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Eight Professors Dismissed at GTS
Turmoil has engulfed General Theo-
logical Seminary as trustees say a
majority of the faculty has quit. But
the professors say they were merely
on strike as they protested what they
called, in an open letter to students,
bullying behavior by the seminary’s
dean and president.

In a statement released September
30, General’s Board of Trustees said
it had accepted resignations from
eight of the school’s 11 faculty mem-
bers. The seminary will seek replace-
ments for the dismissed professors.

“The board came to this decision
with heavy hearts,” the statement
said. “It has become clear that this is
the best path forward in educating
our students and shaping them into
leaders of the church.”

But the situation is far from re-
solved. The board left the door open
for possible reinstatement of faculty
interested in “reconsidering the res-
ignation.”

Tensions ramped up the week be-
fore when the eight professors an-
nounced they would no longer teach,
attend meetings, or join community
worship until the board addressed
long-standing and pressing issues.

In a letter to students, they ac-

cused the Very Rev. Kurt H. Dunkle,
dean and president, of making “col-
leagues and students feel bullied
rather than empowered to con-
tribute.” He has created an “unsus-
tainable” work environment, they
said.

“Please know that we are not re-
ferring to off-hand remarks, or that
we are overly concerned with ‘politi-
cal correctness,’” the eight wrote.
“Rather we refer to a number of very
serious incidents and patterns of be-
havior which have over time caused
faculty, students, and staff to feel in-
timidated, profoundly disrespected,
excluded, devalued, and helpless.”

Dean Dunkle did not respond to
requests for comment. The board
said it is conducting an internal in-
vestigation of allegations against
him, adding, “We encourage every-
one to withhold any further judgment
or comment.”

All eight were present at an emo-
tional afternoon meeting September
29 at St. Peter’s Church in Manhattan,
said the Rev. Jennifer Reddall, who
attended the meeting. She said fac-
ulty told a supportive gathering of
GTS students that they have formed
a union and are not stepping down.

“They were shocked and grieving,”
said Reddall, a GTS alumna and rec-
tor of Church of the Epiphany in New
York. “There were tears among the
students. There were tears among
the faculty.”

Students greeted their professors
with a standing ovation, Reddall said.
They listened as faculty read aloud
two of their collectively signed let-
ters to the board and one response
from the board.

The letters from faculty reportedly
listed grievances adding up to a hos-
tile work environment, including
claims that Dunkle made racist, sex-
ist, and anti-gay comments. They said
he failed to honor academic confi-
dences by discussing student evalua-
tions in the refectory.

“They gave several specific exam-
ples,” Reddall said, though she de-
clined to repeat them. “The allega-
tions they made were met by the
student body with gasps and shock.”

Turmoil at General comes one year
into Dunkle’s presidency, which has
been marked by ambitions to make
the seminary more efficient and to
close what he has called an unsustain-
able budget deficit. Dunkle has been
exploring how Episcopal seminaries
can cut costs by sharing services. He’s
overseen a cutback in liturgical life at
the seminary, with fewer gatherings

ENS photo 

The Very Rev. Kurt H. Dunkle has pushed for a more
businesslike environment at the seminary.

The Diocese of Massachusetts ordained and consecrated
the Rev. Alan M. Gates as its 16th bishop on Sept. 13 dur-
ing a service at the Agganis Arena at Boston University.
Bishop Stephen T. Lane of the Diocese of Maine, president
of Province I of the Episcopal Church, served as the chief
consecrator. More than 4,000 participants and 27 bishops at-
tended the service. A massed choir of 550-plus singers from
nearly 75 parishes performed, along with a gospel choir, a
brass ensemble, a steel-drum band, and a handbell choir.
Gates, 56, former rector of St. Paul’s Episcopal Church in
Cleveland, Ohio, was elected bishop on April 5.

Matthew Cavanaugh photo
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for Eucharist. He’s also leading an ef-
fort to make Master of Divinity candi-
dates into 20-hour-a-week parish em-
ployees in their third year.

Dunkle came to General from a
Florida parish, where he served as
rector and used business-world
methods to “increase the sales of Je-
sus Christ” and expand the church’s
membership. He’s now pushing for a
more businesslike environment at
the seminary, and some of his most
provocative ideas have big implica-
tions for faculty.

“Does tenure mean lifetime em-
ployment? I don’t believe it would in
the future,” Dunkle told TLC in a
June interview, touching on a sensi-
tive issue for faculty everywhere. “I
would be very surprised if that ver-
sion of lifetime employment without
consequence continues. We’re just
beginning to look at that, but every-
thing is on the table — everything.”

When faculty have tenure, they can
lose their jobs only by resigning or by
being dismissed for cause, which must
be affirmed by a panel of peers at their
institution, said Greg Scholtz, director
of the Department of Academic Free-
dom, Tenure, and Governance at the
American Association of University
Professors. He said disputes about
whether a faculty member has re-
signed have in the past triggered
AAUP committee investigations.

“These investigation committee re-
ports, since they tend to lay bare all,
can be very embarrassing for an in-
stitution,” Scholtz said. “Some insti-
tutions, we’ve found, are willing to
work on resolutions with us for these
problems in order to avoid an inves-
tigation and ultimate censure.”

As of September 30, about half of
General’s classes were not meeting
because of the faculty standoff, but
the administration aimed to have all
classes meeting again by the following
week. General has about 100 students.

“Our location in the heart of New
York City affords us access to a wide
range of resources, and we shall be
drawing upon those resources to ad-
dress any needs created by these res-
ignations,” the board statement said.

Meanwhile, others hope a resolu-
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The Rev. Ellen K. Wondra, research
professor of theology and ethics at the

Bexley Seabury Theo-
logical Seminary Fed-
eration, has been
elected to the World
Council of Churches’
Standing Commission
on Faith and Order for
a term that will last
until 2022.

The Standing Commission on Faith
and Order, described by the World
Council of Churches as “a commu-
nity of ecumenical leaders and the-
ologians who for more than a cen-

GTS Dismisses Eight Professors

Diocese of Maryland photo

The Rt. Rev. Heather Elizabeth Cook (right) receives the crozier from the Rt. Rev. Eugene Tay-
lor Sutton, Bishop of Maryland, after her consecration by Presiding Bishop Katharine Jefferts
Schori. Cook was ordained and consecrated as suffragan bishop on September 6 at Church
of the Redeemer in Baltimore. A student from St. Paul’s School for Girls, Brooklandville, led
the opening procession of the service with the school’s flag. Cook graduated from St. Paul’s
School for Girls in 1974. She is the first woman to be elected a bishop in the Maryland dio-
cese. She was elected on May 2 on the fourth ballot from a slate of four nominees.

tury have labored for the visible unity
of Christ’s Church through concen-
trated theological dialogue,” com-
prises nearly 50 theologians and con-
sultants and meets for one week
every two years. Wondra’s first meet-
ing will be in June 2015.

“Ellen’s passion for ecumenical dia-
logue has enlivened her career and
the seminary she serves,” said the Rev.
Roger. A. Ferlo, president of Bexley
Seabury. “Her service on the Standing
Commission on Faith and Order will
be a boon to Bexley Seabury, the Epis-
copal Church, and our ecumenical
partners across the globe.”

tion can be found to restore the
protesting faculty members to class-
rooms at General.

“General is able to really uniquely
form leaders for the world, to form

priests, and to form lay leaders,” Red-
dall said. “It’s going to lose that op-
portunity if everybody doesn’t take a
step back, take a breath, and say,
‘Okay, let’s find a different way.’”

G. Jeffrey MacDonald

Wondra Joins WCC Panel

wondra
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The Rt. Rev. Brian Seage and his family, the Rev. Kyle Seage, and daughters Katie and
Betsy, at the service where he was ordained and consecrated bishop coadjutor of the Dio-
cese of Mississippi on September 27 at the Jackson Convention Complex. Bishop Seage
will succeed the Rt. Rev. Duncan M. Gray, III, as the 10th bishop of Mississippi when Gray
retires in February 2015. Presiding Bishop Katharine Jefferts Schori was the chief con-
secrator. The Rt. Rev. J. Jon Bruno, Bishop of Los Angeles, was a co-consecrator at the
service. Bruno was an influence when Seage was growing up in southern California.

PB Opens Door
to Other Bishops
In a letter released September 23,
Presiding Bishop Katharine Jefferts
Schori said she has not discerned a
calling to stand for re-election to the
office.

“I have resisted the assumption by
some that presiding bishops can only
be elected to serve one term, know-
ing the depth of relational work and
learning that is involved in this min-
istry,” she wrote.

“I do not at present believe I should
serve and lead in this ministry for an-
other nine years,” she wrote. “I be-
lieve I can best serve this church by
opening the door for other bishops to
more freely discern their own voca-
tion to this ministry. I also believe that
I can offer this church stronger and
clearer leadership in the coming year
as we move toward that election and
a whole-hearted engagement with
necessary structural reforms.”
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John wesley preaching to the Indians in Georgia, 1736    English School 19th Century

‘All Thanks to the Lamb, 
Who Gives Us to Meet’

Adapted from an address at a gathering of lay evangelists
— heirs of a noble missionary inheritance, who may yet
be signposts for its future — in the Diocese of Dallas.
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By George Sumner

The diversity of the Anglican Communion is
breathtaking. Indeed, it is probably the sec-
ond-widest global fellowship of churches. It

encompasses the Arctic, equatorial Africa, the
emerging cities of Asia, and the secret Anglicans of
Iran. In the Church of Nigeria there are as many dio-
ceses as the strong diocese in the United States has
parishes. How Anglicanism came to be in all these
places is a story far too long for an essay. Amid such
diversity and breadth, could one hope to find a sin-
gle, common lesson about mission in the Anglican
way? My answer is yes, because a shared string of
DNA runs through most of it.

First, however, let me offer some general obser-
vations on Christian mission. The resurrected Jesus
says to his disciples in what is called the Great Com-
mission: “go into all the world, teaching and making
disciples of all nations.” Jesus is Lord, and so this
idea ought to be basic to a Christian church. But ac-
tually mission, by which I mean the spreading of
the gospel, especially across cultures, has been spo-
radic. In the early centuries it was mostly accom-
plished by individuals, along trade routes or by the
example of martyrdom.

After Christianity became the established religion,
monks, and later the mendicants, did the yeoman’s
work, for example by helping bring the gospel to the
British Isles. Not acciden-
tally, communities devoted
to the disciplined Christian
life, and not the Church at
large, were in the forefront.
And little mission activity
took place for long periods.
For a millennium the Chris-
tians of western Europe
were encircled by Islam,
which limited the access
and knowledge that make
mission possible. For sev-
eral more centuries too
much energy was wasted in

struggles between Catholic and Protestant. With re-
spect to the latter in particular, the record of mission
activity is thin.

For English men and women the 18th century
marked a time of enormous social and economic
flux and dislocation. A global economy was emerg-
ing. Extreme poverty among working people led to
social disruptions and harsh legal responses. The es-
tablished Anglican church struggled with a certain
complacency as well as compromise related to state
control. By the early 19th century, with flagging
clergy morale, some wondered how much longer
the church could survive. In the midst of this, the
movement of renewal called the evangelical revival
took place. The key figure was John Wesley, an An-
glican priest, preacher, and writer, along with his
brother Charles. John Wesley remained in orders
until his death, though, as we know, soon thereafter
a new denomination, the Methodists, was formed,
which in time took the American West by storm.

It is sometimes said that it takes a saint to put up
with a saint. John Wesley was a prickly character.
He was neurotic enough in his younger years to give
himself a grade on his spiritual health by the quarter-
hour. He set out to be a missionary to the native peo-
ple of Georgia. He made little impression on them,
though he did succeed in making a distinctly nega-
tive impression on the young woman with whom he
fell in love. But on the voyage home the Moravians

he met introduced him to a
more intense personal piety of
the heart. It changed him, and
he in turn changed the face of
global Christianity.

Here is a thesis: that the dy-
namic “x-factor,” the key to

the upsurge of Anglican mis-
sion in the modern era, and its
common feature still today,
may be found in the lineage of
Wesleyanism. Wesley’s ministry
had a shape that has been re-
peated and reappropriated over

John Wesley and the Common Thread of Modern Anglican Mission

Revival in western Uganda in the 1930s
(Continued on next page)
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and over again. In mission, we are all Methodists
now, at least in our root assumptions and many of our
strategies. To understand what I mean, we need to
consider the particular pattern of Methodist mission
and ministry. It was focused on inwardness, conver-
sion, the heart, and yet it was lived out in small
groups, “class meetings,” in which the converted held
each other to account. In those groups members
could confess their failings, be exhorted and encour-
aged by their peers, and pray for one another. The
leaders and the impetus were lay.

The gospel has to be presented to all so as to be
received freely in faith. It sounds simple, but with
Wesley this reality came to the fore anew. Thus he
felt impelled to go to those who had not heard.
Shockingly for this time, he went to the openings of
mines to preach to the miners at dawn. The ser-
mons were in fact long, dry, and learned, and yet
their effect was electric. His earnestness and will-
ingness to go out to people were paramount.

Soon there were numerous converts, and as a re-
sult services were held in the open air, where they
would sing. Methodism was in large measure a mu-
sical movement. Many of the hymns by the Wesley
brothers were for devotions preparatory to Holy
Communion, or as the congregation waited while
the long lines went up for the sacrament. The move-
ment was at once deeply evangelical and eucharis-
tic. And it had spinoffs: lives of the converted
changed, drinking was curtailed, family life im-
proved, trades were learned, and money was saved.
Social change and conversion were intertwined.

One may offer valid objections to the thesis. The
Roman Catholics had their own mission societies
with their own interest in the converted heart. Ob-
viously Anglicans did not become Methodists —
though I use methodist to refer not to a denomina-
tion but rather to a way of organizing and thinking
about missionary activity. Again, one might note
how, in many ways, fellow Protestant missionaries
disagreed with Methodists about ordination, the
sacraments, and predestination. If we focus more
specifically on the Episcopal Church, we find the
mission work of Bishop Jackson Kemper, an Anglo-
Catholic rather than an evangelical, sent out not by
a voluntary society but by the church itself.

All fair enough. But a background agreement on
approach surrounds these foreground theological
disputes. The new chapter of mission history that
followed Wesleyan influence crossed liturgical par-
ties and incorporated a common set of features:

• Lay leadership
• Going out to where people are
• Evangelistic gatherings
• Small groups
• Confession
• Converted hearts
• Singing

This pattern was key to both the success of the
movement and its ability to replicate itself. Confes-
sion made it real, and singing made it enjoyable.
The cells could undergo mitosis with minimal con-
trol or distraction from authorities higher up.

This all may seem obvious. Missionaries form so-
cieties, invite new Christians into cells, and send
them out to witness with testimony and song. So
what? But this is the point. We do not notice the in-
fluence of the evangelical revival on the mission
scene, so complete was its transformation of a range
of denominations. Its originators, and some of its
seminal figures, happen to have been Anglican.

Two generations after the Wesleys, another wave
of revival led to the creation of the Church Mis-

sionary Society. At first it focused on the evils of
slavery in both east and west Africa, but soon they
saw the need to care for the souls of those freed, and
to employ them to evangelize the interior. The soci-
ety’s efforts led to the evangelization of east and
west Africa, India, China, Persia, Australia, and the
frozen north of Canada.

The history of the CMS helps us to answer an in-
sistent question in our time: why should we impose
this shape of the Christian life, originating in the
British Isles, on the rest of the world? In fact, this is
not at all what happened in global Anglicanism.

The history of the CMS helps us 
to answer an insistent question 
in our time: why should 
we impose this shape of the 
Christian life, originating 
in the British Isles, 
on the rest of the world?

‘All Thanks to the Lamb, Who Gives Us to Meet’
(Continued from previous page)
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Christians in many different places made the gospel
their own. Two examples will suffice for now,
though there are more.

The CMS brought its brand of evangelical Angli-
canism, oriented to conversion and personal wit-
ness, to east Africa in the late 19th century. After
some success the first third of the 20th century pro-
duced much nominal faith and moral struggle.
Polygamy and reversion to pre-Christian practice
were rampant. Suddenly, in the 1930s, a locally de-
rived revival spread like wildfire. Racial tensions
between missionary and east African were resolved
by putting them “in the light” in small fellowship
groups. The Holy Spirit gave the power to overcome
backsliding. Those who received the message were
the balokole, “the saved.” They met in groups, com-
mitted themselves to evangelistic work, and put off
practices they associated with the old, compro-
mised life such as smoking and drinking. They
stressed the possibility of a new sanctification. It
was as if they had formed a new brand of African
Methodism, without ever having read the history.

There were also familiar problems, such as judg-
mentalism and threats to leave the Anglican fold,
whose leadership seemed compromised. But in this
case they stayed, with an attendant, inspiring power
for the renewal of Anglicanism. The DNA of Wesley
expressed itself newly and truly. And the subse-
quent, dramatic growth of Anglican churches in
Africa would derive from the influence of this kind
of CMS-derived piety.

Consider a second example. India proved a chal-
lenging site for evangelism, with the vast and impos-
ing wall of Hinduism. Centuries earlier the Jesuits
made a creative effort to dress Christianity in saffron
among upper-caste Hindus, but it did not last. By the
early 20th century evangelical Anglicans found some
modest success going house-to-house as they offered
the gospel to lower-caste Indians. An instance of this
work was Samuel Azariah, who eventually became
the first native Anglican bishop. He actually worked
for the YMCA — in those days an energetic, ecu-
menically evangelical agency of witness worldwide.
Converts would be taught the Bible and formed in
small groups in precisely the framework we associ-
ate with the Methodist way.

Was all this imposed, or authentically Indian? All
one can say is that Azariah lived, spoke, and worked
in a thoroughly Indian way, living humbly among
his own people. The pattern proved perfectly adapt-
able to his circumstances, although Indian culture

was not modern or voluntarist in a Western sense.
But the methods worked well in the initiation of a
subculture to which people could freely join them-
selves. His diocese had grown tenfold, to 100,000
members, by the time of Indian independence.

In each case — in east Africa and in India — local
leaders made the pattern their own, even as all, like
Wesley, assumed worship according to the Book of
Common Prayer. In fact, the Methodist model
proved serviceable in various denominations, but
for Anglicans it fit well into the more formal frame-
work of the prayer book. Intimate fellowship com-
plemented the formal liturgy, both in its ancient and
Reformation roots.

Stepping back to consider the pattern once more,
we see both that a variety of cultures appropri-

ated it and that it particularly suited the modern
age. In his study of contemporary Pentecostalism,
Tongues of Fire, Anglican sociologist David Martin
contends that this pattern marked the great incul-
turation of the Christian faith in the modern world.

In an epoch characterized by feeling, free associa-
tion, and mobility, the Wesleyan model was espe-
cially apt: portable, conducive to cell mitosis, and
less dependent on ecclesial superstructures. And
yet it did not acquiesce to privatism, since it in-
cluded the small group, the religious society, and the
common prayer of the Church.

The pattern can also shed light on contemporary

Samuel Azariah

(Continued on next page)

One wonders if Total Ministry’s
emphasis on the ordained has
discouraged the alternative of a strong
lay order of catechist evangelists.
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trends and movements on the mission scene. The
challenges of the Church today are not dissimilar to
those faced by Wesley. A fundraiser friend recently
characterized our demographics as “doom and
doomer.” Younger inquirers are not “joiners” as their
forebears were. We are dazzled by and wary of the
rising tide of technology. We are riven by conflict.
The globe is perched on our urban doorstep. The
world economy writhes amid massive transition. We
worry that we do not know our Bibles as we once
did. Everyone wonders how to attract the spiritual-
but-not-religious crowd, when we are not debating
how big the “none” segment really is. The young in
our post-industrial age long for the personal and in-
timate, but also for the traditional and rooted.

In such a context, the most successful ventures
remain straightforwardly Wesleyan. Sociologist
Robert Wuthnow entitled his book about small
groups I Come Away Stronger. And so Alpha now
has its own bishop, seminary, and international con-
ferences. Its secret is a meal, a prayer, a joke, a
Bible lesson; the dour Mr. Wesley had all that, with-
out the joke. The heart of its power is the intimacy
and accountability of the small group. To be sure, Al-
pha has its challenges, but Holy Trinity Brompton
succeeds in leading people back to the assembly, the
body of Christ gathered, and in encouraging groups
to reproduce themselves.

Another encouraging trend may be seen in the con-
tinuing mass of evangelicals on the Canterbury trail,
identified a generation ago by Robert Webber. Young
people at Wheaton or Biola or Briercrest are still
drawn to the deep roots of liturgy and patristic the-
ology, without sacrificing their commitment to the
Scriptures and their entrepreneurial gifts in evangel-
ism. At Wycliffe College in Toronto, new Anglicans
from InterVarsity or Power to Change bring skills in
mentoring and testimony that are quintessentially
Wesleyan and greatly needed among Anglicans. Here
is evangelistic purpose in catholic form: a force for re-
newal in our tradition and circumstance.

In other cases the Methodist roots may be harder
to identify immediately. England has seen, in recent
decades, an effort to come to terms with the rapid
and pervasive secularization of society, as a result of
which Christians have become a small minority
whose beliefs and practices seem increasingly
strange to their compadres. Evangelicals, in partic-
ular, in the Church of England have attempted to re-
spond via what is called Fresh Expressions. Team
members live in and seek to understand a neighbor-

hood, and eventually try to start a Bible study in a
pub, or with skateboarders, or perhaps in a laundry.
This low-key approach seeks to avoid scaring pos-
sible new Christians away. Going where people are
and starting small groups is of course Wesleyan. But
the program faces challenges. Leading new Chris-
tians back to the body as a whole is tricky. And
some practitioners may misunderstand the move-
ment as a technique that is free to drop its conver-
sionist roots. Method without the converted heart
and the orthodox mind is no longer truly Methodist.

Recall east Africa after balokole revival. The stan-
dard congregational minister was a lay leader,

called either a “catechist” or an “evangelist.” What
was once a minor order in the Church came to play
a major role. Here too the Methodist precedent
proved powerful, since Wesley himself was called
the “patron and friend of the lay preacher.” The
African lay evangelists had gone to Bible school
where they were mentored and learned the outline
of Scripture’s story. They were left under a baobob
tree in a village and told to go door-to-door to gather
and plant a church. Buildings were made simply of
mud and stick. A youth choir and the Mothers’
Union were set in place, with fellowship groups for
the converted. Ministers saw to their own material
needs by farming like their congregants. The priest
was more like an archdeacon, visiting every few
months to oversee the work. He would also preside
at the Eucharist, which was less frequent, and yet it
was an occasion of spiritual excitement — a true
feast day. All of this would have made Wesley’s heart
glad.

We might usefully consider the Total Ministry
movement (of which I was a part some years ago in
Navajoland) in this light. It has sought to discern the
ordained — usually non-stipendiary — from the
congregation in each place. It has enabled many ru-
ral churches to survive, and laudably stressed com-
plementary lay ministries. Yet one wonders if its em-
phasis on the ordained has discouraged the
alternative of a strong lay order of catechist evan-
gelists. If ours is a biblically illiterate generation,
with a real need for ministry in the Methodist model,
should not such an order of lay evangelists have a
place of honor?

The Rev. George Sumner is principal and Helliwell
Professor of World Mission at Wycliffe College, Uni-
versity of Toronto.

‘All Thanks to the Lamb, Who Gives Us to Meet’
(Continued from previous page)
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More information and application at   
ismcongregations.yale.edu
Application deadline is October 15.

theme for 2015
From Generation to Generation
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an annual summer seminar to  

renew worship, music, and the arts for the life of the world
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·   learn, create, and make connections 
·   develop a project to deepen and extend ministries 
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·   serve as future resources to other leaders or 
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Review By Paul Hunter

Christianity, when most true
to itself, is a religion of the
particular and personal, re-

ceiving its character from the mys-
tery of the Incarnation. Although it

is possible to describe a vague, cloudy image of the Chris-
tian life and sanctity in general, real saints, as opposed to
their plaster counterparts, are distinct, surprising, and as
quirky as the cast of a Wes Anderson film. Good exam-
ples of the “Lives of the Saints” genre revel in these sur-
prises and quirks.

In his contribution to that genre, Holiness Is Always in
Season, Benedict XVI compares the saints to flowers in a
garden planted by God, “each unique in his own person-
ality” (p. 13) and lovely in their variety. Overall, this book
is an excellent resource. It is arranged according to the
calendar year, providing a biographical sketch of many
saints on their days, and introduced by a free-verse poem
for All Saints Day. Although the primary purpose of the
book is devotional, Benedict’s command of theology and
history is evident throughout.

The emphasis falls on the variety of the saints, but a
common theme unites them. One passage from the biog-
raphy of the great Eastern theologian, Maximus the Con-
fessor (d. 662), provides a theological key to the book:
“The person who withdraws into himself … is not com-
pletely free; he is freed by emerging from himself, it is in
the ‘yes’ that he becomes free; and this is the drama of
Gethsemane: not my will but yours. It is by transferring
the human will to the divine will that the real person is
born” (p. 194).

Paradoxically, it is this selflessness that gives the saints
such vivid personalities. All gave themselves to God and
received themselves back tenfold. Holiness, then, is per-

sonal but not individualistic or turned in on itself. Saints
are not like action heroes, self-sufficient spiritual super-
men who go it alone. Saints often seem to come in
groups or even families, like Basil the Great and his
brother Gregory of Nyssa, who were friends with Gre-
gory of Nazianzen. Sanctity is formed in community.
Probably the greatest value of reading these lives is
sharing in the community of saints, and so being
formed by their example.

There are several flaws in the book. Being mainly
culled from the pope’s Wednesday addresses, there is
some irregularity of style, length, and emphasis. It is
sometimes difficult to see what motivated the editor’s
choice of particular saints to include, except perhaps that
these were the talks available. In addition, since not every
day of the calendar year is included, many readers prob-
ably will not find the book consistent enough for daily
use as a devotional.

It offers, however, an excellent resource for clergy who
wish to preach on the “Saint of the Day.” Benedict never
merely recounts data, but tries to show how saints pro-
vide example and encouragement, even when they were
known mainly for theological contributions. For exam-
ple, his discussion of the life of Athanasius includes a
lucid explanation of why the debates in and around the
Council of Nicaea actually matter in basic spiritual life.
Probably all preachers struggle to convey the importance
of the more abstract theological disputes of Christian his-
tory, and resources like this are valuable. In the lives of
the saints we see how doctrine becomes drama, as the
eternal truths of the faith play out in the lives of the men
and women who form our “great cloud of witnesses”
(Heb. 12:1).

The Rev. Paul Hunter serves as canon for mission at the
Episcopal Cathedral of All Saints, Albany.

Holiness Is Always in Season
By Pope Benedict XVI. Translated and Edited by Leonardo Sapienza. Ignatius. Pp. 333. $21.95

FEAST OF ALL SAINTS:  NOVEMBER 1
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Review by Paul Avis

The most momentous religious
event of the 20th century was the
Second Vatican Council. Its impact

continues to reverberate into the 21st cen-
tury and shows no sign of diminishing.
Modern electronic communication has
given the Council’s impact an immediacy
and universality that no council before it
enjoyed. The pastoral style and thematic
coherence of the Council’s teaching has
aided its dissemination and reception.
The Council ran from 1962 to 1965; so
now, in 2014, the commemorations are
still in full swing. Commemorations? Per-
haps “contestations” would be more apt.
The real significance of the Council, the
correct interpretation of its teaching, and
therefore its legacy for the Roman
Catholic Church today, has been dis-
puted ever since.

Vatican II
Did Anything Happen?
By Joseph A. Komonchak,
John O’Malley, Neil  J .
Ormerod, and St ephen
Schloesser. Edited by David
G. Schultover. Bloomsbury.
Pp. 186. $19.95.

Vatican II
The Battle for Meaning
By Massimo Faggioli .
Paulist. Pp. 199. $14.95

Vatican II
The Essential Texts
Edited by Norman Tanner.
Image. Pp. 373. $16

Keys to 
the Council
Unlocking the 
Teaching of Vatican II
Edited by Richard Gai l-
lardet z and Catherine 
E.  Cli fford. Liturgical Press.
Pp. xix + 198. $19.95

After  
Vatican II
Trajectories and
Hermeneutics
Edited by James L.  Heft

and John O’Malley. 
Eerdmans. Pp. xxii +194. $40

Vatican II’s
Contested 
Legacy

BOOKS
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In 1959 Pope John XXIII astonished the world —
and his own bishops and cardinals — when he an-
nounced that he would call an ecumenical council,
the 20th according to the reckoning of Roman
Catholic authorities, but the first for nearly a century.
When it met, 2,400 bishops participated, together with
about 500 theological advisers and (for the first time)
about 50 observers from other Christian churches.
Against all the odds, the outcome of the Council was
to transform the Church. James Carroll writes in a
foreword to The Essential Texts: “They were old men
(average age sixty), temperamentally conservative,
culturally detached. Men of contradiction, they were
schooled in anachronism in how they thought, spoke,
dressed and lived — yet they presided at a climax of
modernity.… Rigidly orthodox, they took instruction
from innovators they had silenced” (p. 14).

One school of thought has emphasised the conti-
nuity of Vatican II with all that went before, es-

pecially Vatican I (1870-71), which solemnly defined
universal papal jurisdiction and papal infallibility. For
these conservative popes, bishops, and theologians,
Vatican II changed little: it simply applied traditional
teaching to modern circumstances. It was not a revo-
lution, hardly even a watershed. “Business as usual”
was and is their motto. They will not allow the out-
working of Vatican II to interfere with the business of
running the church from the centre, namely, the papal
magisterium (in practice, the Roman Curia). The
scholarly flagship of the conservative cause has been
the journal Communio, founded in 1972 by Joseph
Ratzinger, Hans Urs von Balthasar, and Henri de
Lubac.

These conservative interpreters have looked to
Popes John Paul II and Benedict XVI to prevent
change. In 1985 John Paul II convened an Extraordi-
nary Assembly of the College of Bishops to take stock
of the harvest of Vatican II. The official report of the
Synod emphasised the continuity of the Council with
all that had gone before. It insisted that the Council
was “a legitimate and valid expression and interpre-
tation of the deposit of faith as it is found in Sacred
Scripture and in the living tradition of the Church.” It
condemned any attempt to play the “letter” against
the “spirit” of the Council. The report insisted that
“The Church is one and the same throughout all the
councils” (The Battle for Meaning, pp. 12-13). In other
words, no change.

In 2000 John Paul II warned: “To read the Council as
if it marked a break with the past, while in fact it placed
itself in the line of the faith of all times, is decidedly un-
acceptable” (Did Anything Happen? p. 54). Neverthe-
less, John Paul II spoke more warmly of Vatican II than
did his successor, Benedict XVI, and notably embraced
its affirmation of human rights and its openness to
other world faiths. In his Encyclical Ut Unum Sint
(“That they may be one”) of 1995, John Paul took up
the Council’s cordial approach to other Christian tra-
ditions and even pushed it slightly further.

Between 1988 and 2001 a five-volume History of
Vatican II was produced under the editorship of
Giuseppe Alberigo in Bologna (English translation ed-
ited by Joseph Komonchak [Orbis, 1995-2006]). By
tracing the chequered career of the teaching docu-
ments, it enabled scholars to see the Council in full
historical and political perspective as never before.
Rather like modern biblical scholarship, the History
of Vatican II brought out the contingent, human ele-
ment in the emergence of the texts, including the ele-
ments of compromise and ambiguity in the drafting.
For this reason it became an object of suspicion to
conservatives and was unjustly attacked for liberal
bias.

There have been diehard reactionaries within the
church who have completely rejected the Council, see-
ing it as the epitome of all the heresies of the ages and
therefore without legitimacy or authority. To some of
them, like the late Archbishop Marcel Lefebvre, that
was a reason to take schismatic action that led to his
excommunication, although Benedict XVI sought to
woo back his followers in the Society of St. Pius X.

As Benedict had said, 
true reform involves 
both continuity 
and discontinuity. 
But where to put 
the emphasis remains 
hotly debated.

Vatican II’s Contested Legacy
BOOKS
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will be remembered, as far as his teaching is con-
cerned, more for his stern condemnation of modern
liberal ideology, culture, and morals than for his edi-
fying, indeed inspiring, theological encyclicals. As far
as Ratzinger-Benedict was concerned, since the stu-
dent riots across Europe in 1968 the West had been
going to moral and intellectual rack and ruin. But in
that address of 1962 to the Council, John XXIII had
taken to task those gloomy souls for whom “the mod-
ern world is nothing but betrayal and ruin … prophets
of doom who are forever forecasting calamity.” Last
November, in his apostolic exhortation Evangelii
Gaudium, Pope Francis deplored the “disillusioned
pessimism” that “stifles boldness and zeal” and adopts
a “sour” attitude to life. If Benedict XVI represented a
recurrence of suspicion and fear, a return of the re-
pressed, Francis embodies the humanity, joy, and op-
timism of John XXIII — “good Pope John” redivivus.

For other Roman Catholics, however, the Second
Vatican Council changed everything. It brought

the church into the modern world. It threw off the in-
sularity, defensiveness — even paranoia — that had
characterized that church since the 18th century, the
era of the Enlightenment and the French Revolution,
the lowest ebb of the church’s fortunes until today. It
adopted a pastoral tone — not hectoring but inviting,
not condemning but persuading: the first Council in
history to do so since the Council of Jerusalem in
Acts 15. It pronounced no anathemas. It opened the
windows of the Church to fresh hope and renewed en-
ergies. The two watchwords — one Italian, one
French — of its approach were aggiornamento (com-
ing up to date, modernizing) and ressourcement
(drawing on the neglected riches of ancient tradition,
the writings of the early Fathers). The theological
flagship of the progressive tendency in the interpre-
tation of Vatican II is the journal Concilium (which
first appeared in 1965), associated with Hans Küng,
Yves Congar, Karl Rahner, and Edward Schillebeeckx.

In particular, Vatican II reversed the traditional re-
jection of religious liberty, emphasising freedom of
conscience. It modified the traditional stance on the
relation of church and state (that the state should be
subordinate to the church), drawing on the American
democratic, pluralistic experience (Rome had con-
demned “Americanism” in 1889). The Council recog-
nised aspects of divine revelation in other major reli-
gions. It committed the Roman Catholic Church to the

The younger Joseph Ratzinger took a different view
of the Council to the Ratzinger who was prefect of

the Congregation for the Faith and then pope. He saw
it as a radical event, a watershed. “It was undoubtedly
a rupture,” he said in 1966 after the Council, which he
had attended as a theological adviser (peritus), “but
a rupture within a fundamentally common intention”
(The Battle for Meaning, p. 136). And in 1985
Ratzinger anticipated a renewal of the Council’s im-
pact through discovering the true “spirit” of the Coun-
cil beneath the texts.

However, in an address to the Roman Curia in 2005
Benedict XVI rejected what he called “a hermeneutic
[method of interpretation] of discontinuity and rup-
ture” and advocated instead “a hermeneutic of reform
and renewal.” The Church grows and develops in
time, yet always remains essentially the same. Bene-
dict deplored appeals to “the spirit of the Council”
that aimed to set up a trajectory of interpretation that
would trump the texts. He called for “a dynamic of fi-
delity” and invoked what Pope John XXIII had said at
the opening of the Council: traditional teaching would
be brought into relation with modern thought and its
research methods, without being changed in the
process.

Benedict interpreted Pope John’s subtle statement
on that occasion (“The substance of the ancient doc-
trine of the deposit of faith is one thing, and the way
in which it is presented is another”) to mean that the
Church’s “meaning and the message” are always the
same (The Essential Texts, p. 6). Benedict went on to
accept that the worldview of the 17th- and 18th-cen-
tury Enlightenment, which was hostile to the idea of
divine revelation, had given way to a new openness on
the part of modern science. This fresh context also
opened the possibility of a new partnership between
church and state and a new attitude to other religions,
especially Judaism. Benedict concluded: “It is pre-
cisely in this combination of continuity and disconti-
nuity at different levels that the very nature of true re-
form consists.” His boldest gesture of affirmation was
to describe the effect of the Council as a “process of
innovation in continuity.” Benedict could not deny
that the Council had “reviewed or even corrected cer-
tain historical decisions,” but he insisted that, in so
doing, it had “actually preserved and deepened her in-
most nature and true identity.”

As is widely acknowledged, Benedict’s stewardship
of the See of Peter was marked in large part by cau-
tion and defensiveness. Change was to be feared. He (Continued on next page)
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ecumenical movement, which had previously been
off limits. It spoke in a friendly way to other Chris-
tians, recognising the elements of truth and grace in
their churches. It revitalized liturgical worship, affirm-
ing that all the faithful participate in, and indeed cele-
brate corporately, the liturgy, especially the Eucharist.
It set the Scriptures centre stage in worship and teach-
ing and encouraged the faithful to study them.

Vatican II galvanized the church and made other
Christians look Romeward with fresh eyes. Some
were bowled over and converted. For progressives
Vatican II changed a great deal. It was about reform
and renewal — themes on which the Council had spo-
ken in uncanny echoes of 16th-century Reformers. As
Benedict had said, true reform involves both conti-
nuity and discontinuity. But where to put the empha-
sis remains hotly debated. As O’Malley puts it, to in-
sist exclusively on continuity “is to blind oneself to
the discontinuities, which is to blind oneself to

change of any kind. And if there is no change, nothing
happened” (Did Anything Happen? p. 56). To deny
change is to negate history and if we do that we let
tradition go (p. 58). In the 1840s John Henry Newman
spelt out the fact of development — the development
of doctrine, no less: an idea that, while vehemently re-
sisted by the church at the time, allowed Newman to
convert in 1845. It would be perverse to deny that de-
velopment in the Church takes place; the crucial chal-
lenge is to find the criteria, or “tests” (as Newman
called them), of authentic development, the kind that
enable the Church to respond to the demands of mis-
sion while remaining faithful to the gospel.

Vatican II remains unfinished business in the sense
that, in some key areas, it has not been followed
through; its implementation has been aborted. Her-
mann Pottmeyer describes Vatican II as “a building
site.” Four great supporting columns for a renewed
Church and a renewed theology of the Church have

been erected: the idea of the Church as “the people of
God”; the idea of the Church as the sacrament of the
Kingdom of God in the world; the doctrine of the col-
legiality of the episcopate; and the openness to dia-
logue with separated Christian traditions. But, argues
Pottmeyer, the great dome that should rest on the four
pillars has never been built. The pillars still await the
dome that would draw them into a unity (The Battle for
Meaning, p. 124). The Christian world waits in prayer-
ful expectation to see how far Pope Francis will be able
to complete the unfinished business of Vatican II.

The Council has also had an enormous impact on An-
glicanism, especially on the Anglican understanding of
the Church, its liturgy, ministry, mission, and approach
to Christian unity. By opening Rome to ecumenical dia-
logue it made the work of the Anglican-Roman Catholic
International Commission (ARCIC) possible. With a few
bumps along the road, ARCIC has achieved significant
convergence in several areas that previously separated
our two traditions: eucharistic theology, ministry and
ordination, justification, ecclesiology, and authority. In
the spirit of ARCIC, Anglicans and Roman Catholics
have come together locally in many practical ways,
and their bishops have held conversations in various
parts of the world under the aegis of a parallel but
more recent body, the International Anglican-Roman
Catholic Commission for Unity and Mission. A debate
about the legacy and significance of Vatican II that
may appear at first sight to be a purely internal issue
for Roman Catholics is actually vitally important to
Anglicans.

So what resources will enable us to understand
what Vatican II had to say and what we can learn

from it? The texts that the Council produced are avail-
able in English, Latin, and many other languages at
is.gd/VaticanII. There are several English translations
of the documents published in book form, including
those by Walter Abbott, SJ (1966), and the generally
superior edition by Austin Flannery, OP (1975, with
subsequent revisions). The standard, authoritative
translation is now that edited by Norman Tanner, SJ,
Decrees of the Ecumenical Councils (Georgetown
University Press, 1990), in two volumes with Latin
and English facing each other on each page. But most
of us are grateful for some guidance in choosing and
understanding what to read. Tanner’s Vatican II: The
Essential Texts has interesting introductory essays
by Benedict XVI and James Carroll, as well as brief
prefaces to each document. It is a handy size for car-

Keys to the Council is the best 
introduction to the doctrinal 
legacy of Vatican II 
that I have come across.

Vatican II’s Contested Legacy
BOOKS
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rying around and dipping into, but it
contains only six of the 16 docu-
ments produced by the Council.

Much more helpful to someone
wanting to get to grips with the riches
of Vatican II is the well-named Keys

to the Council: Unlocking the Teach-

ing of Vatican II by Richard R. Gail-
lardetz and Catherine E. Clifford.
These gifted authors provide beauti-
fully clear, exceptionally edifying ex-
positions of the central texts, espe-
cially in sacramental theology, though
not the full texts themselves. It is the
best introduction to the doctrinal
legacy of Vatican II that I have come
across and would be an excellent re-
source for group study.

Two titles take us to the heart of
the contested legacy of Vatican II.
Faggioli’s Vatican II: The Battle for

Meaning discusses the “reception” of
the Council. While the author’s per-
sonal commitment to the progressive
or liberal interpretation is apparent,
he deals fairly with other views. Con-
sidering that English is not the author’s
first language, it is very readable. John
O’Malley’s Vatican II: Did Anything

Happen? is on the whole a more
polemical, combative contribution to
the contest for the patrimony of the
Council. It is suitable for readers who
are already versed in the key texts and
familiar with ecclesiastical politics.
Alongside these, a more academic col-
lection, Heft and O’Malley’s After Vat-

ican II, discusses a range of issues in
the wake of the Council, including
moral theology, “New Catholic Move-
ments,” and the attitude to other
faiths, especially Judaism.

The Rev. Paul Avis is honorary pro-

fessor of theology at the University

of Exeter, editor-in-chief of the jour-

nal Ecclesiology, and a chaplain to

HM Queen Elizabeth II.
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Review by Leonard Freeman

“Ifirst tasted semen when I was seven years old” is an opening line
that tells you Calvary will not be a family film. Fr. James (Brendan
Gleeson) hears these words through the grate of the confessional,

telling a story of degradation and hurt, bitterness and revenge. For years
as a young boy, the speaker tells him, he was raped by priests, and now
he has come for his revenge, but with a twist. To kill a good priest, an
innocent one, will make a statement, and Fr. James is to be that one. “I’m
goin’ ta kill ya, b’cause you’re innocent. … Sunday a week, let’s say, I’ll
meet you down a’ the beach there.”

Who is it? Who-will-have-done-it is one level of the film Calvary. The
cuckolded butcher who plays chess with his wife’s African lover? The
bitter pub owner? The semi-closeted gay police inspector? The male
prostitute who makes fun of his time with the “bishops”? The seen-it-all
debauched captain of industry whose wife and family have left him?

A Priest Forever
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Photos courtesy of Fox/Searchlight Pictures
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But deeper here lies a story about the hard trials
and direct faithful life of a village priest whose
vocation has come to disrepute from the sins of
those who have gone before him.

As the title Calvary suggests, we are looking at
the suffering and potential sacrifice of an inno-
cent victim for the sins of others. How will this
week end for Fr. James? And will it make a differ-
ence?

The voice did not offer contrition or repen-
tance, Fr. James tells his bishop. He may even rec-
ognize the voice. But he has no proof and does
not want to further victimize. And so we walk
through an intimate week with this priest, like
Jesus on his way to Jerusalem aware of the threat
about him, yet hard and clear in his work of trying
to be an intervention of God’s love into the lives
of his parishioners.

In the day-to-day events that follow, the death
threat almost seems to disappear. This is a hard-
scrabble Irish town, bleak, with sores out for all to
see, whose parishioners come to Mass — for what?
is an unspoken question. These are lives so very
ruined, or in hurt, yet not seeming to really want
redemption.

It is a mental picture that many an ordained
person, working in tough circumstances amid a
culture that seems to have lost respect for, or faith
in, the Church, may well recognize.

How we as a church have fallen in public regard
is encapsulated in a scene in which Fr. James chats
with a young girl on her way down to the shore.
Her father drives up, yanks her into his car, and
yells, “What did you say to my daughter?” as if the
cassock alone is proof of child molestation.

Brendan Gleeson, perhaps best known as Profes-
sor “Mad Eye” Moody in the Harry Potter films, is
brilliant as the massive bear of a man who has his
own hauntings. A widower, he came to his voca-
tion late in life. It is a wound that still haunts his
grown daughter, who along the way has tried to
commit suicide. “Ah, ya made the classic mistake,”
the local atheist doctor chides her, “cutting across
and not down.”

There is a moment when Fr. James seems to
have given up on his people and will leave in the
face of their increasing hostility. Why should he
risk death for such ingrates? On the stairs to the
airplane out, he is called back by the experience

of a woman whose young husband has just been
killed. Yet she affirms the love of God: “We had a
very good life together. We loved each other very
much. And [his death] is not unfair. That just hap-
pened. A good many people don’t live good lives,
don’t know love. … I feel sorry for them.”

He and we go back for the final confrontation
on that beach, which comes hard.

And yet at film’s close we see perhaps the touch
of something — forgiveness, grace? — in another
confrontation, and a hinted smile, affirming qui-
etly that the lives of innocent victims and forgive-
ness may indeed make a difference.

A prophetic film in the best sense, Calvary
speaks to a dark reality for churches today, raising
along the way many of the most troublesome
questions of faith, while affirming the truth of
God’s grace at work amid even the darkest of
moments.

The Rev. Leonard Freeman, former director of communica-
tions for Trinity Wall Street and Washington National
Cathedral, has written film reviews for more than 40 years.

Calvary
Fox/Searchlight Pictures
Directed by John Michael McDonagh
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By Josiah Idowu-Fearon and Tom Furrer

For the past 22 years the Anglican Dio-
cese of Kaduna, Nigeria, and Trinity
Church in Tariffville, Connecticut, have

engaged in a mission partnership. Since 2002
we have run a full-time, year-round medical
clinic in a rural part of Kaduna. Trinity
Church has raised funds for staff salaries and
Kaduna has administered the clinic’s daily op-
eration of the clinic.

Healing, Hope, 
Reconciliation

CATHOLIC VOICES



Healing, Hope, 
Reconciliation

We have helped more than 100,000 people with medical care. In
addition to the year-round clinic, we have conducted an annual
joint mission between the Diocese of Kaduna and Trinity Church.
Team members from Connecticut have joined with team members
from Kaduna to provide health care, evangelism, and prayer to
thousands of underserved rural poor people. We are building a sec-
ond clinic in another poor rural area of the diocese. When it is
completed, we hope to reach twice as many people every year
with decent and affordable medical care offered in Jesus’ name. In
each of our medical mission activities we couple our mission of
mercy with a mission of evangelism and church planting.

We see healing on a number of levels. On our most recent mis-
sion, a woman who was unable to walk was carried to the chapel for
prayers. After the prayers, she walked out on her own two legs with-
out assistance. Others receive prayer and counsel for marriage and
family matters. Others are counseled for behavior-based problems
that affect their health, such as alcoholism, drug addiction, and
promiscuity. Still others receive prayers for deliverance from spiri-
tual oppression. We strive to minister to the whole person and the
whole family. Healing remains a sign of the kingdom of God break-
ing into the web of human disease, sin, hurt, and hatred.

There are strong antagonisms between Christians and Muslims
in Nigeria. Kaduna, along with other northern cities, has been

a flash point for interreligious violence in the past 20 years. On
each medical mission we try to offer an alternative religious nar-
rative to the one that has dominated news coverage in recent
years. Just a few short miles from our annual locale are the ruins
of both churches and mosques that have been burned down in re-
ligious riots. Entire neighborhoods, formerly inhabited by Chris-
tians or Muslims, have been destroyed. The need for religious rec-
onciliation is not an abstract ideal. It is a life-and-death reality.

We pray intentionally that God will send us many Muslims to re-
ceive medical care. We want to show by words, gestures, and ac-
tions that it is possible for Christians to treat Muslims with respect
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and love. With each passing year, we have seen this prayer an-
swered more abundantly. In our most recent mission, approxi-
mately a third (2,000) of our patients were Muslim men, women,
and children. They were treated with respect and love. Many of
them made a point of thanking our staff members for their care
and respect.

A Muslim businessman in Kaduna has made a sizable donation
to the expenses for the mission. For the second year in a row, Mus-
lim doctors, medical students, and one dentist worked alongside
our Christian team members. On the final day of our mission we
enjoyed a celebration dinner, and handed out certificates of serv-
ice to all who volunteered their time.

We remain aware of the continuing problems in the Anglican
Communion of the past decade. We do not wish to minimize the
challenges presented by differences on doctrine and the subse-
quent fractures that have occurred. But we choose to live by this
theme: “Focus on the Mission — Not on the Mess.” While not
blind to the mess, we refuse to be defined or derailed by it. We
have been determined to hold together for the sake of our com-
mon witness to the world-changing gospel of our Lord Jesus
Christ. And we have seen much good fruit borne from this deter-
mination to work together. We have learned to love one another
more deeply through this partnership. We believe that the Lord of
the Church has called us to work for reconciliation in this way.
This approach has borne much good fruit for the kingdom of God.

The primary focus of our medical mission outreach is to express
Jesus’ love to others in tangible ways. Through medical services,
prayers for and welcome of our patients, and by respect, we strive
to proclaim the love of Jesus. We share Jesus both with those who
know and love him and with those who do not.

The Most Rev. Josiah Idowu-Fearon is Bishop of Kaduna and
former Archbishop of Kaduna Province. The Ven. Tom Furrer is
Archdeacon of the Diocese of Kaduna and rector of Trinity
Church in Tariffville.
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SUNDAY’S READINGS | 19 Pentecost, October 19

First reading and psalm: Exod. 33:12-23 • Ps. 99
Alternate: Isa. 45:1-7 • Ps. 96:1-9, (10-13) • 1 Thess. 1:1-10 • Matt. 22:15-22

The Things That Are God’s
Adelegation of Herodians and

Pharisees approaches Jesus and
poses this question: Is it lawful to pay
the tax to Caesar or not? The poll tax
was required of all persons aged 12 to
65 and payable in the amount of a
denarius, roughly a day’s wage. The
most widely circulated denarius bore
the image of the emperor Tiberius,
with this inscription: “Tiberius Caesar,
august son of the divine Augustus,
most high priest.”

The Pharisees regarded such coins
as idolatrous because of the image
and the inscription. They usually
arranged for someone else to pay the
tax for them, so that they would not
have to handle such a blasphemous
object. But the Herodians, allies of
King Herod who owed his position to
the Romans, almost certainly sup-
ported the tax.

The question is a trap. If Jesus op-
poses paying the tax, he makes him-
self vulnerable to charges of sedition.
If he supports paying the tax, he loses
face among the people, for whom
such taxes symbolize Roman occupa-
tion and oppression.

After implicitly pointing out that just
as coins stamped with Caesar’s image
belong to Caesar, so human beings
stamped with God’s image belong to
God, Jesus sidesteps the trap: “Render
therefore to Caesar the things that are
Caesar’s and to God the things that are
God’s.” With these words, he does not
so much solve the problem as define its
terms. As Christians we acknowledge
duties both to Caesar and to God. Our
perennial challenge is to understand,
distinguish, and fulfill these duties ap-
propriately.

If we let Caesar stand as shorthand
for the state and political authority,
then we clearly have duties to Caesar.
A basic tenet of classical Christian po-
litical thought is that the institutions
of government are a gift of God for
the common good. So we render to
Caesar the things that are Caesar’s by
obeying the laws, paying our taxes,

voting in elections, serving on juries,
and otherwise exercising the virtues
of good citizenship.

We render to God the things that
are God’s when we fulfill the prom-
ises and vows of our baptism: by par-
ticipating in worship on Sundays and
holy days, saying our prayers daily,
giving generously of our substance for
the support of the Church, and, in the
words of the prayer book, offering
ourselves, our souls and bodies, as a
living sacrifice of praise.

We have duties to both God and
Caesar. Indeed, part of our duty to God
is to fulfill our legitimate duties to Cae-
sar. But God’s authority alone is ab-
solute. On those rare occasions when
the demands of Caesar come into con-
flict with the laws of God, then obedi-
ence to God always takes precedence.

Church history bears this out. From
the beginning, the Church has hon-
ored political authority as instituted
by God. But when Roman emperors
demanded to be worshiped as divine,
the early Christian martyrs went to
the lions first. Down through the cen-
turies, such Christians as Thomas
Becket, Thomas More, Dietrich Bon-
hoeffer, and Martin Luther King, Jr.,
have defied political authority in the
name of the God to whom all political
authority is ultimately accountable.

Today’s Gospel challenges us to re-
flect on our duties in both the sacred
and secular realms. Discerning how
to fulfill these duties in new situations
requires prudence, wisdom, and sus-
tained prayer for God’s guidance and
strength.

Look It Up
For a scriptural instance of civil dis-
obedience, read Daniel 3, with spe-
cial attention to verses 16-18.

Think About It
What are some contemporary issues
in which duties to “Caesar” might
come into conflict with duties to God?
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SUNDAY’S READINGS | 20 Pentecost, Oct0ber 26
First reading and psalm:  Deut. 34:1-12 • Ps. 90:1-6, 13-17

Alternate: Lev. 19:1-2, 15-18 • Ps. 1 • 1 Thess. 2:1-8 • Matt. 22:34-46

The Lord Said to My Lord
For the past five weeks, the Gospel

readings have been taken from
that part of St. Matthew’s Gospel
where Jesus is in the Temple follow-
ing his triumphal entry into Jerusalem.
The chief priests and elders of the
people, Sadducees and Pharisees,
have been asking him difficult ques-
tions designed to trip him up, and he
has risen to the challenge with a series
of memorable parables and sayings.

Today, this game of back and forth
reaches its climax as one of the Phar-
isees, a lawyer, asks Jesus: “Which is
the greatest commandment in the
Torah?” It was a fairly common ques-
tion among the rabbis of the time:
which of the hundreds of command-
ments best sums up and interprets
the meaning of them all?

In response, Jesus offers a perfectly
acceptable and praiseworthy answer,
joining two texts of the Torah: the
first from Deuteronomy 6:5, known as
the Shema and recited daily by pious
Jews, and the second from Leviticus
19:18. Anglicans know these words as
the Summary of the Law.

Jesus does not stop there, but puts
a question of his own to the Phar-
isees: if the Messiah is the Son of
David, then how is it that David calls
him Lord? Since David is the putative
author of the psalms, how can he
refer to his own descendant as “My
Lord” since the ancestor is always
greater than the descendant? Jesus is
not denying that the Messiah is the
Son of David, but rather suggesting
that he’s also much more — more,
indeed, than the Pharisees are able to
grasp.

We have a powerful reversal. The
Pharisees start out questioning Jesus
in order to put him to the test only to
find themselves questioned and put
to the test. This reversal reflects and
symbolizes a crucial turning point in
the Christian life.

So many people seem to approach
God, Christianity, and the Church
much as the Pharisees approached

Jesus: with their own agendas, stan-
dards, expectations, and ideas of right
and wrong. They attempt to judge God,
Christianity, and the Church according
to the supposedly more enlightened
criteria and standards of today’s cul-
ture: How well do the traditional
teachings of the Church measure up to
the contemporary canons of political
correctness and inclusivity?

A key moment in the lifelong process
of Christian conversion occurs when
we experience the paradox that even
as we question God, God is question-
ing us. Even as we evaluate Christian-
ity, Christianity is evaluating us. Even
as we judge the Church’s tradition,
the Church’s tradition is judging us.
Indeed, the criteria and standards that
we employ to call the tradition into
question are themselves called into
question by the tradition.

At this moment of realization, we
can do one of two things. We can
walk away from the whole encounter,
like the Pharisees in today’s Gospel,
and not dare ask any more questions.
Or we can abandon our illusions of
independence and superiority, and
surrender ourselves into the hands of
the living God. We can invite him to
take charge of our lives, in the confi-
dence that in his own good time he
will form in us minds and hearts
capable of right questions, evalua-
tions, and judgments.

Look It Up
Read the essay “God in the Dock” by
C.S. Lewis.

Think About It
After walking around a famous Euro-
pean art museum, a brash young
tourist remarked to the guard at the
door: “Well, I don’t think much of your
Old Masters!” The guard replied, “It’s
not the Masters who are on trial here.”
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Abundant Life
St. George’s Church, Nashville, is a grow-
ing and vibrant parish committed to a gra-
cious expression of Anglicanism within the
Episcopal Church. Our reason for being is
“to receive, live, and share the abundant
life of Jesus Christ.” We see this purpose
statement as the spiritual DNA embedded
within each and every parish ministry.

Our common life flows out of a primary
commitment to beautiful, reverent, and
relevant Anglican worship that places the
crucified and risen Christ at the center.
Our expanding discipleship ministries rest
on the conviction that all Christians can
be empowered to carry on the Lord’s
work. With strong support (and chal-
lenge) from professional staff, more and
more of our learning in Christ is lay led,
feeding a dynamic leadership pipeline for
the future. And by placing the Great Com-
mandment and the Great Commission
ever before us, we look beyond comfort-
able parochialism to an even more deliber-
ate missional orientation, generous and
passionate in outreach and evangelism.

A LIVING CHURCH Sponsor

St. George’s Episcopal Church
4715 Harding Road

Nashville, Tennessee 37205 
(615) 385-2150

stgeorgesnashville.org
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PEOPLE & PLACES

Send your clergy changes to
P&P@livingchurch.org

A LIVING CHURCH Partner

A LIVING CHURCH Partner

The Diocese of Fort Worth
2900 Alemeda St., Fort Worth, TX 76108
(817) 244-2885 • fwepiscopal.org

e Diocese of Fort Worth is a con-
stituent member of the Anglican Com-
munion, a fellowship within the one,
holy, catholic, and apostolic Church,
consisting of those duly constituted dio-
ceses, provinces, and regional churches
in communion with the See of Canter-
bury, upholding and propagating the
historic faith and order as set forth in the
Old and New Testaments and expressed
in the Book of Common Prayer. e
mission of the diocese is to equip the
saints for the work of ministry.

In the Diocese of Northern Indiana, our
mission imperatives are to focus on Jesus,
think biblically, proclaim good news, feed
the hungry, and mentor the young.

e Diocese of Northern Indiana
117 N Lafayette Blvd.
South Bend, IN 46601

(574) 233-6489
ednin.org

Deaths
The Rev. William M. Baxter, who preached
for the newly inaugurated President Lyn-
don B. Johnson in November 1963, died
Aug. 20. He was 90.

Born in Halifax, Nova Scotia, Canada,
Baxter was a graduate of Amherst College
and Virginia Theological Seminary. He was
ordained deacon and priest in 1951.

Baxter was rector of St. Mark’s Church,
Capitol Hill, when the Secret Service in-
formed him only hours after the new presi-
dent’s emergency inauguration that Presi-
dent Johnson wanted to worship at Fr.
Baxter’s parish.

“We forget that our government is man-
made and therefore perishable,” Fr. Baxter
preached only days after President John F.
Kennedy’s assassination. He promised
prayers that God would give the new pres-
ident “the courage and the humility to ex-
ercise the powerful responsibilities” that
had fallen upon him.

He served as a lecturer at Virginia Theo-
logical Seminary (1958-66) and Berkeley Di-
vinity School at Yale (1963). Before his time
at St. Mark’s he was rector of St. Michael
and St. George Church, St. Louis.

Fr. Baxter is survived by Jean, his wife of
67 years; sons Graeme and Gary Baxter of
Washington, DC; daughters Rebecca Owen
of Scarborough, NY, and Anne Baxter of
New York City; seven grandchildren; and
two great-granddaughters.

The Rev. Vernella Alford Brown, who was
a social worker for 20 years before be-
ing ordained in 1987, died Aug. 27. She
was 87.

As a bilingual Priest she served La Divina
Providencia of Hartford, CT, Church of the
Ascension of New Haven, St. Martin’s of
Hartford, St. Stephen’s of Bloomfield and
All Saints of Meriden.

She is survived by daughters Jeanella

Bentley and Almina Ball; son Enrique Perez
Brown Sr.; and eight grandchildren.

The Rev. Joseph A. Howell, rector of St.
Mark’s Church, Grand Rapids, MI, for
22 years and a steady presence in a
support group for bereaved parents,
died Aug. 30. He was 85.

Born in Scottsville, KY, he was a gradu-
ate of DePaul University and Seabury-
Western Theological Seminary. He was or-
dained deacon and priest in 1954. He
served St. Mark’s from 1971 to 1993.

He helped found the Grand Rapids Area
Chapter of Compassionate Friends and at-
tended its monthly meetings for many
years. For 10 years he was a panel mem-
ber on a radio show, Soundings.

Fr. Howell is survived by his wife of 32
years, Jeanne; sons, Joseph A. Howell, Jr.,
and the Rev. Charles Howell; a daughter,
Lisa Campos; a stepdaughter, Meredith
Soddy; four grandchildren; three step-
grandchildren; four step-great-grandchil-
dren; and a brother, David.

The Rev. Eugene F. Todd, longtime rec-
tor of St. Mark’s Church in Cheyenne,
WY, died Aug. 23. He was 86.

A native of Sheridan, WY, he was a
graduate of the University of Denver, the
University of South Dakota, and the Iliff
School of Theology. He was ordained
deacon in 1961 and priest in 1962.

Fr. Todd was rector of St. Mark’s from
1965 to 1992. The parish named him rector
emeritus in 2001. He wrote two books of
family history — Recollections of a Piney
Creek Rancher (1967) and The Todd
Legacy (1985) — and Tales and Irreveren-
cies of a Country Parson (1997).

He is survived by his wife, Rosemary;
their children Lorilee, Barry, Sheridan,
Mary, Rebecca, and Kimberley; 15 grand-
children; 10 great-grandchildren; and his
first wife, Shirley Hughes.

The Rev. Edwin Philip Wittenburg, who
worked in hospitals for most of his
ordained ministry, died Sept. 2 in St.
Paul, MN. He was 92.

Born in Mukwonago, WI, he was a grad-
uate of Carroll College, Garrett-Evangeli-
cal Theological Seminary, and Nashotah
House, and took advanced training in clin-
ical pastoral education. He was ordained
deacon in 1957 and priesthood in 1958. He
was a member of the American Protestant
Chaplains Association, the Order of St.
Luke, and Episcopal Chaplains and Coun-
selors.

Appointments
The Rev. Aimee Eye-Delevett is rector of

All Saints’, 83 Eucalyptus Ln., Santa Bar-
bara, CA 93108.

The Rev. Sanford H. Goff, Jr., is associate
at St. Mark’s, 3395 Burns Rd., Palm Beach
Gardens, FL 33410.

The Rev. Ann Kidder is priest-in-charge of
St. Christopher’s, 7601 Old Mill Rd., Gates
Mills, OH 44040.

The Rev. Aaron Perkins, is the deacon for-
mation coordinator for the Diocese of
Maine,  143 State St., Portland, ME 04101.

The Rev. Neil Tadken is rector of St.
Luke’s, 122 S California Ave., Monrovia,
CA 91016.

The Rev. Mitch Tollett is rector of St.
Francis’, 3232 Jan Ave., Tyler, TX 75701.
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THE CHURCH
OF ST. MICHAEL & ST. GEORGE

�e Church of St. Michael & St. George seeks a creative, experienced, and 
outgoing priest to work full time with pastoral care, liturgical planning, 
Christian education, twenties and thirties ministry, and men’s spirituality. 
�e Church of St. Michael & St. George is located in St. Louis, Missouri, 
and is the largest parish in the Diocese of Missouri with 1,200 members 
and four Sunday liturgies. �is is an ideal position for someone who has 
been an experienced rector who wants to join a sta�, or for a priest who 
hopes to grow in a resource-sized church. Please send CV or resume to 
marlene@csmsg.org.

FULL-TIME PRIEST

FLAGS AND BANNERS: Custom designed Episcopal
flags and banners by Festival Flags in Richmond,VA.
Please contact us by phone at 800-233-5247 or by E-
mail at festflags@aol.com.

CHURCH FURNISHINGS

RETREATS
PRIEST RETREAT: “RE-KINDLE the gift of God
that is within you through the laying on of my hands” (2
Tim 1:6).  The Diocese of Albany warmly invites all
priests to a rekindling Retreat at Christ the King (CtK-
center.org).  600 acres of peaceful woodlands, pastures,
oratory, chapels, convent, library.  TUES afternoon,
Nov 18 through FRI afternoon, Nov 21.  Blend of
Silence, talking, listening to God, music, Daily Offices,
Eucharist, optional Healing Service, holy hour, option
for Reconciliation and/or spiritual direction.  Private
room. Cost is only $295 thanks to a donation from a
sponsor. Questions and Registration, write Fr Bob
Haskell, rhaskell@albanydiocese.org .

MINISTRIES

SOCIETY FOR EASTERN RITE ANGLICANISM:
a faith-based organization committed to promoting and
sustaining a movement towards an established Eastern
Rite in the Anglican Communion. Join or more info at
www.easternanglicanism.org.
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ooff NNoorrwwiicchh 

CCoonntteemmppllaattiivvee MMoonnaassttiicc LLiiffee 
ffoorr wwoommeenn aanndd mmeenn 

iinn tthhee EEppiissccooppaall CChhuurrcchh 

    • Community life     
             • Individual silent retreat 
                      • Affiliation        

www.orderofjulian.org 
262-549-0452 

!

CHURCH OF 
THE EPIPHANY

FULL TIME RECTOR
Glenburn, PA                             

We are seeking a new rector to 
partner with us as we seek God’s
calling. Our leader needs to have 
an approachable pastoral presence 
with a passion for growth while 
serving the needs of our church.

Our church is ready and open for 
change. We are debt free and have 
an endowment to carry out 
necessary projects in spiritual 
growth.  

We are located on 28 acres with a 
stream running through it with 
excellent schools and colleges 
nearby. 

Generous
pay with 
room 
for growth. 
If you are this person, 
we need you. Visit us at 
epiphanyglenburn.org
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Vail, Colorado
CHURCH OF THE TRANSFIGURATION
19 Vail Rd. • (970) 476-0618
episcopalvail.com

Bradenton, Florida
CHRIST CHURCH
4030 Manatee Ave. w. • (941) 747-3709
christchurchswfla.org

Orlando, Florida
DIOCESE OF CENTRAL FLORIDA
1017 E. Robinson St. • (407) 423-3567
cfdiocese.org

Sarasota, Florida
CHURCH OF THE REDEEMER
222 South Palm Ave. • (941) 955-4263
redeemersarasota.org

Savannah, Georgia
THE COLLEGIATE CHURCH OF ST. PAUL
THE APOSTLE
1802 Abercorn St. • (912) 232-0274
stpaulsavannah.org

Springfield, Illinois
DIOCESE OF SPRINGFIELD
821 S. Second St. • (217) 525-1876
episcopalspringfield.org

Chevy Chase, Maryland
ALL SAINTS CHURCH
3 Chevy Chase Circle • (301) 654-2488
allsaintschurch.net

St. Louis, Missouri
THE CHURCH OF ST. MICHAEL 
& ST. GEORGE
6345 wydown Blvd. • (314) 721-1502
csmsg.org

Greenwich, New york
COMMUNITy OF ST. MARy
EASTERN PROVINCE
242 Cloister way • (518) 692-3028
stmaryseast.org

Greenwich, New york
DIOCESE OF ALBANy
580 Burton Rd. • (518) 692-3350
albanyepiscopaldiocese.org

New york, New york
TRINITy wALL STREET
74 Trinity Pl. • (212) 602-0800
trinitywallstreet.org

Tonawanda, New york
DIOCESE OF wESTERN NEw yORK
1064 Brighton Rd. • (716) 881-0660
episcopalwny.org

Raleigh, North Carolina
ST. TIMOTHy’S CHURCH
4523 Six Forks Rd. • (919) 787-7590
sttimothyschurch.org

Oklahoma City, Oklahoma
ALL SOULS’ CHURCH
6400 N. Pennsylvania Ave. • (405) 842-1461
allsoulsokc.com

wayne, Pennsylvnia
ST. DAVID’S CHURCH
763 S. Valley Forge Rd. • (610) 688-7947
stdavidschurch.org

Providence, Rhode Island
S. STEPHEN’S CHURCH
114 George St. • (401) 421-6702
sstephens.org

Nashville, Tennessee
DIOCESE OF TENNESSEE
3700 woodmont Blvd. • (615) 251-3322
episcopaldiocese-tn.org

Nashville, Tennessee
ST. GEORGE’S CHURCH
4715 Harding Pike • (615) 385-2150
stgeorgesnashville.org

Dallas, Texas
CHURCH OF THE INCARNATION
3966 McKinney Ave. • (214) 521-5101
incarnation.org

Dallas, Texas
DIOCESE OF DALLAS
1630 N. Garrett Ave. • (214) 826-8310
edod.org

Houston, Texas
THE CHURCH OF ST. JOHN THE DIVINE
2450 River Oaks Blvd. • (713) 622-3600
sjd.org

Houston, Texas
DIOCESE OF TEXAS
1225 Texas Ave. • (713) 520-6444
epicenter.org

Houston, Texas
ST. MARTIN’S CHURCH
717 Sage Rd. • (713) 621-3040
stmartinsepiscopal.org

west Brattleboro, Vermont
JERUSALEM PEACEBUILDERS
P.O. Box 2020 • (802) 254-0068
jerusalempeacebuilders.org

Milwaukee, wisconsin
CATHEDRAL CHURCH OF ALL SAINTS
818 E. Juneau Ave. • (414) 271-7719
ascathedral.org

EPISCOPAL CAMPS 
& CONFERENCE CENTERS INC.
by the generous gift of the Rt. Rev. 
& Mrs. D. Bruce MacPherson

THE LIVING CHURCH Partners 2014

THE LIVING CHURCH seeks to build up the body, urged on by the love of Christ (see 2 Cor. 5). 
To become a TLC Partner, please contact Christopher Wells: cwells@livingchurch.org or (414) 292-1240.

SPONSORS

ALL SAINTS, CHEVy CHASE

THE DIOCESE OF DALLAS



GUARANTORS ASSOCIATES
Mobile, Alabama
CHRIST CHURCH CATHEDRAL
115 S. Conception St.
(251) 438-1822
christchurchcathedralmobile.org

Denver, Colorado
ST. JOHN’S CATHEDRAL
1350 washington St.
(303) 831-7115
sjcathedral.org

Jacksonville, Florida
DIOCESE OF FLORIDA
325 N. Market St. • (904) 356-1328
diocesefl.org

Ocala, Florida
GRACE CHURCH
503 SE Broadway St. • (352) 622-7881
graceocala.org

Orlando, Florida
ST. MARy OF THE ANGELS
6316 Matchett Rd. • (407) 855-1930
stmaryangels.org

Parrish, Florida
DIOCESE OF SOUTHwEST FLORIDA
8005 25th St. E. • (941) 556-0315
episcopalswfl.org

wellington, Florida
ST. DAVID’S IN THE PINES
465 west Forest Hill Blvd.
(561) 793-1976
saintdavidsinthepines.org

Augusta, Georgia
CHURCH OF THE GOOD 
SHEPHERD
2230 walton way • (706) 738-3386
goodshepherd-augusta.org

Savannah, Georgia
ST. JOHN’S CHURCH
1 w. Macon St. • (912) 232-1251
stjohnssav.org

South Bend, Indiana
DIOCESE OF NORTHERN INDIANA
117 N. Lafayette Blvd. • (574) 233-6489
ednin.org

Detroit, Michigan
ST. JOHN’S CHURCH
2326 woodward Ave. • (313) 962-7358
stjohnsdetroit.org

Minneapolis, Minnesota
DIOCESE OF MINNESOTA
1730 Clifton Pl., Ste. 201
(612) 871-5311
episcopalmn.org

Jackson, Mississippi
DIOCESE OF MISSISSIPPI
118 N. Congress St. • (601) 948-5954
dioms.org

Albuquerque, New Mexico
DIOCESE OF THE RIO GRANDE
6400 Coors Blvd. Nw
(505) 881-0636
dioceserg.org

Cooperstown, New york
CHRIST CHURCH
46 River St. • (607) 547-9555
christchurchcooperstown.org

Rochester, New york
DIOCESE OF ROCHESTER
935 East Ave. • (585) 473-2977
episcopaldioceseofrochester.org

Oklahoma City, Oklahoma
DIOCESE OF OKLAHOMA
924 N. Robinson Ave. • (405) 232-4820
episcopaloklahoma.org

Monroeville, Pennsylvania
DIOCESE OF PITTSBURGH
4099 william Penn Hwy. Ste 502
(412) 721-0853
episcopalpgh.org

Charleston, South Carolina
CHURCH OF THE HOLy COMMUNION
218 Ashley Ave. • (843) 722-2024
holycomm.org

Nashville, Tennessee
CHRIST CHURCH CATHEDRAL
900 Broadway • (615) 255-7729
christcathedral.org

Dallas, Texas
CATHEDRAL OF ST. MATTHEw
5100 Ross Ave. • (214) 823-8134
episcopalcathedral.org

Fort worth, Texas
DIOCESE OF FORT wORTH
2900 Alemeda St. • (817) 244-2885
fwepiscopal.org

Houston, Texas
ST. DUNSTAN’S CHURCH
14301 Stuebner Airline Rd.
(281) 440-1600
saintdunstans.org

Midland, Texas
TRINITy SCHOOL OF MIDLAND
3500 w. wadley Ave. • (432) 697-3281
trinitymidland.org

San Antonio, Texas
CHRIST CHURCH
510 Belknap Place • (210) 736-3132
cecsa.org

San Antonio, Texas
DIOCESE OF wEST TEXAS
111 Torcido Dr. • (210) 824-5387
dwtx.org

Richmond, Virginia
ST. MATTHEw’S CHURCH
1101 Forest Ave. • (804) 288-1911
stmatthewsrichmond.org

Seattle, washington
DIOCESE OF OLyMPIA
1551 10th Ave. E. • (206) 325-4200
ecww.org

Charleston, west Virginia
DIOCESE OF wEST VIRGINIA
1608 Virginia St. E. • (304) 344-3597
wvdiocese.org

Sheboygan, wisconsin
GRACE CHURCH
1011 N. 7th St. • (920) 452-9659
gracesheboygan.com

SOCIETy OF MARy
AMERICAN REGION
somamerica.org

Birmingham, Alabama
DIOCESE OF ALABAMA
521 N. 20th St. • (205) 715-2060
dioala.org

washington, DC
CHRIST CHURCH, GEORGETOwN
31st and O Sts. Nw • (202) 333-6677
christchurchgeorgetown.org

Pensacola, Florida
DIOCESE OF THE CENTRAL 
GULF COAST
201 N. Baylen St. • (850) 434-7337
diocgc.org

Atlanta, Georgia
CATHEDRAL OF ST. PHILIP
2744 Peachtree Rd. Nw  
(404) 365-1000
stphilipscathedral.org

Elkhart, Indiana
CHURCH OF ST. JOHN
THE EVANGELIST
226 w. Lexington Ave.
(574) 295-1725
stjohnselkhart.com

Indianapolis, Indiana
DIOCESE OF INDIANAPOLIS
1100 w. 42nd St. • (317) 926-5454
indydio.org

Des Moines, Iowa
DIOCESE OF IOwA
225 37th St. • (515) 277-6165
iowaepiscopal.org

Topeka, Kansas
DIOCESE OF KANSAS
835 Sw Polk St. • (785) 235-9255
episcopal-ks.org

Boston, Massachusetts
DIOCESE OF MASSACHUSETTS
138 Tremont St. • (617) 482-5800
diomass.org

Grand Rapids, Michigan
GRACE CHURCH
1815 Hall St. SE • (616) 241-4631
gracechurchgr.org

Concord, New Hampshire
DIOCESE OF NEw HAMPSHIRE
63 Green St. • (603) 224-1914
nhepiscopal.org

New york, New york
CHURCH OF THE 
TRANSFIGURATION
1 E. 29th St. • (212) 684-6770
littlechurch.org

New york, New york
GRACE CHURCH
802 Broadway • (212) 254-2000
gracechurchnyc.org

Durham, North Carolina
ST. STEPHEN’S CHURCH
82 Kimberly Dr. • (919) 493-5451
ststephensdurham.dionc.org

Fargo, North Dakota
DIOCESE OF NORTH DAKOTA
3600 25th St. S. • (701) 235-6688
ndepiscopal.org

Pittsburgh, Pennsylvania
ST. ANDREw’S CHURCH
5801 Hampton St. • (412) 661-1245
standrewspgh.org

Columbia, South Carolina
DIOCESE OF UPPER 
SOUTH CAROLINA
1115 Marion St. • (803) 771-7800
edusc.org

Hendersonville, Tennessee
ST. JOSEPH OF ARIMATHEA
103 Country Club Dr.
(615) 824-2910
stjosephofarimathea.org

Nashville, Tennessee
ST. BARTHOLOMEw’S CHURCH
4800 Belmont Park Terrace 
(615) 377-4750
stbs.net

Allen, Texas
CHURCH OF THE SAVIOR
110 S Alma Dr. • (214) 785-1612
ofthesavior.org

Dallas, Texas
CHURCH OF THE GOOD 
SHEPHERD
11122 Midway Rd. • (214) 351-6468
goodshepherddallas.org

Denton, Texas
ST. DAVID OF wALES
623 Ector St. • (940) 387-2622
stdavidsdenton.org

Richmond, Virginia
ST. JAMES’S CHURCH
1205 w. Franklin St.
(804) 355-1779
doers.org



The Footsteps of Paul
Mediterranean Cruise
with Rev. Dr. C.K.  Robertson

For more information or to register today

www.eo.travel/Robertson
1-800-247-0017 x480

Bring the Bible to Life when you visit Italy, Greece, Turkey
& Malta –with stops in Rome, Ephesus, Corinth & Athens

Oct. 14-27, 2015
starting at $3,898*

Host a group and earn free travel    www.eo.travel/host

*All Inclusive Price from New York . All prices reflect a 4% cash discount
International Airfare & Airline Fuel Surcharges based on New York Prices

(Additional baggage & optional fees may apply)

Most Shore Excursions  . Most Meals, Admin. Fees & Port Charge, Government Taxes (Subject to Change)

Inspire Faith & Transform Lives


