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“It’s about a better world now and the best
world over yonder” —Michael B. Curry,
27th presiding bishop of the Episcopal
Church (see “Go to Galilee,” p. 8).
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Education that Crosses Divisions
The future of theological education
in the Episcopal Church should be
marked by robust evangelism, seri-
ous engagement with orthodoxy, and
a courageous tenderness, according
to panelists at a gathering of semi-
nary leaders convened by the Arch-
bishop of Canterbury.
The Very Rev. Ian Markham, Vir-

ginia Theological Seminary’s dean
and president, hosted the forum on
Oct. 12 as part of the celebration of
Immanuel Chapel’s consecration.
Deans, faculty, and students from
eight of the Episcopal Church’s ten
seminaries attended the meeting, as
well as representatives from two
seminaries affiliated with the Angli-

can Church in North America.
The next day, Archbishop Justin

Welby preached at the consecration
of the chapel. Throughout his visit
the archbishop stressed a theme of
reconciliation. (For fuller reports,
see livingchurch.org.)
Three younger faculty members

from Episcopal seminaries presented
papers reflecting on what their stu-
dents are showing them about future
trends and needs for ministerial for-
mation. Christopher Wells of THE LIV-
ING CHURCH moderated an open dis-
cussion and Archbishop Welby
offered closing comments.
The Episcopal Church has re-

mained an inward-looking, denomi-
national “halfway house” for far too
long, said the Rev. Jason Fout, asso-
ciate professor of Anglican theology
at Bexley Seabury. The church needs
to move past its legacy of internecine
conflict and prepare for the post-de-
nominational future, “offering the
world a credible witness to Jesus
Christ.” He quoted the words embla-
zoned over the doors of Immanuel
Chapel: “‘Go into all the world and
preach the Gospel’: that’s what the
world needs, that’s what we all
need.”
Dr. Donyelle McCray, an assistant

professor of homiletics and director
of multicultural ministry at VTS,
called for the church to adopt a “spir-
ituality of risk,” embracing uncer-
tainty and identifying with the weak
and despised. “A world with a long-
ing for order and authority is giving
way to a world with a longing for
deep tenderness,” McCray said. 
Future Christian leaders will need

to negotiate power dynamics care-
fully and to appeal to “an influence
that comes from being devout.” Mc-
Cray sees Mary as an icon for this
risky yet tender stance: “What kind of
life might God breathe into the world
through a church of Marys, a churchHundreds gathered for the service to consecrate Immanuel Chapel. Carol Kyber/VTS photo
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whose gift to the world is a mighty
tenderness?”
Wesley Hill, assistant professor of

New Testament at Trinity School for
Ministry, noted that the current gen-
eration of students is fascinated by
historic Christian orthodoxy and the
ways it can be used as a resource for
creative initiatives in mission and
work for justice and peace. “They
don’t understand orthodoxy as an im-
pediment or an encumbrance, but a
lens through which to glimpse fresh
possibilities.”
Hill also discussed the creative

possibilities arising from his semi-
nary’s engagement with students
from across the Episcopal Church-
ACNA divide. “Our experience of
praying together is challenging us to
reach across other kinds of impaired
communion,” he said.
The Rev. David Marshall, director

of Duke Divinity School’s Anglican
Episcopal House of Studies, noted a
similar “grace and maturity across
Anglican-Episcopal lines, which is an
emerging resource for the wider
church. [Students] are searching af-
ter a wider Anglican identity, a pas-
sionate balance.”
Christopher Wood, a senior at

Nashotah House Theological Semi-
nary, commented on the love and re-
spect his student body showed in the
midst of a visit by Presiding Bishop
Katharine Jefferts Schori: “When you
get to know people, it’s a lot harder
to be angry with them.”
The challenges of the future will

require leaders that have been well
formed. “It’s no time to go cheap on
theological education,” said the Rt.
Rev. Neil Alexander, dean of the
School of Theology at Sewanee. The
residential seminary experience,
Alexander added, forms people into
community and equips them to form
communities, a task that will be in-
creasingly difficult but crucial to the
church’s future. 
General Theological Seminary stu-

dent Tommie Watkins acknowledged
that this task often involves crossing
cultural divides and “engaging with
the isms that are so prominent in
America.” He noted that his partici-
pation in General’s “Wisdom Year,”

which includes an intensive parish-
based internship, is helping him learn
strategies for responding to these
challenges.
Archbishop Welby said that the

challenges of the moment remind us
that “a church that wants to live must
be willing to die, and when we seek
our own preservation, we doom our-
selves.” He expressed concern about
the ways in which some kinds of min-
isterial training seem to devalue the-
ology, and feared that the church

sometimes discourages those with
gifts for personal evangelism, which
will be deeply needed in the coming
generation. “Young people don’t
know or care what denomination
they belong to,” he said, “but they
want to find Jesus Christ.”
Prayer and spiritual formation also

need to have a central role in minis-
terial training, Welby said. “We need
to restore the connectedness be-
tween the religious life and theologi-

(Continued on next page)
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cal education.” He observed that the
Community of St. Anselm, a religious
order for young people recently
launched at Lambeth Palace, is al-
ready having a powerful and energiz-
ing effect on the way business is con-
ducted at the heart of the Anglican
Communion’s life.
Welby called for deeper attention

to the scandal of Church division,
and noted that he had invited David
Porter, the Anglican Communion’s
canon for reconciliation, to be pres-
ent at the cross-denominational gath-
ering. “How disconnected we are,”
he lamented. At Lambeth Palace, “we
pray every day to experience the suf-
fering caused by the division of the
Church,” a petition that he said often
brings community members to tears.
“Disunity within our churches tears
us to pieces.”

The Rev. Mark Michael

A Greener
Prayer Book
The Rev. Ruth Meyers has predicted
that a revised Book of Common
Prayer will most likely reflect
changes in creation, baptism, and
trinitarian theology.
Meyers, Hodges-Haynes Professor

of Liturgics at Church Divinity
School of the Pacific since 2009, led
an “Imagining a New Prayer Book”
forum Oct. 8 during the school’s
alumni convocation.
Meyers led the Standing Commit-

tee on Liturgy and Music from 2009
to 2015. Her presentation addressed
General Convention’s charge that the
SCLM plan for a comprehensive revi-
sion of the prayer book.
Meyers described herself as “sur-

prised by this turn of events,” which
emerged from General Convention’s
Committee on Prayer Book, Liturgy,
and Music. She considers the invita-
tion an opportunity to continue re-
form begun by the “revolutionary” in-

sights of the developers of the 1979
book and continued in the Enriching
Our Worship series.
The plan allows the church to take

stock of significant liturgical and the-
ological shifts in the last 40 years.
“Context matters,” Meyers said. “In
each new age or generation the way
we receive, interpret, and hand on
Christian faith is shaped by the
worldview and the needs and con-
cerns of our particular time and
place.”
Drawing heavily on the work of

Mary E. McGann, RSCJ, of Francis-
can School of Theology and the Grad-
uate Theological Union in Berkeley,
Meyers advocated for more robust at-
tention to ecological issues in the
church’s worship. The church must
move beyond the “tepid prayers” of
the current book, which focus mainly
on conservation of natural resources,
to more “robust forms of confession
and lament … giving voice to the
cries of our wounded planet and its
creatures.”
She urged more extensive use of

language identifying God as Creator,
and for prayers that acknowledge
new scientific insights, the beauty
and goodness of creation, and our
fellowship with all created things. A
more effusive use of symbols, she
noted, may also be an opportunity to
restore reciprocity between the the-
ologies of creation and redemption
in the prayer book’s account of Chris-
tian belief.
Meyers said a “baptismal con-

sciousness” has clearly developed
across the Episcopal Church since
the introduction of the 1979 prayer
book. But the baptism liturgy might
be deepened to bear witness to the
insights of its creators. Influenced by
baptismal revisions in other Anglican
churches over the last few decades,
Episcopalians might consider using
water and oil more extravagantly,
reciting the Creed during a baptism,
and developing new Baptismal
Covenant petitions about environ-
mental stewardship.

news | november 1, 2015

Education that Crosses Divide
(Continued from previous page)
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She also noted that consecrating
chrism at a midweek service at-
tended mostly by clergy is a missed
catechetical opportunity, and that as-
sociating the renewal of ordination
vows with Maundy Thursday repre-
sents an unhealthy clericalism.
Meyers drew attention to “two di-

vergent understandings that may
contradict our claims about the sig-
nificance of baptism”: the increasing
practice of communing the unbap-
tized and the insistence on confirma-

tion as a requirement for holy orders.
She is concerned that the open

table “may not always be accompa-
nied by an equally enthusiastic invi-
tation to baptism,” and commended
the Diocese of El Camino Real’s pro-
posal of allowing communion of the
unbaptized only as part of a congre-
gation’s coordinated evangelistic
plan, oriented toward growth in dis-
cipleship.
While recognizing a “deeply felt

pastoral need” for sacramental con-
tact with a bishop, Meyers urged re-
placing “a rite called confirmation”
with a form for individual renewal of
baptismal vows with the laying on of
hands, which might be performed by
a parish priest, as in every other
branch of the Church.
Meyers urged continuing use of

“expansive language” for God, in-
cluding a return to “more concrete
images of the Bible and the liturgy” in
place of the arcane philosophical lan-
guage of the fourth-century creeds.
The texts of the 1979 book, while us-

ing a more inclusive language for hu-
manity, are “overwhelmingly mascu-
line in language and imagery.”
She described the Nicene Creed as

“a stumbling block for many,” and
wondered if a creed is necessary dur-
ing the Eucharist, given the Great
Thanksgiving’s robust affirmation of
God’s work in Christ. The use of
modern creedal texts alongside the
Nicene Creed might be a creative op-
portunity for engaging worshipers.
Meyers ended with some recom-

mendations on prayer-book revision,
noting that the process will be de-
manding, and that the church “will
need to commit significant resources
to bring people together to do the
work.”
She voiced frustration that many

commissions have relied heavily on
web-based meeting programs in re-
cent years. These money-saving
measures tend to squelch the cre-
ative conversations that often hap-
pen “around the edges” of formal

(Continued on page 28)
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By G. Jeffrey MacDonald

Before Michael Curry ever felt God calling him to preach the gospel,
he was listening — and learning that faith without works is dead. He
heard it in the hymns and Bible verses, and old North Carolina sto-
ries that his grandmother laid on the grandchildren while she cooked

dinner. He overheard it when Buffalo-area clergy gathered in his family’s living
room to plan civil rights actions in the early 1960s. He heard it when he exited
a movie theater in 1960 with his ordained father after a showing of Exodus. Ken-
neth Curry paused for a word with his seven-year-old son.

‘Go to Galilee’
For Bishop Michael Curry, a disciple’s transformed
life begets joyful witness, public acts of justice, and

potentially contagious faith.

Asher Imtiaz photos
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“He said, ‘I want you to remember this,’” Bishop
Curry recalled in his Raleigh office a few weeks before
his consecration on Nov. 1 as the Episcopal Church’s
27th presiding bishop. “‘The Lord didn’t make anybody
to be under anybody’s foot. He made everybody to be
free.’ That was formative.”
What the young Curry heard in those exchanges

and others like them robustly shaped his vocation,
which is centered on following Jesus, making disci-
ples, and leaving the world a better place as the faith-
ful make their way to heaven.
“It’s about a better world now and the

best world over yonder,” Curry said. “It’s
about both. It’s about transforming this
earth so that thy will be done on earth as it
is in heaven.”
It’s an ethos molded half a century ago in

his upbringing in Buffalo at St. Philip’s
Church, an Anglo-Catholic congregation in
which families of African-Americans and
immigrants from the Caribbean grew in
faith together. On Saturdays, the children
would play all day in the church yard. Then
on Sundays they would vest to bring the
scent of holiness to their community. Two
brothers carried the incense boat and thuri-
ble. Curry at age five carried the spoon.
From this milieu came the defining

themes of Curry’s ministry, honed in three
local parishes before maturing during his
North Carolina episcopacy, which began in
2000. “God’s Dream,” a favorite Curry term
to denote a vision for a more just world, has
been in his lexicon since he first heard it
used in the 1990s. (The late lay theologian
Verna Dozier laid the foundation in The
Dream of God: A Call to Return [Cowley, 1991]). His
frequent exhortation to “Go to Galilee” emerged in
North Carolina as shorthand for embodying the
gospel in the world. But the underlying concept had
been with him for decades: a disciple’s transformed
life begets joyful witness, public acts of justice, and
potentially contagious faith.
As Curry prepares to lead two million Episco-

palians, his reputation precedes him as one of the
great preachers of the Anglican Communion. Less
known is what has happened to his habit of listening

and being formed by what he hears. Much now hangs
in the balance as various bodies, from local congre-
gations to overseas provinces, hope the new presiding
bishop will listen to them in concert with Scripture,
tradition, and reason.

Aclose look at Curry’s North Carolina tenure shows
he has been listening with discretion. He has am-

plified voices that reflect his justice-heavy interpreta-
tion of the diocese’s mission. Dissenters and critics do

not have the same kind of diocesan platforms to be
heard far and wide. But Curry has listened to them,
too, away from the limelight and fanfare. What he has
done with those insights depends on whom you ask,
but they agree he has been eager to hear.
“He wants to make sure that the larger church

looks and sees what’s being done and is inspired by
particular things that inspire him,” said the Rev.
Brooks Graebner, rector of St. Matthew’s in Hillsbor-
ough. “He has an amazing eagerness to engage.”

“‘The Lord didn’t make anybody to be under anybody’s foot. 
He made everybody to be free.’ That was formative.”

Michael Curry, age 11, and his sister with their father on his tenth anniversary at st. Phillip’s, Buffalo. 
Photo courtesy of the Curry family 

(Continued on next page)
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Statistics show a diocese that has changed under
Bishop Curry. North Carolina was one of just four
U.S. dioceses to increase membership between 2003
and 2013. (Others suffered net losses as the Episcopal
Church declined 17.4 percent.) North Carolina’s aver-
age pledge jumped from $1,700 in 2000 to $2,800 in
2014. The diocesan budget swelled 41 percent to $4.6
million.
The bigger budget covers salaries for a staff that

has grown more than 50 percent since Curry arrived.
Today’s staff of 25 includes six regional canons and
youth ministers, who provide direct support to con-
gregations. Hearing from congregations persuaded
Curry to create regional positions, he said, and pro-
vide more ministry support. But some clergy report-
edly feel they no longer have a direct line to the
bishop.
“You’re going to get two sides on that,” said the

Rev. Robert Sawyer, rector of Church of the Good
Shepherd, which stands a few steps from diocesan
headquarters in downtown Raleigh. “The other side
would be: did we create another level of bureaucracy
between the clergy and the bishop? I think there may
be some folks who felt that way.”
That Curry listens to his handlers is readily appar-

ent. When he spoke with THE LIVING CHURCH, two
North Carolina employees were in the room for every

word, as was Neva Rae Fox, the Episcopal Church’s
Officer for Public Affairs, who flew in from New York
to monitor the interview. The Rev. Michael Hunn,
Canon to the Ordinary for Program and Pastoral Min-
istry, and Christine McTaggart, communications di-
rector,  encouraged Curry with nods for certain of his
responses and occasionally interjected with clarifica-
tions or policy specifics.
Still, it’s clear Curry is in charge and likes to keep

the diocese mission-focused and singing the same
tune. For instance, diocesan communications re-
ceived a makeover. The Rev. Ted Malone, who edited
the diocesan newspaper and clergy newsletter when
Curry arrived, said he felt obliged to speak for every-
body in the diocese, including conservatives, in his
columns. He published letters for and against pro-
grams that Curry proposed. But none of that went
over well once Curry was in charge.
“There were viewpoints going out from Diocesan

House that differed from the bishop’s viewpoint, and
he didn’t like that,” Malone said. “The bishop and I
had a sort of come-to-Jesus conversation. He said,
‘Ted, what I want is a publicist, not a journalist.’ I un-
derstood that distinction and felt I could not work
with someone who, it seemed to me, wanted to stifle
freedom of inquiry.” Malone left his communications
post in 2003 and now serves as rector of Trinity
Church in Scotland Neck.

Bishop Curry greets a child while at st. Andrew’s Church, Greensboro, on september 26, for a celebration honoring Bishop and Mrs. Curry.

(Continued from previous page)
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Curry disputes ever having told Malone he wanted
a publicist, not a journalist. But he makes no apolo-
gies for his communications philosophy of using
church resources to trumpet the mission and leave no
space for detractors or naysayers.
“Let me tell you, you don’t stifle debate among Epis-

copalians in this diocese; they freely discuss and de-
bate everything,” Curry said, adding that social media
today provides them with plenty of outlets. “What I do
as bishop, how I spend and allocate my time, our
communications, our canons, youth min-
istries — everything works to help the
work of forming people as followers of
Jesus.”
The communications makeover was

part of a wider effort to encourage com-
munity outreach and public witness.
Congregations that “got it” could find
themselves featured in diocesan commu-
nications or shaping initiatives, even if
they were small and had never before felt
important to a bishop.
Case in point: St. Andrew’s Church in

tiny Haw River, where a guns-and-pawn
shop welcomes visitors to town. Curry
asks congregations, “What are you doing
for your community?” In direct response,
this mission church of 90 stopped grum-
bling about the Hispanic trailer park next
door and started serving its residents.
Parents now grow vegetables rent-free
on church land, side by side with church
members who have learned corn-raising
tips from their neighbors. Residents send
their children to the church after school
hours, when volunteers help with reading and math.
“I shared with [the diocese] what we were doing

with the gardens and the idea of planting a seed, and
they really picked up on that,” said Dick Ling, a layman
who is active in outreach at St. Andrew’s. He said
Curry invited him to be part of the Galilee Commis-
sion, which encouraged all 125 congregations to make
the “Go to Galilee” vision their own and run with it.

The Commission on Ministry reflected Curry’s pri-
orities as well. In the early 2000s, he made waves

in the Bible Belt by supporting a path for noncelibate
gays and lesbians to seek ordination. At the time,
many in the Diocese of North Carolina opposed such
ordinations, but their views were not reflected on the

16-member Commission on Ministry, said Graebner,
who chaired the commission from 2002 to 2006.
“I don’t remember anyone being profoundly un-

comfortable with gay and lesbian candidates,” he said.
Malone said that theologically conservative candi-

dates for ordination were finding it difficult to navi-
gate through the Commission on Ministry. They were
not allowed to attend Nashotah House Theological
Seminary or Trinity School for Ministry, he said.
“The basic theological tone of the diocesan clergy

has shifted noticeably to the left,” Malone said.
“Bishop Curry has weeded out his clergy foes and
systematically acted to prevent the creation of poten-
tial new ones.”
Curry said the Commission on Ministry reflected a

wider diversity of theological views and included ad-
vocates for traditional sexual ethics. But Graebner
said that came after the battles that followed the 2003
consecration of the Rt. Rev. Gene Robinson as Bishop
of New Hampshire.
In the House of Bishops, Curry cast his vote for

Robinson. The effects of Robinson’s election rever-
berated immediately from North Carolina’s western
foothills to the eastern plains. Parishioners who felt

“Let me tell you, you don’t stifle debate among Episcopalians 
in this diocese; they freely discuss and debate everything.”

(Continued on next page)
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betrayed left by the hundreds. Others proudly shared
their bishop’s stance, yet they still grieved the rift and
prayed for a limit to the fallout.
“After the consecration of Gene Robinson, some

stark differences among us emerged,” Curry preached
in a sermon (“Down with Walls of Division and Up
with the Dream of God”) during the diocese’s Annual
Convention in 2004. “We have had to be intentional
about encouraging holy and respectful conversations
as we wrestle with concerns where there are deep dif-
ferences among us.”
For all the pain and turmoil, however, North Car-

olina suffered no exodus of congregations on the or-
der of what happened in South Carolina and else-
where. Only one congregation withdrew in protest.

(Still, the Anglican Church in North America lists
seven congregations within the borders of Curry’s
diocese, two of them in Raleigh.)
How North Carolina minimized fallout is a matter

of debate. Malone said Curry convened deacons and
clergy from mission congregations and told them
their vestries were “forbidden” to discuss leaving the
Episcopal Church. But Curry denies having used a
carrot-and-stick approach to keep rankled congrega-
tions in the fold.

“Even in great conflict, as much as possible, stay
connected and in relationship,” Curry said. “I’m not
going to presume to be infallible. Integrity requires me
to say, ‘This is what I believe and where I stand,’ but I
also have to stand in a place that makes space for you
to stand in your integrity. And somehow out of that re-
lationship we may find a way.”
Curry is not alone in his assessment of why and

how his diocese stayed together through that trying
time. Theologically conservative congregations ex-
plored prospects of aligning with other Anglican
provinces, yet they stayed with the Episcopal Church
for various reasons. Among the factors were the re-
spect and genuine care they say Curry has shown
them.
Take St. Timothy’s, a congregation of 740 with a

bustling school in an upscale retail
district of North Raleigh, where spas
and boutiques abound. The parish has
never been featured in diocesan me-
dia during Curry’s tenure, even though
it’s an exemplar of diversity with
about one-third of parishioners trac-
ing their roots to Africa or the
Caribbean. Nor does it take cues from
what Curry teaches on sexual ethics.
St. Timothy’s leaders teach that non-
celibate gays and lesbians should not
be ordained. Every time the Episcopal
Church takes a new step in affirming
same-sex relationships, James says,
the congregation loses some mem-
bers.
But the parish also feels at home in

the Episcopal Church, James says,
and does not want to leave. Leaders
and members appreciate that Curry
has never pressured them to stop us-
ing the 1928 Prayer Book or to per-
form same-sex blessings. On one oc-

casion, the parish withheld a portion of its asking in
protest of developments in the Episcopal Church and
asked Curry to come discuss their reasons with the
vestry.
“Well, he did, and the meeting went very well,”

James said. “It was an open and honest exchange. It
was a positive meeting. He assured the whole vestry
that, when he was bishop, there would always be
room at the table for the people of St. Timothy’s.”
What’s more, St. Timothy’s cherishes that when

“There’s not an off switch. There’s not a public Michael Curry 
and a private Michael Curry. There’s just Michael Curry.”

(Continued from previous page)
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Bishop Curry is on vacation, he and his wife, Sharon,
routinely slip in, unannounced and with no fanfare, to
worship at the parish.
“St. Timothy’s reminds me of the church I grew up

in, it really does,” Curry said. “And I love Father James.
He always gives you a good sermon, a good word.”
James is not the only priest who has forged a rela-

tionship with the bishop by spending time together
when he’s not in his miter or purple shirt. Others have
too, and it has built trust.
Sawyer for a time used to work out with Curry at a

gym. Curry knows fitness gives him stamina for min-
istry, Sawyer said, and he stayed faithful to their rou-
tines as workout partners. When Sawyer needed sur-
gery, Curry came to the operating room and prayed
with him before the anesthesia kicked in. Knowing
each other as people has helped overcome differ-
ences.
On political issues, “he is a liberal and I’m a con-

servative, but we get along very well,” Sawyer said.
The Rev. Miriam Saxon, vicar of St. Andrew’s in

Haw River, traveled with Curry on a mission trip to
Botswana, where she saw his playful side. In airports,
he would frequently stop and talk to people he did not
know. On a flight, he pulled a blanket over his head to
hide from something a flight attendant was spraying,
and everyone burst out laughing. He led a retreat in
Botswana, preaching four sermons in a day, and was
thoroughly energized by the experience.

“What I learned on that trip is he’s the same all the
time,” Saxon said. “There’s not an off switch. There’s
not a public Michael Curry and a private Michael
Curry. There’s just Michael Curry.”
Curry also has shown his playful side when visiting

Church of the Advocate, a mission planted in Chapel
Hill in 2003. He’s rung the bell and shot video of the
congregation on his smartphone.
“When he comes here, he just seems to be having so

much fun,” said the Rev. Lisa Fischbeck, vicar. “He’s
always the last one to leave.”
Graebner has more than once received a spring-

time call from Curry’s office. It’s always the same re-
quest: to schedule a day of personal retreat and re-
flection for the bishop at St. Matthew’s, where graves
from the 19th century tightly hug the walkways and
trees create a shady serenity. Graebner always says
yes and delights in the honor of hosting Curry when
he’s recharging.

This habit of tending relationships has helped
Curry weather tense times. Critics howled, for in-

stance, when the diocese sold a beloved camp and
conference center outside Greensboro, where scores
had come to faith in their youth. Curry had already
spearheaded the sale of diocesan headquarters for
$3.8 million, a move that left the diocese renting and
then buying office space in downtown Raleigh. To-

(Continued on next page)
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gether the two sales freed up a $7.9 million cash infu-
sion, which helped as pledges dried up in the wake of
Robinson’s consecration and the diocesan budget
shrank by 10 percent. But many grieved the loss of
iconic real estate and wished it had not been neces-
sary.
Still, Curry saw the sales through and took the heat

head-on. He says he attended every public forum on
the conference center decision and heard all the con-
cerns that critics raised. He had a responsibility to at-
tend and listen, he said. The people of the diocese
were not shy to take him up on it.
Today, observers say, the Diocese

of North Carolina has a different
makeup than when Curry first took
up his crozier in Raleigh. It’s more
theologically and politically liberal
now, Malone said, and less agitated
because pugnacious conservatives
have left for other churches. Large,
urban congregations have largely bounced back from
post-Robinson membership losses, while small rural
congregations have not.
But as the dust settles from recent culture wars in

the Episcopal Church, Curry has moved to anchor
the church back on some of its traditional moorings.
Though he has been a cheerleader for Church of the

Advocate, he has reigned in its members at times
when they flirted with too much innovation. He shot
down a request, for instance, to replace traditional
“Father” and “Son” language in the Nicene Creed with
gender-neutral alternatives. And when using a New
Zealand liturgy, the congregation must insert a con-
secrating prayer, asking that the elements “may be the
Sacrament of the Body of Christ and his Blood of the
New Covenant.” Curry insisted on it.
What’s more, Curry has reinstituted a sexual moral-

ity standard that now applies equally to all candidates
for ordination. Gone are the days when same-sex cou-

ples could cohabitate while one person studied for the
ministry because, at the time, they were not allowed
to marry. Now they must either marry or live apart.
“We want to know that people are living the Great

Commandment: that they really are loving God and
loving their neighbor and living in loving, healthy, re-
sponsible ways in their lives,” Curry said. “And that’s
true for everybody.” q

As the dust settles from recent culture 
wars in the Episcopal Church, Curry 
has moved to anchor the church.

Bishop Curry with his wife, sharon

(Continued from previous page)
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A Photo Essay from North Carolina  

G a l i l e e  i n  T o  

The Episcopal Church’s 27th pre-
siding bishop speaks often and pas-
sionately about “Going to Galilee”
to embody the gospel in the world.
Anyone who wonders what Bishop
Michael Curry is talking about need
look no further than an open field in
Dunn, North Carolina, on a Sunday
morning in growing season.

Hispanic migrant workers, hired
for a season to harvest sweet pota-
toes, tobacco, and other crops, ar-
rive by the vanload for a few pre-
cious hours of Sabbath restoration.
They are guests of the Episcopal
Farmworker Ministry (EFM), which
looks out for the basic needs, rights,
and wellness of 1,500 laborers at 45
camps in rural North Carolina.

Bishop Curry “really sees that as
the quintessence of the church go-
ing to where the people are and
providing for them there,” said the
Rev. Lisa Fischbeck, vicar of Church
of the Advocate in Chapel Hill and a
participant in several of Curry’s
“Going to Galilee” initiatives.

Established in 1982, EFM is sup-
ported by the Diocese of North Car-
olina, which Curry has served as
bishop for the past 15 years, and
the Diocese of East Carolina. But it is
also heavily financed by local congre-
gations and individuals who have re-
sponded to Bishop Curry’s advocacy.
In the past two years, the Diocese of
North Carolina has called on every
congregation to help raise awareness
about farmworkers and raise funds
for the work.

The ministry goes to where the
people are. On Sunday mornings,
three EFM vans round up workers in
their camps, which are typically
farmer-owned trailers where as
many as 10 share a bathroom (if the
farm is following regulations). They



hop aboard for a chance to play
soccer, pick through donated cloth-
ing, and sit for haircuts. While sup-
plies last, they receive gloves or
raincoats to wear in fields to shield
their skin from tobacco’s poisons,
which make many a worker sick.

Before returning to camps, they
gather for an open-air Eucharist.
The congregation can be as large as
600 in high growing season, making
it the largest worshiping community
in the diocese.

During the week, EFM staff mem-
bers visit camps and note the
needs, from diapers or blankets to
opportunities for social interaction.
Whether workers are U.S. citizens,
Mexicans with work visas, or undoc-
umented immigrants, the migrant
life can be as lonely as it is transient,
according to Juan Carabaña, EFM’s
director of programs and outreach.
Many work their way up the East
Coast, starting with the Florida cit-
rus harvest, then moving through
Georgia and the Carolinas and fi-
nally up to northern states to har-
vest apples and Christmas trees.

“The problem there is solitude,
and no social relationships with any-
body,” Carabaña says.

Workers tell him about conditions
in camps that EFM is forbidden to
enter. They describe 20 or more
men living in fly-infested trailers in
which pipes are rusting, hot water is
non-existent, and the only bath-
room is an outhouse. He relays such
accounts to advocacy groups or in-
spectors to investigate.

“The way we change conditions
in the camp is by making a better
life for them,” Carabaña says. “That
is our scope for the moment.”

G. Jeffrey MacDonald

  b a c c o  F i e l d s
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By Julia Gatta

The regular rhythms of Christian prayer are liturgical: Eucharist and Daily Office. But a sole diet of litur-
gical prayer runs the risk of becoming rote and, in time, exhausting. Communal forms of prayer start
to lose depth if they do not oscillate with a different kind of prayer: solitary personal engagement with
God. While prayer with others requires fixed liturgies for “common prayer,” prayer in solitude allows
a breadth of freedom and elasticity.

Setting aside certain times and places where we can pray “in secret” involves embracing a meas-
ure of solitude and silence. In taking this step, we will encounter considerable resistance both within
and outside us. Our culture is afraid of silence. Everywhere we are bombarded with stimuli that, par-
adoxically, act as an anesthetic dulling our sensibilities and awareness. A bit of quiet solitude, how-
ever, often restores our sense of perspective, clears our minds, and cleanses our words.

THE GRACE OF SOLITARY PRAYER
In the morning, while it was still very dark, Jesus got up and went out
to a deserted place, and there he prayed. —Mark 1:35

A bit of quiet solitude often restores our sense of perspective, clears our minds, and cleanses our words. Thinkstock Photos



Yet we avoid it. Blaise Pascal once observed that
“most of man’s troubles come from his not being
able to sit quietly in his chamber.” Why this rest-
lessness? Is it not because solitude involves con-
frontation with ourselves and, if we pray “in se-
cret,” with God? Our dreams, if nothing else, tell us
there is a riot of passions and memories churning
inside us; and our waking consciousness, if we are
honest, would confirm the same. Who wants to
spend time alone with someone like us? And then,
despite our liberal ideas of a deity positively oozing
with “unconditional acceptance,” deep down we
may dread God, too. Who wants to spend time
alone with a God who, knowing us all too well, just
might judge and condemn us?
It takes a leap of faith to pray. True prayer is hon-

est prayer: it does not evade who we are or “what
we have done or left undone.” To stand under God’s
judgment is to enter into God’s truth; it is bracing
yet liberating. Judgment, it turns out, is not at all
the same thing as condemnation.
Once we have figured out when and where we

can pray, and how often we will commit ourselves
to it, what next? Thomas Keating has likened per-
sonal prayer to having a “date with God,” and this
metaphor highlights its intrinsic freedom and ver-
satility. A “date” is a gift of time spent with someone
we love or wish to know better. We do not see it as
an “obligation.” Prayer is a gift God wants to give
us, not one more duty to add to our “to do” list. Just
how we might spend the time with God may be as
varied as how we spend time on a date: sometimes
conversing, sometimes in an exchange of confi-
dences, sometimes listening attentively, sometimes
in silent communion.
Prayer should not be complicated. We can pray

simply by reciting, slowly and attentively, a well-
known prayer such as the Lord’s Prayer or any
other previously composed prayer that gives voice
to our concerns or longings. We can also talk to
God in our own words: a form of prayer called “col-
loquy,” or conversation. As in any conversation,
however, we must remember to listen to the other
party! While God does not usually speak to us in
words formed in our minds (although this occa-

sionally happens), sometimes a verse or image
from Scripture pops up or we sense a nudge in a
certain direction. Sometimes after enduring what
seems like divine silence, God’s response unfolds
over the course of our day. No wonder George Her-
bert ended up calling prayer “something under-
stood.”
With many cares weighing upon us — for our-

selves, for others whom we know, and for our
world — petitionary prayer seems natural enough.
Jesus encourages us to pray for what is needful:
“Ask, seek, and knock!” Yet many of us wonder
about the authenticity of such prayer. Doesn’t God
already “know our needs before we ask”? It seems
foolish to bring some matter to God’s attention or
attempt to change God’s mind about something. So
intercession becomes a problem for us.
It may be, however, that we are seeing things the

wrong way around. When we are prompted to pray
for someone or something, perhaps God is trying to
bring that circumstance to our attention, and God
is doing that through our very natural love for oth-
ers or ourselves. It is the Holy Spirit, after all, who
forms prayer in us, who draws us into the prayer of
Jesus, as we cry out “Abba! Father!” (Gal. 4:6). Ac-
cording to the Epistle to the Hebrews, intercession
is the work of the glorified Christ. As our great high
priest, Jesus “always lives to make intercession” for
us (Heb. 7:25). So intercession joins us to this
prayer of Christ, uniting us to his saving love for us
and for our world. From all this we can see that
Christian prayer is profoundly trinitarian. Indeed,
our experience of prayer hardly makes sense apart
from the Trinity: for the Spirit, inspiring our prayer,
forms in us Christ’s own prayer to the Father, bring-
ing us into communion with the dynamic, loving re-
lations of the Holy Trinity.
The efficacy of intercession also depends upon

our membership in the communion of saints. For
whenever we pray, even in physical solitude, we re-
main grounded in the spiritual community of all
who belong to Christ. Our prayers affect this cor-
porate body of Christ. Just as our actions make a
difference in people’s lives, so do our prayers.

Prayer is a gift God wants to give us, not one more duty 
to add to our “to do” list.

(Continued on next page)
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Prayer alters the spiritual force field that connects us
one to another with untold reverberations.
But how do we know whether we are praying for

the right thing, for what is truly God’s will? We do not
always. Of course, true prayer never asks for some-
thing that is against God’s revealed will — wishing an-
other ill, for example, or praying for something that
panders to our vanity or greed. But even apart from

such cases, our prayers are often formed in the dark.
We cannot be certain that our prayer accords with
Christ’s prayer, but we offer it anyhow, trusting that
the Spirit will lead us to a better prayer, if needed. In

(Continued from previous page)

fact, our prayers of intercession often undergo change
across time if we persevere. The crucial thing is trans-
parency, for such vulnerability before God exposes us
to the action of grace. If we entrust our true desires to
God, we give God access to parts of ourselves that
may need to change. Paraphrasing Julian of Norwich,
T.S. Eliot speaks toward the end of his great poem
Four Quartets of the “purification of our motive in the
ground of our beseeching.” If we repeatedly lay before
God our heartfelt requests, whatever is unworthy in
them will come under divine judgment, be purified,
and finally transformed. Whatever is inspired by the
Holy Spirit will come to fruition, in this life or the age
to come.

The Rev. Julia Gatta is professor of pastoral theology
at the University of the South’s School of Theology in
Sewanee. This is the fifth in a series of articles.

How do we know whether we 
are praying for the right thing?
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Review by Ephraim Radner

Being a Christian is a complicated business, becoming one even
more so. Most complex, perhaps, is helping another person

become a Christian. At the center of the Christian life are faith, hope,
and love, to use a traditional typology. Thus, what must inevitably
come into play are motives, desires, understandings, personal rela-
tions, and the interplay of all of these in the course of belief, self-
knowledge, and discipleship. Who can sort these out? 

Evangelism: It’s Complicated
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hending encounters into the political and often self-re-
garding motives of succeeding colonial church leaders,
governments, and cultural vortices. The bulk of the
book follows the intricate paths by which the deaths of
these missionaries were imagistically and rhetorically
shaped by historians, apologists, critics, and then taken
into a developing stream of ecclesial self-definition as
eventually the cause for canonization and cult was pur-
sued. In the process, Anderson argues, traditional Chris-
tian notions of death, of witness, of baptism, and more
all morph in their usage by varying groups. The entire
category of Christian martyrdom becomes a hybrid con-
fection.

The most fascinating part of the book details the dif-
ferent dynamics at work in the U.S. and Canadian

sides of this movement. Two centers of veneration
emerged and were finally formalized: Auriesville, New
York (National Shrine of the North American Martyrs,

1930), which is the site of the Mohawk village of Osser-
nenon where, in 1642 and 1646, three Jesuits were killed
(René Goupil, Jean de Lalande, and most famously
Isaac Jogues); and Midland, Ontario, where the Martyrs
Shrine (1926) houses the remains of Jean de Brébeuf,
Gabriel Lalement, and Charles Garnier, all of whom
died in 1649. Anderson lays out, historically and socio-
logically, the way each center was shaped by distinct
outlooks intimately linked with a developing cultural
context. The American devotion came out of a 19th-cen-
tury Catholic self-assertion within the Protestant ethos
of the young nation. Although promoted initially by a
number of liberal-minded church leaders, Auriesville fi-
nally emerged as a bastion of ultra-conservative
Catholic witness, steeped in Marian piety and tradi-

Christians themselves get into trouble when they fail at
least to acknowledge this complexity, and charge ahead
in their claims and activities as if all were clear. One of
the most knotted areas, in which self-ignorance has
cost Christian witness dearly, is in mission and evange-
lization. Presenting the gospel simply and seeking a
positive response from an unbeliever in the face of such
a presentation has, in its outworking across the globe,
proven a source of difficulty, conflict, and often de-
structive self-deception.
Secular historians do the Church a service when they

uncover some of the realities of these difficult mission-
ary encounters. Not only is the truth served in some
fashion, but Christian self-understanding is opened up
and the nature of the gospel is deepened in the eyes and
hearts of her followers. Emma Anderson’s The Death
and Afterlife of the North American Martyrs is one
such act of service. Taking as its subject the eight 17th-
century Jesuit martyrs among the Huron and Iroquois,
who were canonized in 1930, she examines the shape of
their deaths briefly, and then devotes the bulk of her
long volume to the way divergent, contradictory, and of-
ten twisted meanings were assigned to these Christian
witnesses in the next 350 years. Americans know the
story through Francis Parkman’s thrilling depiction in
his 1867 historical classic The Jesuits in North Amer-
ica, or more recently in movies like The Black Robe.
Canadians took hold of the episode as a form of na-
tionalist identity (e.g., in E.J. Pratt’s often misunder-
stood poem Brébeuf and His Brethren). Anderson’s
book is partly historical narrative, partly social anthro-
pology (complete with interviews of contemporary par-
ticipants in and opponents of the North American Mar-
tyr cult), and partly personal reflection. Taken as a
whole, it seeks to complicate the clear lines of Christian
witness articulated across centuries that led to the cult.
In doing so, questions of motive, desire, and self-un-
derstanding by Christians and the people they sought to
convert are brought to the fore, and allowed some
breathing room to be considered soberly.
The questions that arise in this kind of project are

perhaps familiar. In academic circles, colonial studies
and their roots in Marxist and Freudian suspicion, not
to mention the Protestant-Catholic polemics of a much
earlier era, converge to question, in this case, the simple
ecclesial narrative of sanctified witness. Here are mis-
sionaries walking into cultural and political situations
they did not understand, and whose theological under-
standing prevented them from doing so; here is the fail-
ure of theological categories to engage these realities;
here, again, is the swallowing up of these uncompre-

The Death and 
Afterlife of the North
American Martyrs
By Emma Anderson. 
Harvard. Pp. 463. $39.95
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tional practices like pilgrimages and the sale of relics.
The Canadian side of the cult was bound up with
Catholic and then Protestant hopes for a national civil
spirit. Midland began attracting immigrant Eastern Eu-
ropean (and later Asian) Catholics in prayer for over-
coming their Communist-held homelands. Later, the
shrine became a symbol for Canadian (and Catholic)
support for ethnic diversity and common life, a kind of
advertisement for multiculturalism. Anderson argues
that in Canada the cult has by now been mostly mar-
ginalized, with Quebecois secularism and anti-ecclesial
suspicions increasingly smothering the celebration of
Christian martyrdom like a heavy blanket of indiffer-
ence or embarrassment. In the course of these devel-
opments, bones were moved, indigenous graves dug
up, relics sold as part of a large, complex, and usually
unconscious set of social and political visions.
What was lost in all of this, of course, were the reali-

ties of the aboriginal peoples the missionaries had first
engaged. They finally become the subjects of two colo-
nial powers, forcibly assimilated or resistant to the cul-
tures that had claimed the martyrs as their representa-
tives. This is Anderson’s real interest, and it courses
through the book as a whole, from beginning to its lyri-
cally stark ending. As the (French) Martyrs take center
stage, something she claims was the case from the mo-
ment of their deaths through the work of Jesuit apolo-
gists, what disappeared were the hundreds of Hurons
who had died as catholic “martyrs” with them. So too
vanished the many others who, with the Iroquois, had
died in the political conflicts into which the Jesuits had
intruded as only bit players. (Huron was a French ap-
pellation, and Anderson uses the indigenous name Wen-
dat instead throughout the book.) As the movement
celebrating their martyrdom gained steam, the indige-
nous people to whom the Jesuits came were almost ex-
clusively described, in text and image, as brutal “sav-
ages,” and the missionaries were figures of Christian
civilized courage and grace. Even today contemporary
First Nation visitors to the shrines are often aghast at
what they see depicted of their people. Given the expe-
riences of native peoples in the Americas, the horrors of
the Canadian Residential School abuses being but one
instance, the almost exclusive focus upon the very Eu-
ropean “North American Martyrs” seems morally mis-
leading at best. One indigenous Mohawk saint, Kateri
Tekakwitha, has been recently canonized (2012), but by
and large actual lives of aboriginal peoples, as Chris-
tians or as non-Christians, in the wake of the coming of

the Christian Church have more or less been consigned
to the shadows.
Anderson’s own attitudes to all this are clear enough.

As she puts it at the end of her opening chapter, the
hugely divergent understandings, intellectual and ex-
periential, of the Jesuit evangelists’ demise, shaped by
vastly complex political and cultural realities, means
that “this handful of celebrated deaths recede from their
accustomed place of historiographic centrality to be-
come mere vignettes within a sweeping aboriginal nar-
rative of survival and change.” This is not to say that
“more familiar Christian concept[s] of martyrdom” are
wrong; only that they are but one element in a denser
field of reality. “One view, however, does not ultimately
trump or negate the others. All are important. All are
true” (p. 53). Theologically, this means that “Golgatha”
— a word Anderson uses, for instance, to refer to con-
temporary native history as a whole — applies to a
range of realities, many of them non-ecclesial and, in a
basic sense, not Christian at all: everyone’s motives, de-
sires, and understandings demand respect, but are lim-
ited, often perverted, and finally disappear in a cauldron
of misspent hopes. Everybody suffers, and elements of
nature, “raging and weeping,” oversee a vast arena of
“losses, both ancient and recent” (p. 377).

This is “Catholicism without God,” as someone once
wrote about Eugene O’Neill. But what if God were

not so absent from the story Anderson tells? The Chris-
tian challenge of a book like hers is precisely how to
take seriously the murkiness of human life and faith, yet
still witness to God’s life in Christ as the active center
of all reality. From a purely historical perspective, An-
derson could do better here herself. Her treatment of
the Christian background, ideas, and attitudes of the Je-
suits and of martyrdom is thin at best, caricatured at
worst. And there are better treatments of the European-
native theological two-way interactions (Carole Black-
burn’s work comes to mind). The fact is, the missionary
enterprise of sharing the Gospel was and remains part
of a rich understanding not just of personal purpose but
of human life itself that properly submits to a range of
external realities as themselves God-given. These in-
clude opposition, misunderstanding, hatred, and fail-
ure of the sort that Anderson can easily point to, but
necessarily fails to find meaning for. The divine mean-
ing of such human limitedness and sin, however, is
given in the insistent appeal that such characteristics

The Christian challenge of a book like this is precisely how 
to take seriously the murkiness of human life and faith, yet still
witness to God’s life in Christ as the active center of all reality. 
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display in their own terms the truth of God’s self-reve-
lation in the Word. What is needed for the Christian, that
is, is that figures of this retold and difficult past confront
us with the figures of God’s own scriptural life.
Part of Anderson’s style is to begin and often end

each chapter with expressively dramatic “you are there”
passages, detailing the landscape, the sounds and the
“feel” of the context she is discussing, whether it is
17th-century Canadian forests or contemporary prayer
services. The rhetoric here masks a deep theological
problem, however: rather than making a foreign past
alive, the technique simply recasts the past in a modern
dress, as if to say, “the past is like today, and we can un-
derstand (or reject) it in terms of our familiar senti-
ments.” That is impossible. Brébeuf or Kateri are inac-
cessible to us in their faith, as are their companions and
counterparts, except to the degree that we find them
alive in Christ, according to the forms Christ himself has
offered us in, for instance, the scriptural record of God’s
life. “Is not this the reason you are wrong, that you
know neither the Scriptures nor the power of God?” Je-
sus says to the Sadducees. “‘[H]ave you not read in the
book of Moses, … ‘I am the God of Abraham, the God
of Isaac, and the God of Jacob’?” (Mark 12:24-27). We

understand both present and past in terms of the living
figures of God’s life. Anderson’s book properly asks of
Christian missionary life: “What does this all mean,
given its confusion?” The Christian answer is to subject
all the details of her record to a scriptural judgment.
That judgment will raise up the living forms of Moses,

Joshua, Naomi and Ruth, Josiah and Jonah, Paul and
Peter, Ethiopian and Egyptian, and Jesus himself, as
they take to themselves the lives of Jesuit and Iroquois,
French and Wendat. It will be a difficult subsumption,
perhaps even consuming. But that is what good histor-
ical understanding demands of Christian honesty. Such
a judgment, furthermore, is exactly what upholds the re-
ality of saintly veneration: the designated martyrs in
this case, and just in their limitations, draw us into their
own encounter with the living God, in judgment and
mercy. When this kind of divine encounter informs our
evangelism fully, then what we offer will properly be
what we have received from within the tradition of
God’s people. There are many more chapters, written in
blood of Christian service, to be added to The Death
and Afterlife of the North American Martyrs.

The Rev. Ephraim Radner is professor of historical
theology at Wycliffe College, University of Toronto.
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A Tattooed Penitent
finding Jesus in broken people
(which often seem to affirm upper
middle-class religious views, rather
than express life alongside the down-
trodden). Yet by the end of the third
chapter, I found myself hooked by the
author’s ability to repent, both in the
confessional sense and in a literary
sense: the stories became less about
Bolz-Weber and more about her en-
counters with the living God in her
relationships with her congregation.
The stories in Accidental Saints

are at their core about one leader’s
constant need for Jesus: for refresh-
ment, solace, challenge, and above all
grace. Grace, as one might expect
from a book by a Lutheran pastor, is
challengingly central to the message

of Accidental Saints. Pastor Nadia is
clearly in need of it, and her vulnera-
bility in sharing her sometimes vexing
limitations helps a reader see more
places that could use an infusion of
God’s gracious love and acceptance. I
found my eyes moist on several occa-
sions as I read encounters that were
infused with the real and messy sanc-
tification sown by the Incarnation of
Christ.
One could possibly see the book as

faux-vulnerable: a vehicle for a nar-
cissistic pastor to tout her particular
brand. But the book carefully avoids
this folly, and instead shows a
glimpse of what it looks like to live in
community with other people — in
its heartache and sin, and in its
beauty and grace.

Eric Gregory
Greenwich, Connecticut

Rather like the cults that spring up
around a deceased Christian saint,
the reception of Nadia Bolz-Weber’s
first memoir, Pastrix, was so fervent
and fawning that it created a follow-
ing for the loud, angry, tattooed
Lutheran pastor based in Denver. She
has since been hailed as a main-
stream Christian counterpart to evan-
gelical Protestantism’s Rob Bell, and
has had increasingly wide exposure
in secular culture, including a recent
appearance on NPR’s Fresh Air with
Terry Gross to promote Accidental
Saints.
I shied away from Pastor Nadia’s

story when Pastrix was making the
rounds in my circle of friends. My ini-
tial aversion had little to do with any

knowledge of her theology or writing,
and more to do with an assumption
about 40-something tattooed pastors
being passé or irrelevant. That, and a
dose of skepticism about Christian
celebrities: they always find a way to
disappoint.
For these reasons it was refreshing

to read how brutally honest Nadia
Bolz-Weber is in Accidental Saints,
in ways that are both infuriating and
endearing. The first two chapters of
the book, relating stories about un-
saintly saints, were difficult to get
through. I was sequentially miffed by
her perspective on the role of the
Litany of Saints in worship, frustrated
with her treatment of one parishioner
(she relates her penance and recon-
ciliation), and initially turned off from
what seemed to be more “What if God
were one of us?” narratives about

Accidental Saints
Finding God in All the Wrong People
By Nadia Bolz-Weber. Convergent. Pp. 224. $23

BOOKS
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By Robert S. Skirving

Bishop-elect George Sumner (TLC, Oct. 18) offers a
number of compelling witnesses in support of the
value of making room within the Episcopal Church

for a subcommunity of those who “espouse a traditional
view of Christian marriage.” While grateful for his gen-
erosity and supportive of his desire, I would like to of-
fer some ideas that I hope will both stretch and
strengthen his position.
The Episcopal Church is at its best when we are able

to recognize, affirm, and embrace the full variety of
voices present in our midst. While our dominant culture
models a pattern of political polarities that requires win-
ners and losers, we ought to reject the limitations that
accompany such categories and conclusions. Within the
body of Christ there will almost always be a variety of
minority voices present, and seldom any single clear
majority voice. When required to vote on any single is-
sue, including same-sex marriage, we necessarily or-
ganize ourselves into “yeas” and “nays,” but our voting
records do not do justice to the wide variety of ways that

we understand God’s Holy Spirit to be at work in our
midst. Gamaliel did not advise his fellow Pharisees to
take a vote on the orthodoxy of the followers of Jesus;
rather he advised that these followers be left alone, un-
til it could be determined whether their undertaking
was of human or divine origin.
I remain convinced that God is always and forever at

work in the world, “doing a new thing” (Isa. 43:19), and
I would therefore support the claim that the Church will
always “have a new revelation available to us.” In dis-
cerning this new revelation, we are called to be faithful
to the Church’s reading of Scripture, to its unfolding tra-
dition, and to our God-given reason. None of us can
completely express the fullness of God’s truth in today’s
world; all of us have glimpsed a little. In discerning God’s
call to the Church, no voice ought to be disregarded.
Trusting that God sometimes speaks in “a still small

voice” (1 Kgs. 19:12), we need to be committed to lis-
tening in every way that is available to us.
Bishop-elect Sumner properly warns the Episcopal

Church that we can too easily behave in ways that are
characteristic of H. Richard Niebuhr’s “Christ of cul-
ture.” I would push further to assert that, in our adher-
ence to majority/minority labels and through some of
our decision-making behavior, we also resemble too
closely the sort of Constantinian Christianity that we
ought to have left behind by now.
Perhaps we ought more fully to commit ourselves to

building Christian community that reflects and deeply
values the diversity of God that can be seen in all of cre-
ation, each of us allowing God’s Holy Spirit to shape and
transform us through our experience of such commu-
nity. What if the special charism of the Episcopal Church
in today’s world is our ability to reflect the presence in
the world of a God who is more complex than our abil-
ity to comprehend? What if, with God’s help, we are
able to give witness to rich and mysterious beauty
through our commitment to valuing varieties of voices,
bound together in self-sacrificial love? Would this not be
a witness that the world needs to hear? In the face of this
witness, might the powers and principalities be chal-
lenged to see that competing premises can sometimes
be interconnected expressions of the same truth and not
always opposing and irreconcilable polarities? In the
language of Niebuhr’s typology, would we not then be
bearing witness to “Christ transforming culture”?
In “The Rabbi’s Gift,” as shared by Scott Peck in The

Different Drum: Community Making and Peace (1987),
we hear the story of an abbot who returns to his dying
community with the message from a rabbi that the Mes-
siah is in their midst. This strange message, shared with
the brothers, causes each to begin to look to the other
and to himself as if each might be the Messiah. A new
charity is experienced and new life bubbles up in the
community, drawing others into their company.
What if each of us in the Episcopal Church looked to

each other in that way?

The Rt. Rev. Robert S. Skirving is Bishop of East
Carolina.

Christ Transforms Culture
WAYS OF COMMUNION

CATHOLIC VOICES

In discerning God’s call to the Church,
no voice ought to be disregarded. 
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By Thomas Breidenthal

Often we hear the voice of the other in the
clamor of the minority. It is important for us
to listen to that voice. Indeed, it is a pro-

found spiritual discipline to note where we doubt
that we have gotten it right, and to listen to the nec-
essary correction embedded in the witness of those
with whom we disagree. The more we engage char-
itably with one another across theological divides,
the more we will have occasion for communion with
one another, despite our disagreements, and per-
haps because of them.
However, the hermeneutics of charity do not ex-

cuse us from advocacy for those who have not been
treated justly. Immanuel Levinas has taught me that
our central philosophical and theological task is to
own whatever privilege we enjoy and acknowledge
whose place we have taken in order to enjoy it. He
says we are always Cain having just murdered Abel.
As Hebrews tells us, Jesus is the new Abel, whose
blood cries out for reconciliation rather than
vengeance. In so doing, his blood calls us always to
err on the side of mercy, and to imagine how those
whom we have marginalized may have tremendous
gifts to offer to the church. By the grace of God,
such imaginings have brought us to a wonderful
new place with our fellow believers who are gay
and lesbian.
No doubt, we must continue to be a church that

welcomes principled disagreement, and I reiterate
my conviction that we must be in the habit of notic-
ing where our opponents may be right. But we
should take care not to draw too sharp a contrast
between traditionalists and progressives, or to as-
sign our brothers and sisters to one side or another
of that artificial divide.
There are many traditionalists who for very tradi-

tional reasons (e.g., being constitutionally inclined
toward vowed life together) favor marriage equality.
By the same token, we are by no means interested in
cutting marriage off from procreation, but see stable
same-sex households that are raising children, or

caring for elders, or in any way offering shelter, as
living out the imperatives of our being ordered to
the keeping that Cain rejected. The Christian yes to
embodiedness is a yes to our connection to one an-
other. It is also an acknowledgment that personal
autonomy is an idol and a chimera. We are called to
order our lives toward engagement with the
stranger. Where procreation is an option, we should
be open to it, because the child is always a stranger.
But it is simply not true that Christian same-sex cou-
ples represent a disconnect between redemption
and the created order. If they are open to the
stranger, they too testify to the connection that
makes us all one body, whether we like that con-
nection or not.

In any case, the argument for same-sex marriage
is not a rejection of orthodoxy. It arises from a
gospel-ordered reframing of created order and
Torah legislation, whose effect is to permit us to af-
firm Christ-centered households and unions that
stand outside the historical norm.
The spiritual task that confronts us as Episco-

palians should not be framed as a conversation be-
tween conservatives and progressives. It is not help-
ful to draw these lines so sharply. We should listen
deeply for the testimonies to the mercies and man-
dates of Jesus that inform what we are saying to one
another. Often they bring us to shared grace.

The Rt. Rev. Thomas Breidenthal is Bishop of
Southern Ohio.

Open to the Stranger
WAYS OF COMMUNION

CATHOLIC VOICES

The spiritual task that confronts us as
Episcopalians should not be framed as
a conversation between conservatives
and progressives.
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meetings, she said, and would not al-
low the careful work of praying
aloud in common that is essential to
liturgical development.
A forum participant expressed

concern with top-down liturgical re-
vision in the 1970s. The next revision,
he said, “needs to feel more like a
bubbling up from the soil.”
Meyers expressed confidence that

this latest step represents a grass-
roots movement and will avoid many
tensions of the past. “A sense of dis-
location is just going to be there” for
some, she said, but this is no reason
to hold back renewal.

The Rev. Mark Michael

New Fire in London
The Rt. Rev. Richard Chartres re-
members how he took a drive with
his wife, Caroline, around the Step-
ney area after just being appointed
bishop in that part of London.
The year was 1992. As his recon-

noiter progressed, Chartres admits,
he found himself feeling more and
more despondent. The landscape
seemed to be littered with church
buildings in very prominent locations
that were abandoned, including St.
Paul’s Essex Road, St. Columba’s
Mare Street, and Holy Trinity Mile
End.
On September 30 Chartres deliv-

ered the third Lambeth Lecture on
evangelism and church growth,
chronicling the journey of the Dio-
cese of London from serious numer-
ical decline, financial stagnation, and
an “atmosphere of depression” to-
wards new life.
The serious decline of the Church

of England in the 1980s, he said, was
“mirrored and exaggerated” in Lon-
don. Socioeconomic factors, mis-
taken policies, and dysfunctional
structures made matters worse. He
directed stinging criticism at the fi-
nancial policies of the Church Com-
missioners of England of the time,

when London was “effectively dis-
endowed.”
In those days, he said, the leader-

ship of the diocese had “internalized
the all-but-universal view of the new
establishment in the media, that the
story of God could have only one
end: relegation to the leisure sector.”
One orthodoxy of the day was that
church buildings were “a burden and
should be sold off.”
Internal division further weakened

the diocese: area bishops who re-
fused to cooperate; “factional strife”
regarding the ordination of women;
and a plethora of boards, an “energy-
sapping superstructure” in which the
same ideas were discussed “over and
over again.” He was thankful, how-
ever, for faithful priests and laypeo-
ple who kept the church alive in such
an unpromising context. There were,
moreover, parishes in which “noth-
ing much seemed to be happening”
but were protected by law because of
tenure for priests.
Chartres paid tribute to his prede-

cessor, the Rt. Rev. David Hope, who
in a short tenure beginning in 1991
helped to change the atmosphere.
“His introduction of Mission Action
Planning focused attention on
growth rather than on the various di-
visive issues. With his impeccable
Catholic credentials he steadied the
ship after the departure of his prede-
cessor for the Roman Catholic

Church, and navigated the turbu-
lence following the Synod vote on
the Ordination of Women.”
When he became Bishop of Lon-

don, Chartres fought to reverse poli-
cies of church closure, sometimes
against powerful opposition. “At the
time, it seemed to be inevitable, and
even meritorious, that the church
should retreat from what could be re-
garded as imperial overreach to as-
sociate itself with the voiceless in the
back streets.”
After two decades Chartres senses

a turnaround has “only just begun.”
Desire for simplifications included a
“bonfire of the boards,” with changes
to the Common Fund, and fostering
of a “can-do atmosphere.”
One of the bishop’s achievements

has been support for individuals and
places that “signaled life and pos-
sessed the missionary gene.” One ex-
ample is the parish of Holy Trinity
Brompton (HTB), which had been
hampered by “a liberal distaste for
charismatic evangelicalism,” as
Chartres put it.
“We had a toxic reputation,” Mark

Elsdon-Dew, HTB’s director of com-
munications, told me recently. HTB
was hampered by a Common Fund
that was a “tax on growth,” in which
expanding congregations “heavily
subsidized” those that were stagnant.
In partnership with Bishop

Chartres, HTB helped found St. Mel-

(Continued from page 7)
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litus College, establishing a pattern
of training for ordinands and lay peo-
ple that is free from sectional inter-
ests, which were long a root source
of party division in the Church of
England. With that partnership too
has come energy for church planting,
which has extended wider than HTB
affiliates. The Diocese of London’s
Capital Vision 2020 envisions 100
new worshipping communities in the
next five years.
Chartres reminded his audience

that growth springs from movements
of the Holy Spirit, and from commu-
nities and individuals in whom there
is life-giving sap. “Bishops can do
very little alone. They can seek to re-
move obstacles, and to make wise
appointments. Pronouncements can
usefully change an atmosphere, but
too many ‘diocesan initiatives’ can be
a distraction.”
“If we are vision-led, not problem-

led, I think there is every hope that,
by 2050, London will be a place
where people will come from all over
the world to learn about the way of
Jesus Christ.”

John Martin

Two Canons
for Bishop Curry
Two canons will serve as the primary
assistants to the Rt. Rev. Michael
Curry in his work as the Episcopal
Church’s 27th presiding bishop on
Nov. 1. The Rev. Canon Michael
Buerkel Hunn will oversee ministry
within the Episcopal Church and the
Rev. Canon Charles K. Robertson will
oversee ministry beyond the Episco-
pal Church.
The Rt. Rev. Stacy F. Sauls an-

nounced the two appointments Oct. 5.
Bishop Sauls, chief operating officer,
will be Bishop Curry’s chief of staff
and will oversee the leadership team.
Hunn has served since 2006 as the

Canon to the Ordinary for Program
and Pastoral Ministry in the Diocese
of North Carolina.
In his new role, Canon Hunn will

be responsible for supporting the
ministry of the presiding bishop

(Continued on next page)

A Compelling Book 
and Church Resource

Men and the Church: 
Is There a Future?

by Jay Crouse , Diocese of Southwest Florida

The renewal of the church in the 21st 
century will only take place when men 
in the church are equipped to reach the 
unchurched man. Men and the Church: 
Is There a Future? leads the way to this 
renewed, local church future. 

Available in Kindle, Nook and Paperback: 
amazon.com and barnesandnoble.com

Jay Crouse casts a vision of a promising future for all 
men in the life of the local church. 
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among Episcopalians. He will sup-
port the presiding bishop’s work as
president of the House of Bishops,
chief pastor to the church’s 108 dio-
ceses and areas of special jurisdic-
tion, and chief theological educator
and evangelist.
“This is an exciting time to be an

Episcopal follower of Jesus,” Hunn
said. “Don’t we have something beau-
tiful to say to our aching world? I am
eager to assist Bishop Curry and ex-
cited about the conversations and ad-
venture we all will share together in
the years to come. I hope to be useful
to our beloved church.”�
“Canon Hunn and I have worked

together for nine years in the Diocese
of North Carolina,” Bishop Curry
said. “He really is a person of prayer,
penetrating insight, deep wisdom,
and experience in helping us to live
fully into that calling in our time as
part of the Jesus movement.”
Canon Hunn will be based in

Raleigh, where he lives with his wife,
the Rev. Meg Buerkel Hunn, assistant
rector at Christ Church on Capitol
Square; their two teenage sons, Dexter
and Murphy; and a daughter, Dosie.
Robertson has served as Canon to

Presiding Bishop Katharine Jefferts
Schori since 2007.
In his new role, Canon Robertson

will be responsible for supporting the
ministry of the presiding bishop
among those who are not members of
the Episcopal Church. He will support
the presiding bishop’s role as primate
of the Episcopal Church (one of 38
member provinces of the Anglican
Communion) and as chief ecumenical
and interfaith officer for the church.
“I am deeply grateful to be asked

by the Presiding Bishop-elect to
serve the church in this role,” Canon
Robertson said. “It is a privilege to be
engaged in the work of building
bridges and strengthening partner-
ships for the sake of the gospel and
the growth of the church. And I look
forward to the opportunity to work
together with Canon Michael Hunn.”

(Continued from previous page)
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“Canon Robertson and I have
worked together in a variety of efforts
for all the years he has served as
canon to our Presiding Bishop,”
Bishop Curry said. “I know him to be
a deeply faithful person, a trusted col-
league in the gospel ministry, with
wide experience in building and nur-
turing relationships with our brothers
and sisters in the wider Anglican
Communion as well as the ecumeni-
cal and interfaith communities. We
are truly blessed to have Canon
Robertson and Canon Hunn working
as a team to assist and facilitate the
ministry of the presiding bishop as we
seek to engage this mission moment
together as the Episcopal Church.”

Another Step
on Christology
Leaders of Anglican and Oriental Or-
thodox churches have signed historic
agreements that help to heal the oldest

continuing division within Christianity.
A revised Agreed Statement on

Christology, published in North
Wales Oct. 9 by the Anglican-Oriental
Orthodox International Commission,
addresses a centuries-old split. The
commission also has made substan-
tial progress on issues concerning
the Holy Spirit.
Leading clergy and theologians

from both Christian traditions met at
Gladstone’s Library in Hawarden to
engage in theological dialogue, while
at the same time forging deeper
bonds of faith and mutual support.
“With this agreement we are able to

heal the cause of the division be-
tween the two families of the
churches worldwide which started at
Chalcedon,” said His Eminence Met-
ropolitan Bishoy of the Coptic Ortho-
dox Church of Alexandria in Egypt,
co-chairman of the commission.
The full revised statement is avail-

able at livingchurch.org.

Guyanese Priest
Elected Bishop
The Diocese of Guyana has elected
the Rev. Charles Alexander Davidson
of Philadelphia as its eighth bishop.
An elective assembly chose David-
son on the first ballot on Sept. 29.
Davidson, rector of Calvary St. Au-

gustine Church, was born in Guyana
and is an alumnus of Codrington Col-
lege and United Theological College
of Jamaica. As a priest of the
Province of the West Indies, he
served parishes in Guyana, Trinidad
and Tobago, and the Bahamas from
1977 to 1996.
Since transferring into the Episco-

pal Church in 1998, he has served con-
gregations in Connecticut, Florida,
New Jersey, and New York.
The Rt. Rev. Cornell J. Moss, sev-

enth bishop of Guayana, died in May
2015 after aortic valve replacement
surgery.
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Midwives Community Downsizes:
The Sisters of St. John the Divine, the
nursing nuns who inspired the TV se-
ries Call the Midwife, have put their
community house in Birmingham up
for sale. Membership in the Commu-
nity is down to five and the 30-bed-
room house they have used for 40
years is beyond requirements. The
Community of St. John the Divine was
founded in 1848 and six members
traveled to the Crimean War (1853-56)
to help Florence Nightingale nurse
wounded soldiers. They are best
known for their work as midwives in
the deprived areas of Poplar and
Deptford in London. The community
has moved on from nursing and runs a

house of prayer and hospitality that
receives about 1,600 visitors a year.
Former Bishop Jailed: Peter Ball,

83, the former bishop of Lewes and
Gloucester, has been jailed for 32
months for abusing 18 men ages 17-25
and misuse of public office. London’s
Old Bailey was told a member of the
royal household wrote a letter to the
Crown Prosecution Service in support
for Ball when he escaped with a cau-
tion over sex-crime allegations 20
years ago. One of his victims subse-
quently committed suicide. Amid
claims of an establishment cover-up,
Lord Carey, Archbishop of Canterbury
at the time, issued a statement that he
regretted allowing Ball to continue in
office after the caution. Archbishop
Justin Welby has commissioned an in-
dependent inquiry into the church’s

handling of the affair. The Rt. Rev.
Paul Butler, Bishop of Durham and
the bishop in charge of safeguarding,
said Ball’s behavior was “a matter of
deep shame and regret.”
King James in the Cupboard: A

priest has found a forgotten first-edi-
tion King James Bible dating back
from 1611 while clearing a cupboard
in his parish church. The Rev. Jason
Bray was taking stock at St. Giles
Church in the Welsh border town of
Wrexham. There are believed to be
less than 200 first editions of the KJV
in circulation. It was printed in Lon-
don by Robert Barker, printers to King
James I, who supervised its transla-
tion committee at Hampton Court
Palace in 1604. Known as the Autho-
rised Version, the translation owes
much to the pioneering work of
William Tyndale, whose translation
was published nearly 100 years ear-
lier. This English Bible is hailed by ex-
perts as playing a key role in the de-
velopment of the English language.
Edith Cavell Honored: The rail-

way carriage used to transport the
body of the executed World War I
nurse Edith Cavell has gone on dis-
play in her home county of Norfolk
as the 100th anniversary of her death
approaches. Miss Cavell was killed by
a German firing squad on October 12,
1915, shot as a spy accused of aiding
200 Allied soldiers to escape to Hol-
land. The carriage contains displays
about the heroine and her work.
Monarch recently published Edith
Cavell: Faith Before the Firing
Squad, a biography by Catherine
Butcher.
Archbishop Calls for Engage-

ment: The Archbishop of Canterbury
has urged faith groups to go the extra
mile for the common good. “Chris-
tians and Muslims are not called to a
ghetto-like existence, although both
our faiths have from time to time
acted in that way, through fear or de-
fensiveness,” Archbishop Justin
Welby said in a speech at the Muslim
Council of Wales attended by the An-
glican primates of Wales, Scotland,
and Ireland. “We are called by con-
trast to be actively involved in our so-
ciety not for our own good but for the
common good.”
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Caring for All
e Community of St. Mary, Southern
Province, is a women’s Benedictine com-
munity within the Episcopal Church that
expresses its way of life through care for
the body, the soul, and the earth. We seek
to address the spiritual and temporal needs
of our society through our life of prayer
and solitude, our ministry to the poor,
through spiritual direction and hospitality,
the various endeavors of our Organic
Prayer Program and our website, and
through our work in churches — both in
the United States and the Philippines.

We serve as a spiritual resource for all
seekers, especially those interested in Bene-
dictine spirituality, care for creation, and
concern for the poor. Our patron, St. Mary,
is the model for our “yes” to God, through
which we respond to the needs of our soci-
ety and practice responsible stewardship.
Our convent, its gardens, and grounds rep-
resent part of our contribution to the heal-
ing of the earth and its creatures. rough
them and through us, we seek to offer a
quiet, friendly environment where we and
others may listen to God, learn from God’s
Word and from creation, and put our faith
into practice by promoting a healthy, bal-
anced, and compassionate lifestyle for all.
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Appointments
The Rev. Mignon Sarah Brockenbrough is

assistant rector of Emmanuel, 7599 Rock-
fish Gap, Greenwood, VA 22943.
The Rev. Deacon Lisa Busby is youth min-

istry coordinator for the Diocese of Central
New York, 1020 7th North St., Ste. 200, Liv-
erpool, NY 13088, and associate rector at
Emmanuel, Norwich; St. Andrew’s, New
Berlin; and St. Matthew’s, South New
Berlin.
The Rev. Monica Carlson is rector of

Epiphany, 1338 Montevallo Rd., SW, Leeds,
AL 35094.
The Rev. Lillian J. Davis-Wilson is deacon

at St. Philip’s, 15 Fernhill Ave., Buffalo, NY
14215.

Alfreda Gee is the new minister for the
University of North Carolina-Wilmington
and Cape Fear Community College.
The Rev. Edward C. Gleason is rector of

Trinity-by-the Cove, 553 Galleon Dr.,
Naples, FL 34102.
The Rev. Deacon Jeffrey Haugaard is

clergy-in-charge of St. Paul’s, 101 E.
Williams St., Waterloo, NY 13165.
The Rev. George L. Hinchliffe is rector of

St. Luke’s, 1391 S.W. 11th St., Live Oak, FL
32064.
The Rev. Mary (Mimi) Lacey is rector of

Emmanuel, 5181 Singleton Way, Virginia
Beach, VA 23462.
The Rev. Richard Mallory is interim rector

of St. Michael & All Angels, 602 N. Wilmot
Rd., Tucson, AZ 85711.

Lindsey Mullen is executive director of
Special Session at Camp McDowell, 105 De-
Long Rd., Nauvoo, AL 35578.
The Rev. Thomas Timothy Nsubuga is sub-

dean of St. Mark’s Cathedral, 908 Ruther-
ford St., Shreveport, LA 71104.
The Rev. Nicolette Papanek is interim rec-

tor of Resurrection, 13112 N. Rockwell
Ave., Oklahoma City, OK 73142.
The Rev. Mark Riley is assistant rector of

St. John’s, 100 W. Queens Way, Hampton,
VA 23669.
The Rev. Patrick Sanders is rector of St.

Peter’s By-the-Sea, 1909 15th St, Gulfport,
MS 39501.
The Rev. Barb Schmitz is interim rector of

St. John’s, 210 N Cayuga St., Ithaca, NY
14850.
The Rev. Dee Shaffer is rector of St.

Paul’s, 745 S Palm St, Jesup, GA 31546.
The Rev. Hilary Smith is rector of Holy

Comforter, 4819 Monument Ave., Rich-
mond, VA 23230.
The Rev. Deacon Virginia Tyler Smith is

pastoral leader of St. John’s, 11 Episcopal
Ave., Honeoye Falls, NY 14472.
The Rev. Denise Vaughn is rector of Annun-

ciation, 1512 MeadowsLn., Vidalia, GA 30474.

The Rev. Charlotte Wells is rector of Re-
deemer, 241 S.E. 2nd St., Pendleton, OR
97801.

Ordinations
Deacons

Fort Worth— Annette Mayer
Northern Indiana — Jennifer Woodruff-Tait
Rhode Island— Linda Griggs
Virginia— Emily Cobb and Bill Roberts.

Priests

Eastern Michigan— Valerie Fargo
Lexington — Timothy Christopher Hamby,

Amanda Ellen Musterman.

Retirements
The Rev. Mal Jopling, as rector of Re-

deemer, Jacksonville, FL.
Canon Randolph B.B. Kimmler, as mis-

sioner for vocations for the Diocese of Los
Angeles.
The Rev. Peter M. Larsen, as rector of St.

John’s Church, Southampton, NY.
The Rev. Philip Linder, as rector of St.

John’s, Versailles, KY.
The Rev. Louie Skipper, as rector of South

Talladega County Episcopal Ministry, Syla-
cauga, AL.
The Rev. Michael Stone, as rector of Man-

akin Church, Midlothian, VA.
The Rev. Canon Donald L. Woodrum, as

rector of St. Luke’s, Live Oak, FL.

Deaths
The Rev. Harry Brearley Whitley, 94, of
Mahwah, NJ, died August 16 on Cape
Cod, MA. During his 70 years of
ordained ministry, he served in the
Diocese of Newark as rector of St.
Peter’s, Essex Fells (1966-1970) and
St. Paul’s, Paterson (1971-1981).
He was born in Detroit, MI. After  receiv-

ing degrees from Michigan State University
and and the General Theological Seminary,
he became deacon and priest in 1945 and
began his ordained ministry in Puerto Rico.
He was chaplain to Episcopal students at the
University of Nebraska, 1948-50, then served
congregations in Illinois, Michigan and Con-
necticut (where he was on the Standing Com-
mittee and was a General Convention
deputy) before moving to the Diocese of
Newark. He was chairman of the board of
trustees at GTS, 1989-94, and was a benefits
officer at the Church Pension Fund for two
years. In retirement, he was a member of
Christ Church, Ridgewood. He is survived by
his wife of 43 years, Jane Logie Whitley; three
daughters and two sons; two stepdaughters;
13 grandchildren; and 11 great-grandchildren.
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SUNDAY’S READINGS | All Saints’ Day, November 1
First reading and psalm: wis. 3:1-9 • Ps. 24

Alternate: Isa. 25:6-9 • Rev. 21:1-6a • John 11:32-44

I Aim to Be One Too

At first glance it seems curious
that the lectionary assigns St.

John’s account of the raising of
Lazarus for All Saints’ Day. We shall
lay aside speculation about what
memories Lazarus had of life after
life. We may even regret that the
poor fellow was fated eventually to
go through the whole experience
again. In Jesus there is life after life.
The Book of Revelation, mysteri-

ous though it is, takes us to that mo-
ment when death is finally eradi-
cated, when heaven and earth are
reunited, and the saints in heaven
and those on earth are reunited.
Meanwhile, we live in anticipatory
communion. As the hymn puts it, we
enjoy “mystic sweet communion
with those whose rest is won.”
Nowhere is this more true or experi-
enced than in worship and most par-
ticularly the Eucharist. There we par-
ticipate “with angels and archangels
and all the company of heaven”
united with the departed through the
life, death, resurrection, and ascen-
sion of Jesus. Through worship we
realize that we are “compassed
about” with a “cloud of witnesses.”
We run the race of our life in that
company. We are never alone.
The Church distinguishes between

saints and other departed. The
saints, holy ones, are those who have
been recognized as having lived par-
ticularly virtuous lives. Some have
been killed because of their faith in
Jesus. In a sense we are all saints,
made holy, separated for service in
baptism. Some of us have been fur-
ther set apart as heroic examples of
Christian life and virtue. That does
not mean that they were always
good, or pleasant to be around. Only
Jesus is good. They overcame many
temptations through the grace of
God. Their lives are distinguished by
their bearing the burdens of their
own sins, while living heroically for
God and for others. Their examples

encourage us and spur us on to as-
pire for holiness. We unite with them
in conversation, for that is what
prayer means. That holy conversa-
tion transforms us from glory into
glory until we see God’s face.

Almighty God, you have knit to-
gether your elect in one commun-
ion and fellowship in the mystical
body of your Son Christ our Lord:
Give us grace so to follow your
blessed saints in all virtuous and
godly living, that we may come to
those ineffable joys that you have
prepared for those who truly love
you; through Jesus Christ our Lord,
who with you and the Holy Spirit
lives and reigns, one God, in glory
everlasting. Amen.

Look It Up
Read the lessons for the day.

Think About It
Do you have a favorite saint? Why
have you chosen that saint? How
does the saint inspire you toward
virtue
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SUNDAY’S READINGS | 24 Pentecost, November 8
First reading and psalm: Ruth 3:1-5; 4:13-17 • Ps. 127

Alternate: 1 Kgs. 17:8-16 Ps. 146 • Heb. 9:24-28 • Mark 12:38-44

Jesus: The New Temple

What are the distinguishing
marks of the children of God

and heirs of eternal life? Today’s
Gospel reading addresses the mat-
ter in a compelling and vivid man-
ner. Jesus is in the Temple. His loca-
tion is significant. The Temple was
the focus of Jewish devotion both in
the homeland and wherever com-
munities of Jews lived, in the Roman
Empire and beyond. Herod the
Great rebuilt it to bolster his ques-
tionable claim to be the legitimate
Jewish King of the Jews. It was de-
signed, in its grandeur, to inspire
awe, even if the visible sign of God’s
presence hovering over the Holy of
Holies was no longer visible.
Among the notables who fre-

quented the Temple were the scribes,
the interpreters of the Jewish law
and thus its sacred books and Scrip-
tures. In an age when not everyone
could read, they played a vital role.
Yet Jesus warns his followers about
them. “Beware of the scribes, who
like to walk around in long robes,
and to be greeted with respect in the
marketplaces, and to have the best
seats in the synagogues and places
of honor at banquets! They devour
widows’ houses and for the sake of
appearance say long prayers.” These
people used religion as a means to
gain fame and position, and as a pre-
text to defraud the powerless.
To drive home his point Jesus

points to a group lining up to give
alms, among whom is a widow who
has nothing left except for the small-
est coin, the proverbial widow’s
mite. She alone gives her all freely,
not to gain attention or assume
power, but out of her heart.
The writer to the Hebrews, in to-

day’s Propers, identifies Jesus with
the Temple. He is the building in-
spiring awe and devotion, not just
where we live, but wherever Chris-
tians live. He is our true and legiti-
mate King. Inhabiting the Jesus Tem-

ple are those, proficient in our holy
books, entrusted by the Church to
transmit the faith faithfully. Indeed
every baptized Christian has that
duty and responsibility. It is easy to
use our status as children of God
and heirs of eternal life to judge and
belittle others. From Simon Magus,
who sought to purchase the gift of
the Spirit from St. Peter, to some
modern TV evangelists, there’s an
unbroken unapostolic succession of
people who seek to advance them-
selves or defraud the less fortunate
or who use their learning to under-
mine simple faith. If we are to be be
counted as children of God and
dwell forever in the temple that is
Jesus, we must seek to emulate the
widow who gave her all from love
and devotion.

O God, whose blessed Son came
into the world that he might destroy
the works of the devil and make us
children of God and heirs of eternal
life: Grant that, having this hope,
we may purify ourselves as he is
pure; that, when he comes again
with power and great glory, we
may be made like him in his eter-
nal and glorious kingdom; where
he lives and reigns with you and
the Holy Spirit, one God, for ever
and ever. Amen.

Look It Up
Read Acts 8:9-24.

Think About It
Pray about these words from the
Rite I Eucharist: “And here we offer
and present unto thee O Lord, our-
selves, our souls and bodies.”

Sweet Forgiveness
The future of Jerusalem is the future of
the world, and Jerusalem Peacebuilders
(JPB) both works and prays for the peace
of Jerusalem.  JPB promotes peace by of-
fering Jewish, Christian, and Muslim
youth from Jerusalem and the United
States the opportunity to become one
family.  Our summer programs in Israel,
Houston, and Vermont empower teens
to be leaders by focusing on spiritual re-
silience, interfaith understanding, life-
long friendships, and social justice.

God’s merciful grace abounds, and
our intensive, high-quality programs
change the trajectory of our participants’
lives. Currently we are preparing addi-
tional programs for families and young
professionals. A passion for peace drives
our mission, volunteer and institutional
partnerships power our program.

Pray and work with us for the peace
of Jerusalem.

Jerusalem Peacebuilders
P.O. Box 2020

West Brattleboro, VT 05301
802.254.0068

jerusalempeacebuilders.org

A LIVING CHURCH Sponsor
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CLASSIFIEDS

Church Pew Refinishing Pew refinishing specialists
since 1972. Nations Oldest, Largest. www.keckgroup.com
888-253-KECK

FLAGS AND BANNERS: Custom designed Episcopal
flags and banners by Festival Flags in Richmond,VA.
Please contact us by phone at 800-233-5247 or by E-mail
at festflags@aol.com.

CHURCH FURNISHINGS

FULL-TIME ASSOCIATE RECTOR: St. Mary’s is a
large church of 600+ families prominently positioned in
the city of Stuart, Florida. Our mission statement says it
all:  Growing into Jesus, Reaching Out in Love.  We are
seeking an associate rector who will be the primary leader
for our growing and dynamic Contemporary Family Wor-
ship service, and who will work with our Director of
Youth and Director of Christian Education to provide
pastoral leadership to young families.  The associate will
also participate fully in the overall life of the parish,
including worship, teaching, and pastoral care.  Send a
cover letter, resume, and OTM portfolio to The Rev. Dr.
Todd Cederberg, Rector, at tcederberg@msn.com.
Please also visit our website at www.stmarys-stuart.org.

PRIEST-IN-CHARGE: St. Mary’s Episcopal Church,
Haddon Heights, NJ, is searching for a long term Priest-
in-Charge to join with the dedicated vestry and parish-
ioners to rebuild our parish, established in 1909. St.
Mary’s has a long, rich history of civic involvement and
outreach. Our website, www.stmarysnewday.org, illus-
trates the many programs we offer. The large sanctuary
provides a venue for concerts using our 4 manual, 52 rank
Schantz Organ. The priest-in-charge would be responsible
for 10 a.m. Sunday service plus two additional days per
week. Wednesday morning communion services, involve-
ment in parish activities and guiding the vestry as we grow
the parish, are our expectations. Establishing this post by
January 2016 is the goal. Contact — Kathi Heller:
hellerheller@verizon.net. Include c.v. & any questions. 

THREE MUSIC POSITIONS: The University of the
South seeks candidates for three positions in music, effec-
tive July 1, 2016: Organist and Choirmaster of All Saints’
Chapel; professor (rank unspecified) of voice in the Col-
lege of Arts and Sciences; and professor (rank unspeci-
fied) of church music in the School of Theology.
It is anticipated that the three appointees will work col-

legially beyond their primary appointments in developing
the musical life of the University.
A letter of application and a comprehensive curricu-

lum vitae should be sent to the cognizant dean, by Decem-
ber 15, 2015 for fullest consideration.  References and
supporting documents will be sought at a later stage in the
search process.
Addresses are as follows: Office of the Dean, All

Saints’ Chapel, 735 University Avenue; Office of the
Dean, College of Arts and Sciences, 735 University
Avenue; Office of the Dean, School of Theology, 335 Uni-
versity Avenue; all located in Sewanee, TN 37383.
The University of the South is an equal opportunity

educational institution that is committed to creating and
maintaining a diverse and inclusive campus environment.

POSITIONS OFFERED

POSITIONS OFFERED

advertising@livingchurch.org   

(414) 292-1245

NNOOTTIICCEE: MOVING SERVICES

Skip Higgins
225-937-0700

www.custommovers.net • skip@custommovers.net
““MMoovviinngg EEppiissccooppaall cclleerrggyy ttoo nneeww mmiinniissttrriieess ssiinnccee 11998822..””

Clergy discounts   • Only one survey/ 3 estimates   • Major van lines represented
Full value protection plans   • Late pick-up/delivery penalties*

Internet satellite tracking   • 24/7 cell phone contact to assure your peace of mind

CUSTOM MOVERS - FHWA Lic. #MC370752
*Certain Restrictions apply

SOCIETY OF KING CHARLES
THE MARTYR

XXXIII ANNUAL SOLEMN MASS
OF SAINT CHARLES, K.M.

11 a.m., Saturday, 30 January 2016
Holy Communion, Charleston, SC

Celebrant & Preacher,
The Rev’d M. Dow Sanderson, SSC
Mozart’s Spatzenmesse (orchestra)
Followed by BUFFET LUNCHEON
Reservations required. $20/person
Make check to “Holy Communion”

memo line “SKCM”
Send to the church by 20 January at

218 Ashley Ave., Charleston, SC 29403
Church contact: 843-722-2024;

www.holycomm.org;
fatherdaniel@holycomm.org

SOCIETY INFORMATION
www.skcm-usa.org

Join our growing devotional society via
website; check “Join or contribute” or email

membership@skcm-usa.org



Birmingham, Alabama
CATHeDRAL CHURCH
OF THe ADVenT
2017 sixth Ave. n. • 205.251.2324
adventbirmingham.org

Vail, Colorado
CHURCH OF THe TRAnsFIGURATIOn
19 Vail Rd. • 970.476.0618
episcopalvail.com

Bradenton, Florida
CHRIsT CHURCH
4030 Manatee Ave. w. • 941.747.3709
christchurchswfla.org

Jacksonville, Florida
DIOCese OF FLORIDA
325 n. Market st. • 904.356.1328
diocesefl.org

Orlando, Florida
DIOCese OF CenTRAL FLORIDA
1017 e. Robinson st. • 407.423.3567
cfdiocese.org

sarasota, Florida
CHURCH OF THe ReDeeMeR
222 south Palm Ave. • 941.955.4263
redeemersarasota.org

savannah, Georgia
THe COLLeGIATe CHURCH
OF sT. PAUL THe APOsTLe
1802 Abercorn st. • 912.232.0274
stpaulsavannah.org

savannah, Georgia
sT. JOHn’s CHURCH
1 w. Macon st. • 912.232.1251
stjohnssav.org

Chicago, Illinois
DIOCese OF CHICAGO
65 e Huron st. • 312.751.4200
episcopalchicago.org

springfield, Illinois
DIOCese OF sPRInGFIeLD
821 s. second st. • 217.525.1876
episcopalspringfield.org

shreveport, Louisiana
sT. MARK’s CATHeDRAL 
908 Rutherford street • 318.221.3360
stmarkscatheral.net

Chevy Chase, Maryland
ALL sAInTs CHURCH
3 Chevy Chase Circle • 301.654.2488
allsaintschurch.net

st. Louis, Missouri
THe CHURCH OF sT. MICHAeL
& sT. GeORGe
6345 wydown Blvd. • 314.721.1502
csmsg.org

new York, new York
ePIsCOPAL CHURCH FOUnDATIOn
815 second Ave. • 212.697.2858
episcopalfoundation.org

new York, new York
TRInITY wALL sTReeT
74 Trinity Pl. • 212.602.0800
trinitywallstreet.org

Tonawanda, new York
DIOCese OF wesTeRn new YORK
1064 Brighton Rd. • 716.881.0660
episcopalwny.org

Raleigh, north Carolina
sT. TIMOTHY’s CHURCH
4523 six Forks Rd. • 919.787.7590
sttimothyschurch.org

Cincinnati, Ohio
DIOCese OF sOUTHeRn OHIO
412 sycamore st. • 800.582.1712
diosohio.org

Oklahoma City, Oklahoma
ALL sOULs’ CHURCH
6400 n. Pennsylvania Ave. • 405.842.1461
allsoulsokc.com

Oklahoma City, Oklahoma
DIOCese OF OKLAHOMA
924 n. Robinson Ave. • 405.232.4820
episcopaloklahoma.org

wayne, Pennsylvania
sT. DAVID’s CHURCH
763 s. Valley Forge Rd. • 610.688.7947
stdavidschurch.org

Providence, Rhode Island
s. sTePHen’s CHURCH
114 George st. • 401.421.6702
sstephens.org

nashville, Tennessee
DIOCese OF Tennessee
3700 woodmont Blvd. • 615.251.3322
edtn.org

nashville, Tennessee
sT. GeORGe’s CHURCH
4715 Harding Pike • 615.385.2150
stgeorgesnashville.org

sewanee, Tennessee
COMMUnITY OF sT. MARY
sOUTHeRn PROVInCe
1100 st. Mary’s Lane • 931.598.0046
stmary-conventsewanee.org
by the generous gift of the Rt. Rev.
& Mrs. D. Bruce MacPherson

(Continued on next page)
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Dallas, Texas
CHURCH OF THe InCARnATIOn
3966 McKinney Ave.
214.521.5101
incarnation.org

Dallas, Texas
DIOCese OF DALLAs
1630 n. Garrett Ave.
214.826.8310
edod.org

Houston, Texas
THe CHURCH OF sT. JOHn
THe DIVIne
2450 River Oaks Blvd.
713.622.3600
sjd.org

Houston, Texas
DIOCese OF TeXAs
1225 Texas Ave. • 713.520.6444
epicenter.org

Houston, Texas
sT. DUnsTAn’s CHURCH
14301 stuebner Airline Rd.
281.440.1600
saintdunstans.org

Houston, Texas
sT. MARTIn’s CHURCH
717 sage Rd. • 713.621.3040
stmartinsepiscopal.org

san Antonio, Texas
CHRIsT CHURCH
510 Belknap Pl.
210.736.3132
cecsa.org

west Brattleboro, Vermont
JeRUsALeM PeACeBUILDeRs
P.O. Box 2020 • 802.254.0068
jerusalempeacebuilders.org

Milwaukee, wisconsin
CATHeDRAL CHURCH 
OF ALL sAInTs
818 e. Juneau Ave.
414.271.7719
ascathedral.org

Mobile, Alabama
CHRIsT CHURCH CATHeDRAL
115 s. Conception st.
251.438.1822
christchurchcathedralmobile.org

Denver, Colorado
sT. JOHn’s CATHeDRAL
1350 washington st.
303.831.7115
sjcathedral.org

Meriden, Connecticut
ePIsCOPAL CHURCH
In COnneCTICUT
290 Pratt street, Box 52
203.639.3501
episcopalct.org

washington, D.C.
CHRIsT CHURCH, GeORGeTOwn
31st and O sts. nw
202.333.6677
christchurchgeorgetown.org

Orlando, Florida
sT. MARY OF THe AnGeLs
6316 Matchett Rd. • 407.855.1930
stmaryangels.org

Parrish, Florida
DIOCese OF sOUTHwesT
FLORIDA
8005 25th st. e. • 941.556.0315
episcopalswfl.org

Pensacola, Florida
DIOCese OF THe CenTRAL
GULF COAsT
201 n. Baylen st. • 850.434.7337
diocgc.org

Vero Beach, Florida
TRInITY CHURCH
2365 Pine Ave. • 772.567.1146
trinityvero.org

wellington, Florida
sT. DAVID’s In THe PInes
465 west Forest Hill Blvd.
561.793.1976
saintdavidsinthepines.org

Augusta, Georgia
CHURCH OF THe GOOD
sHePHeRD
2230 walton way • 706.738.3386
goodshepherd-augusta.org

south Bend, Indiana
DIOCese OF nORTHeRn
InDIAnA
117 n. Lafayette Blvd.
574.233.6489
ednin.org

Detroit, Michigan
sT. JOHn’s CHURCH
2326 woodward Ave.
313.962.7358
stjohnsdetroit.org

Minneapolis, Minnesota
DIOCese OF MInnesOTA
1730 Clifton Pl., ste. 201
612.871.5311
episcopalmn.org

Jackson, Mississippi
DIOCese OF MIssIssIPPI
118 n. Congress st.
601.948.5954
dioms.org

Albuquerque, new Mexico
DIOCese OF THe RIO GRAnDe
6400 Coors Blvd. nw
505.881.0636
dioceserg.org

Cooperstown, new York
CHRIsT CHURCH
46 River st. • 607.547.9555
christchurchcooperstown.org

Garden City, new York
DIOCese OF LOnG IsLAnD
36 Cathedral Ave.
516.248.4800
dioceselongisland.org

Glens Falls, new York
THe CHURCH OF THe MessIAH
296 Glen st. • 518.792.1560
messiahgf.org

Greenwich, new York
DIOCese OF ALBAnY
580 Burton Rd. • 518.692.3350
albanyepiscopaldiocese.org

new York, new York
GRACe CHURCH
802 Broadway • 212.254.2000
gracechurchnyc.org

new York, new York
sT. THOMAs CHURCH
FIFTH AVenUe
1 west 53rd st. • 212.757.7013
saintthomaschurch.org

Durham, north Carolina
sT. sTePHen’s CHURCH
82 Kimberly Dr. • 919.493.5451
ststephensdurham.dionc.org

Pittsburgh, Pennsylvania
DIOCese OF PITTsBURGH
325 Oliver Avenue, suite 300
412.721.0853
episcopalpgh.org

Charleston, south Carolina
CHURCH OF THe HOLY
COMMUnIOn
218 Ashley Ave. • 843.722.2024
holycomm.org

Columbia, south Carolina
DIOCese OF UPPeR
sOUTH CAROLInA
1115 Marion st. • 803.771.7800
edusc.org

nashville, Tennessee
CHRIsT CHURCH CATHeDRAL
900 Broadway • 615.255.7729
christcathedral.org

nashville, Tennessee
sT. BARTHOLOMew’s CHURCH
4800 Belmont Park Ter.
615.377.4750
stbs.net

Corpus Christi, Texas
CHURCH OF THe GOOD
sHePHeRD
700 s. Upper Broadway
361.882.1735
cotgs.org

Dallas, Texas
CHURCH OF THe GOOD
sHePHeRD
11122 Midway Rd.
214.351.6468
goodshepherddallas.org

Fort worth, Texas
DIOCese OF FORT wORTH
2900 Alemeda st.
817.244.2885
fwepiscopal.org

Kerrville, Texas
sT. PeTeR’s CHURCH
320 saint Peter st.
830.257.8162
stpeterskerrville.com

Midland, Texas
TRInITY sCHOOL OF MIDLAnD
3500 w. wadley Ave.
432.697.3281
trinitymidland.org

san Antonio, Texas
DIOCese OF wesT TeXAs
111 Torcido Dr. • 210.824.5387
dwtx.org

Richmond, Virginia
sT. MATTHew’s CHURCH
1101 Forest Ave. • 804.288.1911
stmatthewsrichmond.org

SPONSORS
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Kinston, north Carolina
DIOCese OF eAsT CAROLInA
705 Doctors Dr. • 252.522.0885
diocese-eastcarolina.org

Fargo, north Dakota
DIOCese OF nORTH DAKOTA
3600 25th st. s. • 701.235.6688
ndepiscopal.org

Pittsburgh, Pennsylvania
sT. AnDRew’s CHURCH
5801 Hampton st. 
412.661.1245
standrewspgh.org

Hendersonville, Tennessee
sT. JOsePH OF ARIMATHeA
103 Country Club Dr.
615.824.2910
stjosephofarimathea.org

Knoxville, Tennessee
CHURCH OF THe AsCensIOn
800 s. northshore Dr.
865.588.0589
knoxvilleascension.org

Memphis, Tennessee
DIOCese OF wesT Tennessee
692 Poplar Ave. • 901.526.0023
www.episwtn.org

Allen, Texas
CHURCH OF THe sAVIOR
110 s Alma Dr. • 214.785.1612
ofthesavior.org

Dallas, Texas
CHURCH OF THe HOLY CROss
4052 Herschel Ave.
214.528.3855
holycrossdallas.org

Denton, Texas
sT. DAVID OF wALes
623 ector st. • 940.387.2622
stdavidsdenton.org

Houston, Texas
sT. FRAnCIs CHURCH
345 Piney Point Rd. • 713.782.1270
www.sfch.org

Lubbock, Texas
DIOCese OF nORTHwesT
TeXAs
1802 Broadway • 806.763.1370
nwtdiocese.org

navasota, Texas
CAMP ALLen
18800 FM 362 • 936.825.7175
campallen.org

waco, Texas
CHURCH OF THe HOLY sPIRIT
1624 wooded Acres Dr.
254.772.1982
holyspiritwaco.com

Richmond, Virginia
sT. JAMes’s CHURCH
1205 w. Franklin st.
804.355.1779
doers.org

Pewaukee, wisconsin
sT. BARTHOLOMew’s CHURCH
n27 w24000 Paul Ct.
262.691.0836
stbartspewaukee.com

new Orleans, Louisiana
DIOCese OF LOUIsIAnA
1623 7th st. • 504.895.6634
edola.org

Pineville, Louisiana
DIOCese OF wesTeRn
LOUIsIAnA
335 Main st. • 318.442.1304
diocesewla.org

Boston, Massachusetts
THe CHURCH OF THe ADVenT
30 Brimmer st. • 617.523.2377
theadventboston.org

Boston, Massachusetts
DIOCese OF MAssACHUseTTs
138 Tremont st. • 617.482.5800
diomass.org

springfield, Massachusetts
DIOCese OF wesTeRn
MAssACHUseTTs
37 Chestnut st. • 413.737.4786
diocesewma.org

Grand Rapids, Michigan
GRACe CHURCH
1815 Hall st. se • 616.241.4631
gracechurchgr.org

Las Vegas, nevada
DIOCese OF neVADA
9480 s. eastern Ave.
702.737.9190
episcopalnevada.org

Concord, new Hampshire
DIOCese OF new HAMPsHIRe
63 Green st. • 603.224.1914
nhepiscopal.org

Trenton, new Jersey
DIOCese OF new JeRseY
808 w state st. • 609.394.5281
dioceseofnj.org

Greenwich, new York
COMMUnITY OF sT. MARY
eAsTeRn PROVInCe
242 Cloister way • 518.692.3028
stmaryseast.org

new York, new York
CHURCH OF THe
TRAnsFIGURATIOn
1 e. 29th st. • 212.684.6770
littlechurch.org

Rochester, new York
DIOCese OF ROCHesTeR
935 east Ave. • 585.473.2977
episcopaldioceseofrochester.org

seattle, washington
DIOCese OF OLYMPIA
1551 10th Ave. e
206.325.4200
ecww.org

Charleston, west Virginia
DIOCese OF wesT VIRGInIA
1608 Virginia st. e
304.344.3597
wvdiocese.org

Appleton, wisconsin
DIOCese OF FOnD DU LAC
1051 n. Lynndale Dr. ste. 1B
920.830.8866
episcopalfonddulac.org

Milwaukee, wisconsin
DIOCese OF MILwAUKee
804 e. Juneau Ave.
414.272.3028
diomil.org

sheboygan, wisconsin
GRACe CHURCH
1011 n. 7th st. • 920.452.9659
gracesheboygan.com

sOCIeTY OF MARY
AMeRICAn ReGIOn
secretary: Dr. Paul Cooper
415 Pennington-Titusville Rd.
Titusville, new Jersey 08560
609.737.9280
somamerica.org

Pine Bluff, Arkansas
TRInITY CHURCH
703 w. 3rd Ave. • 870.534.3832
trinitychurchpb.org

Carlsbad, California
sT. MICHAeL’s BY-THe-seA 
2775 Carlsbad Blvd.
760.729.8901
stmichaelsbythesea.org

wilmington, Delaware
DIOCese OF DeLAwARe
913 wilson Rd. • 302.256.0374
dioceseofdelaware.net

Orlando, Florida
CATHeDRAL CHURCH
OF sT. LUKe
130 n. Magnolia Ave.
407.849.0680
stlukescathedral.org

Des Moines, Iowa
DIOCese OF IOwA
225 37th st. • 515.277.6165
iowaepiscopal.org

ASSOCIATES



SPECIAL OFFER FOR NEW SUBSCRIBERS
ONE YEAR—$29.95 (SAVE 45%)

Name
Address  
City                                  State Zip              -
Telephone
Email

Enclosed is my: q Check q VISA/MC/AMX
Credit Card #
Exp. date Credit Card Amount $

Signature

THE LIVING CHURCH
Communion-minded and -committed;

seeking and serving since 1878. 

3-digit SEC code

MAIL TO: The Living Church, P.O. Box 510705, Milwaukee, WI 53203-0121

We’ve made it easy and convenient to 
subscribe on our website: www.livingchurch.org/fall2015sub


