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ERD Helps Children Live Past 5
By G. Jeffrey MacDonald

In Zambia, where nine percent of
children die before age 5 and 80 per-
cent of the rural population live in
poverty, development workers must
win trust before they can access iso-
lated peoples.

That’s why Anglican institutions
are well-positioned — and winning
new funding for their efforts — as
they confront challenges facing Zam-
bian children, from malnourishment
to HIV/AIDS. The church has both a
strong presence in the Zambian coun-
tryside and the confidence of local
people, according to Rob Radtke,
president of Episcopal Relief & Devel-
opment (ERD), the development arm
of the Episcopal Church.

“People turn to the church when
their child is sick,” Radtke said. “They
also turn to the church for information
about how to make their lives better.”

ERD has announced receipt of a
$1 million grant from the Conrad N.
Hilton Foundation to expand its early
childhood development program in
Zambia. The program takes a holistic
approach to addressing a range of
needs, from nutrition and sanitation
to improving parents’ livelihoods.

Under the program, ERD teams
will help trainers from the Zambian
Anglican Council equip volunteers
for a host of projects. When volun-
teers visit rural communities, they’ll
encourage such practices as breast-
feeding, planting of kitchen gardens,
and organizing of “savings groups,”
in which young mothers help each
other keep more of what they earn.

Congregations play a central role in
these efforts, as in previous initiatives
to distribute malaria nets, Radtke
said. Sometimes what’s needed is to
counter misinformation, such as the
popular belief that one contracts
malaria by eating bad sugar cane.

“If the Mothers’ Union or represen-

tatives of the church get up and say,
‘It’s important for you to do A, B, and
C for the health of your child,’ it car-
ries a lot of weight,” Radtke said.

Early childhood development is
attracting more investment interna-
tionally, Radtke said, as agencies
enter the home stretch to reach
2015 benchmarks for the United
Nations’ Millennium Development
Goals. Childhood-focused initiatives
produce strong returns on invest-
ment, he said, because those who
reach age 5 are far more likely to
live into adulthood.

What’s more, childhood-focused
projects in developing nations help
groups to set aside their differences
and work together. The Episcopal
Church and Zambian Anglican Coun-
cil have theological differences on

homosexuality, but theological debates
do not interfere when the task is to
help young children, Radtke said.

“I cannot remember the last time a
church representative from Africa
raised a theological question with
me,” he said. “It is always about the
work that we do.”

If successful, the scaled-up pro-
gram in Zambia could serve as a
model for faith-based outreach in
other African countries, where chil-
dren face challenges associated with
HIV/AIDS and rural poverty.

TLC Correspondent G. Jeffrey Mac-
Donald is a freelance journalist
and author of Thieves in the Tem-
ple: The Christian Church and the
Selling of the American Soul (Basic
Books, 2010).

Episcopal Relief & Development photo

A trained volunteer weighs children at an early childhood development center in Zambia.
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Bishop MacDonald
Expands His Work
The Rt. Rev. Mark MacDonald will
begin serving as area bishop for the
Northern Manitoba region of the
Diocese of Keewatin early this year
— as soon as icy roads permit safer
travel. He will serve in this transi-
tional role in addition to his role as
National Indigenous Anglican Bishop.

David Ashdown, Archbishop of
Keewatin and Metropolitan of Rupert’s
Land, made the announcement on
December 17.

“Bishop Mark shall have full epis-
copal authority in Northern Mani-
toba Region in all matters except for
those matters which I am required
by canon to retain, namely those
relating to the discipline of clergy,”
Ashdown wrote.

Two Primates
Challenge Pilling
Two top leaders among archbishops
of the Global South have written a
detailed three-page statement of
serious concerns about the Pilling
Report under consideration by the
Church of England.

The Most Rev. Mouneer Hanna
Anis, chairman of the Global South
Primates Steering Committee, issued
the statement December 12 with the
Most Rev. Ian Ernest, the group’s
general secretary.

They wrote: “The Global South
considers forward movement on the
Pilling Report’s recommendations
as equal to what the North Ameri-
can churches did ten years ago,
which caused much confusion in
the Communion. This reminds us of
Eli the High Priest who turned a
blind eye to the wrongdoings of his
sons, which led to a period of spiri-
tual dryness when the Spirit of God
departed from the midst of his peo-
ple (Ichabod).”

Their full statement is available
at livingchurch.org.
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When the Bishop of Los Angeles
combined St. Martha’s Church, a
former mission in West Covina, with
Holy Trinity Church, Covina, the
hallmark of our mindset had been
ad invicem, or “one with another.”
The Rt. Rev. J. Jon Bruno preached
our first service together on the first
Sunday after Easter in 2013. We are
now indeed one with another, mu-
tually invigorated in worship and
fellowship.

Yet until recently the ingathering
of St. Martha’s former congregation
was not complete. The Rev. Alexan-
dra Conrads had been preaching two
Sunday services, one of which was in
Spanish. When the Rev. Mark Stuart
made an introductory and welcom-
ing visit to that congregation, he had
been priest-in-charge at Holy Trinity
only since early February.

During the visit, parishioner
Theresa Alvarez asked that the im-
age of Our Lady of Guadalupe be al-
lowed to accompany them, and in a
special way: “to take her to Holy
Trinity in a procession, so as to
honor her in public, to the music of
mariachis in the ways of our cul-
ture.” Fr. Stuart could see that this
idea would be essential to make Holy
Trinity a real home for the members
of St. Martha’s, but he had no idea
where Our Lady’s home would be at
Holy Trinity. But the vision began to
take form as Stuart hired the Rev.
Steven De Muth, a bilingual deacon.

Holy Trinity formally welcomed
St. Martha’s Spanish-speaking con-
gregation in mid-August, dedicating
a renovated chapel behind the main
church building.

Parishioners, clergy, guests, and
mariachis met in Covina Park, where
all awaited the arrival of the image of
Our Lady of Guadalupe. Deacon De
Muth, along with Jose Alvarez and
Eduardo Peniche, ceremoniously re-
moved the image from St. Martha’s,
finally delivering her to Covina Park.
We processed east along Badillo
Street. The group reached more than

100 people as we approached the
chapel yard.

Nearing the chapel entrance, Stu-
art called out in a strong voice, “Lift
up your head, O gates, be lifted up,
ancient doors.” The image of Our
Lady was hung on the eastern wall.
De Muth, who will preach in Span-
ish each week in the chapel, prayed
for “all who enter this chapel and
all who seek for help from Our Lady
of Guadalupe.”

Then Stuart said: “I name, dedi-
cate, and bless this sacred chapel
under the patronage of Our Lady of
Guadalupe in the Name of God the
Father, God the Son, and God the
Holy Spirit. Amen.”

Eduardo Peniche, a member of St.
Martha’s, was moved by the service.
“Although the people at Holy Trinity
were friendly and welcoming, I felt I
had lost my church until I helped to
carry Our Lady of Guadalupe in the

EYEWITNESS

A Diffusion of Blessings

NEWS | January 19, 2014

Parishioners of St. Martha’s Church, West Cov-
ina, escort an image of Our Lady of Guadalupe
to Holy Trinity Church, Covina. Their procession,
which included a mariachi band, concluded
with Holy Communion.
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procession. When I saw her on the
wall of our new chapel, I felt inside,
This is now home.”

Jose Alvarez called it an honor
and privilege to carry the image. “I
felt for the first time that I truly was
a part of the diversity of the Holy
Trinity family, that I belonged,” he
said. “I was joyful.”

People filled the chapel to its ca-
pacity, breathing in air sweet with
the scent of two huge bouquets of
red roses. With the exception of the
southern wall’s stained-glass win-
dows depicting the Creation, the
chapel has been fashioned anew
from an underused children’s chapel.
Newly tiled, the chapel has also been
painted a brilliant white. Modern
windows have replaced the 50-year-
old ones on the north wall.

The jewel-like chapel is newly fit-
ted with a rich wood altar, ambo, vo-
tive candle stands (with intensely
cobalt holders), and a baptismal font.
Prie-dieux made of thick oak sit on
both sides of the nave. Russell Weaver
hand-crafted these furnishings in 1984

and became a part of St. Martha’s for
the next 29 years

Over everything hangs a wooden
cross on the wall behind the altar. This,
too, came from St. Martha’s; it was not
in service there and needed refurbish-
ing. The pews were also salvaged.

Something powerful happened
during the first 40 minutes of the
service, which began at 6:20 p.m.,
when the light in the southern sky
met the pattern of the stained-glass
windows, fully reflecting their im-
ages throughout the chapel.

Falling on the intense white of the
northern wall, the colors diffused and
scattered: azure, aquamarine, pale hy-
acinth, amethyst, cornflower, emer-
ald, marine, myrtle, jonquil, with
touches of lemon and tangerine.

In “The Windows,” 17th-century
poet George Herbert asserts that the
preacher alone is “a brittle crazy
glass” but that in the temple of God’s
church the preacher is allowed to be-
come a “window through” his grace.
To make stained glass, the images and
their colors are “annealed” or burned

into the glass. For Herbert this
process becomes metaphorical, as
God’s grace purifies the preacher:
“More rev’rend grows” as the preacher
stands in the light of “Doctrine and
life, colours and light, in one / When
they combine and mingle.”

In Herbert’s terms, Stuart and De
Muth were “anneal[ed]” in God’s grace.

Pamela Mellott

Bishop Otis Charles Dies
The Rt. Rev. E. Otis Charles, whose
years of pro-gay activism included dis-
closing his own sexuality in 1993, died
Dec. 26 in San Francisco. He was 87.

Born in Norristown, Pennsylvania,
he was a graduate of Trinity College
and General Theological Seminary. He
was ordained deacon and priest in 1951
and served churches in Connecticut,
New Jersey, and New York. He was
Bishop of Utah from 1971 to 1986, and
served as dean and president of Epis-
copal Divinity School 1985 to 1993.
The bishop and his former wife, Elvira
Charles, reared five children during
their years in Utah.
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By Christopher A. Beeley

As Catherine F. Huisking Professor of Theology at the
University of Notre Dame, the Rev. Brian E. Daley,
SJ, immerses himself in the theology of the fourth
through eighth centuries. Pope Benedict XVI gave Fr.
Daley a distinctly 21st-century honor by presenting
him with the 2012 Ratzinger Prize for Theology.

Fr. Daley, who has taught at Notre Dame since
1996, is an alumnus of Fordham University, the Uni-
versity of Oxford, Loyola Seminary of New York, and
Hochschule Sankt Georgen in Frankfurt, Germany.
He completed a DPhil at Oxford in 1978.

In this interview with the Rev. Christopher A. Bee-
ley, Walter H. Gray Associate Professor of Anglican
Studies and Patristics at Yale Divinity School, Fr. Da-
ley reflects on his vocation and the kindling of his in-
terest in the theology of the early Church during his
undergraduate studies.

HHooww  ddoo  yyoouu  uunnddeerrssttaanndd  yyoouurr  wwoorrkk??
I see what I do in studying the early Church as part of
theology, not just social history, Church history, or in-
tellectual history. There is a long tradition of reflec-
tion on the Christian gospel. I offer it to people in all
the churches for their nourishment and continuing
reflection. If theology is faith seeking understanding
— which is certainly an Augustinian idea — then the-
ology begins in the preaching of the liturgical com-
munity, but it also looks carefully at historical, philo-
sophical, and social questions; it aims to enter more
deeply into the gospel through them. That makes the-
ology different from history and religious studies,
which are important approaches as well. In my life,
doing this has been a priority for me.

There’s not a hard line, in my opinion, between the
work of preaching and that of teaching theology to
high-school, undergraduate, and graduate students:
they both have to do with animating what the Word of

Animating God’s Word
T W E N T Y M I N U T E S W I T H B R I A N E.  DA LE Y,  SJ

Matt Cashore/University of Notre Dame photo
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God might mean. When we preach on Sunday, we do
in a different way what we do when we write and talk
about theological issues in an academic context. But
they’re all variations on a theme. We’re asking, “How
does this word, given to us in Scripture, make sense?”

DDooeess  tthhaatt  aapppprrooaacchh  oonn  yyoouurr  ppaarrtt  rreefflleecctt
aa  ppaarrttiiccuullaarr  tthheeoollooggiiccaall  mmeetthhoodd??
I suppose there are some half-conscious assumptions
that I’ve been working with all along. I usually hesi-
tate to speak about “method” because it can sound
too self-conscious, and it can tend to foreclose on the
work at hand. I have long admired the ressource-
ment theology of people like Chenu, Congar, and de
Lubac. This is one thing I saw when I was invited to
be part of a conference on the so-called nouvelle
théologie: I was thrilled to find in their work the rea-
son I do what I do. In those days, Roman Catholic
theology was characterized by neo-scholastic hand-
books; it was all rational, deductive, and well laid
out, but there was no genuine historical reference in
any of it. The “new” French and German theologians
of the 1930s and ’40s tried to show that all thought,
whether theology or philosophy, happens in a histor-
ical context, which helps shape its meaning. This
seemed to me a more persuasive position. For ex-
ample, Thomas Aquinas is a 13th-century university-
based theologian, and we need to think about who
he’s reading, what other positions he is engaging in
his teaching, what are the conditions for the kind of
work he does, and so on. To discover this was life-giv-
ing for me. In the neo-scholastics of the 19th century
there had been this attempt to outdo Kant and the En-
lightenment thinkers by providing points of absolute
certainty and a concrete method. What Congar and
de Lubac did was to expose how this can truncate
our understanding of what the Church teaches.

A landmark work for me was de Lubac’s Catholi-
cism (English trans. 1950). Despite the title, the book
isn’t a concise catechism or a summary of Roman
Catholic teaching. What I liked most about it was the
way de Lubac shows the theological significance of
Christian community: that theology isn’t just about
handing out correct doctrine; it’s about how we work
in the world, how you treat your employees, how
you read Scripture; it thus begins in a pastoral key. He
also showed how the Fathers taught us to read the
Bible in a different way from modern exegetes, so
that you can see yourself in the story. There has been
a certain negative reaction to this view in later years,
but de Lubac recognized much that was implicit in
early Christianity in terms of worship, biblical criti-

cism, and theology. A lot of the recent renewal in Ro-
man Catholicism has come from the project of these
thinkers. This also applies to liturgical renewal: if
liturgy is the formal worship of the Church, which de-
velops over time, then appreciating that historical
development lets you see what is essential about
Christianity, rather than what is merely a different re-
sponse to each age. It’s the same, I think, with scrip-
tural interpretation.

HHooww  ddiidd  yyoouu  ddiissccoovveerr  tthhiiss  ppeerrssppeeccttiivvee
oonn  tthheeoollooggyy  aanndd  CChhuurrcchh  hhiissttoorryy??
I went to Fordham for my undergraduate studies. I
had done Latin and Greek in high school, and I made
up my mind to be a classics major, rather than to for-
get these ancient languages — I suppose I am an an-
tiquarian by instinct! In my first year I took a theology
course, and we were asked to write a 20-page paper
on a subject of our choice. So I rang up my brother,
who was a college senior, and asked, “What should I
write about?” He said, “Why don’t you write on one of
the Church Fathers?” I said, “Who are they?” So he
explained who they were. Then, on a Sunday night at
about 9, I was up working in the library at Fordham,
rummaging around the theology section, and I found
Quasten’s Handbook. I paged through it and came
across Clement of Alexan-
dria. He sounded exciting
and unusual — his under-
standing of the Catholic
faith in particular. I read
that in Stromateis book 7
Clement discusses the spir-
ituality of being a Christian
in the world. I told my pro-
fessor that I wanted to write
on Stromateis 7. He asked if
I’d ever read Clement of
Alexandria, and I admitted I
hadn’t, but said I’d like to
try. I then set about reading
book 7 of the Stromateis. I found Charles Bigg’s The
Christian Platonists of Alexandria [the 1886 Bampton
Lectures in Oxford, published in 1913] and R.B.
Tollinton’s massive monograph on Clement. And so I
was a kind of patristic theologian from that point on.

WWhhaatt  hhaavvee  bbeeeenn  tthhee  mmaaiinn  cchhaalllleennggeess  
iinn  ddooiinngg  tthhiiss??
That’s a tough question. As a scholar and adviser, I
think the challenge is to keep the balance right, to

I usually hesitate 
to speak about 
“method” because 
it can sound 
too self-conscious, 
and it can tend 
to foreclose on 
the work at hand.

(Continued on next page)
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Son of God? Asking these christological questions is
centrally important.

Similarly, who is the crucified one? What do we be-
lieve about God as a result of Christ’s crucifixion? What
is the human person, what are we called to be, as a re-
sult of that act? What is the character of the whole
Christian movement supposed to be? All these notions
flow out of our understanding of Christ and his cross,
if you watch the development of Christology.

HHaavvee  yyoouu  ccoommee  ffuullll   cciirrccllee ,,  tthheenn,,   iinn
yyoouurr  ll iiffee  aanndd  wwoorrkk??
I see myself as extremely blessed and graced in God’s
providential design. I might have done different
things with my life. I went to Frankfurt by accident.
I was asked by my provincial if I wanted to go to Eu-
rope, and I said, “Sure!” Our first thought was that I
should go to the Jesuit theologate in Lyons, but they
felt they had too many Americans that year, so my
provincial suggested Frankfurt. I knew nothing about
it, but it was supposed to be good. There were ten
Americans there at that time, all from the Midwest,
and they were great. The food was terrible, the build-
ing was pretty drab, the conveniences minimal. But
there was great scholarship being done, including
that of Frs. Aloys Grillmeier and Heinrich Bacht. A lot
of people from my time, too, have done well. There
was a Spanish Jesuit, for instance, named Luis
Ladaria. He later taught at the Gregorianum, was
much respected for his work on the Trinity, and now
is an archbishop and the second in command of the
Congregation for the Doctrine of the Faith in Rome.

YYoouu’’vvee  aallssoo  ggiivveenn  aa  ggoooodd  ddeeaall  ooff   aatttteenn--
ttiioonn  ttoo  eeccuummeenniiccaall  wwoorrkk..
Yes, and it needs to get going again. It’s complicated.
It seems to have lost its head of steam — under-
standably, perhaps. In the ’50s and ’60s, it seemed al-
most revolutionary for Christians to talk to each
other. We were doing something we’d never done be-
fore — reading each other’s books, studying at each
other’s schools, and so on, and we made much
progress in understanding and accepting each other.
But now, younger Christians don’t see ecumenical
dialogue and action as an urgent area of work. Some
in our church think we may have given away too
much. Others take positive ecumenical relations for
granted, and they don’t want to keep talking about

keep a tension between
research into the tradi-
tion and response to con-
temporary questions and thought. You need both for re-
sponsible theological work. I try to draw on the
tradition to speak to people today. You have to be
aware of both past and present. You have to penetrate
these hoary old questions and bring them to bear on the
understanding of the faith today. This is what occurred
in the intellectual revolution of the 19th century. People
asked, “Can you be a Christian traditionalist and accept
a scientific understanding of development, including
Church history?” I think you can, but it took a lot of
reappropriation of the tradition to do it. It seems on the
surface to be contradictory. It’s a question of the de-
velopment of a universal Christian understanding of na-
ture, the physical world, the body: how do we do this?
The challenge is how to hold onto the tradition. There
is a role here for the Church too, which always seems
to be maintaining the traditional answers. Yet the chal-
lenge is not simply to reaffirm traditional positions,
but to embed them in a living commentary. One reason
it’s important to study the early Church, I think, and
other periods of history, is that they give us, in the
process, some purchase on what tradition is and what
we are committed to or not.

AArree  tthheerree  aannyy  nneeww  rreessuullttss  tthhaatt  yyoouu  hhooppee
tthhee  CChhuurrcchh  wwiillll  rreecceeiivvee  ffrroomm  ppaattrriissttiicc
sscchhoollaarrsshhiipp??
In Roman Catholic theology before the late 1930s,
much of the work done on patristic literature was
meant to provide footnotes for dogmatic handbooks;
since the Second World War, the actual theological po-
sitions and personalities of the early and medieval
Church have been studied more extensively for what
they have to say in their own right. Not everything is
good that has appeared since the ’70s, certainly, but a
lot of it is richer in content when seen against the back-
ground of the earlier literature.

The area of Christology is where much of my work
has been. Our understanding of the person of Christ is
obviously central to the Christian faith: who he is, his
relationship to God, his religious context, what he has
called us to do about human need. What we call Chris-
tology asks who Christ is — and assumes we need to be
attentive to that question both in pre-ninth-century
christological discussions and in the questions that are
asked today. In some ways, we continue to repeat ear-
lier problems in new forms. How do we understand Je-
sus as a man of his time and place yet personally the

How do we understand Jesus as a man of his time 
and place yet personally the Son of God? 

(Continued from previous page)

Animating God’s Word
T W E N T Y M I N U T E S W I T H B R I A N E.  DA LE Y,  SJ
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CHANGED Conference
February 9-11, 2014

St. Philip’s Episcopal Church
Frisco, Texas

Connect with innovative
leaders to grow ministry
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the same things; they believe we
mainly need to work and worship to-
gether. Cardinal Walter Kasper, who
just retired from heading the Vati-
can’s ecumenical office, says that the
ecumenical movement is “in hiberna-
tion,” which is not good. He speaks
of the predominance today of a “spir-
itual ecumenism,” the importance of
grassroots relations and work, re-
ceiving the Church of Christ in each
other. There have been many youth
events and movements, lots of peo-
ple getting together, many projects.
Kasper’s Handbook of Spiritual Ec-
umenism (2006) is a good book on
all this. That may be where we are in
Act II of the drama.

We need also new, charismatic lead-
ers — figures like Paul VI, Athenago-
ras, and Michael Ramsey. We may
find that people like these will come
with new possibilities. People seem
to be more cautious today. We need
the Holy Spirit to kick-start the
movement again. But maybe some-
one now — someone like Pope Fran-
cis — can start something new.

PPooppee  FFrraanncciiss  sseeeemmss  ttoo  bbee  aann
eexxttrraaoorrddiinnaarryy  aappppooiinnttmmeenntt..
Yes, I think so. I’ve never met him,
and he’s relatively unknown. But I’m
impressed with his personal free-
dom. Freedom is a central Jesuit
virtue. There are two keys to Ignat-
ian spirituality: the humility of Christ
and the freedom to act as a disciple
in a Christlike way. I see both in
Francis. This is an exciting time to
be alive as a Christian!

WWhhaatt  ddoo  yyoouu  hhooppee  yyoouurr
lleeggaaccyy  wwiill ll  bbee??
I’m not in a rush to retire. It’s enrich-
ing and exciting to be in contact with
scholarship and academic teaching,
and to work with young people who
are eager to plunge into the faith of
the Church. I hope to make my own
work, whatever it’s worth, a gift for
them and for the Church.



Review by Joseph Mangina

We might think three things are certain about the theological movement
known as postliberalism. First, it is quintessentially Protestant, and mainline
Protestant at that; thus its alternative designation as the “Yale School.” It can

be seen as the natural successor to neo-orthodoxy and the Biblical Theology movement
of the 1950s. Second, it is mainly about issues of theological method. It talks a lot about nar-
rative, but rarely gets around to dealing with the actual substance of Christian narratives
— God, creation, redemption, and so forth. Third, postliberalism is a thing of the past.
Having had its moment in the sun, it is destined to follow the movements just named into
the dustbin of history.

These certainties are rendered radically uncertain, however, in two recent books by John
Wright and Peter Ochs. Wright, a minister in the Church of the Nazarene, and Ochs, a Jew-
ish philosopher, are hardly Protestant mainliners. Yet each finds the postliberal turn in the-
ology worthy of sustained attention. They effectively show that it takes us to the heart of
the substance of Christian faith. In their very different ways, each makes a strong case for
the continued viability of postliberalism.

Hanging On with Chalcedon
Two New Works on Postliberalism

Chalcedon
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John Wright’s slender volume packs a remarkable
wallop for its size. At its center is a series of inter-

views and conversations with three leading postlib-
erals: George Lindbeck, David Burrell, and Stanley
Hauerwas. Wright gathered them at Nazarene Theo-
logical Seminary, Kansas City, in 2007, and set them
talking. Much of this material will be familiar to stu-
dents of postliberalism, yet it is still fresh. We hear
Lindbeck speak of his studying theology in postwar
France and Germany, going on pilgrimage to Rome
with thousands of young, idealistic, reform-minded
Roman Catholics. A decade later he is in Rome again
as an official Lutheran observer at the Second Vati-
can Council. One will fail to understand Lindbeck’s
version of postliberalism apart from his deep ecu-

menical passion. Likewise, we hear Stanley Hauer-
was speak of his studying at Yale in the 1960s, where
he discovered both Karl Barth and Aquinas. It did
not occur to the Methodist Hauerwas that what Barth
had to say about Christology and what Aquinas had
to say about the virtues need necessarily be in con-
flict. By the time he arrived at Notre Dame in 1970, he
was already a walking ecumenical movement:

When I went to Notre Dame, they asked “What do
you want to teach?” And I said, “I want to teach a
seminar on the Prima Secundae and the Secunda
Secundae” [the treatises on ethics in St. Thomas’s
Summa]. They said, “Oh, Aquinas is a Catholic
theologian.” I said, “Oh really? When did that
happen? You guys didn’t exist before we existed.
You had to have Protestants to make you Catholic.
He’s sure as hell as much in my tradition as he is in
yours. So I don’t know why you get to claim
possession.”

Postliberal Theology and the Church Catholic is
more than just the interviews, however. The book

opens with a long essay by Wright,
in which he makes the case that
postliberalism should be seen
as continuous with the Roman
Catholic nouvelle théologie. This
middle 20th-century movement,
embodied by such figures as Henri
de Lubac and Yves Congar, was
driven by the return to early Chris-
tian sources. As Wright comments,
“Congar and de Lubac practiced
ressourcement to rediscover the
‘grammar’ of the historic Christian
tradition before the distortions of
modernity” (p. 21).

Wright’s proposal works, I sup-
pose, at a very high level of

generality. It is true that both
postliberalism and the nouvelle
théologie employ ressourcement as
a tool. It is true that both are con-
cerned for Christian unity; thus Con-
gar’s pioneering efforts in ecu-
menism. Still, the theological DNA
seems rather different in the two
cases. While Wright dwells on de
Lubac’s wrestling with the question
of nature and grace, this question, as
such, has never been at the heart of
the postliberals’ theological con-
cerns (the possible exception being
certain of Lindbeck’s Roman Catholic
students). It is striking that to a very
great extent Wright neglects or ig-
nores the Protestant roots of postlib-
eralism. He mentions Barth and Hans
Frei only in passing. Yet it is impos-
sible to imagine Hauerwas without
Barth, or Lindbeck without Frei —
an Episcopal cleric with a strongly
Reformed outlook. This eclipse of
Protestantism is unfortunate to say
the least, though perhaps Wright felt
this story has been told elsewhere.
Yet despite this one-sidedness,
Wright’s account has the virtue of
painting on a large canvas, helping
us think about postliberalism in
light of much broader develop-
ments in modern Christian thought.

Henri de Lubac

David Burrell

Stanley Hauerwas

George Lindbeck

Wright’s account 
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in modern Christian thought.
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It’s important work that needs to be
done.

Still, the real value of the book lies
in the interviews, which are really ex-
tended monologues by each of the
three principals. Of these Burrell is
the least well known, and if this vol-
ume serves to promote his cause I’m
all for it. Burrell, a Holy Cross priest,
is associated with the movement
known as analytic Thomism, which
views Thomas through the lens of lin-
guistic philosophy. If that sounds dry,
think again. Burrell has a wicked
sense of humor and is a gifted story-
teller. Some samples: “In the Ameri-
can Catholic community if someone
becomes a priest, it is really an honor.
In Italy, the young women say, ‘What
a waste!’ So I learned that anticleri-
calism is part of a Catholic diet.” Or
the time he was serving as a priest in
Rome and a man came for confes-
sion: “So he tells me, in a typically
Italian way, ‘Father, I did a little bit of
everything!’ That was my pastoral in-
troduction to Italy.” Burrell shares
with Hauerwas a gift for a certain
holy irreverence. It is not surprising
that they became fast friends at Notre
Dame in the 1970s.

But there is also great theological
insight here. Good Thomist that he is,
Burrell knows both the necessity and
the limits of reason in theology. A story
illustrates the point. During a semes-
ter spent at Southern Methodist Uni-
versity, Burrell struggled to make
sense of Schubert Ogden’s embrace
of process theology, a view that en-
tails major revisions to inherited
Christian doctrine. Then the penny
dropped: “I finally came to see that if
you were a liberal Christian, and you
had to find a place for Jesus, then you
needed some philosophy to do it. But
if you hung on with Chalcedon, you
were okay without it.” A Jesus whose
“place” must be justified by reference
to some systematic metaphysic or

worldview would not be the Lord Jesus Christ.
In short, Jesus for postliberals is unsubstitutably

particular. He resists our treating him as a “symbol”
of some general or higher truth. The Son of God, the
eternal Word, is not other than the Jesus we en-
counter in the gospels. But that means, inevitably, Je-
sus the Jew. A fascinating common thread that
emerges from these conversations is what might be
called “the matter of Israel.” It is remarkable that
Wright’s postliberal informants end up talking so
much about the Jews. The classic liberal Jesus (Har-
nack’s or Bultmann’s, say) is one whose Jewishness
is there to be overcome. But the Jesus of postliberal
theology is and remains the Messiah of Israel. How
should we — and especially how should we Gentile
Christians — think about that?

To help answer that question, we may wish to read
Christian theology through Jewish eyes. This is the

gift offered us by Peter Ochs in Another Reformation:
Postliberal Christianity and the Jews. The book ex-
amines not only such usual suspects as Lindbeck,
Hauerwas, and Robert Jenson, but also Daniel Hardy
and David Ford (Ochs calls them postliberalism’s “An-
glican school”) and even such outliers as John Howard
Yoder and John Milbank. Ochs views postliberalism
through two major lenses, one substantive, the other
methodological. The substantive lens is that of Israel.
One of the things that first attracted Ochs to postliberal
thinkers as a group is their rejection of supersessionism,
and that for reasons internal to Christian theology.
This point is quite crucial. Christians who reject super-
sessionism merely out of consideration for Jews have,
in effect, given up on their own tradition. Christians
who reject supersessionism for the sake of Christ are

Yves Congar

Robert Jenson

Daniel Hardy

The Jesus 
of postliberal 
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more reliable — and far more inter-
esting — partners for the synagogue.

The methodological lens Ochs em-
ploys is the American pragmatist tra-
dition in philosophy, especially as em-
bodied by the great Charles Peirce.
Classical European philosophy sought
after Truth; pragmatism, more mod-
estly, looks for the truth in particular
situations and contexts. It has a typi-
cally American problem-solving out-
look. Ochs suggests that much mod-
ern thinking is dogmatic, and that the
dogma takes shape as certain fixed al-
ternatives. You are either premodern
and traditional, for instance, or you
are modern and critical; there is no
third way. Ochs calls this binary habit
of mind “dyadic logic.” Pragmatism on
the other hand is heuristic, experi-
mental, and open to unseen resources.
It was Marx who said that the goal of
philosophy is not just to understand
the world but to change it. This is true
of pragmatism as well, though not in
the way Marx envisioned. One of
Ochs’s favorite words is repair, as in
the Jewish notion of tikkun olam, the
repair or healing of the world. Philo-
sophical and theological activity are
forms of “reparative reasoning.” The
world is hurting, men and women suf-
fer, traditions are becoming dysfunc-
tional. The question then is How can
we help?

It is this habit of mind that Ochs
brings to the reading of Christian
postliberals, and the results are often
illuminating. He is at his best in show-
ing how postliberal theologians, far
from being dogmatic anti-modernists,
are driven by a passion to effect the
healing of divisions. A central insight
of Ochs’s work may be summarized
as follows. If you think of Christian-
ity as being mainly about ideas, you
will easily succumb to both gnosti-
cism and supersessionism: spiritual
Christianity is superior to carnal Ju-
daism. But if you think that Christi-

livingchurch.org
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anity is about bodies — the body of Christ, the body
that is the Church — you will be less prone to com-
mit these errors. Postliberals, being committed to a
vision of this kind, therefore think of theology itself
in practical and reparative terms. It is no wonder that
the correlation among postliberalism, ecumenism,
and non-supersessionism is so strong. Postliberal the-
ology points to the healing and renewal of the Church
in our time — hence “another reformation.”

The exceptions here prove the rule. While Yoder
and Milbank both show traits of being postliberal,
each harbors commitments that tempt him to leave
Israel behind. In Yoder’s case, it is an apocalyptic
wariness of all tradition, Jewish and Catholic alike; in
Milbank’s case, it is a universalist metaphysics that
threatens to absorb Israel without remainder into
Christ. Yet even with these figures, Ochs consistently
seeks to offer the most generous and inclusive read-
ing possible.

Sometimes, however, Ochs’s generosity and pen-
chant for mediation leads him astray. While I appre-
ciated his efforts to stretch the boundaries of postlib-
eralism, I remain unconvinced that Hardy and Ford
are engaged in the same kind of enterprise as Lind-
beck, Hauerwas, and Jenson. Ochs wants to divide
the terrain in terms of the persons of the Trinity:
American postliberals favor the Son, whereas the
English theologians privilege the Spirit. It is pneu-
matology that explains the more freewheeling, expe-
riential style of the Anglicans as compared to the
more severe — dare we say Barthian — approach of

Postliberal Theology 
and the Church 
Catholic
Conversations 
with George Lindbeck, 
David Burrell, 
and Stanley Hauerwas
Edited by JJoohhnn  WWrriigghhtt. 

Baker Academic. Pp. 176. $27

Another 
Reformation
Postliberal Christianity 
and the Jews
By PPeetteerr  OOcchhss.

Baker Academic. Pp. 288. $28

the others. For Ochs this remains a difference in em-
phasis within a shared vision.

But arguments about the relation of Christ and the
Spirit are theological arguments. The mere fact that
theologians are postmodern — and who, nowadays,
is not? — or that they are engaged in reparative forms
of reasoning does not by itself signify agreement.
One needs to look at the substantive claims. Ford’s
Wisdom Christology, for example, proceeds out of
the pneumatic experience of “affliction” in a way that
is simply not true for Jenson or Lindbeck. Prioritizing
Wisdom represents a particular theological decision.
It may be a good decision, but it is not the same as
prioritizing narrative, which for the Americans is in
turn a function of their high Lutheran christologies.
This is more than just a matter of balance, but of dif-
fering construals of Christ, gospel, Church, and sal-
vation. While Ochs wants all his favorite Christian
theologians to sing in the same choir, there are cer-
tain dissonances that seem hard to ignore.

Yet for all this, we can be grateful for this extraor-
dinary intervention in Christian theology from one of
its chief Jewish friends. This book is indeed a gift.
Neither this volume nor Wright’s should be read as a
vindication of postliberalism. Better to read them as
a vindication of substantive, scripturally serious
Christian theology. Insofar as postliberal theologies
further that end, the movement will have been worth-
while.

Joseph L. Mangina is professor of systematic theol-
ogy at Wycliffe College, University of Toronto.
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Review by Patrick Hayes

Not since John Tracy Ellis’s
1963 masterwork on Cardinal
James Gibbons have we seen

the depth and breadth of religious bi-
ography equaling Patrick Carey’s
book on Avery Dulles, one of the
most inventive and notable theolo-
gians of the last 50 years. Not only
does Carey splay out a decade’s
work with meticulous care and con-
sistency, rendering the facts of
Dulles’s life with exceptional co-
gency and precision; he also probes
his subject’s vast opus with remark-
able alacrity. It is one thing to get the
facts straight, but this is no mere
work of journalism. It is the best of
historical theology.

Showing the progression of Dulles’s
early formation and the development
of his thought while still a student at
Harvard, Carey summons a picture
of a boy who turned away from some
of the temptations afforded to others
of his station. Though nurtured in a
life of privilege, Dulles showed sur-
prising abilities at self-regulation, the
habits of which created within him a
discipline for study and writing. His
output was prodigious and influen-
tial. This rightly earns him Carey’s
approbation as a “model theologian.”

Fair and measured where others
have been prone to rail against
Dulles for being too soft on ques-
tions of authority and ecumenical
outreach or too rigid on questions of
apologetics and tradition, Carey
presents a man who is not without
foibles but a consummate seeker of

truth. The charm and wit that those
close to him were often privy to is
captured quite well. As both a stu-
dent and later as a colleague of
Dulles at Fordham, I found myself
saying, “Yes, that’s Avery,” with every
page I turned.

Carey finds that for all his skill in
marshalling the extant evidence,
there are still sources for future re-
searchers to tap. He freely admits
that a fuller portrait of Dulles can be
ascertained as archives in the United
States and Rome become open. Still,
any future student of the life and
work of Avery Dulles, SJ, must now
reckon with Patrick Carey’s magiste-
rial study.

Students of the papacy know that
Dulles had much to say about

universal primacy and the authority
inhering in that institution, espe-
cially as these concepts were under-
stood in ecumenical dialogues in the
last half-century. In John O’Malley’s
history of the popes, the accent is on
the mischievous — typically high-
lighting popes flouting their author-
ity or shouldering the burdens of of-
fice without the requisite aplomb.

O’Malley spends considerable
time discussing the early develop-
ment of the papacy — a not uncon-
tested matter — and argues for the
place of the Apostle Peter as the first
pope. His adherence to this tradi-
tional line of thinking is tactful (he
adheres to the official list given in
the Annuario Pontificio), but it
does not signal an uncritical reading
of the papal office in the coming cen-

turies. To the contrary, O’Malley of-
ten sides with Dante in casting cer-
tain popes into hell.

A Jesuit at Georgetown University,
O’Malley’s earlier work focused on
preaching in the papal household
during the Renaissance. His fond-
ness for the period is evident. He
heaps praise on Popes Nicholas V

(1447-55) and Sixtus IV (1471-84),
not merely for how adroitly they ad-
ministered the See of Rome but also
for what they did for Christendom
by founding and enhancing the col-
lections of the Vatican Library. Other
projects ensued. Nicholas, for in-
stance, called for a jubilee year in
1450, summoning pilgrims to Rome.

Avery Cardinal Dulles, SJ
A Model Theologian, 1918-2008

By PPaattrriicckk  CCaarreeyy. Paulist Press. Pp. xxv + 710. $49.95

A History of the Popes
From Peter to the Present

By JJoohhnn  WW..  OO’’MMaalllleeyy ,,   SSJJ. 
Sheed and Ward. Pp. xvi + 351. $26.95

From Dulles to Popes in Hell
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It increased the coffers of the
city’s treasury immeasurably, al-
lowing for the repair of vital serv-
ices, including an aqueduct that
transported water to the future
site of the Trevi Fountain.

In O’Malley’s narrative, the
modern papacy is ushered in
through humiliation. In the wake
of the French Revolution, in Au-
gust 1799, Pius VI died in a French
citadel near Avignon without ben-
efit of a Christian burial. Euro-
pean powers did little to ease the
strain on subsequent popes. By
the time the First Vatican Council
ended in 1871, Pope Pius IX was
practically impotent and reduced
to playing on the sympathies of
the world as the “prisoner of the
Vatican.” In the 20th century,
Marxist Communism cast a long
shadow. And yet the papacy sur-
vives and, to many, remains as ro-
bust as ever. O’Malley ties this to
papal fealty, which he calls a hall-
mark of Roman Catholic self-iden-
tity.

Whether such loyalty can be
sustained in the modern age is an
open matter and it may be that the
institution will have its weak mo-
ments as it tries to serve the
whole Church. But Jesus’ admo-
nition to Peter is instructive, for
what it says about popes as much
as for what it means for the
Church: “the gates of hell shall not
prevail against it” (Matt. 16:18).

Patrick J. Hayes is the archivist
for the Baltimore Province of the
Redemptorists and author of A
Catholic Brain Trust (University
of Notre Dame Press, 2011).
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We have come a long way in the study of Orthodoxy in Eng-
lish since Metropolitan Kallistos (Ware) completed his
groundbreaking work, The Orthodox Church, in 1963. Al-

most 50 years later, Ware’s book is still the best place to begin, but for
those who wish to wander farther in the field, and for the more ex-
perienced student, there are great riches. These are two of the most
recent.

These books are complementary. McGuckin’s Encyclopedia fol-
lows the usual format for such reference books, with entries and
brief bibliographies for well more than 300 subjects, arranged alpha-
betically and with useful cross references, a complete list of entries,
and an index. All this makes for easy use. To add to the Encyclopedia’s
general utility, McGuckin includes “Foundational Documents of Or-
thodox Theology” and nine texts from the Creed of Nicea (325) to por-
tions of St. John of Damascus’s “Exposition of the Orthodox Faith,”
preceded by a short but insightful introductory essay.

Casiday’s volume, on the other hand, is a collection of 53 essays, di-
vided into three sections: “Orthodox Christianity around the World,”
“Important Figures in Orthodox Christianity,” and “Major Themes in
Orthodox Christianity.” In this last section one finds the usual sub-
jects, like hagiography, the Philokalia, and music, but there are also
some interesting and fresh subject areas, like the relationship of
Jewish apocalypticism and Orthodox mysticism, mental health, and
the relationship of Orthodoxy to world religions. These essays are
substantial, usually with notes and fairly extensive bibliographies,
and there is an index.

Both McGuckin and Casiday cast Orthodoxy in its broadest term to
include non-Chalcedonian traditions. This is helpful, especially as
there remains little in English on these churches for the non-special-
ist. With world attention focused on the region, it is helpful to have
articles on Syrians, Assyrians, Copts, and Ethiopians. As these com-
munities face continued pressure in their mother countries, their
communities in the United States continue to grow, and these books
will help local clergy and congregations to be good neighbors and in-
formed friends.

Most clergy will not be able to afford either of these reference
tools, but they are just right for parish libraries, and those who have
access to library copies can count on their reliability.

The Very Rev. Peter Eaton
St. John’s Cathedral

Denver

The Encyclopedia of Eastern Orthodox Christianity
Edited by JJoohhnn  MMccGGuucckkiinn. Wiley-Blackwell. Pp. xxviii + 833 (two volumes). $410

The Orthodox Christian World
Edited by AAuugguusstt iinnee  CCaassiiddaayy. Routledge. Pp. xxii + 585. $250



bodies. If you want to know the story of how the
Presbyterian Church (U.S.A.) and the Presbyte-
rian Church in America and the Orthodox Pres-
byterian Church separated, this is the
book to tell you. 

Hart has a theory of what drives these
divisions. Calvin’s reforms were made
possible by the sponsorship of
the city government in Geneva.
From the first, the Reformed
movement saw itself as actively
engaged with civil society and
committed to the reform of pub-
lic morality and civic life. This
leads to an inevitable tendency
toward a lowest common de-
nominator theology in order to
encompass the largest possible
coalition of Christians for the
purpose of reforming public life. 

In response comes a protest
by those who perceive the loss
of classical Reformed doctrine
as a slide toward works righteousness and there-
fore issue a call to return to Reformed confes-
sions such as the Synod of Dort. Conscience di-
vides around the confessional document and a
new round of church division ensues. Hart is en-
cyclopedic in his documentation of these con-
troversies both in the old Christian homelands
and in the mission fields. The accumulation of
large numbers of these stories in so few pages be-
comes overwhelmingly sad and a cautionary tale. 

This will be a useful handbook for clergy and
leaders in the Reformed world. Anglicans will
find it a helpful guide to the ways in which
Calvinism has influenced the English Reforma-
tion, the classic prayer books, and the split with
Puritans.

The Rev. Leander S. Harding is rector of St.
Luke’s Church, Catskill, New York.
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Review by Leander S. Harding

Historian D.G. Hart teaches at Hillsdale
College and was formerly the director of
the Institute for the Study of Evangelicals

at Wheaton College. He is a well-known speaker
and writer in the world of Reformed theology. In
this volume he gives us a one-volume history of
Calvinism. He actually prefers the terms Reformed
Theology or the Reformed Church to Calvinism. 

He points out that non-Lutheran Reformed the-
ology was a movement with an ecclesial expres-
sion before Calvin became a Protestant and that
Calvin’s Institutes were written as a brief to win
support from princes and magistrates for the
faith of Protestants. This is not a book of intel-
lectual history or of historical theology. Readers
looking for a comprehensive summary of Calvin-
ist thought and an exposition of points of con-
vergence and divergence with other traditions
will be disappointed. 

This is history proper and the volume of the
history surveyed means that any analysis must be
in very broad strokes. Calvin and the Reformed
tradition are recommended for a desire to be
more thorough in carrying through the biblical
reform of medieval Roman Catholicism and for
stressing the sovereignty of God in bringing the
believer to faith, the necessary pursuit of holy liv-
ing, and the presbyterian form of church govern-
ment that stresses the parity of ministers and
gives an appropriate place to the laity in the
polity of the Church. The superiority of Calvinism
to other traditions of Christian theology and
practice is largely taken for granted by the au-
thor. 

There are moments of theological analysis that
emerge in the story, and these come in the con-
text of the numerous attempts to reform the Re-
form movement. Each of these movements of re-
newal produces a confessional document that is
then the occasion for the creation of new church

Calvinist History Proper

Calvinism: A History
By DD..GG..   HHaarrtt. Yale. Pp. x + 352. $35
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FIRST PERSON

St. Paul and My Brother Peter
By Sarah Marie Gresser

When plans change my little brother, Peter, smiles and says, “Oh, I don’t mind it.” It’s not a
statement of capitulation. He is not giving in or settling. There is jolliness in his voice and
on his face. Moving to Washington, D.C., soon after my graduation from Marquette Univer-

sity has given me the chance to reflect on my little brother’s attitude.
In the long term, I hope to research, write, and analyze foreign policy, military affairs, defense pol-

icy, or terrorism, either within the legislative branch or within a think tank or policy organization. I
had expected to move out to the city and work an unpaid internship, along with a part-time job to pay
bills (there are many overqualified baristas, nannies, and waitresses in this city). I am blessed to have
found a position sooner than I expected.

As with many recent graduates, my first job after graduation seems somewhat unrelated to my
goals, but it is a fantastic position with a wonderful boss and staff who are invested in the success and
happiness of their colleagues. I will be busy, and challenged to grow in the position. As typically
occurs when plans change, even for the better, I feel shocked and nervous, but also humbly thankful.

Before college, throughout college, and as I searched for a job, I struggled with contentment. I
know that contentment is altogether different than what I feel about my new work. Indeed, within

the last month, the Lord has allowed me to reflect upon the contrast between my current inner state
and an inner state that declares with true contentment, “Oh, I don’t mind it.”

When I think of my brother’s statement, St. Paul’s words to the church in Philippi ring in my ears: “I
have learned to be content with whatever I have. I know what it is to have little, and I know what it is
to have plenty. In any and all circumstances I have learned the secret of being well-fed and of going
hungry, of having plenty and of being in need. I can do all things through him who strengthens me”
(Phil. 4:11-13). Contentment allows St. Paul to write these words from prison.

When I think of contentment or satisfaction, I imagine myself returning from a cupcake and coffee
shop. I have consumed just the right amount of caffeine and sugar. For the moment, I am satisfied.
The contentment that St. Paul speaks of is so enduring and so deep that cupcakes and coffee do not
compare. What is the secret to such contentment or satisfaction? St. Paul says, “I can do all things
through him who strengthens me.” The secret to contentment is him, our Lord Jesus Christ.

True contentment is not bound by time or situation. It is an internal state of relationship with the
creator of our souls. It is an awareness of the implications of St. Paul’s words in the second chapter of
Philippians. Jesus Christ “humbled himself and became obedient to the point of death — even death
on a cross” (2:8). The creator of the universe loves us — including you and me — so much that he
became the spotless sacrificial lamb, or, as the Book of Common Prayer puts it, a full, perfect, and suf-
ficient sacrifice, oblation, and satisfaction for every single sin we commit. A true sense of content-
ment comes when we allow this fact to permeate our daily thoughts and actions.

Remaining content in Christ may often be a struggle, especially in times of adjustment and stress.
Praise the Lord for little reminders from little brothers.

Sarah Marie Gressera, a graduate of Marquette University, is the executive assistant to the associate vice president of
student affairs at Georgetown University and the older sister to Maritza, Andrew, and Peter.
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By Robert W.  Jenson

Let me set things up with an anecdote — a dis-
proportionately long one, I confess. I will make
a couple of observations directly about it, and

then carry on past the anecdote but along its trajectory.
Since I had taught at Oxford it was assumed that I

was a Lutheran who knew something about Anglican-
ism, so I was appointed to the opening round of Amer-
ican Episcopal/Lutheran dialogue.

It quickly became clear to us that the chief differ-
ence between the two traditions was not in what they
taught but in how they taught it. Lutheranism was born
in a university, and during its formative period was ac-
customed to debate possibly divisive matters in aca-
demic fashion, draw up statements of the results, and
formally adopt them. There is a book of these and if
you want to know what Lutherans are officially com-
mitted to teach about F, you can just look it up. If F is
not in the index, you may take it that the matter was
not controverted, is open, or is still controverted. (You
should worry about the last possibility.) Anglicanism,
born in struggle about church order, has located its de-
cisions in orders of worship and governance. If you
want to know what Anglicans believe about F, listen
for it in their prayers, and watch for it in their politics.
(And worry when they tinker too much with their
prayer book.)

We thought the only thing we could do was point out
this circumstance to the churches and ask each
whether it could live with the style of the other. For
ourselves we said Why not?

Looking at these modally different bodies of
teaching with mutual forbearance, we came to

agree that there was only one thing about which
there was actual material conflict: the status of the
episcopate in apostolic succession. For Episco-
palians this was a pillar. Lutherans belonged to
churches ranging from one governed by ancient
sees with impeccably unbroken succession of con-
secration in place to “free churches” formed but
yesterday. Here we sat down to constructive work.

We came to define apostolicity as a single great ac-
tive stream of faithfulness to the apostles’ Church,
within which a vital factor was the activity of “over-
sight.” Historically this had been in the care of bishops
— “overseers” — succeeding in place. At the time of

the Reformation the Church of England maintained its
apostolicity in considerable part by continuing this an-
cient practice of oversight. Many Lutheran churches,
on the other hand, found they could maintain neces-
sary oversight only by finding other ways of deploying
it. We proposed that if each church could accept the
appropriateness of the other’s initial action in its situ-
ation, the way was open to work out steps toward a
mutually recognized episcopate.

Our report instanced these results, and said there
was really nothing more to discuss. Then we waited
for response — and waited and waited. When the hi-
erarchies’ silence became embarrassing for them, they
punted by calling for more — of course — discussion,
perhaps starting with “What is the gospel?” Again I
was appointed to the Lutheran delegation.

At our first meeting an Episcopal delegate — to my
distress I forget which one — gave an elegant exegesis
of the Apostles’ Creed, and said, “I would have thought
this or something like it was gospel.” The Lutherans
said, “Well — yeah.” Then a Lutheran detailed the doc-
trine of justification by faith. The Episcopalians
thought that seemed right. So what did we do next?

There was nothing to do but draw up a list of such
subsidiary topics as the relation of “law and gospel.” At
the first meeting along these lines, the Lutherans im-
mediately fell to fighting among themselves, with the
Episcopalians a bemused audience.

After, I think, a second such session, Krister Sten-
dahl and I — not natural allies — resigned with a joint
statement that assembling to rake over these Lutheran
quarrels was a waste of time and an embarrassment
before the other delegation. And that was the end of
my official participation in Episcopal/Lutheran dia-
logue. (After further labors and agonies the Episcopal
Church and the Evangelical Lutheran Church in Amer-
ica established their fellowship much along the lines
we had proposed in the first place.)

Afirst observation: many readers will encounter
this narrative as a tale from another world. In

those days, were Episcopalians and Lutherans ac-
tually excluded from one another’s Eucharist? And
did they really feel serious pain from that? So that
some churchmen and scholars devoted part of their
lives to resolving the dividing matters of faith and or-
der? And can it be true that the results of “the dia-

Thinkstock photos

The Strange Future of 
‘the Ecumenical Movement’

January 19, 2014 • THE LIVING CHURCH   23

(Continued on next page)



logues” when published sold well, and were noted
by the press?

It is not that the dialogues left nothing lively in the
present day. They produced much faithful and ground-
breaking theology that lives in wide stretches of the ec-
umene, often without awareness of its provenance. I
may instance the communion ecclesiology or a doc-
trine of the Eucharist as sacrifice acceptable to many
Protestants. But the ecumenism that sought to over-
come division by formal dialogue is ancient history for
all but a few who are themselves ancients and some
specialist historians.

A second observation: the division be-
tween Lutherans that ruined the second
round of our dialogue foreshadowed
something. No sooner had Episcopalians
and Lutherans in the United States es-
tablished fellowship than each began to
splinter into new churches out of fellow-
ship with each other. In this they are
merely typical of the once “mainline”
Protestant groups.

We move on from direct reference to
my anecdote. Not only were the mainline
denominations beset by divisive internal
controversy; they were simultaneously
smitten by a wasting disease, whose
agent is variously identified but whose
presence is plain. Their theological, de-
mographic, and financial declines are related and con-
tinue unchecked. They are already too internally riven
to pay much attention to division from others.

The ecumenical movement centered on “the dia-
logues” was carried by these now distracted and en-
feebled bodies and the Roman Catholic Church. And
there is no one to pick up the burden on the Protestant
side. Evangelicals are rarely bothered by questions of
eucharistic fellowship — or by sacramental matters
generally — and when they do think about such fel-
lowship they assume that they are all in it anyway. In
the dialogue days, when a meeting included evangeli-
cals they would regularly demand moving from wor-
ries about sacramental fellowship to more interesting
matters.

So what do we do now? I think the first thing is to
remember that we pray for something we will

not do: “thy Kingdom come.” God will take care of
that, and when he does he will sort out his Church
in ways that will surely surprise us. It may happen
any minute, so let us keep on praying for the unity of
the Church.

If there is to be a long meantime, perhaps we may

suppose that God will be up to something in it. Perhaps
he is indeed winding down the Protestant experiment,
as has been suggested. If things go on as they are, he
will carry on the ecumene with the Roman Catholic
Church, Eastern churches, and Pentecostal groups.
(We will not reckon with an “emerging church,” what-
ever may be brewing in the religious murk. Church —
ekklesia — does not emerge; it is summoned.) We
relics of an earlier providence — and there doubtless
will be some — may be permitted to contribute by rais-
ing voices from antiquity.

Or perhaps God has something more drastic in
mind. When Joseph Ratzinger was a car-
dinal he used to say that further progress
toward overcoming the major divisions
of the Church would require a great and
unpredictable intervention of the Spirit. (I
know he really said this because one time
it was to me.)

Or perhaps the Spirit will act yet more
eschatologically than the cardinal was
contemplating. Perhaps an unimaginable
rehearsal of final judgment will upset the
entire ecclesial fruit basket, so that God
may sort the kinds as he chooses.

These speculative scenarios are of
things only God can do. If nothing

so theodramatic comes to pass and we
simply face more of the same for an in-

definite future, what do we — who are not Roman
Catholic or Eastern — do? There is no going back.

There will be faithful congregations, some in and
some out of the mummies of the mainline. There will
surely be surviving faithful churchly institutions, broke
but struggling on. There already are societies of clergy
and laity, formed for survival in spiritual hard times.
There will be desperate persons and families, holding
faith in unfriendly seas. There are Pentecostal groups
with high understandings of Eucharist and its fellow-
ship. There are theologians who write for the Church
of the creed. Let all these come together, catch as
catch can. Let them cling to baptism, and after that not
be too precise about further conditions of fellowship.

And let all of this be a waiting on the Lord. We do not
need to know what for, short of the Kingdom.

The Rev. Robert W. Jenson of Princeton, New Jersey,
is cofounder of the Center for Catholic and Evangeli-
cal Theology and its journal, Pro Ecclesia.

TLC will publish three responses to this piece in the
February 9 issue.
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SOCIETY OF KING CHARLES
THE MARTYR

ANNUALMASS

Founded 1894

SOLEMN MASS OF
SAINT CHARLES, K.M.

11 a.m., Saturday 29 January 2011
Saint Paul’s Parish, Washington DC

The Rev’d Dr. Andrew L. Sloane, Rector

The Rev’d Dr. Richard C. Martin, SSC, OL
Sometime Rector of Saint Paul’s, Preacher

Charles Wood, Mass in F
Robert McCormick, Director of Music

Followed by catered LUNCHEON
Reservations required, $25 per person:

Check pay to “S. Paul’s” – Memo line: “SKCM”

Send by 21 January: S. Paul’s Office
2430 K St., NW Washington DC 20037

Driving directions:
www.saintpaulskstreet.com

General and Membership Information:
www.skcm-usa.org

In the Presence of the Bishop of Fond du Lac

11 a.m., Saturday 28 January 2012
All Saints , Appleton WI

The Rev’d Patrick Twomey, Rector

Select Preacher, The Ven. ShawnW. Denney, J.D.
Archdeacon of Springfield (IL)

Frank G. Rippl, Music Director
Followed by LUNCHEON

Reservations required.
For cost and other information seewww.skcm-usa.org

Make check payable to “All Saints” – Memo line “SKCM”
Send to: All Saints Church Office,
100 N. Drew St., Appleton WI 54911

by 21 January.
Driving directions, etc., allsaintsapple@tds.net
S.K.C.M. General and Membership Information,

www.skcm-usa.org
or contact Mr. Douglas Ruff, Secretary,

douglassruff@aol.com

Founded 1894

SOLEMN MASS OF
SAINT CHARLES, K.M.

11 a.m., Saturday, 26 January 2013
All Saints’ Ashmont, Boston MA

The Rev’d Michael J. Godderz, SSC, Rector
The Rev’d F. Washington Jarvis, OL, Assistant
Preacher, The Rev’d John D. Alexander, SSC
Rector, S. Stephen’s Parish, Providence RI

Spatzenmesse, by W. A. Mozart
All Saints’ Choir of Men & Boys

Andrew G. Sheranian, Music Director
Followed by BUFFET LUNCHEON

Reservations required. $15 per person.
Make check payable to “All Saints’ Parish”

- Memo line “SKCM”
Send to: All Saints’ Parish Office

209 Ashmont St., Dorchester Center MA 02124
By 15 January

Parish website: http://allsaints.net
S.K.C.M. General and Membership information:

www.skcm-usa.org
or contact Mr. David Lewis, Treasurer

Ameraca453@aol.com

11 a.m., Saturday, 25 January 2014
Saint Vincent’s Cathedral, Bedford TX

The Rt Rev’d Jack Leo Iker, DD, SSC, Bishop
The Very Rev’d Ryan S. Reed, SSC, Dean
Preacher, The Rev’d Martin C. Yost, SSC
Rector, S. Stephen’s Parish, Sherman TX

Cathedral Choir of Saint Vincent
Dr. Barbara M. Burton, Director & Organist

Followed by BUFFET LUNCHEON
Reservations required. $20 per person.

Make check payable to “Saint Vincent’s Cathedral”
- memo line “SKCM”

Send to: Saint Vincent’s Cathedral Office
1300 Forest Ridge Drive, Bedford TX 76022

By 14 January

Cathedral website: www.stvincentscathedral.org

S.K.C.M. General and Membership information:
www.skcm-usa.org

or contact David Lewis, FAAO, Treasurer
membership@skcm-usa.org
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Deaths
The Rev. Norman Herriman Boyd, who
served in California as a non-parochial
priest for much of his life, died Dec. 15
in San Pedro, CA. He was 87.

Born in San Diego, he was a graduate of
the University of California and Church Di-
vinity School of the Pacific. He was ordained
deacon in 1955 and priest in 1956.

He served as vicar at St. Matthew’s, San
Ardo, and St. Luke’s, Jolon, 1956-58; assis-
tant, St. Mark’s, Palo Alto, 1958-61; vicar, St.
David’s, Chico, 1961-63; associate, St. Ed-
mund’s, San Marino, 1963-66; assistant, St.
Matthew’s, West Covina, 1966-67; assistant,
Church of the Ascension, Sierra Madre,
1968-70; assistant, St. Ambrose, Claremont,
1972-74; non-parochial ministry, 1976-82 and
1984-90; and assistant, St. Peter’s, San Pe-
dro, 1991-98.

He is survived by a son, Christopher
Boyd.

The Rev. Edward S. Gleason, editor and
director of Forward Movement from
1995 to 2005, died October 31. He was
80.

Born in Newton, MA, he was a graduate of
Harvard University and Virginia Theological
Seminary. He was ordained deacon in 1960
and priest in 1961.

Gleason led Forward Movement into the

Appointments
The Rev. Dee Wellington Bright, Sr., is rec-

tor of Grace Church, 109 N 13th St., Ponca
City, OK 74601.

The Rev. Charles Browning is priest-in-
charge of St. Andrew’s, 2707 NW 37th St.,
Boca Raton, FL 33434.

The Rev. Charles Cannon is rector of St.
Hilary’s, 5011 McGregor Blvd, Fort Myers, FL
33901.

The Rev. Daniel Lennox is rector of All
Saints’, 707 Washington St., Hoboken NJ
07030.

The Rev. Amanda Lippe is assistant at St.
Thomas, 5690 N Kendall Dr., Coral Gables,
FL 33156.

The Rev. Mark Andrew Jones, BSG is rector
of St. Nicholas’, 1111 E Sample Rd., Pompano
Beach, FL 33064.

Ordinations
Priests

Oklahoma — Stewart D. Clem.  

Deacons
Oklahoma — Nathan D. Carr.
West Texas — Rod Clark, Brian Cannaday,

Rob Harris.
Western Massachusetts — Terry Hurlbut,

Beatrice Kayigwa, Jane Tillman.

Retirements
The Rev. Leonel Blanco, as vicar of Santa

Maria Virgen, Oklahoma City.
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SUNDAY’S READINGS | 2 Epiphany, January 19

Isa. 49:1-7 • Ps. 40:1-12 • 1 Cor. 1:1-9 • John 1:29-42

Everlasting Mystery

God addresses the nation as if
speaking to a dear child: “You

are my servant, Israel, in whom I will
be glorified” (Isa. 49:3). Because this
is divine speech, the voice may be
traced back to the very same voice
that said “Let there be light.” Israel’s
election occurred before the calling
of father Abram. “The Lord called me
before I was born, while I was in my
mother’s womb he named me. He
made my mouth like a sharp sword,
in the shadow of his hand he hid me;
he made me a polished arrow, in his
quiver he hid me away” (Isa. 49:1-2).

Not unlike the tendency of speech
about Christ to migrate in the direc-
tion of Christ’s members, what is
said of the nation may be said of the
individual. And so the prophet hears
a personal address. “And now the
Lord says to me, who formed me in
the womb to be his servant, to bring
Jacob back to him and that Israel
might be gathered to him” (Isa. 49:5).
Yet more is at stake than the recon-
ciliation of an elect people, for the
whole world from end to end is elect
and called. “I will give you as a light
to the nations, that my salvation may
reach to the end of the earth” (Isa.
49:6). Woven into this salvific calling
is the mystery of human anguish. “I
said I have labored in vain, I have
spent my strength for nothing and
vanity” (Isa. 49:4). The Redeemer of
Israel speaks “to one deeply de-
spised, abhorred by the nations, the
slave of rulers” (Isa. 49:7). Who is
this suffering One called to save?

We think we know, but do we?
Twice we hear John the Baptist say,
“I myself did not know him” (John
1:31,33). The one who was not the
light, but came to bear witness to the
light, did not himself know the light.
How could he? The wonder of Christ
is beyond all knowing. If we are to
know him at all, it will be in this way.
Two of John’s disciples heard Jesus
and began to follow him. “When Je-
sus turned and saw them following,

he said to them, ‘What are you look-
ing for?’ They said to him, ‘Rabbi,’ …
“Where are you staying?’ He said to
them, ‘Come and see.’ They came
and saw where he was staying, and
they remained with him that day”
(John 1:38-39). Just as the Spirit re-
mained on Jesus, we are to remain
with Jesus. Remaining with him, his
Spirit spills over us and into us.

This is the “grace of God that has
been given you in Christ Jesus” (1 Cor.
1:4). To remain with Jesus is to be “en-
riched in him” (1 Cor. 1:5). In him we
are “not lacking in any spiritual gift” (1
Cor. 1:7). He will strengthen us to re-
main until the end (1 Cor. 1:8), As we
are in him who is beyond all knowing,
“we regard no one from a human
point of view” (2 Cor. 5:16). There is
wonderment and confusion in this.
Who am I? Who is this “I” that is ask-
ing? “It is no longer I who live, but
Christ who lives in me” (Gal. 2:20). “I
am small and great, humble and ex-
alted, mortal and immortal, earthly
and heavenly. I must be buried with
Christ and rise with Christ and be a
co-heir of Christ and become a son of
God and indeed God himself,” says
Gregory Nazianzen (Oration 7). He
speaks the truth, but I myself do not
know it, for it is beyond all knowing.

Look It Up
Read Ps. 40:3. A new person sings a
new song (Augustine).

Think About It
I do not fully know him, though I
trust I am known by him.
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SUNDAY’S READINGS | 3 Epiphany, January 26

Isa. 9:1-4 • Ps. 27:1, 5-13 • 1 Cor. 1:10-18 • Matt. 4:12-23

Great Light
Living in the “latter times,” we are

called to know that “he will make
glorious the way of the sea, the land
beyond the Jordan, Galilee of the na-
tions” (Isa. 9:1). Whereas there had
been gloom and deep darkness, light
erupts over the nations, joy comes,
and with joy, rejoicing. We see that the
oppressor’s rod is broken. The
prophet’s words are embodied by the
Word, Jesus Christ. Hearing that John
was arrested, Jesus moves from
Nazareth to Galilee to set up his
gospel shop and enroll his first
novices. Jesus finds a “people who sat
in darkness.” Being with them, walk-
ing “on the road by the sea, across the
Jordan, Galilee of the Gentiles, “he is
the true light which enlightens every-
one” (John 1:9). Indeed, he is “the
great light,” the blazing radiance of the
Father that illumines even “the region
and shadow of death” (Matt. 4:16).

“From that time Jesus began to
proclaim, ‘Repent, for the kingdom
of heaven has come near’” (Matt.
4:17). The most obvious evidence of
the kingdom’s nearness is the com-
manding presence of Jesus. He gives
orders and with his very command
conveys the grace to respond. He
says “Repent!” and the world stops
turning. He says “Follow me” and
former things fall to dust and ashes.
He creates in his person a new king-
dom in which good news is the news
of every morning and every evening.
It is the news of the healing of dis-
ease and the end of sickness.

Calling to the nations and to indi-
viduals, Jesus makes a new humanity
by the inner working of his own pres-
ence, a presence perceptible and real.
This is why Simon and Andrew, James
and John, and everyone who hears
this summons responds immediately.
It is not a question of weighing op-
tions. It is not intellectual assent, nor
is it the strong sway of emotion.
Rather, the call is itself the action of
God. Insofar as we know ourselves in
the presence of Christ’s call, we know

only that we are grasped. As Christ is
“acting in man, changing his nature,
entering into a more and more inti-
mate union with him, the divine ener-
gies become increasingly perceptible,
revealing to man the face of the living
God” (Vladimir Lossky, In the Image
and Likeness of God; see his out-
standing essay on the theology of St.
Gregory Palamas). Discipleship is the
work of God’s grace, and God’s grace
is nothing less than God.

The new humanity, though utterly
new because Christ is ever new and
ever faithful, labors under a not-yet
reality. Subject still to mortality and
moral failure, the gift of our union in
Christ may be squandered through
jealousy and distrust. We may speak
of “one Lord, one faith, one baptism,
one God and Father of us all” and
then behave as if some belong to Paul
and some to Cephas and some to
Apollos. What have we done with the
gift? “The nations, hearing the word
of God from our mouths, admire the
good and wonderful things we say,
and then they see that our works are
not worthy of our words” (Liturgia
Horarum, IV, p. 432; Liturgy of the
Hours, IV, p. 520). “[S]o they turn to
blasphemy and say that our words
are nothing more than another fable
and error.” Thus, again and again, we
have to mend our nets, repair the
tools appointed for people-fishing.
First of all, we have to do some in-
ternal work, reminding the commu-
nity of the baptized that we have all
been baptized into Christ. Christ is
our life and center. If we are in him,
we are irrevocably one.

Look It Up
Read Ps. 27:10. Because we are not
united in the same mind and the
same purpose.

Think About It
One holy catholic and apostolic
Church: Christ’s body.

The Wilderness is a new worshiping com-
munity within Saint John’s Cathedral in
Denver, Colorado. We are Anglican in
our heritage, creative in our explo-
ration, and welcoming especially of the
un churched. We seek to create a place
for worship, inquiry, and common life,
open to all. The Wilderness is a Eucha -
rist, thoughtfully designed with original
music and visuals, liturgical texts from
all over the world, opportunities for
silence, and places of prayer and medita-
tion around the building that draw us
deeper into the Scriptures. We hope to
continue to grow as those who are com-
mitted to worship, prayer, formation, and
service to others. If you want to see life as
a journey and not as a resting place, faith
as life-long inquiry and not as pat
answers, liturgy as prayer and not as per-
formance, and church as community and
not as a club, please join us. More infor-
mation at sjcathedral.org/wilderness.  

A LIVING CHURCH Partner

By the grace of God, we hope to make
winsome witness to Jesus Christ in the new
cultural context of the 21st century, a new
apostolic era. We understand that it is the
People of God, gathered, formed and sent
to their homes, neighborhoods, communi-
ties, and into the world, who are the pri-
mary means of sharing Good News of Jesus
and offering caring service in his name to
all of our neighbors. 

Church of the Good Shepherd
2230 Walton Way

Augusta, GA 30904
706-738-3386

goodshepherd-augusta.org

A LIVING CHURCH Partner

Saint John’s Cathedral
1350 Washington St.
Denver, CO 80203  
303-831-7115  
sjcathedral.org
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TTHHEE LLIIVVIINNGG CCHHUURRCCHH rreelliieess  oonn  tthhee  ggeenneerroouuss  ssuuppppoorrtt  ooff  rreeaaddeerrss  lliikkee  yyoouu  ttoo  ffuullffiillll   oouurr  mmiissssiioonn..  
TToo  lleeaarrnn  mmoorree  aabboouutt  hhooww  yyoouu  ccaann  ccoonnttrriibbuuttee  ttoo  tthhee  mmiissssiioonn  ooff  TTHHEE LLIIVVIINNGG CCHHUURRCCHH,,  pplleeaassee  vviissiitt  lliivviinnggcchhuurrcchh..oorrgg//ddoonnaattee..

TTrreeaassuurriinngg  OOuurr  TTrraaddiittiioonn,,  EEnnssuurriinngg  OOuurr  FFuuttuurree::  
PPllaannnneedd  GGiiffttss  ttoo  TTHHEE LLIIVVIINNGG CCHHUURRCCHH

THE LIVING CHURCH has served as a most reliable source of refreshment and learn-
ing for me throughout my ministry. In the midst of conflict within the church, 
THE LIVING CHURCH provides a much-needed space for Christian dialogue and
charitable debate. The irenic voice of TLC should be admired, supported, and
provided for, so that future clergy and laypersons may have access to a distinctly
Anglican forum that is catholic, evangelical, and ecumenical. I am blessed to join 
in the stewardship of this fine publication and its service to the one body of Christ
through a bequest to the Bishop Grafton Society.

—The Rev. Jess Reeves, Interim priest, 
Otey Parish, Sewanee, TN

THE LIVING CHURCH

PEOPLE & PLACES

Send your clergy changes to:
p&p@livingchurch.org

early days of digital transformation. He was
author of Redeeming Marriage (1988), Dy-
ing We Live (1990), The Future that Is
Easter (1999), and The Prayer-given Life
(2007), and numerous issues of Forward
Day by Day.

Before leading Forward Movement, Glea-
son was director of development and a mem-
ber of the faculty of Virginia Theological
Seminary, headmaster of Noble and Gree-
nough School in Massachusetts, and school
minister of the Phillips Exeter Academy in
New Hampshire. He also served congrega-
tions as a rector and curate.

Gleason wrote in the prologue of another
of his books, New Life: “Life is driven by re-
newal, the persistent energy of rebirth that
makes all things new. Pain and loss and
death are inevitable, but each and every time
they happen, there will be new life. Death
happens, but it is never the final answer.”

He is survived by Anne Gleason, his wife
of 58 years; daughters Eliza Gleason Kean of
Washington, DC, Sarah Gleason Ross of New
Milford, CT, and Persis Gleason Elkins of
Minneapolis; and seven grandchildren.

The Rev. Anne L. Hunter, who was or-
dained after a long career as a family
physician, died Dec. 8. She was 70.

Born in Annapolis, MD, she was a gradu-
ate of Brown University and the State Uni-

versity of New York at Stony Brook. Com-
mitted to rural and small-town medicine, she
opened a family practice office in Kingfield,
Maine. She later moved her practice to
Rangeley, where she served as the town’s
only physician and medical examiner for
many years. Before retiring from medical
practice she developed a specialty in hos-
pice care.

She was ordained deacon in 2006 and
served at two parishes in Maine: St.
Nicholas’, Scarborough, and Good Shep-
herd, Rangeley. She also served at Buck
Mountain Church, Earlysville, VA, 2008-10.
She was a hospice chaplain in southern
Maine and in Virginia.

Deacon Hunter traveled extensively
across the world. She played oboe in com-
munity bands in Portland and Virginia, acted
in community theater in Rangeley, sang with
various choruses, and trained standard poo-
dles. Her pet poodle, Weezie, was present
with family members when she died.

She is survived by a brother, Richard
Gould Hunter; nieces Joan E. Hunter and
Kimberly Hunter Deck; and a nephew, James
Gould Hunter.

The Rev. Richard Frederick “Skip” Miles,
Jr., died Dec. 5. He was 73.

Born in Omaha, he was a graduate of the
University Nebraska and Seabury-Western
Theological School. He was ordained dea-
con and priest in 1965. He served as rector,

(Continued from page 25) St. Luke’s, Plattsmouth, NE, 1965-70; rector,
Grace Church, Chadron, 1970-88; and at St.
John’s, Valentine, 1988-98.

He is survived by his wife, Gloria B. Miles;
daughters Mary and Barbara; a brother, Tom
Miles; a sister, Elizabeth Peister; stepchil-
dren Darin Bockman and Lori Schmidt; and
several grandchildren.

The Rev. Glenis Gralton Mollegen died
Dec. 2 at Manchester Manor in Con-
necticut. She was 75.

Born in Alexandria, VA, she was a gradu-
ate of Wellesley College, Columbia Univer-
sity, and Union Theological Seminary.  She
was ordained deacon in 1983 and priest in
1984.

She was the third woman in Connecticut
to become a rector, and served in Connecti-
cut for all of her vocation, including St.
Mark’s, Mystic; St. John’s, Niantic, St. Paul’s,
Willimantic; Grace Church, Newington; St.
James, Glastonbury; and Immanuel St.
James, Derby.

She is survived by Albert Theodore “Ted”
Mollegen, her husband of 51 years; two
daughters, Glenis Ione Mollegen Byrne and
Marion Mollegen McFadden; and four grand-
children.
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www.orderofjulian.org 
262-549-0452 !

THE LIVING CHURCH 
PARTNERS PAGE

The Living Church Partners Page
is our way of thanking our faithful
supporters by lifting up your min-
istries for all of the Church to see.
For more infomation on how to

become a Partner, contact:

Amber Muma
amber@livingchurch.org

(414) 292-1247
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CChhrriisstt EEppiissccooppaall CChhuurrcchh
Gilbertsville, N.Y. 
(Albany Diocese)

PART-TIME RECTOR
Christ Episcopal Church in historic 

Gilbertsville is looking for an energetic 
and compassionate Priest to lead our 
active congregation as we continue 

to seek and do God’s will locally, 
regionally and globally. 

Contact: CCaarrooll AAnnggeelloonnee
((660077)) 778833--22550088 / ccaannggeellrruussss@@cciittlliinnkk..nneett

or MMaarriioonn AAllbbaanneessee
((660077)) 778833--22551100 / aallbbaanneessee@@ssttnnyy..rrrr..ccoomm

Visit our website:
wwwwww..cchhrriissttcchhuurrcchhggvviillllee..oorrgg

THE LIVING CHURCH relies  on  the  generous  support  of  readers  like  you  to  fulfill   our  mission.  
To  learn  more  about  how  you  can  contribute  to  the  mission  of  THE LIVING CHURCH,  please  visit  livingchurch.org/donate.

225-937-0700

For complete festival information 
please visit our website at:
www.stmichaels-kauai.org

or call 808-245-3796

Jazz
Festival

FEATURING:

KAUAI,HAWAII

Matt Lemmler’s New Orleans Jazz 
Revival Band with Jason Marsalis, 
Rex Gregory, Kim Prevost, and 
Bill Solley

At St. Michael and All Angels
Episcopal Church

FEB. 7-8-9, 2014

Eighth annual
All angels

A Tribute to
   New Orleans!
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Sign up online to receive our eNews! Books are also available as eBooks for your reader. Follow us on

Visit ChurchPublishing.org for a complete listing, 
purchase at your local Episcopal bookstore, or call 
Cokesbury customer service 800.672.1789 to order.

Liturgical Resources from Church Publishing

Liturgical Spirituality
Anglican Reflections on the Church’s Prayer
Weil Series in Liturgics
EDITED BY STEPHEN BURNS
This collection of Anglican reflections on the spirituality of the liturgy invites readers into the 
Church’s patterns of prayer, seasons of the year, and sacramental action.
9781596272545 | $28.00

Liturgical Sense
The Logic of Rite
Weil Series in Liturgics
LOUIS WEIL
A premier Anglican liturgical theologian reviews the history of the liturgical 
movement in North America and anticipates next steps in liturgical 
“sensibility.”
9781596272439 | $18.00

Liturgy for the Whole Church
Multigenerational Resources for Worship
SUSAN K. BOCK
A collection of group readings and simple dramas based on stories from scripture, together with 
meditations, story-telling methodology, and an instructed Eucharist, helps church leaders design 
liturgy for children and adults who worship together.
9780898696028 | $25.00

Liturgical Life Principles
How Episcopal Worship Can Lead to Healthy and Authentic Living
IAN S. MARKHAM
Liturgical Life Principles is a delightful introduction to the movement and  
flow of Episcopal services and demonstrates how the liturgy can transform 
human lives.
9780819223241 | $16.00

Liturgical Resources 1
I Will Bless You, and You Will Be a Blessing
Resources for the Witnessing and Blessing of a Lifelong Covenant in a
Same-Sex Relationship
COMPILED BY THE STANDING COMMISSION ON LITURGY AND MUSIC
At its first meeting of the new triennium in November 2012, the Standing Commission on Liturgy 
and Music reviewed the changes made by General Convention and certified this final version.
English 9780898698695 | $24.00
French 9780898698925 | $24.00
Spanish 9780898698909 | $24.00


