety of arrangements
to comply with the resolution.

In a November 10, 2018 letter to the
diocese, Love stated that
after “agonized” considera-
tion he concluded that the
canons of the Diocese of
Albany should outweigh the
resolution of General Con-
vention. “The marriage
canon of the Diocese of
Albany recognizes and
upholds this traditional
understanding of marriage, and as a
result prohibits its clergy from offici-
ating at or allowing any marriage to
take place on any church property
other than that between a man and
woman. Thus, to carry out the dictates
of B012 would be a direct violation of
our own diocesan canons.”

On January 11, 2019, Curry issued a
“Partial Restriction on Ministry” to
Love, forbidding him from partici-
pating in any disciplinary process
against any member of the clergy
involving same-sex marriage. Love
said he would abide by the restriction
while appealing it.

The Title IV proceedings could con-
tinue for months or even years. Title IV
is laid out in 40 densely worded pages of
poorly organized and internally incon-
sistent prose. The text is so confusing
that the church spent $300,000 devel-
oping a website designed to take users
through the process step by step. The
website is titleiv.org.

The precedent of former Los Angeles
Bishop J. Jon Brunos Hearing Panel gives
some idea of what to expect. The panel
heard three long days of public testimony
in an overcrowded hotel conference
room in Pasadena. The Title IV process
is intended to be confidential, up until
the point it is referred to a Hearing Panel.

Bruno eventually was suspended
from ordained ministry for three years
in August 2017 for his actions in a dis-

Love



pute with a church in his diocese. The
suspension was stayed while he
appealed, and he retired in December
2017 without missing a day as Bishop
of Los Angeles. His suspension was
upheld in January 2019.

Nancy Davidge, the public affairs
officer for the Church, said no date has
been set for Hearing Panel proceed-
ings for Love. The canons prescribe a
panel consisting of three bishops, a
priest and a lay person. Members of
the Hearing Panel will be:

o The Rt. Rev. Jennifer Brooke-
Davidson, Episcopal Diocese of West
Texas

o The Rt. Rev. Herman (Holly) Hol-
lerith IV, Resigned, Episcopal Diocese
of Southern Virginia

o The Rt. Rev. W. Nicholas Knisely,
Episcopal Diocese of Rhode Island,
Hearing Panel President

« The Rev. Erik Larsen, Episcopal
Diocese of Rhode Island

« Ms. Melissa Perrin, Episcopal Dio-
cese of Chicago

Knisely, Hollerith and Larsen all
served on Bruno's Hearing Panel.

The Bishop of Hurricane Irma
Makes Appeals for Dorian Relief

By Kirk Petersen

When the Rt. Rev. Peter Eaton became
the Bishop of Southeast Florida, he
knew the job would involve leading a
diocesan staff, ordaining new priests,
and celebrating the Eucharist in every
church in the diocese on a rotating
basis.

He didn't know hed be flying to a
hurricane-ravaged country to deliver a
satellite phone.

This is Eaton’s fourth hurricane
season as head of the Miami-based
diocese, and for the third year out of
four he is appealing for funds for hur-
ricane relief. Two years ago, much of
the worst damage was in his own dio-
cese, after Hurricane Irma took direct
aim at the fragile Florida Keys.

This year, Hurricane Dorian largely
spared the diocese — and the entire
United States. But it struck Grand

Wrycliffe
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Bahama and the Abacos Islands as a
Category 5 storm on September 1, and
parked there for more than two days,
causing catastrophic damage. At least
50 people were killed, probably many
more, and 70,000 are homeless.

The Anglican Diocese of The
Bahamas and The Turks and Caicos
Islands is one of Southeast Florida’s
companion dioceses, and many mem-
bers of Eaton’s flock have strong ties to
the island country and the rest of the
Caribbean. Eaton himself spent much
of his childhood in the Caribbean, as
his father, a priest, taught at
Codrington College in Barbados.

So this is personal.

On Friday, September 6, Eaton flew
from Miami to Nassau, the largely
undamaged Bahamian capital, which is
separated by 90 miles of water to the

southwest of the Abacos. He met there
(Continued on next page)
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Hurricane Irma

(Continued from previous page)

with the Rt. Rev. Laish Zane Boyd,
whose diocese includes churches on
islands scattered around a patch of
ocean larger than the state of California.

“I went last Friday to take a satellite
phone that is bound for Green Turtle
Cay; Eaton told TLC. “A person that I
know here in Florida has a lot of rela-
tionships in Green Turtle Cay ... and he
wanted them to have a satellite phone so
that they could communicate” Green
Turtle Cay (pronounced “key”) is one of
the dozens of islands of the Abacos.

“I also took the bishop a check with
some funds we have begun to raise
here,” he said. The bishop’s appeal for
the Bahamas began while the storm
was still doing its worst. A parish in
the diocese offered to match the first
$50,000 raised in the appeal, and Eaton
said at mid-month that more than
$330,000 had been raised.

Eaton got on a flight home without
leaving the Nassau airport, to avoid
any disruption in the efforts to house
and feed the refugees flooding into the
city. He told Boyd, “I want to go with
him when he’s able to enter the Abacos
and Grand Bahama, so that I can be a
support to him and see for myself and

October 6, 2019
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Eaton

be a better witness for raising support
here on the mainland”

Episcopal Relief & Development has
been coordinating efforts with several
other dioceses through its U.S. Disaster
Program, including Central Florida,
South Carolina and Georgia. ER&D is
also working with the Anglican
Alliance, the relief & development
agency of the Anglican Communion.

“Disasters have three phases: rescue,
relief and recovery, said Katie Mears,
Senior Director for Episcopal Relief &
Development’s US Disaster Program.
In the Bahamas, people are still being
rescued, and relief efforts will con-
tinue for months. Recovery will con-
tinue for years.

Eaton said the Florida Keys have not
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Bahamas Bishop Laish Zane Boydi(left), deiivers a satellite phone to Joel
Reckley of Saint Peter’s Anglican Church, Green Turtle Cay. Bishop
Peter Eaton flew from Miami to Nassau to deliver the phone.
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entirely recovered from Hurricane
Irma, which plowed into the Keys on
September 10, 2017. The Florida Keys
are a string of islands connected by a
single highway, stretching 113 miles
west and south of the tip of the state,
into the Gulf of Mexico.

The Rev. Canon Debra Maconaghey;,
rector of St. Columba’s in Marathon
then and now, has been living with
Irma every day for the past two years.
Her church escaped serious damage,
but the surrounding town was devas-
tated. Marathon is roughly in the
center of the Keys, midway between
Key Largo and Key West.

“If you actually get off the Overseas
Highway and go down the street, there
are some streets that look like the hur-
ricane hit yesterday, she said.

Maconaghey estimated that the Keys
as a whole has recovered from about
75% of Irmas damage. “But the Keys
that were the hardest hit? Probably
50%, or maybe even less than that,” she
said. “We have people from our parish
still living in trailers in their driveways”

“You have the physical damage, and
then you have the psychological
damage. You see that is still very close
to the surface,” she said, adding that
some people felt a need to evacuate
ahead of Dorian.

Since the storm, boats have been trav-
eling back and forth from the Keys to
the Bahamas with supplies, Maconaghey
said. “The general world was so gracious
to the Keys. It was a miracle, the amount
of help we received. We felt loved, and
thought-about, and cared-for;,” she said.
“We've tried to respond in kind to the
Bahamas”



Australian Diocese Agrees to Delay Same-Sex Marriages

By Mark Michael

Bishop John Parkes of Australia’s Dio-
cese of Wangaratta announced Sep-
tember 10 that he will suspend the
authorization of same sex marriages,
pending a ruling on the matter by the
Anglican Church of Australia’s Appel-
late Tribunal. Legislation permitting
the marriages had been approved by
wide margins at Wangaratta’s Diocesan
Synod two weeks earlier. The Most
Rev. Philip Freier, Australia’s primate,
responded with an immediate appeal
to the tribunal and a clear direction
that no marriages should be celebrated
until the matter was resolved.

The Wangaratta bishop had earlier
announced an intention to officiate
September 14 at the marriage of the
diocese’s archdeacon-emeritus, John
Davis, to the Rev. Rob Whalley, a
former California Episcopalian. Parkes
had ordained Whalley to the diaconate
in 2009. While Davis and Whalley’s
civil marriage has been sealed, a
church marriage for the couple has
been delayed indefinitely.

Davis and Whalley, who have been
partners for twenty years, have been
advocating strongly within the diocese
for the change since 2017, when same
sex marriage became legal in Australia.
They told The Australian Broadcasting
Company that that it was a “privilege”
and an “honor to serve as the test case
for the issue. “If the tribunal does come
together and say there’s nothing to see
here,” Davis said, “then this will be
something of huge significance to
every diocese across the country”

It is far from clear, though, that the
Appellate Tribunal will sanction the
Wangaratta decision. The body, which
is composed of three bishops and four
legal authorities, is summoned at the
primate’s direction to render judgment
on matters that affect the whole
church. Freier wrote to all the church’s
bishops about his decision, describing
the Wangaratta legislation as “a signif-
icant matter for the national Church”
that would “likely give rise to a ques-
tion under the Constitution on which
minds will differ” Freier had previ-

ously promised to take precisely this
step if the Wangaratta legislation were
approved.

The archbishop also told the bishops
that he had written to Bishop Parkes
and to Wangaratta’s current
archdeacon “asking that the service of
blessing not be used while the Appel-
late Tribunal’s reference is under con-
sideration.” Under the Australian
church’s canon law, diocesan bishops
have the power to veto synodical legis-
lation, and Archbishop Roger Herft
exercised this power to quash similar
legislation passed by Perth’s diocesan
synod in 2012 and 2013. Freier does
not, however, have the same authority
over the actions of other dioceses in
his role as primate.

Parkes said he will abide by Freier’s
direction and will respect the final deci-
sion of the Appellate Tribunal. He told
The Australian Broadcasting Company,
“The convention is we respect the insti-
tution of the Church. The Primate has
asked and we will honour his requests.
Although, we won't wait forever”

In an interview with The Border
Times, Parkes added, “We will give the
appellate tribunal a chance to meet and
consider and we will be actively
involved in presenting our views
before the tribunal. I can't for the life of
me believe that we won’t be able to
bless people, but if not, some of us will
have to consider our position very
carefully”

It is unlikely that Parkes will have
time left in his tenure as a bishop to
respond to the tribunal’s decision. At
the conclusion of the diocesan synod,
he began an extended leave given in
recognition of his long service, and he
will only briefly resume his duties in
late December, when he will formally
resign. If past precedent is a reliable
guide, the tribunal will take many
months to render a decision.

Attention is now likely to be shifted
to a meeting of the Anglican Church of
Australia’s bishops that Freier has
called for November 20 in Melbourne.
That meeting will serve as a prelude to
next year’s special session of the
church’s General Synod, which had

Australia

1 Wangaratta \ v 3
2 Melbourne ‘ X
3 Sydney

been previously planned as a time for
determining a way forward for the
church on this highly contentious
issue.

Parkes’ willingness to back-track his
earlier plans may allow the Australian
church to continue with its previous
agenda for a gradual process of dis-
cernment about the issue, guided by
materials prepared by the church’s
Doctrine Commission and “to resist
simple solutions or courses of action”

In a March 2018 agreement all of the
church’s bishops, including Parkes, had
stated, “if we as a church are to change
this doctrine to permit same-sex mar-
riage, the appropriate mechanism is
through the Constitution and Canons
of the Anglican Church of Australia.
Bishops should give leadership in
demonstrating trust in this framework
as the way to move forward together,
recognizing that this will require care,
patience, and generosity. The bishops
commit to working together to mani-
fest and maintain unity, as we together
discern the truth”

Freier noted in his letter to the
bishops that the General Synod would
invite submissions for the tribunal’s
consideration from across the church
on this issue. One of those is surely to
come from the large and powerful Dio-
cese of Sydney, a bastion of conserva-
tive evangelicalism, which has figured
prominently in Anglican realignment
movements since 2003.

Sydney’s archbishop Glenn Davies
strongly condemned the Wangaratta
decision, saying in a statement, “The
doctrine of our Church is not deter-
mined by 67 members of a regional
synod in Victoria nor is it changed by
what they may purport to authorise.
Time and time again, the General

(Continued on next page)
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Australia

(Continued from previous page)

Synod has affirmed the biblical view
of marriage as the doctrine of our
Church. To bless that which is contrary
to Scripture cannot, therefore, be per-
missible under our church law”
Davies also compared the Wan-
garatta decision to the Canadian Dio-
cese of New Westminster’s 2003 deci-
sion to authorize same-sex blessings.
He wrote, “It is now universally
acknowledged that those events were
the beginning of the ‘tear in the fabric
of the Anglican Communion’ To claim
the authority of our Church to carry
out a service of blessing contrary to the
biblical view of marriage and the doc-
trine of our Church will certainly frac-
ture the Anglican Church of Australia.
Sydney is the largest of the Aus-
tralian church’s 22 dioceses. It has
shown growth, even as the more rural
dioceses, like Wangaratta, have consis-
tently declined and aged. Bishop
Parkes seems to assume that Australian
Anglicanism will gradually follow the
liberalizing trajectory of the wider cul-
ture on these issues. But as church stat-
istician David Goodhew has pointed
out, Sydney’s brand of Anglicanism
seems poised to dominate the Aus-

tralian church’s future, as over half of
Australian Anglican clergy under 40
serve in its churches.

VTS Breaks Ground

in Funding Reparations
By Kirk Petersen

While the wheels of government
slowly turn in the debate over repara-
tions for slavery, Virginia Theological
Seminary is taking matters into its own
hands, becoming one of the first
organizations of any kind to commit
funds to reparations.

VTS announced September 5 it is
creating a $1.7 million endowment
that will fund “activities and programs
that promote justice and inclusion,”
including “the particular needs of any
descendants of enslaved persons that
worked at the Seminary”

“While the seminary itself didn’t
own slaves, many of the early profes-
sors did,” said Curtis Prather, the sem-
inary’s director of communications. “At
least one of our buildings was built by
slaves. ... We have recognized this over
the years.”

“We wanted to make a significant
start, and try to plant a seed to move in
the direction of reparations,” said the
Rev. Joseph Thompson, PhD, the
director of the Office of Multicultural

g
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Ministries, which will administer the
fund. He said the fund is expected to
generate about $70,000 annually.

Prather and Thompson both spoke
by phone with TLC from their offices
in Aspinwall Hall, the main adminis-
tration building — and the one
building the seminary knows for cer-
tain was built by slaves, who were
owned by the contractors.

The Alexandria-based seminary, the
largest of 10 Episcopal seminaries in
the United States, has been frank about
its own history with slavery.

“Virginia Theological Seminary rec-
ognizes that enslaved persons worked
on the campus, and that even after
slavery ended, VTS participated in seg-
regation. VTS recognizes that we must
start to repair the material conse-
quences of our sin in the past,” the
announcement said.

In an October 2018 letter to the
seminary community, the Very Rev.
Ian S. Markham, Ph.D., dean and pres-
ident of VTS, said that prior to Eman-
cipation, the majority of faculty mem-
bers owned slaves. “slavery is a deep
evil — an evil that requires repentance
and a commitment to radically dif-
ferent future. In these respects, we are
committed to change,” he wrote.

With this announcement, VTS can
claim a leadership status in the repara-
tions movement.

Earlier this year, students at George-
town University voted in essence to tax
themselves, approving a student fee of
$27.20 per semester to fund repara-
tions, generating about $400,000 a year
from a much larger institution. The
amount was chosen because George-
town sold 272 slaves in 1838.

Prather and Thompson said they did
not know how VTS chose the figure of
$1.7 million for the VTS endowment.
Last year, VTS had 188 students,
according to the Association of Theo-
logical Schools, while Georgetown had
about 18,000.

At the time of the Georgetown
announcement, a Politico headline
read, “This Could Be the First Slavery
Reparations Policy in America.” Nei-
ther Thompson nor Prather were
aware of any other institutions that had
established a fund for reparations,
although Thompson said he believed



the Diocese of Maryland had done
something along those lines.

At its 2016 annual convention, the
Diocese of Maryland resolved to give
“an amount equivalent to at least ten
percent of the assets of its unrestricted
investment funds to the diocesan
chapter of the Union of Black Episco-
palians (UBE) as an initial act of repa-
ration”

While students played a leading role
in creating the reparation fund at
Georgetown University, at VTS the
discussion was driven by the seminary
leadership. “It goes back at least to
2009, when our dean and president...
Ian Markham, issued an apology on
behalf of the seminary for having par-
ticipated in slavery, and for racism
going forward after the institution of
slavery,” Thompson said.

VTS did not admit its first black stu-
dents until 1951. In 1953, the school
merged with the Bishop Payne Divinity
School, an African-American facility
120 miles to the south in Petersburg,
Virginia. Thompson said Bishop Payne
was started in the late 1800s precisely
because VTS and other seminaries
would not admit African-Americans.

Former Massachusetts
Rector Charged with
Child Pornography

By Mark Michael

The Rev. Gregory Lisby, an Episcopal
priest who was working as a kinder-
garten teacher, was arrested September
12 on charges of possessing child
pornography. FBI agents raided the
Worcester, Mass. rectory that Lisby
shares with his husband, the Rev. Tim-
othy Burger, after discovering
numerous pornographic images and
videos in a digital account believed to
be in Lisby’s name. According to court
documents, he was charged with one
count of possession of child pornog-
raphy, a crime that carries a maximum
sentence of 20 years in federal prison.

Lisby was arraigned in federal court
in Boston the next day, and federal
prosecutors argued against releasing
him, claiming that the priest would be
a flight risk and a danger to the com-

munity. The judge concurred, and
Lisby will be held at least until his next
court appearance in late September.

The FBI acted on a December 2018
tip from Microsoft to launch its investi-
gation, tracing a file of digital images
back to an IP address at the rectory of St.
Luke’s Episcopal Church in Worcester,
Mass. According to court documents,
they obtained a search warrant on
Wednesday giving them permission to
search and seize all electronic devices
and digital files connected to Lisby. So
far, they have uncovered at least 180
images and 15 videos on an iPad, which
purportedly show boys aged 8 to 12
engaging in sex acts.

Lisby resigned from his job as a
kindergarten teacher at the Morgan
School in Holyoke, Mass. just hours after
the FBI raid. In an email to an unidenti-
fied school official, he wrote, “Last night,
I was accused of an awful crime that
could put our Holyoke children in
harms way.” He had only been working
at the school since August. Lisby’s
Linked-In profile indicated that he had
worked as a preschool teacher, an
instructional aid and a substitute teacher
at a number of Worcester-area schools
over the past year and a half. He had
previously served churches in Massa-
chusetts, New Jersey, and Rhode Island.

The Rt. Rev. Douglas Fisher, Bishop
of Western Massachusetts broke the
news of Lisby’s arrest in a pastoral
letter sent to all congregations under
his care. Fisher noted that he had sus-
pended Lisby from his position as
rector of All Saints Episcopal Church
in Worcester in 2018 for “an inappro-
priate relationship with an adult that
did not involve sexual contact.” He also

said that he was banning Lisby from all
Episcopal Church property and that he
would be subject to a canonical disci-
plinary investigation.

Fisher said of the diocesan investi-
gation into Lisby’s previous wrong-
doing, “nothing I discovered during
the disciplinary process gave me any
reason to believe he was a danger to
children” He added, “I have no reason
to believe that children in our diocese
have been victimized in this situation.
Yet, I know that children whose images
appear in pornography are heinously
abused and violated by the adults who
produce and consume it. This reality
breaks my heart””

Welby Consoles

Persecuted Church

Archbishop of Canterbury Justin
Welby completed a 10-day visit to Sri
Lanka and India in early September,
according to reports from Anglican
Communion News Service. He began
his time in South Asia with a time of
prayer at one of the three Sri Lankan
churches bombed by extremists last
Easter Sunday. He also prostrated him-
self in humble atonement at an infa-
mous massacre site in Northwestern
India, offering an unqualified apology
for one of the greatest atrocities of
British colonial rule.

The archbishop visited St. Sebas-
tian’s, a seaside Roman Catholic
church, and knelt on the pockmarked
site where the suicide bomber had det-
onated his explosives. Pointing to a
nearby statue of the risen Christ

(Continued on next page)
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stained with the blood of the bombing

victims, he said,
“When I see this statue, this image of
Christ covered with the blood of the
martyrs; I know by that the courage,
your faith and your love. I see the true
Christ. Not the Christ who is distant
and clean but the Christ who is cov-

ered his own and our blood”

ACNS’s Rachel Farmer reported that
Welby laid a wreath of white roses at a
plaque bearing the names of those
killed in the bombing. He also praised
the gracious restraint demonstrated by
the nation’s Christian leaders in their
response to the terrorist attack:

“To come before you, I am almost

without words; for I can only say

thank you to the Christians of Sri

Lanka. We know that the Christ who

on the cross said, ‘Father forgive,
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knows our anger, your pain, your

sorrow. And we know that through

his resurrection even that anger and
sorrow and pain will be transformed
in purity to hope”

After meeting with church leaders
in various places throughout North
and South India, Welby made a highly-
publicized visit to Jallianwala Bagh,
where hundreds of unarmed protesters
were killed by British troops in an infa-
mous 1919 attack. The massacre was a
crucial catalyst for unifying India in
opposition to British rule, and the lack
of a direct apology by British officials
has been a longstanding grievance for
many Indians. The archbishop had
indicated that he would address the
tragedy in its centenary year during the
announcement of plans for his visit last
month.

Welby reflected on the significance
of the site in an interview with The
Times of India, the nation’s main Eng-
lish-language daily, on the eve of the
visit, saying:

“I wish to express shame and sorrow,
for it is recognition of the horrible
reality of what we, the British, did
there, and there were doubtless
believing Christians involved, in the
British troops. Imperialism with its
absolute power damages the society
over which it rules; in fact, it damages
everyone. Jallianwala Bagh is a classic
example of the huge shame and
damage done to our reputation and
our history”

The archbishop visited the spot on
Wednesday, accompanied by a large
group of Indian church leaders and pil-
grims. He lay prostrate on the ground
for a time before the monument com-
memorating the event, and then
addressed the crowd, saying:

“Coming here arouses a sense of pro-
found shame at what happened in
this place. It is one of a number of
deep stains on British history. The
pain and grief that has transcended
the generations since must never be
dismissed or denied. ... We have a
great responsibility to not just lament
this horrific massacre, but most
importantly to learn from it in a way
that changes our actions. ... The past
must be learned from so nothing like
this ever happens again”
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Order of Naucratius Nets
Big Catch for the Needy

By Mark Michael

Christian Baron and Rod Clark believe the Holy Spirit was up
to something good one hot Texas night when they cracked
open cold beers and kicked back on the porch. The two were
then students at the Seminary of the Southwest in Austin,
and had been invited to go on a wild pig hunt the next day. “In
Texas, the pigs are a nuisance,” Baron explained. “Ranchers
just throw them to the buzzards” That just didn't sit right with
Baron and Clark, who called up Episcopal Migration Min-
istries to see if they would be willing to take the game and dis-
tribute it to people in their care.

They didn't get any pigs that day. But a year later, in
2014, when both were serving as curates in small towns —
Baron in Holland, Mich. and Clark in Harlingen, Texas —
they returned to the old idea. This time, they decided to
involve some outdoors-loving congregants in starting a new
ministry to feed the hungry with fresh fish and game.

Five years later, the Order of Naucratius has six local
chapters in Texas and two in Michigan, and Clark and
Baron feel they are barely started. Collectively the ministries
are distributing tens of thousands of pounds of fresh, wild-
harvested fish and venison to food pantries and soup
kitchens in their local communities

The group is named for a fourth-century hermit from
Asia Minor, the brother of Sts. Basil the Great, Gregory of
Nyssa and Macrina. St. Naucratius left his life as an
acclaimed public orator to live in solitude in the wilderness.
A talented hunter and angler, he fed the poor of the region
from what he caught and killed, and met his own death on
a fishing expedition.

Members of the order commit to a rule of life, which
includes commitment to prayer, conservation of natural
resources and “giving a significant share of their harvest to
those who are hungry” In the Michigan chapters by Baron
the focus is mostly on angling, especially on processing fish
donated by participants in big fishing tournaments on Lake
Michigan (though the highway patrol asks for their help in
butchering roadkill deer). The Texas chapters founded by
Clark have a broader scope of action, including multi-day
fishing and hunting retreats, hunting safety training for
kids, and a weekly feeding ministry that serves both asylum
seekers and border patrol agents in Mission, Tex., the border
town where he now serves.

Baron spoke to TLC the day after the Order had finished
its work at the Big Red Classic fishing tournament in Hol-
land, Mich. For four days in a row, volunteers had turned up
to skin and filet 10 120-gallon coolers of salmon and trout
donated by tournament participants. Baron estimated the
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Christian Baron, cofounder of the Order of Naucratius

total haul at 10,000 pounds of “God-grown protein” The
tournament participants, he said, were delighted to be able
to share their catch with the needy, and he’s gotten pretty
handy with a knife, and claims he can now process a fresh-
caught fish in three minutes flat.

Baron said that most of his crew are not actually members
of St. Philip’s, the congregation he serves with his wife in
Beulah, Mich., but his fishing buddies. That doesn't concern
him so much, though. “Anglers like to give back, to use their
gifts for something good. Any time that a human being can
use their gifts and talents to reach out and help others, that
is close enough to the Church’s mission for me”

Local people are really grateful to receive the fresh catch,
which conjures up memories of happier times for many of
them. “They say, ‘I grew up eating fish, my parents fished’
But to catch salmon nowadays you need to have a boat and
equipment. Ihate to say it, but it’s a rich person’s sport. Most
people can't afford it at $12 a pound in the store”

Deer hunting is a larger focus for the Texas chapters that
Clark has set up, in a part of the country where it is a valued
part of the culture. When Clark was serving at St. Alban’s
Church in Harlingen, Texas, they actually butchered dozens




of deer in the church kitchen before hauling it off to local food
pantries. They now work with Trinity Oaks, a local nonprofit
that processes the venison for them. Naucratius volunteers
help to distribute it to local organizations—15,000 pounds of
wild game last year.

Clark also hosts multi-day hunting and fishing retreats a
few times a year. Each begins with teaching about hunting
and fishing as part of God’s care of creation, in a system
“that requires the taking of life for all life to prosper and
flourish” Clark said he often analogizes hunting to the
fourfold pattern of the Eucharistic prayer. “Take, bless,
break, and give. That’s also what we do when we hunt and
tish, when we do it right. The unique part of that, for us, is
the blessing.”

His retreats include daily times for prayer (using cards
made to fit in a hunting license holder). The groups enjoy a
few days in the field, and fellowship around the campfire at
night. All the fish and deer they harvest are donated back to
those in need. Each retreat closes with an outdoor Eucharist.
Clark even has a camo stole

Both Baron and Clark are excited about the way that the
Order of Naucratius helps the church to connect with a seg-
ment of the population that doesn’t always feel at home in the
Episcopal Church. “Part of the dream was ... the Episcopal
Church often didn't look like us, guys from rural areas, who
grew up hunting and fishing, spending time outdoors. A lot of
the folks in this church have not done these things. It's not that

Andrew McGowan

ANGLO-CATHOLIC Roots

Oxtford Comes to Boston:
175 years of Anglo-Catholicism in America

we want to fill the pews with fishermen, but that would be
pretty nice”

Clark’s current parish, St. Peter and St. Paul, in Mission,
Texas, is located just outside McAllen, one of the busiest
crossing spots along the U. S.-Mexico border. His Order of
Naucratius chapter is serving people on both sides of this
contentious issue with venison breakfast sausage from the
deer they harvest on their retreats. They fry up enough of it
to make 600-800 breakfast tacos every Tuesday morning,
and take them to distribute to asylum seekers at a local
detention center. A few times a year they also prepare big
breakfasts for border patrol staff, who have a command
center nearby.

The order does face some challenges. Baron is working to
help draft a local ordinance that would make it clear that
fish are also covered under a Michigan law that allows the
donation of home-processed donated game. He’s also had to
contend with a few vegetarian naysayers among his fellow
clerics online, who claim “that no endeavor to kill animals
will ever be a ministry in God’s Church.”

Generally, though, the two are delighted to be part of a
ministry that is touching many lives in authentic, culturally-
rooted ways, and they would love to see it expand to new
places. Clark explained, “Men will say, T feel closer to God
out in the woods or out on the water than I do sitting in a
pew. Let's make this a ministry, something that draws you
closer to God and to your neighbors.” a

Christopher Wells
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Tn Him All Things
Hold Together

A Theological Meditation for Aspiring Christian Universities

By Robert J. Dean

A theological meditation shared with the faculty of Providence
University College at the opening faculty meeting of the cur-
rent academic year. This essay first appeared on Covenant,
the weblog of THE LIVING CHURCH, on September 16.

ur family returned to Manitoba this past

Sunday night after spending a few weeks

visiting friends and family in Southern

Ontario. Since my wife tends to get carsick

when she is a passenger on long drives, she
prefers to do the majority of the driving. The result is that
in between doling out snacks and attempting to arbitrate
ongoing territorial disputes in the back seat, I had a lot of
time to read over the course of our forty plus hours in the
car. Arthur Holmes’s book, The Idea of a Christian Col-
lege, was the unofficial fifth member of our family as we
travelled through Minnesota and Wisconsin a few weeks
ago on our way to Ontario. Holmes taught philosophy for
many years at Wheaton College and was an influential
contributor to many conversations surrounding Chris-
tian higher education.

Near the beginning of the book, Holmes lays out his
understanding of the challenge facing Christian educa-
tors. He writes: “We face a generation of students for
whom morality has lost its moorings, for whom educa-
tion has lost its attraction. Add to this the economic
crunch on small colleges and it becomes overwhelmingly
obvious that we need to get down to basics, to the under-
lying and central reason for existing at all. Otherwise the
student and the college may both lapse in ‘bad faith’ into
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faceless anonymity of people and places without distinc-
tive meaning and become mere statistics in the educa-
tional almanac” (4).

Holmes then goes on to sketch out some of the traps
that Christian universities get caught in as they attempt to
distinguish themselves from other institutions. They may
draw attention to their smaller class sizes, to the personal
care that professors exhibit for students, to the social and
extracurricular benefits of attending the institution.
These are certainly all good things in and of themselves
that add value to the student experience, but they are not
what sets apart a Christian university. Rather, Holmes
argues, the distinction of the Christian university “should
be an education that cultivates the creative and active
integration of faith and learning, of faith and culture” (6).

Throughout history, Christians have debated how to
integrate faith and learning. The textbooks often present
two figures from the second century as representatives of
the opposing poles of the debate. The first is Justin Mar-
tyr, a philosopher who was converted to the Christian
faith. His writing represents one of the earliest attempts to
place Christianity on an equal footing with the Greek phi-
losophy of antiquity that characterized the educated elite
in the Hellenistic world. Justin is known as the father of
the apologists and his outlook is perhaps best encapsu-
lated by his saying, “whatever things were rightly said
among all men are property of us Christians” (Second
Apology, 13.4). Justin leaned into the truth of Colossians
1:15-17: “Jesus is the image of the invisible God, the first-
born of all creation; for in him all things in heaven and on
earth were created, things visible and invisible, whether
thrones or dominions or rulers or powers — all things



have been created through him and for him. He himself is
before all things, and in him all things hold together”

If Justin represents the conviction that the Christian
faith and the best of pagan learning are allies, the figure
who is often depicted as standing across the aisle from
him is the lawyer turned theologian, Tertullian of
Carthage. Tertullian was concerned that the integration
of Greek philosophy into Christian learning opened the
door to all sorts of heretical misconstruals of the Chris-
tian faith. In a celebrated rhetorical barb, he once asked,
“What does Athens have to do with Jerusalem? What
does the Academy have to do with the Church?” (Pre-
scription Against Heretics, 1.7). If Justin was a Colossians
1 kind of fellow, then perhaps we could say that Tertul-
lian found his hermeneutical home in Colossians 2:8:
“See to it that no one takes you captive through philoso-
phy and empty deceit, according to human tradition,
according to the elemental spirits of the universe, and not
according to Christ” Christopher Seitz paraphrases the
danger that Paul is warning about with the following
terse formulation: “In sum, it is intellectual idolatry”

It is these two figures, Justin and Tertullian, who are
often called upon to represent these two opposing posi-
tions on the question of the integration of faith and
learning. However, as is often the case, the reality of the
situation is much more complicated and nuanced than
what is presented in the textbooks. While Tertullian
could pose the question, “What does Athens have to do
with Jerusalem?,” he did not just go around quoting Bible
verses. Rather, he drew on his training in rhetoric, phi-
losophy, and law to coin close to one thousand brand new
theological terms. Some of which, like Trinity, remain
with us to this day. On the other hand, Justin was no
mere cultural conformist. After all, he was not born with
the surname “Martyr”! Justin was beheaded for refusing
to sacrifice to the gods in obedience to the Emperor. He
clearly knew that there was a limit to what could be
appropriated from the culture for the sake of Christ.

For that matter, neither was the author of Colossians
intellectually divided. Chapter 1, verses 15-17 and chap-
ter 2, verse 8, are, after all, part of the same letter. In
between them, we find these verses at the beginning of
chapter 2: “For I want you to know how much I am strug-
gling for you, and for those in Laodicea, and for all who
have not seen me face to face. I want their hearts to be
encouraged and united in love, so that they may have all
the riches of assured understanding and have the knowl-
edge of God’s mystery, that is, Christ himself, in whom
are hidden all the treasures of wisdom and knowledge”

the one hand it reaffirms the assertion of the first

chapter of Colossians that everything hangs together
in Christ. It was this conception of the coherence of all
truth in the person of Christ that led to the founding of
the first universities in the Middle Ages. And it is this
conviction that stands in stark relief to the fragmentation
that has come to characterize the modern, secular univer-

Ithink this is an important passage for us, because, on

sity, where departments and disciplines wage intramural
skirmishes for dollars and acolytes, but there is no shared
conception of how everything fits together. Clark Kerr, a
former president of the University of California, coined
the term “multiversity” to describe the state of these con-
temporary institutions of higher education.

Without any unifying conception of how the disci-
plines fit together or what purpose they serve, the mod-
ern secular university has become driven by pragmatic
concerns and fallen captive to the agendas of the
demanding taskmasters of the nation state and the glob-
alized economy, with a pinch of the virtue-signaling of
identity politics thrown in for good measure.

So Colossians then presents us with a vision of the
unity of reality in the person of Christ. But the truth of
the cosmos is not given to us in Christ in the form of an
encyclopedia that can be immediately downloaded from
the school network. Christ truly is the key that unlocks
the mystery of creation, but, we are told, all the treasures
of wisdom and knowledge are “hidden” in him. In other
words, figuring out how reality coheres in the image of
the invisible God requires the ongoing work of intellec-
tual discovery and communal discernment. It is the work
of a community because no one person, or for that mat-
ter no one discipline, holds a monopoly on the truth.
Rather it is Christ who holds a monopoly on the disci-
plines. The work of discernment to which we are called
necessitates interdisciplinary conversation, requiring
humility, patience, stepping out of our comfort zones,
and perhaps even transgressing the imaginaries imposed
by disciplines that have been forged apart from the
knowledge of Christ.

The call to realize our identity as a Christian university
is a great challenge, but it is also liberating, because it
means that we don't need to compete with the publicly-
funded, provincial universities. This is good news,
because we simply do not have the economic, infrastruc-
tural, and even personal resources to do the public
research univeristy thing better than they do it. But —
and here’s where I've saved my most audacious claim for
last — in the person of Christ and in the powerful pres-
ence of the Spirit who leads God’s people into all truth,
we do have the potential to become something that pub-
lic, secular universities cannot be: a university in the true
sense of the word, united in the uni veritas, the one or
whole truth that holds together in the living Christ.

There’s no doubt this is quite the adventure. The ascent
is challenging and the air gets thinner the further you go.
But if we can make it to the summit, think of the view!

May God bless you in the coming academic year.

Robert ]. Dean (Th.D., Wycliffe College ¢ University of
Toronto) is Associate Professor of Theology and Ethics at
Providence Theological Seminary in Otterburne, Mani-
toba. He is an ordained minister in the Presbyterian
Church in Canada. Robert is the author of several books,
the most recent being a collaboration with Stanley Hauer-
was entitled Minding the Web.
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2019 Winners

TLC’s tenth annual Student Essays in
Christian Wisdom competition garnered
a breadth of submissions from students
at nine different seminaries and theolog-
ical colleges across the United States and
Canada.

We are pleased to publish in this issue
the essay that took first place: “Desire,
Discontent, and Identity in the Totus
Christus: A Synthetic Use of Sarah Coak-
ley and Rowan Williams” by Jonathan
Jameson. Jameson wrote his essay while
studying for the Master of Theological
Studies at Nashotah House Theological
Seminary. Since graduating from
Nashotah last spring, he is continuing
his studies at the Montreal Diocesan

Bourne

Tuttle

Theological Seminary-McGill Univer-
sity. Jameson is also an aspirant for holy
orders in the Diocese of Central Florida
and a musician.

Second place went to Eric Tuttle
(Princeton Theological Seminary, now
completing an Anglican year at General
Theological Seminary as a postulant
from the Diocese of New Jersey) for his
essay “Richard Hooker and the Historic
Episcopate”” Third place went to
Amanda Bourne (a senior at Virginia
Theological Seminary and candidate for
holy orders in the Diocese of Virginia)
for her essay “Sarah Coakley, the Trinity,
and the Kenotic Vulnerability of Lan-
guage”

Thanks to our judges, who, as always,
read the essays blindly: Dr. Grace Sears
(The Order of the Daughters of the
King), Dr. Muthuraj Swamy (Cambridge
Centre for Christianity Worldwide), and
TLC's Fr. Mark Michael and Dr. Christo-
pher Wells.

DESIRE, DISCONTENT, AND IDENTITY

IN THE TOTUS CHRISTUS:
A Synthetic Use of Sarah Coakley and Rowan Williams

By Jonathan Jameson

oth Church and culture seem
Bperplexed by desire and what it

says about us as human beings.
Amidst the increasing freedom to
identify with our desires, there
remains the perpetual problem of
insatiety, coupled with the increasing
isolation of a digitalized age. Our cul-
tural and religious impulses become
blurred as we seek always a little more,
in our hopes that we might finally
quiet our ontological restlessness. Our
understanding of desire, to be gen-
uine, must be complexified — not by
making it more obscure, but by show-
ing its relation to an endless End.

In this essay, I will briefly explore
how the works of Sarah Coakley and
Rowan Williams might inform our
understanding of desire and its rela-
tion to God. While Coakley and
Williams highlight different aspects of
this relation, they are agreed in identi-
fying God as the end of desire.

Sexual Desire Part I
Desire certainly cannot be reduced to
sex, but there is something about sex
that makes it necessary to any discus-
sion of the topic of desire. Williams, in

>

his essay “The Body’s Grace,” writes,

Thinking about sexuality in its fullest
implications involves thinking about
entering into a sense of oneself
beyond the customary imagined bar-
rier between the “inner” and the
“outer;” the private and the shared. We
are led into the knowledge that our
identity is being made in the relations
of bodies, not by the private exercise
of will or fantasy: we belong with and
to each other, not to our “private”
selves (as Paul said of mutual sexual
commitment), and yet are not instru-
ments for each other’s gratification.!

In this sense, the most basic reality
of our sexuality is that it reveals the

dimensions and limits of the self. Our
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sexual desire frustrates our attempts at
dualistic compartmentalization and
we are naggingly reminded in our
urges that the cultural pressure
towards autonomy cannot lead to
happiness and human flourishing.

In exploring desire, a Christian must
also deal with the theological reality of
the fall, and the resulting disorder that
has followed. There is a theological rule
that is important here: something can
only be as bad as its corollary goodness,
as evil is only a twisting of the good. A
squirrel may steal your trash but will not
become Mussoliniil It seems to be at
least partially because of this principle
that the Christian Church has been con-
cerned to guard sexuality — in its
capacity for good and evil — with such
attention.iil The problem that has arisen
in much of modern Christian sexual
morality is that the rules have often
been retained without articulating the
context. Disorder, instead of being a
fallen reality that all must deal with, has
often become a tool for the demoniza-
tion and oppression of those outside the
bounds of accepted sexual practice.

i g
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I have no space here for an argu-
ment over whether those bounds need
to be kept or loosened. Instead, 1 feel
that a more pressing concern is to
broaden our acknowledgement of the
disorder within ourselves. Just because
one has been married within the tra-
ditional bounds of the Church does
not mean that their fallen disorder has
been resolved or finally healed —
marriage does not offer a “premature
closure” to our desiring selves.V And
the effects of ignoring this reality, far
from being sanctioned by God, can be
deeply destructive (rape within mar-
riage being one glaringly horrific
example). As Coakley urges, we must
commit to a lifelong process of askesis
when it comes to our desires, in what-
ever state we find ourselves in.Y While
much more could be said about disor-
der, we must also deal with what
Coakley calls the “precious clue” that
lies within our sexual desire.

Sexual Desire Part 11
One emphasis in Coakley is to
broaden our understanding of erotic
desire. She elucidates the reductionist
stance as such:

When people talk about ‘sex’ and
‘sexuality’ today, they often presume
that the first and obvious point of ref-
erence is sexual intercourse or other
genital acts... The presumption, then,
that physiological desires and urges
are basic and fundamental in the sex-
ual realm; and to this is often added a
second presumption: that unsatisfied
(physical) sexual desire is a necessar-
ily harmful and ‘unnatural’ state."1

To this she adds that the popular
fear of unsatisfied physical desire and
the suggestion of its practical “impos-
sibility;” often accredited to a certain
Freudianism, is not quite where Freud
himself ended up. Even he admitted
that to live in social harmony we must
all accept a certain “sublimation” of
our physical urges — the alternative is
chaos.Vii

But Coakley pushes beyond this
and attributes a teleology to our sex-
ual desire. It is, she suggests, our
desire for God that is “basic,” while
sex is the “precious clue that tugs at

the heart, reminding the human soul
— however dimly — of its created
source” Vil Within this framework we
might better situate singleness and
celibacy — most profoundly that of
Jesus. The Church has declared that in
Jesus there is a full humanity, not a
spiritualized or sterilized humanity.
Therefore, we may assume that sexual
desire was not foreign to the humanity
of Jesus. The difference is not that of
capacity or makeup, but of proper
order. Jesus’ singleness was not a con-
demnation of physical intimacy or
sexuality; instead, in Christ we see the
perfect union of desire with God. In
this case, to move from a complete
and total union to a sort of exclusive
sub-union would be regressive, if not
impossible.ix

The tendency to be squeamish
about the physical realities of Jesus’
life expose our latent dualistic neu-
roses. In conversations that I have had
about the connection between our
desire for God and sexual desire, one
thing I've noticed is that though peo-
ple may be willing to attribute a vague
teleology to our sexual desire, the sex-
ual act seems to lie outside of this. The
grunting and tangling of naked bodies
is seemingly at odds with how we
imagine “pure” desire. While I am not
trying to suggest, as some have
attempted, that sexual activity is some
essential path towards union with
God, I would argue that it is not these
bodily realities that led Jesus to a life
of singleness. In Jesus, the fullness of
divinity and the fullness of humanity
dwelt together, and that was not at
odds with basic human acts like eating
and excreting.* We do not need to
hide from our bodies to be holy. The
meeting of skin with skin and the
offering of oneself to the other can be
a genuine signum.X In this light, Jesus’
singleness was not a repudiation of
bodily reality, but simply an inability
to retreat from res to signum.

Discontent and Sacramental Hope
Leaning on Augustine, Williams takes
on modern discontent and offers it
something quite shocking: the “dead
Christ” ¥ To us moderns, living lives
characterized by habitual consump-
tion, seemingly convinced that we are

“almost there” when it comes to ful-
fillment and satisfaction, this is para-
doxically shown as hope. To the
“power of positive thinking” and the
false hope that we might find our-
selves if we only had a little more —
more money, fame, success, sex, holi-
ness — Williams reminds us that we
must not rush out of the tomb, for
whatever we “make” of ourselves is
not finally true. We must wait for the
“unsettling absence” that pervades our
search for both pleasure and rest. And
there, in that “erotic absence,” God
shows himself to be “the meaning that
is not said or embodied in any of the
meanings of the material world.” i

In this somewhat severe recon-
struction of desire, we are invited to
relinquish control, to find ourselves as
inescapably contingent creatures.
Once in relationship, we can begin to
make sense of what sin might be: a
turning in on ourselves, out of rela-
tionship with God and our neighbor,
obscuring the telos of our desire. In
this disorder, we are moving towards
an unmaking of ourselves. This
twisted desire becomes a means of
endlessly consuming — others, ideas,
spirituality, food, sex, and so on. Here
we lose any capacity to truly love.
Williams writes, “We enslave our-
selves to objects of desire that pretend
to a finality and all-embracingness
that they cannot have.” v

Instead, Williams reminds us of
Augustine’s call to love humaniter, or
humanly. And part of that process is
properly “using” the other; not
bestowing upon them the impossible
demand of being God, of being a final
end. In excusing our friends and
lovers from being God, we are in turn
able to enjoy them in their “finite oth-
erness’ that is a signum of the endless
beauty of the Ultimate Other.

Identity and the Totus Christus
It’s easy in our culture of “identity pol-
itics” and social media to take a self-
satisfied, critical view of our age’s
present confusion over the self. It may
be true to acknowledge the commodi-
fication of pre-packaged “identities”
sold as “individualism” or the poten-
tial damage that a “digitalized” life

(Continued on next page)
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might wreak on actual interpersonal
relations, but a simple naming of these
problems does not get to the core of
the issue. As Augustine shows us, it is
not an exclusively postmodern prob-
lem to be perplexed by oneself. The
problem lies not in these cultural side
effects, but in the assumption that we
might finally make sense of ourselves,
by ourselves.

Here is where one comes to the
unavoidable necessity of grace. As
Williams notes, we cannot make the
links that make sense of our livesXVi
We cannot rectify the absolute incom-
prehensibility of the “bizarre and
ambiguous” in the story of who we
are. Any attempt to autonomously
“finalize” an identity is, to put it
bluntly, doomed. Doomed, first
because of our relation to time,*Vii and
finally because of our ineradicably
relational nature. Our identity is
dependent on a relational contingency
— both with others and with God, the
final identifier. Maybe the discussion
over nature and grace — high or low

supportive relationships.
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anthropology — is missing this
deeper, yet simpler reality of a contin-
gent anthropology. Here we see that
grace is the mechanism used by the
“divine reader” to patch together our
otherwise incomprehensible lives, to
“name” us.XVill And this “patching” is
not finally a making of a “whole”
autonomous person; instead, it is a
patching together of our lives with one
another’s lives into a greater whole, in
which we are a part — a joining to a
new “body;” yet without a blurring of
our uniqueness. This true “body” that
offers a dynamic (yet unfinished)
“wholeness” is, of course, the body of
Christ, the totus Christus X

In our submission to a “body” that
is ours, yet not exclusively so, we can
disabuse ourselves of the fantasy that
we might be able to establish a final
“satisfying” identity as an “individual”
Instead, we are free to offer the whole
of who we are to God, and in God to
one another, knowing that, as Coakley
suggests, we are in for a “long haul” of
personal, even erotic, purgation — not
an eradication of our desiring selves,
but a lifelong transfiguration of desire
that makes possible a growth into

-
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“infinite delight™x

Likewise, for a Church that is ever-
tempted to make its “home” in the
power structures of politics and the
nation-state, we are reminded that we
are not invited to “settle in” in any
final way; and for a society that is
becoming continually more isolated,
we are instead invited to participate in
the inescapably corporate journey into
God’s endlessness.

1 Rowan Williams, “The Body’s Grace,” in The-
ology and Sexuality: Classic and Contemporary
Readings, ed. Eugene F Rogers (Malden, MA:
Blackwell Publishing, 2002), 317.

1 Victor Lee Austin has a clever exposition on
the similarities and differences between good
apples, good socks, and good people in Chris-
tian Ethics: A Guide for the Perplexed (London:
Bloomsbury T&T Clark, 2012), 67-69.

11 There were, of course, cultural and familial
concerns as well.

IV Rowan Williams, On Augustine (London:
Bloomsbury, 2016), 47.

V Sarah Coakley, God, Sexuality, and the Self:
An Essay on the Trinity’ (Cambridge: Cam-
bridge University Press, 2013), 11.

V1 Coakley, God, Sexuality, and the Self, 7.

VI Ibid., 8.

viil [hid,, 10.

X Tt would be interesting to compare this to
Jesus’ practice of feasting with people. Here,
the desire of hunger is seen to not necessitate
exclusivity. This practice, of course, has been
realized in the perpetual action of the Church
in the mass.

X See Paul Ramsey, One Flesh: A Christian
View of Sex Within, Outside and Before Mar-
riage (Bramcote, Notts.: Grove Books, 1977),
14-16, for a thoughtful reflection on Yeats” dec-
laration that “love hath pitched his mansion in
the place of excrement.”

X171 admit though that this is using Augustine’s
understanding of res and signum in a clearly
modern way. Augustine would have never con-
sidered even marital sex, in itself, a sacramen-
tal sign. It was using an “evil” well. Though he
resists attributing evil to the body, he holds
that the will is disordered to the point that one
cannot have sex without an element of concu-
piscence. See Augustine, Marriage and Desire,
Book I, 7.8 and Against Julian, Book 111, 9.18.
X Wwilliams, On Augustine, 13.

xiil [hid,, 9.

XV Williams, On Augustine, 201.

XV Ibid,, 5-6.

XVi [id,, 5.

XVIL A favorite theme of Augustines. See Con-
fessions, Book XI.

XV Wwilliams, On Augustine, 5.

XX Williams offers a detailed exposition on
Augustine’s understanding of the relation of
the Eternal Word to Jesus and to his Body, or
the “triple identity of the Word,” in Christ the
Heart of Creation (London: Bloomsbury Con-
tinuum, 2018), 70-83.

XX Coakley, God, Sexuality, and the Self, 11.



The Homely Hours:
Feast for the
Domestic Church

By Susanna Cover

he practice of liturgical living —
Textending the observance of

seasons, feasts, and fasts into the
domestic calendar — began to intrigue
me when my first daughter was a baby.
I wondered how to raise her in the
faith, and also found myself, as a tired
parent, yearning for a renewed
spiritual life.

Classic books, such as Mary Reed
Newland’s The Year and Our Children,
and recent websites, such as
CatholicAllYear.com, inspired me with
Candlemas-themed recipes and
coloring pages, or tips on backyard
bonlfires for St. John the Baptist. But I
struggled to find resources tailored to
the Anglican tradition, and wearied of
obscure Marian novenas and even
more obscure Italian Counter-
Reformation saints’ days paired with
unfamiliar songs and liturgical
language.

How pleasing, at long last, to discover
an Anglican resource: The Homely Hours.
The website (thehomelyhours.com)
presents a lovely collection of materials
for the domestic church, focused
specifically on supporting morning and
evening prayer according to the Book of
Common Prayer.

Amanda McGill, a mother of two
young children, along with a few
friends, began the site to share
liturgical living ideas with her parish,

BCP family prayer

St. Lucy Traditions and Prayers

Christ the King Anglican Church
(REC) in Dayton, Ohio. The Homely
Hours has grown in four years to offer
a feast of free tools for family
spirituality in the Anglican tradition,
often beautifully illustrated by The
Homely Hours artists, Bley Hack and
Michelle Abernathy.

It features a variety of “printables”;
prayer cards for the offices of morning
and evening prayer, expanded booklets
for Lent and Easter seasons, as well as
the weekly collects for the entire year.
Additional resources include liturgies
for various feasts for home or small
group use, a decorative banner for
Rogation Days, a crown to assemble
for St Lucy’s Day, and a gorgeous
watercolor church year calendar
imagined as a circle of images from
nature (which I immediately printed
for my own home).

For each week of the year, a blog
post highlights the Sunday collect and
short biographies of saints whose feasts
are celebrated that week. Quotations
by greats of Anglican spirituality, guest
posts, and links to outside articles all
encourage family devotional life. I also
appreciated suggestions for music from
traditional English hymnody and
sacred music.

The simple Daily Office printables
are perhaps the core offering of The
Homely Hours. These are excerpted
from the “Forms of Prayer to be used
in Families” (BCP 1928), which come

The Homely Hours photos

with graceful practicality in both short
and even shorter forms (what I, as a
mother of three, imagine as the
“Abbreviated Rite of Morning Prayer
while the Toddler Crayons the Wall”).
These cards are portable and easily
memorized, facilitating prayer during a
commute or while waiting in line.
They invite a tiny pause in the fluster
of a day to turn towards the One who
made these days in the first place and
numbers each of ours.

When Archbishop Cranmer adapted
the monastic hours of prayer for
parishes and families, he reiterated that
even busy laity can shape their lives by
Kingdom time, that waking and
sleeping and laboring can be attuned to
God, that faithful daily prayer can
grow into habits of holiness.

Perhaps the sacredness of time was
still the prevailing perspective in
Cranmer’s early modern Europe, when
church bells punctuated agricultural
labor. It is a radical concept today. Our
time is unavoidably bent around
business hours and media cycles, while
holidays seem mere occasions for sales
events. The Homely Hours draws our
attention back to this great inheritance
of ecclesial time-telling. It reminds us
that Cranmer’s little book and all its
subsequent versions which shape our
corporate worship are also intended to
assist families and individuals in
structuring our daily and yearly cycles

(Continued on next page)
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with prayer and Scripture.

When I asked her for advice for
newcomers to liturgical living, McGill
suggested starting by “slowly incorpor-
ating short rhythms of evening and
morning prayer in your home”
Celebration of other components of the
church year “can slowly, sustainably
grow out of that practice” Drawing on
our rich Anglican devotional tradition,
The Homely Hours provides both
inspiration and practical tools to
cultivate our faith as the essential
pattern of everyday life.

Here’s the asterisk. The Homely
Hours site uses the Book of Common
Prayer belonging to the Reformed
Episcopal Church. I had to look it up:
essentially this is the 1928 BCP, so the
language of the offices is functionally
Rite I 1979, while the schedule of the
collects differs from other BCP
versions. This disjunct may not matter
to an individual at all, but those
inspired by The Homely Hours but

Rgatlon ﬂas

wanting a concise Daily Office in
modern language might turn to
something like Hour by Hour (Forward
Movement).

Many parishes print the weekly
collect in their bulletin, including
mine, but until I saw The Homely
Hours’ collect printables, it didn’t occur
to me to bring the bulletin home for
prayer throughout the week. Some
resources on the website I want to use

despite prayer book differences, just
because theyre so lovely and well-
designed, but in reality most of the site
transcends ecclesial divisions entirely
and is applicable to anyone desiring to
pray with the rich language and
spirituality of the Anglican tradition.

Susanna Quaile Cover, a priest’s wife
and homeschooling mother of three,
lives in Wauwatosa, Wisconsin.
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Crafts are a big part of Messy Church at Epiphany Church in Newport, N.H.

God Knows We're Messy,
and That’s OK

By G. Jeffrey MacDonald

omething extraordinary is

happening at Epiphany Epis-

copal Church in Newport,

N.H. (pop. 6,500). Once a

month like clockwork, since

early this year, worship attendance

jumps from 20 to nearly 40. Swelling

the crowd are people who have no

church background. They sidle up next

to folks who quit going to church long

ago. Approximately half of these once-
a-month worshippers are children.

What draws them is Messy Church,

a format that’s as casual and disarming

as its name suggests. Begun 15 years
ago in the United Kingdom, it's now
helping mainline Protestant congrega-
tions in the United States reach demo-
graphic groups they haven't seen in
years, sometimes decades.

The Newport gathering happens at
this mission church’s regular worship
time, Saturdays at 5 p.m., which lets
families have all day Saturday and
Sunday for other things. It begins with
45 minutes of playful creativity,
including games and art projects for
all to try, and ends with a community
meal. In between comes a 20-minute
eucharistic liturgy that ties prior activ-

Aaron Jenkyn photo

ities to a biblical story and encourages
chatter on the path to deeper under-
standing.

“Communion is noisy,” said Aaron
Jenkyn, lay missioner at Epiphany.
“People are talking during Com-
munion. They’re talking during the
eucharistic prayer, asking each other
questions. These kids have just this
really beautiful way of sharing what
they understand it to be with remark-
able accuracy with each other. And it’s
just this really beautiful experience.”

Emerging in this setting is a new
church community unto itself, one

(Continued on next page)

October 6, 2019 + THE LIVING CHURCH 23



Messy Church

(Continued from previous page)

where regular churchgoers and neo-
phytes bond informally around the
teachings and spirit of Jesus. It builds
on the congregation’s deep relation-
ships in the community through out-
reach programs, which have enhanced
trust over time. Now the gathering
format feels right, not awkward or anx-
iety-provoking, for many who want
connections with God for themselves
and their kids but had not found them
in traditional church settings.

It's a familiar dynamic in Messy
Church settings popping up around
the country. Lindsey Goodyear had
grown up attending church but had
drifted away when she and her hus-
band moved to Huntington Beach,
Calif., with their sons, now aged four
and seven. At first, she didn’t respond
to invitations offered through her sons’
church-based preschool at Commu-
nity United Methodist Church in
Huntington Beach.

“I was hesitant because I thought wed
be shamed for not having a church,
Goodyear said in an email. “Messy
Church is giving those of us who don’t
have a church a place we can call home.
It's a great reminder that God knows
were messy, and that's OK”

Messy Church began in the Church
of England in 2004 at the initiative of a
clergy spouse named Lucy Moore, who
wondered why so many were walking
by her Plymouth congregation on
Sunday mornings but not coming in.

After querying the wider commu-
nity and taking responses to heart,
Moore pioneered the Messy Church
tradition of convening at more con-
venient times, sometimes on a week-
night when not having to cook dinner
is a big help, or late afternoon on Sat-
urday. The movement has now grown
to include 2,800 Messy Church con-
gregations in England. On Aug. 30, the
Church of England announced a grant
of 100,000 pounds to study the deep-
ening of discipleship in Messy Church
congregations. It's been expanding as
far away as Croatia and China and in
settings as diverse as prisons and
nursing homes.
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In the U.S., Messy Church is
growing fastest among United
Methodists, followed by Episcopalians
and then other mainline Protestants.
According to the national network
Messy Church USA, 23 Episcopal con-
gregations are registered as official
Messy Church hosts, though some
might be doing Messy without having
registered.

“A lot of the Episcopal churches that
I talk to have a priest who traveled to
England, found out about Messy
Church and then went on to do it
here,” said Roberta Egli, executive
director of Messy Church USA.

Nationwide, 142 congregations are
registered as Messy Church sites, up
from 97 at the end of 2018. One-day
regional training events are up too,
from four last year to 11 this year, as
prospective leaders flock to learn the
art of hosting Messy Church. In train-
ings, leaders learn best practices for
welcoming those who have little or no
church experience.

“If they haven’t been to church in
several generations, they are coming
from a place of learning to know that
they are loved,” Egli said. “To learn that
they belong to a God of love, and to
find a place to belong there, is a big
step for them.”

Expressions of Messy Church can
vary to a degree, but five core values
give it a recognizable coherence in
every setting. Each Messy Church
environment emphasizes creativity,
hospitality, and celebration while
making sure all ages can participate
and everything is Christ-centered.
Hands-on activities typically revolve

around a biblical theme for the day.
Science demonstrations, which might
illustrate a theme or shed light on
God’s creation, tend to be as popular as
the arts and crafts.

New data corroborate anecdotes
about Messy Church making inroads
with hard-to-reach populations. A
February report from the evangelistic
group Church Army found that in
England, 60 percent of Messy Church
attendees say they haven’t recently
engaged in any form of church. What’s
more, Messy Church congregations are
now, on average, larger than traditional
Church of England congregations.

In the Episcopal Church, Messy
Church can vary a lot from one cul-
tural context to the next. Whether the
atmosphere is Bible Belt or the largely
secular Northeast, for instance, can
make a big difference.

In Fairfax Station, Va., at St. Peter’s
in the Woods, Messy Church offers a
change of pace for families that nor-
mally attend youth programming on
Sundays. Once a month, about 50
people turn out instead for Messy
Church on a Saturday evening, and
Sunday youth programs aren't offered
that weekend. Kids ask why they can't
have Messy Church every week, said
the Rev. Susan Hartzell, rector.

“The kids who maybe would not
robe up on a Sunday morning and be an
acolyte were excited to carry the candles
and carry the cross down our little
Messy Church center aisle on Saturday
night,” Hartzell said. “It's a chance for
younger ones to experience it”

At Epiphany in New Hampshire,
Messy Church is also a big hit with

To learn more about Messy Church, visit: https://messychurchusa.org/
To find congregations that are doing Messy Church, visit: https://messy-

churchusa.org/directory/

Monthly webinar introductions to Messy Church are offered here:
https://messychurchusa.org/what-is-messy-church-monthly-zoom-

webinar/

To find a one-day Messy Church training event in your area, visit:
https://messychurchusa.org/upcoming-regional-training-events



Messy Communion: One child teaches another how to receive the sacrament at Epiphany Church, Newport, N.H.

children, though for different reasons.

“They love the activities, the stories,
the Eucharist, and the friendships and
relationships (across generations) that
are formed during their time together;’
Jenkyn said in a follow-up email. “In
my experience, it is the kids who can’t
wait to come back, who are asking for
Messy Church more often, who are
dragging their parents along”

Messy Church also helps newcomers
at Epiphany understand terminology,
symbols and other elements that
seldom if ever get explained in tradi-
tional settings. Hands-on activities
might deliver an introduction to the
meanings of liturgical colors, for
instance.

And the experimenting continues,
even in regions where churchgoing is
still common. At St. David’s Church in
Ashburn, Va., piloting Messy Church
convinced organizers to have it in the
narthex in order to be as inviting and
nonthreatening as possible. Normally
about 30 turn out, but that number
dropped to eight in July, which told
them that summer might not be con-
ducive to Messy Church, at least in
Ashburn. Another discovery: with
little ones on hand, worship time is

best kept to 15 minutes or less.

“It's doing exactly what Messy
Church is intended to do: it’s bringing
people who haven’t been churched,
said Maureen Carey, lay pastoral assis-
tant at St. David’s and a board member
at Messy Church USA. “We’ve had
people from the community, and we've
had people who come to our preschool
and then they come back for Messy
Church”

As Messy Church proves magnetic
for hard-to-reach populations, leaders
are reflecting on why it’s gaining trac-
tion and what it will take to scale it up.

“Parents want their kids to have a
moral framework,” Jenkyn said. “They
are drawn to a Christian value system.”

For congregations eager to explore
what Messy Church could mean for
their outreach, veterans have a few sug-
gestions:

Don't consider it a stepping stone to
“real” church on Sunday mornings.
Affirm that it’s a legitimate gathering of
its own, a place where the Word is
preached, sacraments are adminis-
tered, relationships take on a Kingdom
quality and disciples of Jesus Christ are
made.

Visit a congregation that’s already

Aaron Jenkyn photo

doing Messy Church and witness the
event in action. That’s how Hartzell
came to appreciate the importance of
making sure parents of young children
know they don’t have to plan and exe-
cute Messy Church themselves. By
simply showing up to enjoy what
others have designed for them to expe-
rience, it remains spiritually refreshing
for them and their children.

Teams and planning are crucial. Egli
suggests six months of lead time before
putting on a Messy Church event. Two
or more volunteers might prepare
dinner. Another small group plans
activities, and a priest organizes wor-
ship. That way volunteers keep it fun
and nobody gets burned out.

Putting on Messy Church might be a
hefty undertaking, but practitioners
are heartened by the results. According
to Church Army’s “Playfully Serious”
report from February, more than 80
percent of Messy Church leaders say
they’ve seen at least a few people’s lives
have been changed as a result of
attending Messy Church. If that’s a
central reason why congregations
gather in the first place, then these
newer, messier ones are already deliv-
ering on the promise.
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Salutary Surprises
about the Sacraments

By Mac Stewart

t the heart of the Christian
Afaith is the doctrine of grace. It

is not surprising, therefore,
that “disagreement over the means of
grace has been a recurring theme
throughout church history” (1). In
this valuable textbook of Christian
sacramental theologies, editors Justin
Holcomb and David Johnson provide
a highly serviceable introduction and
map to different approaches to the
means of grace by key representatives
of a sizable range of Christian theo-
logical traditions.

After an introduction by the edi-
tors that provides the reader with a
general orientation to the major ques-
tions in sacramental theology, the
book divides its survey into three
main historical periods: patristic
(early church) and medieval, Refor-
mation and Counter-Reformation,
and modern (eighteenth to twenty-
first centuries). Each section begins
with a general overview of the histor-
ical period — the main trends in
sacramental catechesis and explica-
tion, key flashpoints of controversy,
etc. — and proceeds with a series of
chapters by various theologians on
some major figures or theological
movements in that particular era.

These chapters are generally quite
useful as basic introductions to the
important highlights of a given figure’s
approach to the sacraments. So, for
example, Thomas Humphries helpfully
frames his treatment of Augustine’s the-
ology of the sacraments around the
observation that “Augustine means
more by sacramentum than we usually
mean by ‘sacrament” (43). Old Testa-
ment events, for instance, could be
referred to as sacraments, and in gen-
eral Augustine’s view was shaped by the
close linguistic connection between
sacramentum and mysterium: sacra-
ments, broadly, are what “connect us to
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of the Sacraments

the mystery of salva-
tion in love” (44).
Each chapter pro-
vides a nice biographical introduction
to the figure under discussion and a
short conclusion summarizing the
main themes of the figure’s sacra-
mental theology, as well as fairly thor-
ough endnotes referring to both pri-
mary and secondary texts, making
each chapter useful as either a quick
and handy reference or as a point of
entry into deeper and more specific
study. The selection of figures and
movements to be treated is also gener-
ally effective, and in most cases they
are covered by one of their foremost
contemporary interpreters: Matthew
Levering on Aquinas, Richard Cross
on Duns Scotus (St. Bonaventure is
surprisingly absent), and Ashley Null
on Thomas Cranmer. The third part of
the book, on modern approaches to
the sacraments, also includes chapters
on the significance of feminist and lib-
eration theologies for ongoing reflec-
tion on the means of grace in the
Christian community and beyond.
The book does produce some salu-
tary surprises. The chapter on the
Catholic Counter-Reformation (by
Donald S. Prudlo) gives a compelling
defense of the Council of Trent and the
Tridentine Catholic Church, not as a
rigid and reactionary ossification of
medieval excesses but as a movement
that was able to “distill and solidify fif-
teen hundred years of Catholic
teaching and practice,” to stabilize a
careening Church by entrusting it to
competent leaders, and to provide a
liturgical and doctrinal basis upon
which the arts and devotional life could
richly flourish in subsequent centuries.
But the chapter on Friedrich Schleier-
macher is no less surprising, where
Paul T. Nimmo quotes the whipping
boy of 21st century orthodox Chris-
tians, Catholic and Protestant alike, as
saying that “our Christianity should be

Christian Theologies

of the Sacraments

A Comparative Introduction
Justin S. Holcomb and David A. Johnson, editors.
NYU Press. Pp. 416. $89/30.

the same as that of the apostles,” and,
“the establishment and renewal of the
communion of life with Christ must
come from the church and be traced
back to its actions” (298).

The editors explicitly refrain from
identifying this book as a work of dog-
matic or systematic theology. It is
rather an investigation of the history
of Christian thought on the sacra-
ments by looking at major figures in
the tradition. They do hint in the
introduction at an underlying norma-
tive thesis, suggesting that the differ-
ences in sacramental theologies on
display in the book should be read not
as a sign of the inherent contentious-
ness within Christian tradition but
rather as an indication that “each
moment, era, and epoch raises dif-
ferent questions about the nature, effi-
cacy, and purpose of sacraments” (3).

But while many authors in the book
rightly caution against “anachronism”
(e.g., expecting to find a developed
“theology of sacraments” in Basil or
Augustine), it would be no less of a
mistake to avoid questions about how
ultimately either to synthesize or
choose between the divergent strands
of sacramental theologies in the tradi-
tion. That is not to expect such a job
from a book like this; only to suggest
that this useful resource ought to be
seen as providing tools for further
work. It is fine to map the terrain of the
tradition and, as the editors say, “let
the contours speak for themselves” (2).
But the simple pious believer who just
wants to know what the Church
teaches about the sacraments will
eventually need someone to tell her
which route on the map to follow.

Fr. Mac Stewart is studying for a doc-
torate in historical theology at the
Catholic University of America..
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attempt to trace the contours of
Anglican moral theology. Peter
Sedgwick focuses on the period 1530 to
1690, which he argues is the key forma-
tive period in Anglican moral theology.
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As he regularly reminds us, many or
all of these theologians would not have
used the terms Anglican or moral the-
ology for their work. Both terms are
contested. This book arises in part
from a perennial question, what does it
mean to be an Anglican, which Sedg-
wick faced “with a vengeance” when
he became principal of an Anglican
theological college. It aims to help the
reader explore the challenge posed by
the question, especially in the light of
the break with Rome and amid com-
peting Reformation theologies.

The same is true for the term moral
theology. Sedgwick argues there “is no
one, or single, tradition of moral the-
ology in either the Anglican or Roman
Catholic Church” (p. 1). Ethics is per-
haps the more familiar term for the
material Sedgwick explores. He notes
this is especially true within Protestant
circles in which ethics is “concerned
with defining concepts of right and
wrong, obligation, intention and the
nature of a moral act” (p. 13).

Sedgwick prefers the term moral
theology because it consistently con-
nects its conclusions with this wider
theological task. He notes that moral
theology “must always be part of the
overall enterprise of theology” (pp. 13-

14). From this starting point, he
describes what might constitute
Anglican moral theology.

The book’s opening chapter is dedi-
cated to this task. This section is influ-
enced throughout by Alasdair Macln-
tyre’s concept of a tradition of moral
inquiry. Sedgwick argues there is such a
tradition of Anglican moral enquiry. He
identifies some of the contours of this
tradition: “an Anglican habitus, which is
about pastoral accommodation to the
realities of the society and culture in
which it is set” (p. 9); it is “pastoral
rather than juridical” (p. 11); eschews
immutable norms (p. 18); and demon-
strates “a development of ideas that are
a matter of shared argument” (p. 18).

Throughout this book the reader is
reminded that it is not only the con-
clusions reached that make up
Anglican moral thinking, but the
process by which such conclusions are
reached. Ever since the break with
Rome, the Anglican tradition has been
a constant process of “shared argu-
ment,” sometimes bitter but always
attempting to discern the will of God
for his Church between myriad eccle-
sial voices, Catholic and Reformed.

Later chapters explore the back-
ground and sources of moral theology
in the nascent Church of England
from the New Testament to the
medieval period. These chapters, espe-
cially chapter four on Abelard and
Aquinas, are vital to allow the reader
to see the points of continuity and dis-
continuity between medieval moral
theology and its Anglican successor.
Sedgwick maintains that “any discus-
sion of Anglican moral theology must
turn to its roots. This involves a close
reading of Aquinas” (p. 85).

We are reminded that in Anglican
moral theology, the Renaissance and
Reformation principle of ad fontes
when applied to the Anglican moral
tradition today means not only con-
sidering our biblical inheritance for the
sources of Anglican moral theology

but the medieval legacy from which
the early Anglican tradition evolved,
reacted to, and developed: “the crucial
point is that despite the separation at
the Reformation, there remained
within the Church of England theolo-
gians aware of the past heritage of
moral theology, even if they developed
it in ways that could only be described
as Reformed” (p. 184).

Subsequent chapters explore the
moral theologies of William Perkins,
Richard Hooker, and the Caroline the-
ologians, culminating in a chapter on the
moral theology of Jeremy Taylor. These
are the heart of Sedgwick’s volume. In
each case themes of conscience, reason,
free will, and the relationship between
human and divine agency are explored
and unpacked. A picture emerges in this
period of an Anglicanism that begins to
develop a more positive anthropology
and account of human nature against the
backdrop of a thoroughly Reformed
starting point. This trajectory we see
continuing within the pastoral theology
that Sedgwick earlier identified as char-
acterizing Anglican moral theology.

At the start of the work, Sedgwick
notes that a number of people had sug-
gested there was a great need for this
book (p. 1). This is certainly true. The
last century has seen a revolution in
moral thinking in almost every area of
life. This is true not only of liberal and
progressive voices but also, as Sedg-
wick notes, within conservative circles:
“There has been a rethinking of views
on morality — even, I would argue,
amongst conservative theologians, for
the re-articulation of a traditional posi-
tion is not necessarily a repetition of
the views that were held in past
decades or centuries” (p.43).

Amid continuing and bitter debates
across the Anglican Communion, as
the Anglican moral tradition continues
to be a contested space, this book plays
an important role. Returning to the

sources of our moral tradition may
(Continued on next page)
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help us overcome divides of particular
conclusions and attempt instead to
build a broader theological framework
by which to live the Christian life. This
book is a vital contribution to the task,
and an invitation to widen our hori-
zons of moral theology with the help of
our Anglican forebears as the shared
argument of Anglican moral theology
continues in this new phase of its life.

Simon Cuff is a lecturer and tutor in the-
ology at St. Mellitus College in London.

Our Place in a Vast and Possibly
Life-Filled Universe

Review by Andrew Davison

lli-Pekka Vainio writes about
Ocosmology, but not primarily
in a scientific or flat facts-of-
the-matter sense. Rather, he is inter-

ested in how our sense of what cosmos
is like informs our sense of our place in
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it. “Even when people agree about
some fact,” he writes,” they may still
give different meanings to it”

The first three chapters offer a
survey of cosmology in the ancient
world (including the Old Testament,
Plato and Aristotle), and among early
Christian writers, followed by a dis-
cussion of the impact of the work of
Galileo, Newton and Darwin. The
early Christian material offers useful
perspectives on interpretation of Gen-
esis 1, often far more creative and
insightful than we might expect today.
The three scientists feature for the sake
of investigating how — and, indeed,
whether — their ground-breaking
work disrupted Christian thought.

Another trio of chapters considers
the vastness of the cosmos and what
that means for our sense of human
value. Vainio underlines the important
point that whether or not people
thought there could be “other worlds”
rested to a large degree on how they
defined “world” in the first place. The
discussion of human uniqueness
threads through much of the book.
Here, Vainio is right, I think, to stress
that the size of the universe, and Earth’s
position within it, is not particularly
significant when it comes to judging
human significance.

Vainio’s style is usually relatively
light and accessible. Here and there,
however, fondness for the norms and
approaches of analytic philosophy dis-
rupts that. Propositions are labelled
with acronyms, and arguments set out
in ordered lists. This sometimes clari-
fies the argument, but it can also make
the prose hard going. To my mind, it
also courts the tendency in “analytic
theology” to treat God, and what we
might awkwardly call “God’s motiva-
tions,” as something we can capture
straightforwardly in human proposi-
tions.

Chapter seven tackles “God and
Being” The theme may strike some
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readers as an outlier, but it repays
attention here. The presenting provo-
cation comes from the story of the cos-
monaut Yuri Gagarin, and a saying
attached to him, likely spuriously, that
he had been into space and God was
not there to be seen. In response,
Vainio considers what it means for
God not to be a thing-among-things.
That is all the more significant when it
comes to theological reactions to the
sort of cosmology generally offered by
contemporary physics. There, the the-
ologian has always to point out that the
dependence of the universe upon God
(precisely as not one more thing-
among-things, or cause-among-
causes) is prior to any question of orig-
ination that physics may be able to
present to us. Fascinating as those
themes might be, this chapter will
likely move too rapidly for many
readers, galloping through some tech-
nically challenging material.

The eighth chapter returns to
whether or not human beings are
“unique,” approached this time in
terms of the imago dei, or image of
God. Vainio presents a couple of
prominent accounts, namely that the
image relates to certain human features
(perhaps also found in extra-terrestrial
life), such as intelligence, or that it
derives from being called or addressed
by God.

I wondered, however, whether those
two options are quite so clear cut. It
may not make much sense to suppose
that God could call or address simply
any creature in that way, and thereby
confer the “image” upon it. It would
matter that a human being, or other
intelligent life, can receive that address,

or answer the call, whereas a stone
cannot. This is a theologically bustling
chapter, but I would have liked to have
seen an even more forthright state-
ment that the imago dei is not compet-
itive. I would be no less in the image of
God if that also turns out to be true of
residents of the moon Europa, or
indeed also to be true of dolphins.

The penultimate chapter addresses
the question as to whether we should
expect multiple incarnations across the
cosmos. As a discussion of whether
that would be necessary, the chapter
does a good job. However (as I have
written elsewhere), the question about
necessity misses as much as it
addresses. It strikes me as just as
important to ask what the Incarnation
teaches us about the character of God,
and of divine dealings with creatures,
and to ask whether that could give usa
sense of why, or whether, it would be
suitable or fitting for incarnation to be
the means deployed also elsewhere.

The final chapter is worked out in
dialogue with C. S. Lewis, who has
been an inspiration for Vainio across
the book. Its theme, the relation
between reason and imagination, is
fascinating and important. A little
more might have been offered, how-
ever, to join it up to the rest of the
work.

On the subject of life elsewhere in
the universe, mention might also me
made of the collection Astrotheology,
edited by Ted Peters among others,
published last year by Cascade. Along-
side that collection, Vainio’s Cosmology
in Theological Context stands as a
thought-provoking contribution to the
relatively small body of work on the
place of human beings in a vast, and
possibly life-filled, universe.

Andrew Davison is the Starbridge Lec-
turer in Theology and Natural Sciences
at the University of Cambridge, Fellow
and Dean of Chapel at Corpus Christi
College, Cambridge, and Canon
Philosopher of St. Albans Cathedral. His
book Astrobiology and Christian Doc-
trine will be published next year.
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Christian Education as Conversion

ducation, teaching: doctrina in
ELatin, as in Saint Augustine’s

most-influential manual on all
things revealed and discursive, De doc-
trina Christiana, translated recently as
Teaching Christianity. Augustine’s book,
completed in the year 426, set the cur-
riculum for all western seminary edu-
cation for a millennium — a premodern
bestseller, still unstintingly studied.
Saint Thomas Aquinas’s Summa of the-
ology provided, 850 years on, a com-
mentary on Augustine, taking doctrine
in much the same sense. Sacred doc-
trine, said Aquinas, begins with God’s
own revelation of himself as necessary
for human salvation, and takes up
Scripture as the singular, essential guide
into these mysteries, which center on
the triune God. Godss initiative is basic.
For this reason, theology approaches all
things from his perspective and all
Christian belief and faithful response
are built upon his Word.

Call this the evangelical basis of
Christian education, as a lively pursuit
of God himself: faith (and hope and
love) seeking understanding, with an
emphasis on the means of grace as
God’s instruments of formation. In
other words, we are called to continual
conversion. “O Lord, open thou our lips.
/ And our mouth shall show forth thy
praise,” that is, more fully: O God, give
me your own distinct word to speak and
understand again today, and by your
grace transform me, making me fit for
your purpose. Whether we be students,
teachers, stay-at-home moms, bankers,
baristas, or bishops, all Christians must
seek God daily in order to hear and
know his will. Presuming the irreplace-
able norm of corporate worship on
Sundays, the next critical building
blocks are structured prayer with Scrip-
ture (the Daily Office) and times of
personal devotion, in which we seek to
hear and obey God’s word for us now.
In this broad sense of Christian educa-
tion — seeking to “be transformed by
the renewing of [our] minds, so that
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[we] may discern what is the will of
God, what is good and acceptable and
perfect” (Rom. 12:2) — I'd like to share
something of my own continuing med-
itation on three “stations” of prayer,
about which I wrote several years ago
(bit.ly/2IVWs6C): an icon of Saint
Mary and Jesus, a crucifix, and an icon
of Saints Peter and Andrew.

he icon of Mary and Jesus, known
as the Sweet Kissing or Loving
Kindness icon (Panagia Glykophilousa),
depicts our infant Lord seated on the
lap of his mother in a warm embrace.
Mary is called God-bearer because she
gave birth to — thence weaned and
trained up — the God-man, and here we
also see her as Seat of Wisdom, for
behold: Wisdom incarnate rests upon
her! They delight in one another, and
one can imagine her amazement and joy.
What does the image communicate?
God’s glorious goodness, generosity,
and power — “infinitely more” than
anything Mary, or any human actor,
could even have thought to “ask or
imagine” much less engineer (Eph.
3:20). God’s grace given fully and freely;
indeed, the face — faces — of God’s
salvation, redeemer and redeemed.
Praying with this image of Mary and
Jesus inspires gratitude in the reality of
Godss love for us personally. Christian
prayer would have us ask God to act in
our lives and then trust that he will do
so. To be sure, God claims us by bap-
tism, and we receive him in the
Eucharist, which is a regular and reli-
able miracle. But do we believe that we
are becoming like him, being “con-
formed” to his image (Rom. 8:29), and
do we fully trust his power to change
our hearts and circumstances?
Whether our temptation is to fear and
anxiety, prideful self-reliance, or both
by turns, meditating on Mary the
Mother of God reorients our mind and
heart on God’s amazing grace for us, in
our lives. “The Almighty has done
great things for me, and holy is his

Name” (Lk. 1:49). Christian conversion
is planted here in the gift of God’s
“sweet kissing,” out of which soil true
obedience and discipleship, rooted in
tender humility and gentle surrender,
true freedom, may grow.

This is the pattern of each of our lives
as God would have them, revealed in
our infant Savior resting happily on the
lap of his mother who is also our
mother and sister. Gazing gratefully at
them, we may ask God to fill us with
virtue, and to speak his word of call
again this day, according to his plans,
knowing that he will supply all we need.
We may thank God for the mystery of
our salvation given in his Son, and pray
that we may be given a Mary-like
patience to watch and wait for miracles.

Next, consider our Lord on the
cross. God so loved the world that
he gave his only Son, and it is our priv-
ilege “not only to believe in him, but
also to suffer for his sake” (Phil. 1:29).
This is the grace of cruciformity, from
which may grow another aspect of
humility, the dying of our plans and
pretensions. When people say, “it’s not
about you,” they are observing that the
world does not revolve around us. That
is important to grasp, if elementary.
More profoundly, contemplating our
call to imitate the crucified Lord and to
discipline every thought and desire by
his great love (see Phil. 3:10-11), we see
that our own lives are also not about us,
because we are not our own. “I die
every day,” says Paul (1 Cor. 15:31), that
is, I continually give my life back to the
Lord and pray, “thy kingdom come, thy
will be done.” The curriculum of con-
version is theocentric because, having
found new life in Christ, each day can
only revolve around him and his will.

As we prepare for our day and work
after God’s Word, we must hold our-
selves accountable to the high standard
of Christ on the cross. Falling into the
earth and dying, a single grain of wheat
bears much fruit (John 12:24). The



more we concentrate here and ask to be
made like him, the more we will speak
and behave soberly, not seeking to
impress others, and abandon our pride
and fear, which flourish in the sewer of
self-focus. More than that, in the power
of Christ crucified we will manage the
greatest works of our lives, called and
equipped supernaturally. With the dis-
cipline of the cross comes freedom
from distraction. Clear headed, we can
speak honest and direct words to our-
selves and others with compassion and
love — the truth, fulfilled and offered in
Christ. We can keep busy in the right
way, recognizing that “the days are evil”
(Eph. 5:16) — full of opportunities for
stumbling into ambition, competitive-
ness, greed, envy: all that contradicts
the fruit of the Spirit.

Finally, turn to the icon of the Holy
Apostolic Brothers, depicting Saints
Peter and Andrew embracing under
the watchful gaze of the resurrected
Lord. Given by Ecumenical Patriarch
Athenagoras to Pope Paul VI to com-
memorate their historic meeting in
1964, the icon imagines the visible
reunion of the one Church, West and
East, and the sacrifices that will make it
possible. The Lord mercifully sends us
out two by two “to every town and
place where he himself intended to go”
(Luke 10:1), the vast Catholica of the
known world, and sets us within a
beloved community of brothers and
sisters in him (see Philemon 1:20). Here
we may find rightly ordered Christian
love in common pursuit of union with
God (see Augustine, DDC1 37).

If Christ’s Incarnation and passion
form the sacramental substance and
ever-present reality of our life in him,
the hope of resurrection, including the
healing and resurrection of the Church
for all to see, presents the evangelical
horizon of our work, looking up to
Christ who goes before. All Christian
action must build up the single com-
munion of his body. We are not lone
rangers or free agents but servants and
slaves (2 Tim. 2:24; Gal. 5:13). The call
is to unite and not divide, to forgive,
and to seek Christ’s own reconciliation

(Eph. 2). The grace is God’s having
gone before, placing our work, our life,
and our loves in his Son, who will
transform them.

Lord Jesus, be born in me again
today, and show me your won-
derful plans. Help me hold every

your word. Amen.

thought and word accountable to
your cross. And make me a stead-
fast servant of your Church, where
I'may both give and receive encour-
agement. In all things, increase my
faith, hope, and love, according to

—Christopher Wells
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Conservative, will be joined by the Rev. Dr. Mark
Clavier, Residentiary Canon of Brecon Cathedral
in Wales and featured expert in Bloomsbury’s
Reading Augustine series.

REGISTER The Rev. Dr. Mark Clavier

tinyurl.com/yyxs9puc
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Anglicans Believe

The Living Church is pleased to
announce the release of
the Anglicans Believe
collection of pamphlets.

Anglicans Believe is a new series of
pamphlets developed by the editors and
contributing writers of The Living Church.
The collection is focused on classic topics
in Christian teaching, such as baptism,
confirmation and marriage.

Each six-panel pamphlet draws on the faith
of the historic creeds and is well grounded
in Scripture, in our shared prayer books,
and in the insights of major theologians
from the early Church to the present day.

This series has been written with the needs
of parishes in mind and can be put in the
hands of newcomers, those preparing

for baptism and confirmation, or anyone
interested in deepening their faith. The
back panel includes space for adding
parish contact information.

Choose from 12 different topics currently
available; pamphlets are sold in packages
of 50 copies for $24.95 each.
Order now:
bit.ly/AnglicansBelieve

PEOPLE & PLACES

Appointments

The Rev. Grant Ambrose is rector of St.
Andrew’s, York, Pa.

The Rev. Aaron Brewer is rector of King of
Peace, Kingsland, Ga.

The Rev. Spencer Cantrell is curate of All
Saints, Park Slope, Brooklyn, N. Y.

The Rev. Canon Bill Cavanaugh is an hon-
orary canon of the Diocese of Dallas.

The Rev. Annette Chappell is interim
rector of Holy Trinity, Essex, Md.

The Rev. Patrick S. Cheng is theologian in
residence of St. Thomas, Fifth Ave., New York.

The Rev. Nicholas Cho is rector of Holy
Spirit, Nashville, Tenn.

The Rev. Ginny Dinsmore is priest-in-res-
idence at St. Dunstan’s, Succasunna, N.]J.

The Rev. Laura Di Panfilo is assistant
rector of St. Paul’s, Mount Lebanon, Pa.

The Very Rev. Debs Duguid-May is dean
for discernment in the Diocese of Rochester.

The Rev. Andrew Durbridge is priest-in-
charge of St. Luke and St. Matthew, Brooklyn,
N.Y.

The Rev. Kate Elledge is interim priest of
Christ, Cambridge, Mass.

The Rev. Eric Fialho is curate at St. Paul’s,
Riverside, Conn.

The Rev. Ryan Fisher is rector of St. Anne’s,
Warsaw, Ind.

The Rev. Will Fisher is rector of Christ,
Redding, Conn.

The Rev. Canon Jane Gerdsen is priest-in-
charge of All Saints, Pleasant Ridge, Ohio.

The Very Rev. Melinda Hall is dean of St.
Paul’s Cathedral, Erie, Pa.

The Rev. Pattie Handloss is interim priest
of St. Peter’s, Buzzard’s Bay, Mass.

The Rev. Daniel Handschy is priest-in-
charge of St. David’s, Dewitt, N.Y.

The Rev. Crystal Hardin is assistant at
Christ Church, Georgetown, Washington,
D.C.

The Rev. Canon Scott Holcombe is canon
to the ordinary of the Diocese of Central
Florida.

The Rev. Kathryn Jeffrey is rector of St.
Thomas, Eustis, Fla.

The Rev. Stephanie Jenkins is rector of St.
Andrew’s, Lawton, Okla.

The Rev. Judith Ann Jones-Keith is priest-
in-charge of St. Lukes, Hawkinsville, Ga.

Grace La Torra is dean of the Iona School
in the Diocese of Olympia.

The Rev. Jesse Lebus is rector of St. Luke’s,
Sea CIliff, N.Y.

The Rev. Henry Alan Leonard is rector of
Advent, Cape May, N.]J.

The Rev. Dr. Derek Muwina is rector of St.
Peter’s, Cambridge, Mass.

The Rev. Dr. Louis Oats in interim head-
master of Coast Episcopal School, Long
Beach, Miss.

The Rev. Luther Ott is chaplain of St.
Andrew’s Episcopal School, Jackson and
Ridgeland, Miss.

The Rev. Dr. James Pahl, Jr. is vicar of St.
Michael’s, Raleigh, N.C.
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The Rev. James Reho is associate rector of
St. John’s, Tampa, Fla., and chaplain to its day
school.

The Rev. Imogen Rhodenheiser is rector
of Good Shepherd, Raleigh, N.C.

The Rev. Doreen Rice is priest-in-charge
of Covenant, Junction City, Kan.

The Rev. Anne Marie Richards is rector of
Emmanuel, Baltimore.

The Rev. Jeffrey R. Richardson is rector of
Holy Communion, Charleston, S.C.

The Rev. Jason Roberson is associate
rector of Grace, Alexandria, Va.

The Very Rev. Canon Johnnie Ross is
rector of Grace, Scottsville, N. Y. and St.
Andrew’s, Caledonia, N.Y. and dean of small-
church and pastoral development of the Dio-
cese of Rochester.

The Rev. John Rule is vicar of St. Luke’s,
Tulsa, Okla.

The Rev. Nancy Shank is priest-in-charge
of Grace, Chanute, Kan.

The Rev. Elizabeth Sherman is vicar of St.
Augustine’s, Kingston, R.I.

The Rev. Wayne Sherrer is priest-in-charge
of St. James, Hackettstown, N.J.

The Rev. Kate Harmon Siberine is rector
of Grace, Concord, N. H. and missioner and
church planter in Franklin, N. H.

The Rev. Cynthia Simpson is rector of All
Saints, Southern Shores, N.C.

The Rev. Victoria R. Sirota is rector of St.
John’s, Yonkers, N.Y.

Ordinations
Diaconate
Central Florida: Samuel Michael Katulic,
Gordon Callies Sims, Kimberley Kay Spear,
Michael Paul Switzer, Peter Wesley Tepper
Eastern Michigan: Thomas Manney,
Daniel Maxwell, Harold Schneider.
Tennessee: Charles Hall

Priesthood

Arkansas: Peggy Cromwell (serving at St.
Peter’s, Conway), Elizabeth Henry-McKeever
(serving at St. Michael’s, Little Rock), Mark
Nabors (serving at St Peter’s, Tollville and St
Alban’s, Stuttgart), Matthew Richardson
(serving at All Saints, Paragould).

Central Florida: Marcus Peter Johnson,
(associate rector of St. Mark, Geneva, Ill.),
Richard Gonzalez (serving at Messiah,
Winter Garden, Fla.), Rebecca Bridges Watts
(curate of St. Thomas, College Station, Tex.),
Sara McCracken Oxley (associate rector of
Ascension, Orlando, Fla.), Jared Jones (head
chaplain of Holy Trinity Episcopal Academy,
Melbourne, Fla.), Jesse Lassiter (serving at St.
James, Ormond Beach, Fla.).

Central Pennsylvania: Asa Coulson

Dallas: Jonathan Totty, serving at Annun-
ciation, Lewisville, Tex.

Eastern Oregon: Ann Marie Hardin (assis-
tant priest at Redeemer, Pendleton, Ore.)

Maryland: Benita D. Keene-Johnson
(serving at Holy Nativity, Baltimore), Joseph
Paul Zollickoffer

Pennsylvania: Maurice A. Dyer II (assis-
tant rector of St. David’s, Wayne, Pa.), Brian
Gary Rallison (rector of Grace & the Incar-



nation, Philadephia and Holy Innocents St.
Paul’s, Philadelphia).

Pittsburgh: Kimberly Macy Karashin
(canon for mission of the Diocese of Pitts-
burgh), Julie Lynn Smith (serving at St.
Brendan’s, Franklin Park, Pa.).

Deaths
The Rev. Alison Cheek, the
| first female priest to publicly
celebrate the Eucharist in the
, Episcopal Church, died Sep-
tember 1, aged 92.

Born near Adelaide, Aus-
tralia, she moved to the Wash-
ington, D.C. area with her husband in 1957.
After serving as a lay minister at several
churches in the D.C. region, she became one
of the first women to graduate from Virginia
Theological Seminary. She was ordained as a
deacon in 1972, and while on a retreat, Cheek
said she heard God saying to her, “I want you
to be my priest” She said later, “It was a pow-
erful experience. It's why I never thought of
giving up.”

Two years later, Cheek was one of the
Philadelphia Eleven, ordained at the Church
of the Advocate on July 29, 1974, two years
before the Episcopal Church authorized the
ordination of women to the priesthood. She
celebrated the Eucharist at Washington’s
Church of St. Stephen and the Incarnation,
where she served as an assistant priest, on
November 10, 1974, in what The Washington
Post described as “a service that ranged from
solemn prayer to joyous hugs and bursts of
spontaneous applause.” Cheek was named one
of twelve Women of the Year by Time Maga-
zine in 1975, appearing on the magazine’s
iconic cover in clerical dress.

She worked for many years as a counselor,
and was Episcopal Divinity School’s director
of studies in feminist liberation theology from
1989-1995. She retired first to Maine, where
she taught at a retreat center, and later to
North Carolina. A friend, the Rev. Elizabeth
Kaeton said of her in a Facebook post, “She
was a wonderful teacher and role model for
the women for whom she helped make pos-
sible the actualization of their priestly voca-
tion in The Episcopal Church. When her story
is told, it will be said that we once walked
among giants” She is survived by four chil-
dren and six of her “sisters” among the
Philadelphia Eleven, one of whom was with
her as she died.

" Richard Parkins, who led Epis-
copal Migration Ministries
(EMM) for fourteen years and
was a key advocate for links
between the Episcopal Church
and the Episcopal Church of

M South Sudan, died September 1
in Washington, D. C.

A graduate of the University of Pennsyl-
vania, Parkins worked for decades in refugee
resettlement. He was operations director of
the U. S. Department of Health and Human
Service’s Office of Refugee Resettlement from
its establishment by the Refugee Act in 1980

until 1995. The Office of Refugee Resettle-
ment provides grants to authorized non-profit
agencies who resettle refugees who are
granted asylum from persecution and human
trafficking, or who are victims of war or tor-
ture. Episcopal Migration Ministries is one of
nine organizations authorized to resettle
refugees in the United States. Parkins became
director of EMM in 1995.

Parkins became involved in assisting
refugees in Sudan in the late 1990s, when a
decades-long civil war began escalating, dis-
placing millions. In 2005, Parkins helped
found the American Friends of the Episcopal
Church of Sudan, an organization devoted to
advocating for peace and justice in South
Sudan, sharing information about the church’s
needs there, and facilitating partnerships
between Episcopal parishes, dioceses and
organizations and the Sudanese church. He
became executive director of the organization
when he left his post at Episcopal Migration
Ministries in 2009.

Russell Randle, a member of the Episcopal
Task Force on Dialogue with South Sudanese
Diaspora, said of Parkins, “His work for over
a decade for AFRECS showed what a big dif-
ference one talented and dedicated Christian
can make for peace, for the relief of many
thousands, and for the hope of an entire
province of the church when hope has often
been in very short supply”

The Most Rev. Justin Badi Arama, primate
of the Episcopal Church of South Sudan, vis-
ited Parkins in the hospital shortly before his
death, praying with him for over an hour.

The Rev. S. Lester Ralph, who gained national
acclaim for his reforming work as mayor of
Somerville, Mass. in the 1970s, died August 20
at his home in Reading, Mass.

He was a graduate of Vir-
ginia Theological Seminary
and Boston University Law
School. Ralph was serving as
{ rector of Christ Church in
§ Somerville and was a political

unknown when he toppled the
incumbent mayor in the small city outside
Boston in a 1969 election.

Somerville was then deep in debt, with
crumbling schools and poorly maintained
roads. His obituary in The Boston Globe
described him as “a much-needed reformer
in an age of rampant corruption.” He opened
city hall to investigative reporters from the
Globe in 1971. The newspaper’s reports
exposed rampant use of no-bid contracts and
kickbacks under several former mayors, and
the series of stories they published won a
Pulitzer Prize.

Under Ralph’s leadership, the city built
multiple new schools and transformed the
public park system, and he helped bring the
Red Line commuter train to the city. He was
reelected to four successive terms, and
Somerville was awarded the All-America City
Award in 1972. Throughout his political
career, Ralph served as rector of Somerville’s
Episcopal church. He is survived by his wife,
Joyce, three children and seven grandchildren.
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Healing Families

Since 1945, Saint Francis Ministries has
advocated tirelessly for children and
families by providing healing and hope
to the at-risk, the forgotten, and the
marginalized. As a non-profit ministry
rooted in the Episcopal tradition, we
believe strong families make children’s
lives better.

Today, we serve more than 31,000
children and families through foster
care, adoption, family preservation,
residential treatment, supported
employment, and independent living
services in Arkansas, Kansas, Nebraska,
Oklahoma, Texas, and Mississippi. In
Central America, we support human
dignity by building local partnerships to
protect and serve child victims of
violence and forced displacement.

As a ministry, Saint Francis supports
children and families struggling with
poverty, drug and alcohol dependency,
mental health issues, domestic violence,
refugee status, and human trafficking.
Every day, we seek to serve God’s people
in need — wherever we find them.

Learn more about our work by visiting
saintfrancisministries.org.

Saint Francis Ministries
405 E. Iron Ave., Salina KS 67401
800.898.4896 | saintfrancisministries.org
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SUNDAY’S READINGS | 17 Pentecost, October 6

Lam. 1:1-6 [Hab. 1:1-4, 2:1-4]; Lam. 3:19-26 or Ps. 137 [Ps. 37:1-10]
2 Tim. 1:1-14; Luke 17:5-10

The Faith of Jesus Christ

“So you also, when you have done
all that you were ordered to do,
say, ‘We are worthless slaves; we have
done only what we ought to have
done!” (Luke 17:10). This phrase and
the preceding parable about the master
and his servant illustrates “faith” as the
act of fulfilling one’s duty without
expectation of special gain or recogni-
tion. This sort of faithfulness makes no
special claim on God. The sentences
about faith “the size of a mustard seed”
having the power to uproot a mulberry
tree show the power of faith to accom-
plish an extraordinary (though useless)
movement of a tree from land to sea.
Such faith leaves a mulberry tree
floating on the water! The background
of all this is the disciples asking the
Lord to “increase our faith” Much is
implied in the word “our”

The disciples want a faith that could
rightly claim something, but Jesus pro-
hibits such a claim. As if conceding to
their request, he promises something,
but something absurd, the power to
transplant a mulberry tree from soil to
sea. Faith as a human work — that is,
faith as something of our “own” — can
make no claim upon the grace of God
in Christ, nor can it accomplish any-
thing of real use. There are other legit-
imate ways to read these verses quite
differently, of course, but given the
widespread misunderstanding that
faith is something of our own, typically
thought of as an intense emotional
response or intellectual ascent or
wonder-working, it is important to say
in the strongest possible terms that
such faith is worthless and useless. We
do not feel or think or work our way to
God.

Faith is not something we do, nor is
it something we have. Faith is first and
foremost the gift of God. Faith is love.
Faith is the love of God poured into
our hearts by the Holy Spirit. While
there are many references in the New
Testament to faith “in Jesus Christ,” it is
unfortunate that St. Paul’s actual use of

“faith of Jesus Christ” is usually trans-
lated as the former. In Romans, Gala-
tians, and Philippians, St. Paul speaks
of the faith or faithfulness of Jesus
Christ toward us. (Rom. 3:22; Gal 2:16;
20; Phil. 3:9) “Not having a righteous-
ness of my own that comes from the
law, but one that comes through the
faith of Christ, the righteousness of
God based on faith” (Phil. 3:9).

Even more striking is the well-
known passage in Galatians in which
St. Paul seems to disappear into the
very life and gift of Christ. “It is no
longer I who live, but Christ who lives
in me. And the life I now live in the
flesh I live by the faith of the Son of
God, who loved me and gave himself
for me” (Gal. 2:20). Jesus Christ has
done this. Christ gave himself for us
and poured his life-giving Spirit into
our hearts.

In a sense, living in Christ, living
from the faith of Christ is to be a
temple of Christ. Christ is within.
Christ is the bone of my bone, and the
flesh of my flesh. I recognize myself in
Christ but precisely as another and
new self, a self that was put to death
and raised in union with Christ. “It is
Christ who lives in me.” From this,
fruits of holiness follow, but even these
are gifts of God, and among those gifts
nothing is more important than grati-
tude.

“The steadfast love of the Lord never
ceases, his mercies never come to an
end; they are new every morning, great
is your faithfulness” (Lam. 3:22-23).

Look It Up
Read Psalm 37:7.

Think About It

Leave aside emotional strain and cog-
nitive noise. Wait and listen as the Gift
arrives.



SUNDAY’S READINGS | 18 Pentecost, October 13

Jer. 29:1, 4-7 [II Kgs. 5:1-3, 7-15c]; Ps. 66:1-11 [Ps. 111]; II Tim. 2:8-15; Luke 17:11-19

New Life in Exile

Loss and sorrow return to the mind

in waves of grief and burning tears.
“By the waters of Babylon we sat down
and wept, when we remembered you,
O Zion. As for our harps, we hung
them up on the trees in the midst of
that land” (Ps. 137:2). Defeated and
embittered, exiles from the holy land
were abused yet further by their cap-
tors. “For those who led us away cap-
tive asked us for a song, and our
oppressors called for mirth; ‘Sing us
one of the songs of Zion. How shall we
sing the LORD’S song upon an alien
soil?” (Ps. 137:1-4) And Jesus wept too,
and his tear came not only from his
eyes, but from the wounds of his flesh
and the anguish of his soul. He was in
the world, and the world was made
through him, and the world bound
him and led him away in sorrow and
unto death.

There are ways to cope and adjust.
Through the prophet Jeremiah, the
Lord speaks, “to all the exiles whom I
have sent into exile from Jerusalem to
Babylon; ‘Build houses and live in
them; plant gardens and eat what they
produce. Take wives and have sons and
daughters; take wives for your sons,
and give your daughters in marriage,
that they may bear sons and daughters;
multiply there, and do not decrease.
But seek the welfare of the city where I
have sent you into exile, and pray to
the Lord on its behalf, for in its welfare
you will find your welfare” (Jer. 29:4-
7). This strategy will not dissolve all
sorrow, but it provides a way to go on,
and even to find a measure of happi-
ness in the midst of trial.

This pattern is well known in scrip-
ture and verified often in personal
experience. “For you, O God, have
proved us; you have tried us just as
silver is tried. You brought us into the
snare; you laid heavy burdens upon
our backs. You let our enemies ride
over our heads; we went through fire
and water; but you brought us out into
a place of refreshment” (Ps. 66: 9-11).

Words of hope are worth repeating:
“You brought us out into a place of
refreshment” Trial, death, and resur-
rection are the pattern of Christian life,
a theo-drama at work moment by
moment as every sacred mystery of
Christ repeats itself and unfolds in the
life of disciples. “If we have died with
him, we will also live with him; if we
endure, we will also reign with him”
(IT Pet. 2:11-12).

There is a time to hang up our harps.
There is a time to weep. There is also a
time to make our home in an alien
land. We are in the world, but we are
not, after all, of it. We are called to live
in “reverent fear during the time of
[our] exile” (I Pet. 1:17). “Beloved, 1
urge you as aliens and exiles to abstain
from the desires of the flesh that wage
war against the soul” (I Pet. 2:11). As
resident aliens in this valley of tears, we
make our way in hope.

But there is more than endurance in
the race that is set before us. Sinful,
sick, and alien, our cries do not go
unheard. There is One who heals and
forgives. Jesus Christ heals by his life
and word. Made new in him, we have
the possibility of giving praise and
expressing gratitude. We can be “this
foreigner;” a person who has endured
much, found wholeness in Christ, and
returned to give thanks and praise.

Look It Up
Read Luke 17:15-16.

Think About It

Be the resident alien who gives praise
and thanks, prostrating before the feet
of Jesus.
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Upholding Worship
and Theology

All Souls’” Anglican Foundation was
established in 1994 by a group of
parishioners from All Souls’
Episcopal Church in Oklahoma City
as an independent and duly
registered 501(c)(3) charitable entity.
The Foundation has as its sole
purpose the perpetuation and
propagation of traditional Anglican
worship and theology. It has over the
course of the years sponsored and
organized a number of theological
conferences and seminars with such
noted speakers as William H. Ralston,
James I. Packer, Robert Crouse, Peter
Kreeft, Victor Lee Austin, Sir Roger
Scruton, Leander Harding, George
Sumner, Ephraim Radner, Edward
Salmon, Michael Hawkins, Tony
Burton, and others, and has also
collaborated with Mockingbird
Ministries. The Foundation was a
sponsoring partner in the
development of the app iPray BCP.

All Souls Anglican Foundation
6909 N.W. Grand Blvd.
Oklahoma City, OK 73116-5001
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FLAGS AND BANNERS: Custom designed Episcopal
flags and banners by Festival Flags in Richmond,VA.
Please contact us by phone at 800-233-5247 or by email at
festflags@aol.com.

POSITIONS OFFERED

PART-TIME RECTOR: Christ Episcopal Church
Cedar Key, Florida, is uniquely located on the largest
island in a group of barrier islands south of the Suwannee
River in the Gulf of Mexico. We are just three miles from
the mainland and 60 miles from the university town of
Gainesville. We offer a lovely rectory adjacent to the parish
hall with views of beautiful sunrises. Our Christ Church
family is warm, friendly, and welcoming to visitors and our
membership includes a firm core of 30-60 faithful, dedi-
cated people that recently celebrated its 150th anniversary.
We believe that we are called to carry out, in this age and
in this place, the threefold duty of all Christians, as defined
in the Book of Common Prayer: To follow Christ, to come
together week by week for corporate worship, and to work,
pray, and give for the spread of the kingdom of God. We
seek a rector with the ability to preach the gospel and make
it relevant to our daily lives; to teach; to give spiritual guid-
ance; crisis ministry; and the ability to inspire young peo-
ple. Additional questions and applications may be sent via
email to: ChaRue Sandlin, csand16690@bellsouth.net
and christchurchcedark@att.net

ASSOCIATE: St. Mark’s Episcopal Church, Jack-
sonville Florida — This Associate will share in all the
privileges of ordained ministry including preaching,
teaching, pastoral care, and administration. He/she will
assist the Rector in coordinating all Christian formation
opportunities for adult parishioners and also oversee the
ministry of the Director of Children’s Ministry and Direc-
tor of Youth Ministry. This Associate will work to create
a coordinated youth program designed to inspire and nur-
ture Christian faith and service. St. Mark’s is a commu-
nity of faith anchored in traditional Anglican theology
and liturgy as set forth in the Book of Common Prayer.
With a school year ASA of ~350 and an annual budget of
~$1.5million, this neighborhood church maintains a
healthy balance of long-time generational members com-
bined with those who are new to the Jacksonville com-
munity. Inquires should include a cover letter, resume,
OTM portfolio, and a list of three references and be sent
to the Rev. Tom Murray at tmurray@stmarksjack-
sonville.org Website: https://stmarksjacksonville.org/wel-
come/associate-rector-search.html
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Rector

St. Francis in the Fields
Episcopal Church
Louisville, KY USA

We are seeking a new rector to pastor and lead
our congregation (ASA 350).

St. Francis is the largest Episcopal Parish in the
State of Kentucky and a low-church Episcopal
Parish. We follow Jesus Christ as our Lord and
Savior and believe the Holy Scriptures to be the
revealed word of God. We uphold the Creeds
and traditions of the Church. All are welcome
here to find a spiritual home and to be
ministered to with love and grace.

For full detalls, and a copy of our Parish Profile
visit: sfitf.org

To apply or make inquiries contact
rectorsearch@sfitf.org

This position closes October 4,2019

POSITIONS OFFERED

FULL-TIME RECTOR: We are an active, friendly,
Rocky Mountain community looking for a full-time rector
who will enjoy and foster the personable feel of our parish
where ALL are welcome. Situated in Northwest Montana,
with Glacier National Park our neighbor, we are commit-
ted to accepting and extending God’s grace within our
church and community. We believe in being a welcoming
environment where members and visitors are active par-
ticipants. We love theologically sound preaching, full of
grace and humor. Our ideal candidate is energetic and pas-
sionate and will want to know where we have been and
help us grow toward our future. For position details and
parish profile: allsaintsmt.org/rector-search

NOTICE: MOVING SERVICES
Skip Higgins
225-937-0700

www.custommovers.net ® skip@custommovers.net
“Moving Episcopal clergy to new ministries since 1982.”

Clergy discounts @ Only one survey/ 3 estimates ® Major van lines represented
Full value protection plans e Late pick-up/delivery penalties*
Internet satellite tracking e 24/7 cell phone contact to assure your peace of mind

CUSTOM MOVERS - FHWA Lic. #MC370752

*Certain Restrictions apply




THE LIVING CHURCH Partners

SPONSORS

Vail, Colorado

CHURCH OF THE TRANSFIGURATION
19 Vail Rd. « 970.476.0618
episcopalvail.com

Jacksonville, Florida

DIOCESE OF FLORIDA

325 N. Market St. - 904.356.1328
diocesefl.org

Sarasota, Florida

CHURCH OF THE REDEEMER

222 South Palm Ave. * 941.955.4263
redeemersarasota.org

Augusta, Georgia

CHURCH OF THE GOOD
SHEPHERD

2230 Walton Way * 706.738.3386
goodshepherd-augusta.org

Savannah, Georgia

ST. JOHN’S CHURCH

1 W. Macon St. - 912.232.1251
stjohnssav.org

Springfield, lllinois

DIOCESE OF SPRINGFIELD

821 S. Second St. + 217.525.1876
episcopalspringfield.org

Salina, Kansas

SAINT FRANCIS MINISTRIES
405 E. Iron Ave. - 800.898.4896
saintfrancisministries.org

New Orleans, Louisiana
DIOCESE OF LOUISIANA
1623 7th St. - 504.895.6634
edola.org

Shreveport, Louisiana

ST. MARK’S CATHEDRAL

908 Rutherford Street + 318.221.3360
www.stmarkscatheral.net

Hagerstown, Maryland

SAINT JAMES SCHOOL

17641 College Rd. + 301.733.9330
stjames.edu

DIOCESE OF WEST TEXAS

St. Louis, Missouri

THE CHURCH OF ST. MICHAEL

& ST. GEORGE

6345 Wydown Blvd. + 314.721.1502
csmsg.org

New York, New York

CALVARY-ST. GEORGE’S

61 Gramercy Park N. - 646.723.4178
calvarystgeorges.org

New York, New York

EPISCOPAL CHURCH FOUNDATION
475 Riverside Dr., Ste. 750
800.697.2858
episcopalfoundation.org

New York, New York

ST. THOMAS CHURCH

FIFTH AVENUE

1 West 53rd St. + 212.757.7013
saintthomaschurch.org

New York, New York

TRINITY CHURCH WALL STREET
74 Trinity PI. + 212.602.0800
trinitywallstreet.org

Cincinnati, Ohio

DIOCESE OF SOUTHERN OHIO
412 Sycamore St. * 800.582.1712
diosohio.org

Oklahoma City, Oklahoma

ALL SOULS’ CHURCH

6400 N. Pennsylvania Ave. + 405.842.1461
allsoulsokc.com

Oklahoma City, Oklahoma

DIOCESE OF OKLAHOMA

924 N. Robinson Ave. - 405.232.4820
episcopaloklahoma.org

Philadelphia, Pennsylvania
DIOCESE OF PENNSYLVANIA
3717 Chestnut St., Ste. 300
215.627.6434

diopa.org

Wayne, Pennsylvania

ST. DAVID’S CHURCH

763 S. Valley Forge Rd. « 610.688.7947
stdavidschurch.org

Newport, Rhode Island
ST. JOHN’S CHURCH
61 Washington St. - 401.848.2561
saintjohns-newport.org

Nashville, Tennessee

DIOCESE OF TENNESSEE

3700 Woodmont Blvd. + 615.251.3322
edtn.org

Nashville, Tennessee

ST. GEORGE’S CHURCH

4715 Harding Pike « 615.385.2150
stgeorgesnashville.org

DIOCESE OF OKLAHOMA

Dallas, Texas

CHURCH OF THE GOOD SHEPHERD
11122 Midway Rd. * 214.351.6468
goodshepherddallas.org

Dallas, Texas

CHURCH OF THE INCARNATION
3966 McKinney Ave.
214.521.5101

incarnation.org

Dallas, Texas
DIOCESE OF DALLAS
1630 N. Garrett Ave.
214.826.8310
edod.org

Houston, Texas

DIOCESE OF TEXAS

1225 Texas Ave. * 713.520.6444
epicenter.org

Houston, Texas

ST. MARTIN’S CHURCH

717 Sage Rd. - 713.621.3040
stmartinsepiscopal.org

San Antonio, Texas

CHRIST CHURCH

510 Belknap PI. - 210.736.3132
cecsa.org

San Antonio, Texas

DIOCESE OF WEST TEXAS
111 Torcido Dr. - 210.824.5387
dwtx.org

West Brattleboro, Vermont
JERUSALEM PEACEBUILDERS
P.O. Box 2020 - 802.254.0068
jerusalempeacebuilders.org

Milwaukee, Wisconsin

ALL SAINTS’ CATHEDRAL
818 E. Juneau Ave.
414.271.7719
ascathedral.org

THE LIVING CHURCH seeks to build up the body, urged on by the love of Christ (see 2 Cor. 5).

To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.



THE LIVING CHURCH Partners
GUARANTORS

Mobile, Alabama

CHRIST CHURCH CATHEDRAL
115 S. Conception St.
251.438.1822
christchurchcathedralmobile.org

Carlsbad, California

ST. MICHAEL'S BY-THE-SEA
2775 Carlsbad Blvd.
760.729.8901
stmichaelsbythesea.org

Meriden, Connecticut
EPISCOPAL CHURCH
IN CONNECTICUT

290 Pratt Street, Box 52
203.639.3501
episcopalct.org

Washington, D.C.

CHRIST CHURCH, GEORGETOWN
31st and O Sts. NW

202.333.6677
christchurchgeorgetown.org

Miami, Florida

DIOCESE OF SOUTHEAST
FLORIDA

525 N.E. 15 St. - 305.373.0881
diosef.org

Orlando, Florida
CATHEDRAL CHURCH
OF ST. LUKE

130 N. Magnolia Ave.
407.849.0680
ccslorlando.org

Orlando, Florida

DIOCESE OF CENTRAL FLORIDA
1017 E. Robinson St.
407.423.3567

cfdiocese.org

Parrish, Florida

DIOCESE OF SOUTHWEST
FLORIDA

8005 25th St. E. » 941.556.0315
episcopalswil.org

Savannah, Georgia

THE COLLEGIATE CHURCH

OF ST. PAUL THE APOSTLE
1802 Abercorn St. + 912.232.0274
stpaulsavannah.org

Des Moines, lowa
DIOCESE OF IOWA

225 37th St. - 515.277.6165
iowaepiscopal.org

Lafayette, Louisiana

CHURCH OF THE ASCENSION
1030 Johnston St. » 337.232.2732
ascensionlafayette.com

Potomac, Maryland

ST. FRANCIS CHURCH

10033 River Rd - 301.365.2055
stfrancispotomac.org

Grand Rapids, Michigan
GRACE CHURCH

1815 Hall St. SE - 616.241.4631
gracechurchgr.org

Minneapolis, Minnesota
EPISCOPAL CHURCH
IN MINNESOTA

1101 W. Broadway Ave.
612.871.5311
episcopalmn.org

St. Louis, Missouri

ST. PETER’S CHURCH
110 N. Warson Road
314.993.2306
stpetersepiscopal.org

Jackson, Mississippi
DIOCESE OF MISSISSIPPI
118 N. Congress St.
601.948.5954

dioms.org

Santa Fe, New Mexico

CHURCH OF THE HOLY FAITH
311 E. Palace Ave. - 505.982.4447
holyfaithchurchsf.org

Cooperstown, New York
CHRIST CHURCH

46 River St. » 607.547.9555
ceccoop.net

Garden City, New York
DIOCESE OF LONG ISLAND
36 Cathedral Ave.
516.248.4800

dioceseli.org

Greenwich, New York
DIOCESE OF ALBANY

580 Burton Rd. « 518.692.3350
albanyepiscopaldiocese.org

New York, New York

GRACE CHURCH

802 Broadway * 212.254.2000
www.gracechurchnyc.org

Durham, North Carolina

ST. STEPHEN’S CHURCH

82 Kimberly Dr. < 919.493.5451
ststephensdurham.dionc.org

Columbia, South Carolina
DIOCESE OF UPPER

SOUTH CAROLINA

1115 Marion St. « 803.771.7800
edusc.org

Hendersonville, Tennessee
ST. JOSEPH OF ARIMATHEA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org

Nashville, Tennessee

CHRIST CHURCH CATHEDRAL
900 Broadway * 615.255.7729
christcathedral.org

Corpus Christi, Texas
CHURCH OF THE GOOD
SHEPHERD

700 S. Upper Broadway
361.882.1735

cotgs.org

Dallas, Texas

ST. MATTHEW’S CATHEDRAL
5100 Ross Ave. * 214.823.8134
episcopalcathedral.org

Dallas, Texas

ST. MICHAEL AND ALL ANGELS
8011 Douglas Ave. * 214.363.5471
saintmichael.org

Denton, Texas

ST. DAVID’S CHURCH

623 Ector St. - 940.387.2622
stdavidsdenton.org

Houston, Texas

ST. FRANCIS CHURCH
345 Piney Point Rd.
713.782.1270

sfch.org

Houston, Texas

THE CHURCH OF ST. JOHN
THE DIVINE

2450 River Oaks Blvd.
713.622.3600

sjd.org

Navasota, Texas

CAMP ALLEN

18800 FM 362 - 936.825.7175
campallen.org

Fairfax, Virginia

TRURO ANGLICAN CHURCH
10520 Main St. + 703.273.1300
truroanglican.com

Richmond, Virginia

DIOCESE OF VIRGINIA

110 W. Franklin St. -+ 800.DIOCESE
thediocese.net

Richmond, Virginia

ST. MATTHEW’S EPISCOPAL
CHURCH

1101 Forest Ave. - 804.288.1911
stmattsrva.org

Charleston, West Virginia
DIOCESE OF WEST VIRGINIA
1608 Virginia St. E.
304.344.3597

wvdiocese.org

Appleton, Wisconsin
DIOCESE OF FOND DU LAC
1051 N. Lynndale Dr. Ste. 1B
920.830.8866
episcopalfonddulac.org

SOCIETY OF MARY
AMERICAN REGION

Superior: Fr. John D. Alexander
114 George St.

Providence, Rl 02906-1189
somamerica.org



ASSOCIATES

Tucson, Arizona

ST. MICHAEL AND ALL ANGELS
CHURCH

602 N. Wilmot Road
520.886.7292
smallangelstucson.org

San Diego, California
ALL SAINTS’ CHURCH
625 Pennsylvania Ave.
619.298.7729
allsaintschurch.org

Wilmington, Delaware
DIOCESE OF DELAWARE
913 Wilson Rd. + 302.256.0374
delaware.church

Pensacola, Florida

DIOCESE OF THE CENTRAL
GULF COAST

201 N. Baylen St. « 850.434.7337
diocgc.org

Santa Rosa Beach, Florida
CHRIST THE KING CHURCH
480 N. County Hwy. 393
850.267.3332
christthekingfl.org

Tallahassee, Florida
CHURCH OF THE
HOLY COMFORTER
2015 Fleischmann Rd.
850.877.2712
hc-ec.org

Edwardsville, Illinois

ST. ANDREW’S CHURCH
406 Hillsboro Ave.
618.656.1929
standrews-edwardsville.com

South Bend, Indiana
DIOCESE OF NORTHERN
INDIANA

117 N. Lafayette Blvd.
574.233.6489

ednin.org

Boston, Massachusetts

THE CHURCH OF THE ADVENT
30 Brimmer St. « 617.523.2377
theadventboston.org

Boston, Massachusetts

DIOCESE OF MASSACHUSETTS
138 Tremont Street + 617.482.5800
diomass.org

Las Vegas, Nevada

DIOCESE OF NEVADA

9480 S. Eastern Ave., Ste. 236
702.737.9190
episcopalnevada.org

Passaic, New Jersey

ST. JOHN’S CHURCH
215 Lafayette Ave.
973.779.0966
stjohnspriestpassaic.com

New York, New York

CHRIST & ST. STEPHEN’S
CHURCH

120 W. 69th St. - 212.787.2755
csschurch.org

Chapel Hill, North Carolina
CHURCH OF THE HOLY FAMILY
200 Hayes Rd. - 919.942.3108
chfepiscopal.org

Winston-Salem, North Carolina
ST. TIMOTHY’S CHURCH

2575 Parkway Dr. + 336.765.0294
sttimothysws.org

Fargo, North Dakota

DIOCESE OF NORTH DAKOTA
3600 25th St. S. - 701.235.6688
ndepiscopal.org

Pittsburgh, Pennsylvania
DIOCESE OF PITTSBURGH
325 Oliver Avenue, Suite 300
412.721.0853
episcopalpgh.org

Pittsburgh, Pennsylvania
ST. ANDREW’S CHURCH
5801 Hampton St.
412.661.1245
standrewspgh.org

Nashville, Tennessee

ST. BARTHOLOMEW’S CHURCH
4800 Belmont Park Terrace
615.377.4750

stbs.net

Allen, Texas

CHURCH OF THE SAVIOR
110 S. Alma Dr. * 214.785.1612
allenepiscopal.com

Dallas, Texas
ST. AUGUSTINE’S OAK CLIFF

1302 W. Kiest Blvd. * 214.371.3441

staugustinesoakcliff.org

Irving, Texas

CHURCH OF THE REDEEMER
2700 Warren Cir. » 972.255.4171
redeemer-irving.org

Lubbock, Texas

DIOCESE OF NORTHWEST
TEXAS

1802 Broadway * 806.763.1370
nwtdiocese.org

Tyler, Texas

CHRIST CHURCH

118 S. Bois d’Arc * 903.597.9854
christchurchtyler.org

Waco, Texas

HOLY SPIRIT CHURCH
1624 Wooded Acres Dr.
254.772.1982
holyspiritwaco.com

Charlottesville, Virginia
MOCKINGBIRD MINISTRIES
100 W. Jefferson St.
434.293.2347

mbird.com

Seattle, Washington

DIOCESE OF OLYMPIA

1551 10th Ave. E - 206.325.4200
ecww.org

Delavan, Wisconsin
CHRIST CHURCH

503 E. Walworth Ave.
262.728.5292
christchurchdelavan.com

Pewaukee, Wisconsin

ST. BARTHOLOMEW'’S CHURCH
N27 W24000 Paul Court
262.691.0836
stbartspewaukee.com

River Hills, Wisconsin

ST. CHRISTOPHER’S CHURCH
7845 N. River Rd. * 414.352.0380
stchristopherswi.org




FR E TVITION
1, EE Hovsine
aés MEAL PLAN

NO MORE EXCUSES - FOLLOW YOUR CALL

VTS is committed to making theological education accessible to all with a newly

expanded financial aid package. Students applying with a combined adjusted gross
income of less than $150,000 annually (single/family) and combined assets of less
than $200,000 (single students; this figure is higher for families) will receiw
including the costs of tuition, housing, and a meal plan, as well as a sig
contribution toward healthcare premiums for those selecting the Semir
health insurance plan.

For more information and to apply visit: www.vts.edu
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