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TLC’s Church Directory is now
THE LIVING CHURCH PARTNERS PAGE

The Living Church Partners Page is our way of thanking our faithful supporters by lifting
up your ministries for all of the Church to see. TLC’s Partners Page provides an attractive glimpse into
the life and ministry of parishes, dioceses, and schools that support TLC at Sponsor, Guarantor, or
Associate levels. We are honored to count you as friends in the cause of the Gospel, and pray that all
our readers — across the Episcopal Church and around the Anglican Communion — will be

strengthened by your perseverance and zeal.

There are three ways to appear on
The Living Church Partners Page
ALL Partners will receive:

FREE Partners Page Online Listing all year long! FREE online access to [Nluminations™*

FREE TLC 160z. pint glass  FREE inclusion in TLC’s College Services Directory (if applicable)

Become a Living Church ASSOCIATE $ [Se)e

We will include your listing in each issue of TLC.

Become a Living Church GUARANTOR $1,000

We will include your listing in each issue of TLC.
PLUS you'll receive:

e A half:column Spotlight article (with one color photo)
featuring your parish, diocese or school in an issue of TLC

e Vouchers for FREE 3-month trial print or online subscriptions
for 15 parish or diocesan leaders/members

Become a Living Church SPONSOR $295©@

We will include your listing (with a photograph) in each issue of TLC.
PLUS you'll receive:

e A one-column Spotlight article (with two color photos) featuring your parish, diocese,
or school as the Sponsor of an issue of TLC, underlined by a thank-you note on the Contents page
e Up to 100 copies of the issue you sponsored
e Vouchers for FREE 3-month trial print or online subscriptions for 25 parish, diocesan

or school leaders/teachers/administrators/members

Questions? Need more information? Contact Amber Muma
‘Tlluminations provides concise introductions to each Sunday and holy day lesson.

@ (414) 292-1247 or amber@livingchurch.org.
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Vail: Strength in Numbers

Church of the Transfiguration in
Vail, Colorado, does not own a
building. But that has not stopped it
from growing in 39 years into a
parish with 600 seasonal and year-
round members, three campuses,
and a record for steering 10 percent
of its budget into missions.

In fact, sharing worship and office
spaces with other congregations has
been key to the church’s success,
said the Rev. Stuart Brooks Keith III,
Transfiguration’s rector since 1998.

“We can focus so much more re-
source on people and ministries be-
cause we don’t have to worry about
our own brick and mortar,” Keith said.

Since its inception in 1974, Trans-
figuration has relied on a shared-
space model that keeps overhead
down and ecumenical ties strong.
Offices are at the Vail Chapel Min-
istry Center, where various Chris-
tian and Jewish congregations share

The Episcopal Diocese of Western Michigan consecrated its ninth bishop, the Rt. Rev. Whayne M. Houg-

costs for copiers and other logistics.

“We all have our own staffs, but
we do share back and forth,” Keith
said. “I can call on the other admin-
istrators or secretaries when I'm in
a jam, and they can call on us.”

For worship, the congregation
rents space at interfaith chapels in
Vail, Beaver Creek, and Edwards.

Because other local faith groups
rely on the same shared-space
model, the chapels brim with activ-
ity on weekends. In Vail, for in-
stance, the interfaith facility hosts a
Jewish group on Friday nights and
Roman Catholics on Saturdays. On
Sundays, it’s a rotating mix of Bap-
tists, Episcopalians, Lutherans, Pres-
byterians, and Roman Catholics.

Out of this collaborative model
have grown benefits both financial
and spiritual, Keith said. The con-
gregation’s rent expenses — includ-
ing $18,000 per year to use the Ed-

....

land, Jr., on September. 28. Hougland (shown here with his family) arrived in Western Michigan after serving
as rector of St. Luke’s Church in Salisbury, North Carolina, since 2005. He is married to Dana Lynne Houg-
land, an educator and autism specialist. They have two grown daughters.
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wards Interfaith Chapel and Com-
munity Center, where Transfigura-
tion meets for most of its worship
— provide bargain access to facili-
ties valued together at more than
$10 million.

Building on close working rela-
tionships, Transfiguration has taken
ecumenism to heart in structuring
its leadership team. The church’s
staff reflects five different denomi-
national backgrounds.

Interfaith collaboration shapes
the church’s outreach, too. Partner
congregations came together re-
cently to lobby a local medical cen-
ter for a part-time chaplaincy posi-
tion.

What'’s more, they pool resources
to fund Vail Valley Cares, a charita-
ble foundation that pours upward of
$150,000 into community services
each year.

“Because we're not all wrestling
with our own physical structures,
we're able to be far more generous
in partnering with the community,”
Keith said.

The shared-space model has cap-
tured the attention of churches in
other resort communities, Keith
said. He would like to see it tested
and replicated even more broadly
as an alternative for churches seek-
ing relief from burdensome mainte-
nance costs.

G. Jeffrey MacDonald
TLC Correspondent

Back to the Earth

Jesus called his disciples to become
fishers of men, but a postulant in
the Episcopal Diocese of Arkansas
is convinced the calling does not
stop there. He’s looking to make
them into farmers, too.

For 33-year-old seminarian Ragan
Sutterfield, disconnection from the
soil is a rampant spiritual problem
that calls for a return to agrarian-



ism. In Cultivating Reality: How
the Soil Might Save Us (Cascade),
he posits the “farmerhood of all peo-
ple,” in which all claim responsibil-
ity for helping manage the land well.

“We must learn to think and act
deliberately like farmers,” said Sut-
terfield, a first-year master of divin-
ity student at Virginia Theological
Seminary. “We must carry within us
this sense that we are
called to ‘serve and keep’
the land.”

Married with two-year-
old daughter, Sutterfield

Yale INSTITUTE OF SACRED MUSIC

CONGREGATIONS PROJECT
an annual summer seminar to
renew worship, music, and the arts for the life of the world

already has cultivated A weeklong summer seminar in New Haven for LATE JUNE 2014 (exact dates TBD)
close ties to the land in leadership teams from selected congregations to THEME FOR 2014
his native Little Rock - learn, create, and make connections Embodiment:
Suttarmel 4 He’s been a farmer. He's o f:ievelop a project to c!eepen .and extend ministries | The Human Body and the Body of Christ
uttertie in the areas of worship, music, and the arts X . L
also founded and run a fut tolatherlead @EfE More information and application at
. + serve as future resources to other leaders or VV% wwwiyale.edu/ism/congregations.
nonprqflt farm Where troubled communities in their region. = Application deadline is October 15.
youth find a productive outlet.

Now he sees an agrarian resur-
gence unfolding across the United

States. When he attends farming A Bible éveryone can r.ead
conferences, half the participants kg T and understand

are under 30. Community gardens
are proliferating in cities and towns.
Churches have roles to play in en-
couraging agrarian thinking, he says, T
and he expects to be part of that
work when he joins the priesthood.
“We need priests and accountants
and teachers who pay attention to cTL",fn;Z'q'y
the soil as much as we need farmers www.actapublications.com / 800-397-2282 %A%Ns’
to care for it,” Sutterfield said. “In
fact much of the ecological crisis
we now face is because most people
don’t think about the soil. They
think it has nothing to do with them.
What agrarianism does is remind us
all that our life is dependent, in quite
radical ways, upon the soil.”
Congregations can do a lot, he
says, to foster habits of caring for
the land. If they own land, even as
little as a half-acre, they can rent it
out to small farmers. Some host
farmers markets, he said, while oth-
ers make their kitchen spaces avail-

“Trust God from
the bottom of your heart;
don’t try to figure out
everything on your own.”
PROVERBS 3:5
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Trevor Floyd & Company is well known
and respected for offering the finest quality
products, material, designs and service. We
have more than 65 years of combined staff
knowledge and we utilize many independent
designers and artisans such as Juliet
Hemingray, Slabbinck, Artistic Silver and
Holly Howard, to name a few.

able for small-scale food produc- We offer a full custom service, as well as a vast range of catalog products. Our services
tion. They guide people to recognize include vestments, altar hangings, stained glass, columbaria, communion silver, cloth-
how consumption comes at a real ing, altar ware, wood and metalwork. We will work to most reasonable budgets and to
cost to the Earth, depending on specific requirements to enhance your worship space.

what’s on the plate.
“We must make the cultivation of
humility a critical part of our work,”

Contact us with any custom design requirements you have.
Toll Free 1-866-375-9651 or e-mail trevor@trevorfloyd.com

_ We encourage you to visit our website www.trevorfloyd.com.
(Continued on next page)
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The Holy Land
From $2,598

Includes Airfare, Meals,
Hotels, & Sightseeing

Bethlehem, Jerusalem,
Nazareth, Galilee,
the River Jordan, and more

¥ QY Journeys
Unlimited

For More Information,

Call: 800-486-8359
Email: journeys@groupist.com

Or Visit us online!
journeys-unlimited.com
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Back to the Earth

(Continued from previous page)

Sutterfield said. “It also means that
confession and penance must be a
regular part of our life. When we
bless a meal we must also some-
times, maybe even often, say that
we are sorry for it.”

Cultivating Reality helps readers
see links among poor health, envi-
ronmental destruction, industrial
farming, and consumer demand for
fast, convenient, highly processed
foods. Solutions begin with aware-
ness, he said, and churches have
substantial roles to play.

“When we begin to pay attention
to our waste, both from our bodies
and what we throw away,” Sutter-
field said, “then we will begin to see
that there are many ways in which
we can contribute to the cultivation
of a flourishing creation.”

G. Jeffrey MacDonald
TLC Correspondent

NEHM Helps
White House

The White House recognized Na-
tional Episcopal Health Ministries
September 20 for its work to edu-
cate Americans about changes to
health care that will occur during
implementation of the Affordable
Care Act.

Matthew Ellis, NEHM’s chief ex-
ecutive officer, was one of four
panel speakers during a conference
call convened by Melissa Rogers, ex-
ecutive director of the White House
Office of Faith-based and Neighbor-
hood Partnerships. The conference
call was a private event for the di-
rectors of organizations committed
to volunteering time and resources
toward helping ensure a smooth
transition period. The transition pe-
riod will conclude December 31.

The conference call required pre-

registration and reached its 1,800-
participant limit several days be-
forehand, according to Ellis who
spoke to TLC shortly after conclud-
ing the call.

“This is a law which was passed
by both houses of Congress and up-
held by the Supreme Court,” Ellis
said. “We should be focused on
making this work for as many as
possible.” There is a financial in-
centive for choosing a plan and en-
rolling before December 15, he said
citing one of the lesser-known as-
pects of the law.

Ellis said that even though he sup-
ports the ACA and the Episcopal
Church has spoken out on a number
of occasions in favor of greater ac-
cess to health-care coverage, he is
aware that “many, many” other
Episcopalians do not believe the
ACA was a good idea. Ellis said the
Episcopal Church will need the sup-
port of the law’s skeptics if NEHM’s
resources and programs are to work
well. Many of those who object to
the law volunteer in soup kitchens
or help with other poverty-allevia-
tion and health programs, he said.

“If things are not perfect on Octo-
ber 1 that doesn’t mean it won’t im-
prove,” Ellis said. “It’s a huge, com-
plex, new system. It will take time,
but everyone has a vested interest in
making this work.”

During the conference call, Ellis
reported that the White House was
counting heavily on faith-based or-
ganizations and neighborhood part-
nerships to help enroll uninsured
persons. Churches and neighbor-
hood shelters often have more fre-
quent contact with the uninsured
than anyone.

Rogers cited a recent poll by The
Washington Post that found 40 per-
cent of Americans currently unin-
sured were largely unaware how the
ACA would affect them. Estimates



Bishop Andrew Doyle, choir members, and others greet Dean Kittredge.

of Americans who lack access to ad-
equate health insurance through an
employer number as large as 40 mil-
lion.

“There are an awful lot of ques-
tions,” Ellis said. “[The Episcopal
Church] is trying to cut through the
noise and point people in the right
direction. Our concern is for the
church to have a role helping those
who may not be computer-savvy or
who might be in a vulnerable eco-
nomic population.”

Speaking through its General
Convention, the Episcopal Church
has a long history of support for ex-
panding the number of Americans
with access to safe and affordable
health-care coverage. It has ap-
proved various resolutions pertain-
ing to health-care coverage and ac-
cess during each session from 1976
to 2012. NEHM'’s mission is “to pro-
mote health ministry in Episcopal
congregations, assisting them to re-
claim the Gospel imperative of
health and wholeness.”

Ellis said that one way congrega-
tions, especially those with feeding
programs, can help is to post infor-
mation directing people to phone
numbers and websites where more
information is available. NEHM’s
website is updated several times a
week. Stopping to assist persons
with questions or special needs is
also critical.

Seminary of the Southwest photo

In addition to material prepared
by NEHM, the White House Office
of Faith-based Organizations and
Neighborhood Partnerships has pre-
pared extensive instructional and
promotional material, available at
hhs.gov/partnerships.

Steve Waring

Southwest Seminary
Celebrates New Dean

Seminary of the Southwest cele-
brated the installation of the Rev.
Cynthia Briggs Kittredge as its
eighth dean and president with a
Festival Eucharist for the Holy
Spirit on September 13 at Church of
the Good Shepherd, Austin.

Seminary trustees and members
of the wider Church presented Dean
Kittredge in the ceremony that drew
more than 300 alumni, students,
family, and friends from sister sem-
inaries and Episcopal institutions.

The Rt. Rev. C. Andrew Doyle,
Bishop of Texas, presided and Martha
Horne, dean emerita of Virginia Theo-
logical Seminary, preached the ser-
mon for the installation.

Dean Kittredge, who served as
professor of New Testament since
she joined the faculty in 1999 and as
academic dean since 2010, began her
tenure as dean and president of Sem-
inary of the Southwest on June 1.

School for Ministry

an evangelical seminary in the Anglican tradmon

January Intensives 2014

One-week intensive courses are
the perfect getaway for life-long
learners—study for credit to get
your degree completed faster, or
for audit, to keep your theology
sharp and thoughts fresh.

Full course listipgs at:
tsm.edu/acadenpics/intensives.

Discerning a Call to Ministry
Jan. 6-10 | Cost: $150

The Rev. Canon Dr. Mary Hays
Designed especially for those
considering a call to ordained
ministry, but open to anyone.
Sharpen your awareness of God’s
call on your life.

ME 699 Global Anglicanism

Jan. 6-10 | Audit: $150

The Rev. Dr. Julian Linnell

The history of the Anglican
Communion in 5 days! Consider
Anglicans from the non-Western
world as we assess our mission
and ministry as Global Anglicans,
present and future, in light of
our past.

Contact Dawn in Extension
Ministries to register;
dbates@tsm.edu or 800-874-8754.
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By Philip Harrold
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mission. That is the opening line in

Steven Crofts introduction to Mission-shaped Ques-
tions: Defining Issues for Todays Church (Seabury
Books, 2008). Bishop Croft writes with experience,
having been appointed the archbishops missioner
and team leader of Fresh Expressions in the mo-
mentous year of 2004. Shortly before his appoint-
ment, the Church of England had given convinc-

ing proof that it was, indeed, serious about its

“missionary responsibilities” in England by pub-

lishing the best-selling Mission-shaped Church
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(Church House, 2004). No other official report
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from the Church of England has sold so well or

generated so much activity and reflection through-

e out the United Kingdom.
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Lambeth Palace to parishes in rural Yorkshire. Its
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call to mission has been formally recognized in
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General Synod, and the “mixed economy” of new
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and inherited forms has been regulated since 2008
in the Code of Practice of the Mission and Pas-
toral Measures. Fresh Expressions includes alter-
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native Worship congregations, base ecclesial com-
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munities, café churches, churches arising out of
community initiatives, multiple and midweek con-
gregations, network focused churches, school-
based and school-linked congregations and
churches, seeker churches, traditional church
plants, traditional forms of church inspiring new
interest, and youth congregations.

O N
No Longer Messing About



Other kinds of groups continue to emerge because
the new language and relaxed oversight have, in
Croft’s words, been “immensely releasing and en-
couraging to local initiatives.” Dave Male, director of
the Centre for Pioneer Learning based in Cambridge
and tutor in pioneer mission training at Ridley Hall
and Westcott House, Cambridge, has discovered in
diocesan reports that as many as a third of parishes
are involved in Fresh Expressions, with nearly 30
percent of these efforts successfully aimed at non-
members. Dioceses are also reporting that Fresh Ex-
pressions now accounts for as much as 14 percent of
total diocesan attendance.

W’hile the numbers are trending upward, the chal-
lenges of reaching a society where 66 percent of
adults have no connection to any church (or other re-
ligion) remain daunting. The Fresh Expressions Ini-
tiative, as it is now officially called, has also encoun-
tered some challenges within the church. From the

From the start, many have
worried about the fate

of the traditional parish
system in the new
kaleidoscope

of church forms.

start, many have worried about the fate of the tradi-
tional parish system in the new kaleidoscope of
church forms. Martyn Percy, principal of Ripon Col-
lege, sees the initiative as “a form of collusion with a
contemporary cultural obsession with newness, al-
ternatives and novelty” over and against the “deep
complexity of wisdom” represented by England’s
venerable parochial structures. Conversely, Univer-
sity of Birmingham professor John M. Hull, one of the
earliest and sharpest critics of Fresh Expressions,
argues that the movement remains beholden to the
territorialism of a “land church” despite the collapse
of Christendom. He thinks that the new groups
merely fill gaps in the fractured edifice of a national
church that would rather control the mission than be
shaped by it.

With Percy one has to admit that the terminology

inspired by mission-shaped thinking can present its
own problems. Fresh, he observes, “implies ‘con-
sume immediately’ and/or ‘discard after sell-by date.”
Expressions may also suggest a feeling, appearance,
or sentiment lacking substance or endurance. Does
any of this language have “sufficient density to be
church?” he asks.

Ian Mobsby, a leading practitioner in Fresh Ex-
pressions from the Moot Community in London, ad-
mits that the terminology is too easily associated
with freedom and discontinuity. But he is quick to re-
mind critics that it was initially inspired by the pref-
ace to the Church of England’s Declaration of As-
sent, which dates back to the early 17th century.

Ordinands, according to the explanation given in
the preface, declare their loyalty to the “inheritance
of faith” that the Church “is called upon to proclaim
afresh in each generation.” Is this not the “incarna-
tional principle” that the original Mission-shaped
Church report saw as “integral to the Church of Eng-
land’s mission”? Does it not imply that as something
new emerges, there can still be a vital connection to
the history of God’s activity and presence in the
Church? These seem like reasonable inferences for
proponents of the new language, but few would deny
Fresh Expressions research director Michael Moy-
nagh’s claim that the initiative owes too much to the
“inherited church” to be dismissed as an enemy.
“Might fresh expressions become an Antioch on be-
half of Jerusalem?” he asks.

sympathetic outsider like Michael Stead of Sydney,
ustralia, has explained how Fresh Expressions
encompasses two realities: “existing churches that are
seeking to renew or redirect what they already have,
and others, who are intentionally sending out plant-
ing groups to discover what will emerge when the
Gospel is immersed in the mission context.” Greater
clarity and acceptance has been achieved in the lan-
guage used by the more recent initiative, with input
from the Sheffield Centre of the Church Army and in
mutual endeavor with Methodists and other denom-
inational entities in the United Kingdom. The over-
riding emphasis is now on mission rather than ‘new-
ness.’ In 2006, the initiative published this definition:

A fresh expression is a form of church for our chang-
ing culture established primarily for the benefit of
people who are not yet members of any church.
¢ It will come into being through principles of listen-
ing, service, incarnational mission and making disciples.
e [t will have the potential to become a mature ex-
(Continued on next page)
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(Continued from previous page)
pression of church shaped by the
gospel and the enduring marks of
the church and for its cultural con-
text.

Even a revised definition usually
prompts new questions, so dur-
ing 2007 a series of “Hard Questions”
conferences met throughout Great
Britain, with two theologians each
addressing a different concern fol-
lowed by panel discussion with prac-
titioners and church leaders. Mis-
ston-shaped Questions is one of the
fruits of that exercise. The questions
range from “What is the essence of
the Church?” to “How does a mixed
economy Church connect with con-
temporary spirituality?” The content
of the responses is substantive, often
scholarly, and the overall tone is con-
spicuously charitable.

With regard to the substance of re-
flection surrounding Fresh Expres-
sions, it is apparent that ecclesiol-
ogy and theology of mission are
receiving a great deal of attention.
Not since the Tractarian controver-
sies of the 19th century have we seen
such a proliferation of writing on the
subject of the Church. Of particular
interest are questions regarding dis-
tinctively Anglican understandings
of ekklestia in relation to mission and
contemporary culture. One finds a
great deal of soul-searching regard-
ing the legacies of Establishment as
well as quandaries over the “mixed-
economy” metaphor, first introduced
by Rowan Williams in his foreword
to Mission-shaped Church.

Sorting through the Anglican doc-
trine of the Church, if indeed there is
one, and the complex writings of a
theologian like Williams are no easy
tasks in themselves, but inquiring
and, at times, anxious minds have
also reconsidered classic doctrines
of the Incarnation, the Trinity, and
eschatology in light of the missiolog-
ical thrust of Fresh Expressions.
Theologians from Richard Hooker to

10 THE LIVING CHURCH e October 27, 2013

Lesslie Newbigin have been appro-
priated and, in some cases, reinter-
preted to bridge the perceived Christ
and culture divide. One of the more
vigorous conversations has been
generated by For the Parish: A Cri-
tique of Fresh Expressions by An-
drew Davison and Alison Milbank
(SCM Press, 2010), which questions
the determinative role that Mission-
shaped Church has played in defin-
ing contemporary Anglican ecclesi-
ology [see Tony Hunt’s review for
TLC at goo.gl/DT8sH7]. The litera-
ture is voluminous and, in most
cases, fruitful as the Church of Eng-
land undergoes what many ob-
servers consider to be a paradigm
shift in its stance toward late- or
postmodern society.

As regards the tone of this lively
conversation, there seems to be a
gradual move toward charitable lis-
tening as the hard questions persist.
In his contribution to a collection of
essays, Evaluating Fresh Expressions
(Canterbury Press, 2008), Steven
Croft is, again, among the more ebul-
lient voices in the movement. He
traces the constructive nature of the
discussion to the general recognition
that “a fundamental and evolving
shift is taking place around faith in
British society.” This awareness has
led theologians and practitioners
from across the churchmanship
spectrum to “respond responsibly
and in a way that is faithful to scrip-
ture and tradition by re-engaging
with what it means to be the church
in mission.” In effect, there is noth-
ing like a shared sense of mission for
establishing common ground, espe-
cially given the latitude afforded by a
mixed economy. Sara Savage, a sen-
ior research associate and lecturer
at the University of Cambridge,
thinks that listening, especially “lis-
tening to the voices and needs within
a locale,” has been an essential key
to Fresh Expressions from the start.
Perhaps this “intersubjectivity” has
spilled over into the Church proper,



Theologians from Richard Hooker to Lesslie
Newbigin have been appropriated and,
in some cases, reinterpreted to bridge
the perceived Christ and culture divide.

she suggests, and with a generosity
that invites honesty and openness to
new possibilities.

This sort of listening may very well
turn out to be the most remarkable
feature of Fresh Expressions. In just a
decade, the movement inspired by
Mission-shaped Church has shown
how the structures and thought pat-
terns of a centuries-old church can
be re-envisioned and, in some in-
stances, revised afresh for the sake of
gospel mission in a rapidly changing
society. Here we find that the defini-
tions are working definitions, the
conferences are animated by hard
questions, yet markers of historic
faith like the Declaration of Assent
remain on the table as church com-

missions draft their reports. Best-sell-
ing books, and frequented websites
like Share (goo.gl/wuiCcl) are part of
the mix, and now these endeavors are
inspiring a wider constituency. Mean-
while, Anglican seminaries like
Wycliffe College and Trinity School
for Ministry have begun their own lis-
tening to theological educators in the
United Kingdom like Dave Male and
Michael Moynagh, who are sharing
their Fresh Expressions wisdom in a
North American context. No “mess-
ing about” here, nor there, when it
comes to God’s mission!

Philip Harrold is associate profes-
sor of church history at Trinity
School for Ministry.
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The Rev. Hilary Streever is priest-in-charge at St.
Thomas Church in Abingdon, Virginia. Before
discerning her call to ordained ministry she com-
pleted a degree at Virginia Tech University. Dur-
ing the summer of 2011, between terms at Berke-
ley Divinity School at Yale, she worked with the
Common Friars, a small community of young
monastics in Athens, Ohio. She discussed that
time with Richard Mammana, Jr., a classmate at
Yale and TLC’s archivist.
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Minutes with Hilary Streever

How did you find out about the Common Friars?
I have always had an interest in ecology and the envi-
ronment. I have a degree in wildlife science, and I also
spent a short time on a small family farm, where I be-
came convinced that relationships between people and
the land were very important both for human health and
environmental wellbeing. When I began to study the
Old Testament, I learned how important it was to un-
derstand the agricultural context from which the Bible
was written. I wrote an exegesis paper on Psalm 137 us-
ing Ellen Davis’'s commentaries on the art of reading
Scripture, and found a distinct agricultural voice



through which to write and read the Bible. The gospels
are full of Jesus’ agricultural metaphors. I began think-
ing, too, about how food — and the Eucharist in par-
ticular — is a meal that sets a pattern for what the
rest of our life should be.

Having experienced life in community on a farm, I
became increasingly interested in life in Christian com-
munity on a farm. I had heard about emerging monasti-
cism and other farms where people were living together.
I mentioned this in conversation with Greta Getlein,
who is the director of formation at Berkeley Divinity
School, and she immediately mentioned the Common
Friars.

I found their website (commonfriars.wordpress.com)
and wrote them an email — which is not normally some-
thing I would do just out of the blue. I began a conver-
sation, and they invited me to come out to spend some
time with them. We decided that it was best for me to
come for a week in March during my spring break and
then see whether alonger stay was appropriate. We did,
and devised a project with which I could help them over
the summer.

The term “intentional community” doesn’t really com-
municate who the Common Friars are. An intentional
community is often inwardly focused. Christianity al-
ready has a term for intentional communities; monas-
ticism. We should claim this term in our own lan-
guage and use it today in new ways. The Common
Friars as a monastic order are living in community so
that they can be turned outward toward the world,
and spread the Gospel in what they do.

What is a normal day like with the Common Friars?
Morning Prayer starts at 6:30. In the morning hours,
everyone in the community does group projects. At
lunch, they share a meal together and have an hour for
siesta, because they believe that rest is an important
component of what it is to be Christians. From 3 to 6:30
there are opportunities to study, work on personal proj-
ects, or see to the needs of the Common Friars in other
ways. Evening Prayer at 6:30 is followed by the evening
meal.

On Sundays and Wednesdays there are house meet-
ings at which people sign up for liturgical responsi-
bilities and work duties. In the summer, work times
are shifted earlier in the day, because the daily
rhythms shift with the changing seasons and avail-
ability of sunlight.

Every day there is also an hour set aside for forma-
tion, which can be an hour spent after lunch reading or
in group conversation.

What about Sunday?

They all attend the local Episcopal Church, where
everyone serves actively as acolytes and some of them
have been on the vestry. Monday is the Common Friars’
sabbath, because the community found that they
needed to set a day apart completely for rest, prayer,
and recreation apart from the busy day that Sunday is
for them.

Do they have a rule of life?
They're still emerging as an order, and seeking formal
canonical status in the Episcopal Church. They're
beginning to develop a discernment process, so a for-
mal Rule of Life isn’t something they would talk
about right now.

The order has three charisms: joy, hospitality, and

(Continued on next page)
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(Continued from previous page)

poverty. Their existence is funded completely by grants
and donations. They eat or give away all their food — they
don’t sell any of it. The part of Ohio in which they're living
is basically a pocket of rural Appalachia; 34 percent of the
population is at or below the poverty level, so they give
food away to food banks and local church organizations
in contact with people who are in need. They are actively
serving the poor through their growing of food, and feed-
ing it to people who need it in their immediate community.

They’re welcoming of everybody, regardless of where
they are, what they believe, or their age. Because they
have a farm, they have a form of ministry that can wel-
come people who may not be aware of the Church, and
wouldn’t necessarily come to an Episcopal church or any
church. If they want to, they can interact with the Com-
mon Friars in a religious way, but people don’t have to.
They also have a Eucharist on Tuesday nights that is open
to the community, and people come to them as inquirers
through that. Of course people also come to them who are
already part of the Church.

Anyone is welcome to whatever meals they offer,
whether it’s lunch or dinner. If you show up and you're
hungry you can have some food. They also invite the tal-
ents of everyone who comes. If you have a very basic skill
level and just want to spend some time hoeing in the field,
that’s fine; they welcome people who come to learn about
farming. Hospitality is manifested on many different lev-
els.

There is a joy in everything they do, in the sense that
Paul talks about everything one does being prayer. They
see that all of the everyday tasks we do can be offered to
God, even when they are very difficult. They have a sense
of fulfillment that comes from living community, and
working the land in a responsible way. This is one of the
ways they live out their call to contemporary monasti-
cism. This isn’t a superficial happiness, but a deep inner
joy that comes from a sense of relationship with God.

Could you say some more about the role of the Eu-
charist in their life and spirituality?
The Eucharist and the Incarnation are very important to
what they do. Since God took on flesh and became one
with us, meeting creation where it was, this informs their
understanding of creation as something that is beautiful,
and something we are part of. Who we are in everyday,
physical ways is important in forming their spirituality; be-
lief and action aren’t two parts of a dualistic system. We
act because of who we are, and our actions are just as
much a part of our formation as what we profess in wor-
ship. What we do on an everyday basis is just as much a
prayer.

The Common Friars see an intimate, undivided rela-
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tionship between what happens in the Eucharist at the
altar, and what happens at the dinner table — the way
in which food is produced and shared, and how that
manifests the Body of Christ in the world. They see all
of God’s creation as an essential part of worship, be-
cause of the Incarnation.

What did you learn there that you couldn’t learn
elsewhere?

They're doing it. You look at what they’re doing, and you
think to yourself, This is radical, choosing to live this
way. You would think it would be incredibly difficult,
and it is. But the Holy Spirit is moving there, and
through the charisms of the Common Friars. As Jesus
says, “My yoke is easy and my burden is light.” This is
not to say that what they’re doing is easy, but there is joy
in the struggle to do it.

They're living into this difficulty; I've never experi-
enced this anywhere else before. In previous genera-
tions, when agricultural communities and faith com-
munities were closer, this kind of struggle and religious
ethos was probably much more common. I've never
experienced the transformative power of the Eucharist
in such a deep way as I did there. To know that it's pos-
sible to live in this way is truly an inspiration.

They are called to be a sign to and for the Church. The
fact that nine people can have such a large impact on
the world around them is amazing in that it comes from
a very local manifestation: the parish, the diocese.

It’s also about where their priorities are. They're wit-
nessing to the world from a specific part of it, rather
than being separate from it like Old Order Amish com-
munities. They see the world as something that can be
offered to the world. In a traditionally Anglican way,
they see technology and use it to God’s glory. Their pri-
ority is about not being in front of a computer screen all
day, unless they're writing a grant application. Their
priority is their ministry, which includes farming, talking
to people face to face, embracing relationship with
other people and the land. They use Facebook and an
online newsletter to communicate with the rest of the
world. If they were cut off from the world, they could
not be a sign to the world.

What they’re doing is by its nature social justice. By
farming organically, and feeding the hungry in the local
area, they are living out their baptismal covenant. They
realize that their resources are limited and that they
can’t take on everything else. They focus on what they
do and can in line with the Gospel message.

Episcopal Evangelism Network is a young organiza-
tion started at Berkeley Divinity School by people who
believe that the Episcopal Church is well equipped to do
contextual ministry. The project that I was doing while

I was with the Common Friars was talking about how
evangelism within the Episcopal Church is possible.
Talking about faith with other people is something that
can be done in a way that respects the dignity of every
human being. Part of what I was doing was helping to
lead formation with the Common Friars about how to
have these kinds of conversations.

The other part of my project was interviewing young
adults who came to the farm from Ohio University in
Athens and asking them why they come to the farm —
what it is that they're excited about, what it is that
they're seeking in their lives. I also interviewed the Com-
mon Friars.

I was helping to find ways to understand how the
needs of the community are being met by the needs and
the gifts and capacities as God has given them to the
Common Friars. This process involves listening just as
much as speaking.

What I found was that young adults in this area are in-
terested in developing deep relationships with other
people, often through conversation. They saw the Good
Earth Farm as a way that facilitated this through farm-
ing and shared meals. They were also interested in dis-
cerning their own gifts and calls through a stable com-
munity — the ability to spend time with people who are
slightly more experienced. They found the Good Earth
Farm as a chance to explore their calls in life in a stable
community where everything is welcome: physical abil-
ities, artistic gifts, and emotions. People who come to
the Common Friars find that they’re an unassuming
community where scheduled prayer forms life, but
there is nothing stiff or “religious” in a negative way. The
opportunity to put God first by having regularly sched-
uled times of common prayer gives deeper meaning to
what everyone does there.

Most of the community comes from evangelical back-
grounds, and they have come to the Episcopal Church
through the Common Friars. They take the call to “feed
my sheep” very seriously. Their founder saw the Epis-
copal Church as the best denomination through which
to do this. a
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Archbishop lan Ernest, Bishop Josiah Idowu-Fearon, and professor Ephraim Radner
were among the keynote speakers at “Back to the Anglican Future: The Toronto Con-
gress and the Future of Global Communion™ in Toronto [TLC, Oct. 13]. For lengthier
versions of their remarks, please visit livingchurch.org. —The Editors

Supranational Ecclesiology

Sue Careless photos

By Ephraim Radner

Given that the Anglican Communion’s own genetic
character was bound to evangelistic mission, the
Communion’s structures have been pressing to escape
the improvisatory bonds that Bishop Stephen Bayne left
us with. That is, in part, the source of our present con-
flict, and where we are today: “Mutual Responsibility
and Interdependence in the Body of Christ” in search of
theologically responsible ecclesial structures, and the
Communion’s missionary bloodstream seeking new ves-
sels through which to renew the body as a whole.

In this light let me suggest several possible new chan-
nels of communion:

First, diversity requires a clearer mode of mutual en-
gagement. MRI was significant, because it put this re-
ality and call squarely on the table. And we have seen
its demand: not “partnership” in some kind of contrac-
tual mode, but “mutual subjection” in the body of
Christ, as Paul speaks of it in Ephesians 5:21. That
presses towards an ecclesiology that is more than the
sum of its national parts, indeed that is explicitly
“supranational” — something Bayne still could not
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countenance. We need “supranational” structures. MRI,
in its deep sense, implies that the churches of England
and of Canada and of Nigeria and of Ecuador and of the
U.S. are not “whole” as they stand and act alone; they
are whole only as they subject themselves to one an-
other, in the form of spousal life, as Paul writes. We
need to look at the ways that “sovereignty” can cre-
atively and responsibly be broken down. Political sci-
entists and legal scholars and policy-makers have been
doing this, in the wake of things like the European
Union, Kyoto, human rights law, and so on (see Anne-
Marie Slaughter’s work). The Church, and the Anglican
Communion of course, is not a political entity, though
many of its decision-making forms function politically.
But churches, we can be sure, are not “sovereign
states,” and this whole idea that we are needs to be
thrown away. Speaking personally, the Covenant is still
the most creative means we have on the table in this di-
rection. And I will argue this with anybody.

Second, it is true that a static prayer book cannot be-
come a substitute for the revelation of Scripture and
the priority of the gospel. But the prayer book’s scrip-
tural structure, its formative application, and its em-
bedded provision of the Church’s “traditions” are es-
sential to Anglicanism’s missionary life. Prayer book
revision has been driven by local incoherence. This is
a central reality that must be engaged now, and not
later. But working this out will require that the political
issue be pursued first.

Finally, the missionary character of communion can-
not be let go. It must inform both church politics and
the prayer book, even as its own form must be shaped
by them also. This is the deepest lesson of looking at
the substance of the Toronto Congress and MRI. And it
is why we are not political nations, but the body of
Christ with a gospel to proclaim and share. Every de-
cision about political structure and doctrinal form must
be subordinate to this reality of Christ’s mission within
and as his own body to peoples and a world that must
be drawn into his embrace.

The Rev. Ephraim Radner is professor of historical
theology at Wycliffe College, Toronto, and a member of
the Living Church Foundation.
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Keep Canterbury Relevant

By Josiah Idowu-Fearon

he Archbishop of Canterbury is our symbol of unity, and this office
should and will remain, but why? Listen to Lord Ramsey:

[TThe very term, “Anglicanism” is one produced by the situation of
sad Christian disunity and disappearance of Christian disunity might
well mean the disappearance of the word “Anglicanism.” Until that
happens, we believe that God has given us real work to do, and “An-
glicanism” describes that work.

The Archbishop of Canterbury represents this movement, and this
instrument therefore is an essential, at least until the entire Church be-
comes one....

If the Archbishop of Canterbury matters in the missions of Angli-
canism, does it need revamping? ...

In order to make this instrument more effective and relevant to the
Communion today, I make two proposals:

¢ In keeping with the gospel principle of persuasion, the Archbishop
of Canterbury needs to consult annually with the primates and some
senior bishops and archbishops within the Communion.

¢ In consultation with primates and senior bishops from some
provinces, the Archbishop should appoint liaison officers who keep his
office well informed of situations from their parts of the Communion.

Although Archbishops of Canterbury have resisted a patriarchal or
papal role within the Communion’s affairs, they have a real influence
unlike that of any other primate or archbishop.

Lord Carey has said, “They can steer, push, and lead, but they can’t
rule.” African bishops and archbishops find this “can’t rule” concept
difficult. This, from my limited experience, is at the root of a significant
number within the conservative 15 percent from Africa that thinks the
office of the Archbishop is not effective enough and so would want to
take over the Communion. The ecclesiology and theology of most
African Anglicans are built around “autocracy.” For a number of few
but loud African archbishops, bishops, and primates, the Archbishop
should “rule” and not only “steer, push, and lead.” Thus in this instru-
ment lies what I am afraid could be described as a clash of cultures.

The Archbishop of Canterbury has come to be known as a “focus of
unity” rather than an “instrument of unity.” What is the intention of
those who made this change, and what implications does it have for
the leadership role of the Archbishop?

The Most Rev. Josiah Idowu-Fearon is Bishop of Kaduna, Nigeria.

Six Steps

Post-Ioronto

By Ian Earnest

A‘nglicans must address six fundamental
issues during the next 20 years.

1. Legacy from the past — Our origin
is based as a Church in the faith once given
to the saints.

2. Sustainable liturgy — One of the
most important aspects of our life together
is our liturgical life. The Book of Common
Prayer of 1662, as a vehicle of liturgy, has
given to Anglicanism a most invaluable
and significant basis.

3. Intense sensitivity to mission —
There is no time to waste in finding models
for missions. We have to discern what God
wants of us.

4. Lay vocation — The mission with
which God has entrusted his Church is not
the exclusive business of bishop and
clergy. Whether we are ordained or not,
we are called to work together, each
according to our individual calling, to bear
witness to the spirit of unity that Christ’s
mission is spreading throughout the world.

5. Overcoming our fear of evangelism
— Mission loses of its authenticity without
evangelism. This aspect cannot be
marginalized in the life and the identity of
the Church.

6. Interfaith dialogue — The example
of Mauritius is precious. It is a small
nation, unheard of by many, with few
natural resources. What it does have,
however, is the deep-rooted respect of its
inhabitants for a diversity of beliefs.

The Most Rev. Ian Ernest is archbishop of
the Province of the Indian Ocean and
Bishop of Mauritius, and a member of
the Living Church Foundation.
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Cape Town’s
‘Yes’ and ‘No’

By George Sumner

n Jesus Christ it may always be “Yes” (2 Cor. 1:19), but to fulfill their call-
ing Christians must at times utter an earnest and timely “No.” In such mo-

ments, when a movement of the Church needs to mobilize its own efforts

and protest the culture’s corruptions, within and without, it will compose a con-

fession. This is a delicate art. The manifesto needs to speak to the moment but

still echo the perennial creedal articulations. Its protest runs the risk of seem-

ing dyspeptic and rear-guard. Finally, on the Protestant side of the aisle, an out-

sider may ask the authors who made them pope.

The Lausanne movement has, for the
past four decades, been a source of
cohesion and encouragement for
worldwide evangelicalism. It benefit-
ted at its outset from the magisterial
presence of John Stott. It sought to
promote cooperation between myr-
iad evangelical bodies, to stoke con-
tinuing evangelistic will, and to pro-
mote a vision of integral or holistic
mission. Its rallying cry was “the
whole Church taking the whole
Gospel to the whole world.” The
Third Lausanne Congress was held
in Cape Town in 2010. Out of the
event came a document, which, to-
gether with a study guide, has been
published as The Cape Town Com-
mitment (henceforth Cape Town). It
is a wise and spiritually profitable
text. If we consider Cape Town as an
example of the confession genre and
hence as an interpretation of the cir-
cumstance in which the movement
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finds itself today, it will yield valuable
lessons both about evangelicalism
and our own tradition of Anglican-
ism.

Cape Town, building on prior Lau-
sanne documents, begins by
identifying itself with the pillars of
the “order of salvation”: creation, sin,
redemption, consummation. It as-
sumes throughout that this order re-
quires of the Church proclamation to
individual souls of the saving faith. It
does not shy away from the conflict
that this involves with “the world, the
flesh, and the Devil.” By building on
these basics, Cape Town can deploy
positive articulations of the faith
without soft-pedaling or shortchang-
ing it. (In all this the deft hand of An-
glican theologian Chris Wright, who
heads Langham Partnership Interna-
tional, may be discerned). So Cape
Town is structured around the divine

love for us, our responding love for
him and for his creation. These prior
and basic themes keep the structure
from the insipid.

At this point a sidebar is in order,
one that I do not tire of making. Cape
Town appeals to the ubiquitous “mis-
sion of God.” What could sound more
evangelistic and orthodox, especially
when served with a dollop of trinitar-
ianism? Is there anything in our
Church for which the missio Dei isn’t
a warrant? The weakness of this
move is that it quickly attributes to
God what we ourselves want to be up
to. In the case of Cape Town the
awareness of this prior doctrinal
framework is precisely the reason
that it can appeal to the theme as
truly evangelistic and orthodox. In a
similar way one may test all its uses
by the question whether at least an
implicit awareness of such doctrines
is assumed.




t is instructive to consider all the

things that are not mentioned in this
evangelical summation of the faith.
There is no theory of biblical inspira-
tion. There is no mention of predesti-
nation, single or double. The statement
does not wade into Calvinist and
Methodist differences on human
agency. No account of conversion is
normative. Neither how we ought to
think about ministry, nor the Lord’s
Supper, nor baptism, is anywhere
mentioned. Polemic against Catholi-
cism is long gone. The power of the
Spirit is testified to, but the necessity
of particular gifts nowhere comes
into view. These are of course varied
issues; some have distinguished
evangelicals, while others have dif-
ferentiated kinds of Protestants. Nor
am I suggesting that these issues
ought to have been dealt with; a
statement such as Cape Town seeks
consensus.

Surely it is correct to begin with
the gospel and go on to articulate the
central doctrinal affirmations of the
faith. But that is precisely what
makes Cape Town interesting, for it
represents a contemporary articula-
tion of what C.S. Lewis called “Mere
Christianity.” To be sure, its emphasis
on “the Word of God” has a Reforma-
tion feel to it. But it does not distin-
guish worldwide evangelicalism from
the magisterial Reformation tradi-
tions. Likewise an adherent to the
Universal Catechism of the Catholic
Church would be hard pressed to
find a sentence he or she would con-
sider false.

So if it is Mere Christianity we are
listening to here, what happened to
the “No” which occasions such a con-
fession? Against what does the state-
ment contend? The authors would
probably be pleased that we need to
exert ourselves to answer the ques-
tion, for they want Christianity’s
shared “Yes” to stand in the fore-
ground. Still, their first answer would
come by pointing to the side range of
forces that oppose the gospel in all

The CAPE TOWN

COMMITMENT

ROSE DOWSETT

The Cape Town Commitment
A Confession of Faith and a Call to Action
By Rose Dowsett. Hendrickson. Pp. 160. $9.95

the different contexts in which the
global delegates lived. On the one
hand is the plurality of religious tra-
ditions, such as Islam or neo-Hin-
duism, contending against particular
Christian claims to truth. On the
other hand is the postmodern plural-
ism of the West, both inside and out-
side the Church, which undermines
the concept of truth itself. The faith
may be one, its opponents many, but
that there is some opponent or other
in each place, and that on its face
truth is at stake, are likewise as-
sumed. In other words, the post-
modern predicament is not so rare,
nor so sophisticated, as it supposes.

at might Anglicans make of
these conclusions? Cape Town
is in the main consistent with a seri-
ous, plain-sense reading of The Cate-
chism of the 1979 prayer book. Our
evangelical neighbors show us not
the face of “the Other” but rather that
of our own forgotten selves. If to
some readers Cape Town seems dis-
tant, it will be because of our own es-
trangement or amnesia. Traditional
believers within Anglicanism, be
they Catholic or evangelical, are not
some outdated rump but rather the
enfleshed memory of normative, ec-
umenical, global Christianity.

Here the question of what Cape
Town is saying “No” to returns. What
makes Cape Town appealing is its ad-
dress of Christian practice as well as
belief. It consciously compares itself
to Pauline epistles, which move from
proclamation (kerygma) to moral ex-
hortation (paraenesis). Talking the
talk must move on quickly to walking

the walk. And on this score Cape
Town does not let evangelicals off the
hook. They have not always pro-
claimed the whole gospel, nor have
they reined in their own leaders, nor
consistently addressed the pressing
social issues of their day. While the
doctrinal part of Cape Town aims at
the perennial, the ethical section
seeks after pertinence to today’s con-
text.

Here too is a message crucial for
Anglicans to hear. Cape Town’s call
to action asks: How are we address-
ing dramatic urbanization and con-
stant migration on the global scene?
How are we catechizing our young?
How can be minister with honesty
and charity to the postmodern era’s
commodified and disordered sexual-
ity? Has our theological education re-
tained a heart for evangelism? Have
we retained an interest in giving a
“reason for the hope within us” in a
winsome manner? Have we thought
seriously enough about the evils as
well as the goods of the technological
revolution all around us? Have we en-
listed our global partners in fighting
an evil like human trafficking, which
is a contemporary form of slavery, or
in engaging Islam in a manner that is
both realistic and constructive?
Global evangelicalism has, in The
Cape Town Statement, articulated an
inescapable agenda the address of
which will require global commun-
ion.

The Rev. Canon George Sumner is
principal and Helliwell Professor of
World Mission at Wycliffe College,
University of Toronto.
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NOVEMBER 1: FEAST OF ALL SAINTS

Honor to John Paul II

Review by Sister Mary Jean

ope John Paul II, Karol Wojtyla,
Pwas recognized even in his

lifetime as both a holy man
and a great one. Since his death in
2005, not only has his reputation
grown, but further evidence has
shown just how active a role he
played in the history of his times,
especially in the collapse of Euro-
pean Communism. Three books in
particular present portraits from

brief outline of John Paul’s life,
including his studies, his role at the
Second Vatican Council, and his time
as archbishop and cardinal in Krakow
before his 27 years as Bishop of
Rome. The remaining chapters pres-
ent his teachings on a variety of top-
ics, such as “Spirituality and the
Church Today,” including extensive
quotations from his writings. These
radiate warmth and charity, a gift for
personal relations, an interest in
young people, and his often repeated

very different perspectives.

Believe in Love is the simplest and
most basic of these. It begins with a

“Be not afraid.” The book provides a
good introduction to the man, but
not a study in depth. A superficial

Believe

inLove

THE LIFE, MINISTRY AND TEACHIN{
OF JOHN PAUL It

Pilgrimage
10 Eternity

Transformed

into Life

JERZY KLUGER

The

| POP T

Believe in Love
The Life, Ministry and Teachings

of John Paul II
By Brendan Leahy. New City Press. Pp. 167. $13.95

On Our Pilgrimage to Eternity
99 Sayings by John Paul II

Edited by Stephen Liesenfeld. New City Press.
Pp. 99.$9.95

Silence Transformed into Life
The Testament of His Final Year
By John Paul II. New City Press. Pp.135. $11.95

Why He Is a Saint

The Life and Faith of Pope John Paul Il and
the Case for Canonization

By Slawomir Oder with Saverio Gaeta. Trans-

lated by Antony Shugaar. Rizzoli. Pp. 189. $22.50

The Pope and I

How the Lifelong Friendship Between a
Polish Jew and Pope John Paul II Advanced
the Cause of Jewish-Christian Relations

By Jerzy Kluger with Gianfranco di Simone.
Translated by Matthew Sherry. Orbis. Pp. 251. $26
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reader might easily conclude that the
title is simply a New Age platitude,
rather than what it is, namely, an
invitation to costly Christ-centered
love. This love survived an assassina-
tion attempt in 1981, and went on to
forgive the would-be assassin.

The two small volumes of selec-
tions from Pope John Paul’s writings
are in a similar vein, produced by the
same press. While many of the “say-
ings” are valuable, many are repeti-
tive, and the books are lightweight.
The “sayings” volume especially
seems designed as a small gift for a
confirmand, complete with presenta-
tion page, and might be useful for
that purpose. Silence Transformed
into Life also consists mostly of very
short pieces, and fails to live up to its
intriguing title.

hy He Is a Saint presents a

much more substantial, and
very detailed and well documented,
study; the author is in charge of
preparing the canonization case. It is
based not only on the public record
and the pope’s own writings but on
extensive interviews with those who
knew him, with many attractive
anecdotes. He appears as a pastor
and friend, and as a man of profound
faith and concern for others. His
involvement in politics and world
issues did not destroy his simplicity
and humility; there is no arrogant
medieval autocrat here.

He “was well aware that Provi-
dence intervenes where man allows
God the space to enter.... He did not
propose himself as a protagonist, but
merely as a simple tool in the hands of
God” (p. 101). Extensive probing into
his interior life is probably appropri-
ate for this official purpose, but it
seems to become overly intrusive for
public print. Some readers may be



puzzled or put off by the rather legal-
istic and formal concept of sanctity
implied by the canonization process.
The translation, apparently from Ital-
ian, is awkward in places.

he Pope and I is quite different

from the other books, and of
considerable interest. The Jewish
author became friends with the
young Karol (whom he knew as
Lolek) when they were classmates
in elementary school in Poland.
They remained close all their lives,
except for a long separation during
and after World War II. Most of
Kluger’s relatives were killed at
Auschwitz; he survived a labor
camp, became an engineer, married
an Irish Christian, and settled in
Rome. He mentions two moving,
and amusing, incidents in connec-

tion with the papal election of 1978.
At the time of the election, he was at
the dentist and heard over the radio,
to his astonishment and that of
everyone else, that the Polish Cardi-
nal Wojtyla had been elected — his
boyhood chum Lolek! Then, at the
new pope’s first public appearance,
the very first private audience was
granted to engineer Jerzy Kluger
and his family.

Before long, the personal tie
between the two men became also
one between the Jewish community
and the Roman Catholic Church.
Kluger was encouraged to serve as a
spokesman for Jews, urging a soft-
ening of relations between the two
groups, and especially formal recog-
nition of the state of Israel by the
Vatican. The latter part of the book
deals extensively with these issues

and with the recent history of Israel.
It may surprise many Americans to
read just how much anti-Jewish
polemic still existed in Europe after
World War II, and how much John
Paul was able to do to overcome it,
thanks both to his own great charity
and to this very precious friendship.
Readers who would like to know
more about this remarkable man
might start with Believe in Love, and
then go on to Why He Is a Saint if
they want more detail. Alternatively,
The Pope and I alone provides a
good introduction not only to John
Paul IT but to Jerzy Kluger as well,
and provides vivid sketches of many
events surrounding their lives.

Sister Mary Jean, is assistant supe-
rior of the Community of St. Mary,
Greenwich, New York.

Genuinely Human

Review by Christopher Pramuk

through Michael Plekon’s many

books, it might be captured in the
opening lines of Gaudium et spes
from Vatican II: “The joys and hopes,
the grief and anguish of the people of
our time, are the joys and hopes, the
grief and anguish of the followers of
Christ as well. Nothing that is gen-
uinely human fails to find an echo in
their hearts.” An Orthodox priest and
professor of sociology and religion at
Baruch College, City University of
New York, Plekon is a keen observer
and celebrator of divine-human life

If there is a golden thread running

in its manifold beauty, brokenness,
and complexity.

Saints As They Really Are is the
third in a series of books in which
Plekon seeks to liberate the saints
from, as Dorothy Day put it, the “pap
of hagiography.” With Day as his
muse, Plekon invites us to savor the
“strong meat” of the saints in their
struggle to choose not “between good
and evil” so much as “between good
and better.” Rather than mine the
lives of the canonized saints, Plekon
offers a refreshing litany of contem-
porary American “saints-in-the-mak-
ing”: scholars and memoirists such as
Peter Berger, Barbara Brown Taylor,

Diana Butler Bass, Andrew Krivak,
and Darcy Steinke, to name a few,
alongside more familiar names such
as Thomas Merton, Alexander Schme-
mann, and Kathleen Norris. The book
includes welcome photographs of all
his subjects.

The heartbeat of this wide-ranging
study is Plekon’s unwavering commit-
ment to self-examination over fear, a
desire to lay bare the search for God
in every season of human life, even, if
not especially, the sinful and despair-
ing. It is a commitment Plekon ex-
tends courageously to the Church.

“The possibilities and realities of evil
(Continued on next page)
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Saints ADIHey

Saints as They Really Are
Voices of Holiness in Our Time
By Michael Plekon. Notre Dame. Pp. 304. $30

Really Are

(Continued from previous page)

are not intruders but ever-present
members of the community of faith, of
the life in search of God. ... The pres-
ence of the Spirit in the church does
not preclude the presence and action
of weak, fallible humanity.” There is
freedom and no small consolation in

struggled to keep up with the multi-
tude of names, themes, and cross-ref-
erences at play in one paragraph after
another. The book would have bene-
fitted greatly had a little more editorial
discipline been applied to Plekon’s fer-
tile and farreaching mind.

When the text lingers in a single

was not the result of “permissiveness
and secularism” but “the reaction to a
great deal of deprivation and [the] de-
humanizing conditions” of isolation
and clericalism endemic to seminary
life. Because he remembers these crit-
ical years and all the players involved
with such empathy, self-awareness,

When the text lingers in a single subject’s life and thought-world

for more than a few pages, the results are captivating.

this realization, a leitmotif of the
book. Each of his favored writers, in
very distinctive ways, gives us per-
mission to examine both the wheat
and the chaff of our personal and ec-
clesial lives for signs of God’s mercy
and grace. Surely such freedom, a
costly one, is a prerequisite for saints.

he main difficulty I had with this

volume is that so many in Plekon’s
cloud of witnesses are writers previ-
ously unknown to me. This is certainly
no fault of his, but the task he sets for
himself is ambitious and difficult. How
to convey “the contours of grace” in a
host of gifted and complex personali-
ties with whom his readers may not
share nearly the same degree of inti-
macy? In choosing to organize chap-
ters thematically, rather than by writer,
Plekon may have made the task rather
more difficult than necessary. At times
it reads more like a disparate crowd
than a resonant “chorus of voices”; |
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subject’s life and thought-world for
more than a few pages, the results are
captivating. Nowhere is this truer than
in Chapter 5, which chronicles Plekon’s
own spiritual journey in formation as
a Carmelite seminarian and brother
for ten years, from the tender age of
13 to 23. Structuring his narrative
alongside passages from the Rule of
St. Albert, Plekon offers a poignant
and sometimes painful window into
these formative years of his life, and
indeed the life of pre- and post-Vatican
II Roman Catholicism.

The storytelling here is nuanced,
balanced, and fair, as Plekon re-
counts the “clash of generations and
outlooks” after the council. With hon-
esty and self-deprecating humor, he
recognizes a certain naiveté and self-
centeredness in his youthful desire
“to be happy,” even while lamenting
that the exodus and “rebellion of so
many sisters, brothers, and priests”
in the period following the council

and love, I expect that most readers,
as I did, will find this chapter richly re-
warding.

What stands out in Saints As They
Really Are, and beautifully so, is
Plekon’s commitment to the “authority
of memory” and to memoir itself as a
trustworthy and even privileged win-
dow into the life story of God. While
there are, as the book demonstrates,
“so many different keys registered in
this genre,” the act of remembering in
all of its keys and contours turns out to
be “a very effective way to track the
journey to and with God.”

Why should this be so? Because, as
we know by faith, nothing that is gen-
uinely human fails to find an echo in
God’s own heart. Strong meat, indeed,
and wonderful to the taste, even if here
it could have used a bit more curing.

Christopher Pramuk is associate pro-
fessor of theology at Xavier Univer-
sity in Cincinnati.



Still Very Protestant

Review by Ben Jefferies

he tantalizing prompt question

for the Ancient Wisdom, Angli-
can Futures conference in 2009 from
which this collection of essays arises
— “What does it mean to inhabit the
‘Great Tradition’ authentically?” —
goes largely unanswered. Half of the
essays do not reveal a thorough ap-
praisal of the status questionis, or
they are too tangential to it. This
largely stems from the misequation
of “the Great Tradition” with the
bounds of Anglicanism in se.

With one or two notable excep-
tions (Edith Humphrey, George Sum-
ner), the tack of the collection is to
highlight how the esprit of a partic-
ular Protestant denomination can
enrich “the Great Tradition” of An-
glican practice. A greater awareness
of how Anglicanism might more par-
ticipate in the Great Tradition from
which it derives, rather than empha-
sizing what novelties the wider
Church may be missing out on,
would have been more satisfying.

A rapid play-by-play, before some
concluding thoughts:

To anyone who still buys into the
Ehrman-Pagels historiographical
demolition job, D.H. Williams offers
good damage repair, even if his con-
clusions are as prosaic as they are
truthful: that there is a discernible
unity in historical theology, albeit
messy around the edges.

Tony Clark takes Phyllis Tickle to
task, but then loses himself in theo-
ries of language and knowledge (ob-
serving from outside versus “in-
dwelling”) that do little to answer the
conference question.

Humphrey — who is now Eastern
Orthodox — warmly exhorts the
reader to sober up before coming
face-to-face with the Almighty, and
so to pay attention to the given se-
quence of the liturgy.

Simon Chan argues that Pente-
costals uniquely practice taking the
Holy Spirit’s work seriously, thus em-
bodying the epiclectic talk of the
Eastern Liturgies, both of which

evangelical church in England
(€.1750-1930) has engaged with “cul-
ture,” but one has the sense that he is
actually spinning a brilliant parable
of warning, as informative as it is
pleasing.

The dominant voice of the essays is
characteristically evangelical. While
the evangelical element of Anglican
experience can most certainly enrich
our Catholic heritage, the narrow

\

The
Greetxt Tradition—
A Great Labor

Studiexin Ancient-Future Faith

The Great Tradition—A Great Labor
Studies in Ancient-Future Faith

Edited by Philip E. Harrold and D.H. Williams.
Wipf & Stock. Pp. 124. $15

ety
PiLie HARROLD asm D, H, WiLLiams

should be more thoroughly incorpo-
rated into Anglican worship.

D. Stephen Long reminds us of the
essentially communal character of
Christian living, with John Wesley as
a paragon.

Sumner’s piece — the highlight of
the collection — brings episcopacy
to the fore. His thesis is the most
solidly grounded answer to the con-
ference question, being located
within the Great Tradition. He also
proposes an intriguing “soft” aposto-
late (with norming anecdotes from
history: Whitby, South India) for the
sake of preserving unity.

Lastly, the surprise of the collec-
tion is Dominic Erdozain. He pres-
ents with erudite panache what ap-
pears to be a history of how the

view that accompanies it when con-
fronting questions of catholicity is
glaring; the theses of the essays slam
up against the horizon of their au-
thors. To a Catholic, the high value
the essays place on dogma and doc-
trinal confession, as if these stood on
their own outside of Church life, is
peculiar and confusing. Similarly, ex-
cepting Sumner, there is a palpable
absence of any mention of submis-
sive obedience to the Church as it has
historically been constituted, which I
would contend is the quintessence of
authenticity in an increasingly de-tra-
ditioned world — and a greater labor
than these essays propose.

Ben Jefferies is a senior at Nashotah
House Theological Seminary.

The dominant voice of the essays is characteristically evangelical.
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On the Road

I travel around the church a good bit — looking in
on parishes, dioceses, seminaries, and other
schools in order to meet leaders, hear stories, make
and renew friendships, find writers, seek support for
the work of the Living Church Foundation, and other-
wise push along various projects. Along this pilgrim
way I delight in the bounty of fellowship, common
prayer, and mutual encouragement that character-
izes the body of Christ, notwithstanding its imper-
fections.

The Church is Spirit-inhabited, a living organism.
And it lives in no small part — in fact, primarily —
from its missionary head and members, who blossom
like branches from the vine that the LorD God
brought out of Egypt, reaching round the whole world
(see Ps. 80). The Latin viator for the Christian pilgrim
— literally, the one who travels along the road (via) —
gets at the movement that faithful obedience requires
after the example of the Son, himself sent on mission
before returning to the Father. “As the Father has sent
me, so I send you” (John 20:21). “You will receive
power when the Holy Spirit has come upon you; and
you will be my witnesses in Jerusalem, in all Judea and
Samaria, and to the ends of the earth” (Acts 1:8).

In this Spirit, I'd like to extend a few shout-outs to
my brothers and sisters along the way, with thanks for
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hospitality extended and creative cooperation, and
with prayers for continued fruitfulness:

¢ To Father Brooks Keith and the good people in and
around Transfiguration, Vail: Thank you for your wel-
come, warmth, and faithfulness in that beautiful part
of the world. Press on in joy, not least as the Edwards
Interfaith Chapel and Community Center is brought to
completion.

¢ To Father Robert Hendrickson, now at St. John’s,
Denver: Bless you and the cathedral team in your
seminal, and theological, labors.

¢ To Father J.D. McQueen of All Saints, San Diego:
Thank you for providing a home, and for preaching
the gospel boldly and humbly.

e To Father Matt Marino and family in Phoenix:
Thank you for the educational and convivial conver-
sation. The Lord of history, and of youth ministry,
strides across Arizona, as elsewhere.

¢ To the Benedictine brothers at the Monastery of
Christ in the Desert, Abiquiu, New Mexico: Thank you
for welcoming a sojourning Episcopalian, happily tan-
gled in boughs of hops. May the Lord grant you the
grace to uphold your vows, and persist in your mis-
sionary witness to stability.

¢ To Father Chip Prehn, headmaster extraordinaire,
his team of chaplains, and Cecilia: Y’all are inspiring,



The Church is Spirit-inhabited, a living organism.

and fun! I was honored to visit, and am spreading the
word about Trinity School of Midland.

e To our Anglican-Communion-Institute-turned-
Cranmer-Institute mentors, now ensconced in Dallas,
who gathered young leaders to work toward a vision
for the next generation: Well done, and thank you. I
am hopeful, and eager to see what comes next.

¢ To the phalanx of folks, lay and ordained, at St.
David’s, Denton, TX — steadfast, immovable: The har-
vest is great, and the laborers may now be enough to
pull off something really interesting. Go for it, and let
us know when and how we can help.

e To the parishes of Holy Cross and Incarnation,
Dallas, and the Cathedral of St. Matthew’s, and the
outpouring of generosity, good humor, and hard work
that characterize your ministries: Thank you for serv-
ing as a constant help in trouble, and as a second/first
home.

e To the holy family of St. Paul’s, La Porte, nestled
in the cornfields of Northern Indiana, digging into old
soil with joy and zeal: The Lord will reward you, and
already has. For you, “O Bethlehem of Ephrathah,
least of the tribes of Judah....” (Go Irish!)

¢ To the von Balthasar disciples, and their Thomist

The Anglican Centre in Rome

promoting Christian unity in a divided world

Our aim is to develop deeper relations between the Roman
Catholic Church and the Anglican Communion, so that
these two great world-wide bodies can work more closely
in responding to modern society and the needs of the poor.

W We encourage you to visit the Centre and hope
il that you will feel that it is the Anglicans' home
-from-home in Rome.

ARCHBISHOP DAVID MOXON, Director

allies, at Mundelein Seminary north of Chicago: The
ecumenical crux of your curriculum is not lost on us.
(Father Robert Barron for Presiding Bishop?)

¢ To Principal Sumner and the crackerjack squad at

Wycliffe College, Toronto, devoted to seeding and sus-
taining the missionary ethos of Anglicanism in a dia-
conal mode, sans manipulations, strategies, and
power-grabs: May your tribe increase, and may the
last be first.

¢ To the good folks at Nashotah House (back home

in Milwaukee), putting on a clinic in intra-Anglican
unity, resolved to synthesize an evangelical-catholic
future that may be shared and propagated for the
good of the whole: Count me in.

¢ And to the valiant members of the Anglican-Ro-

man Catholic Consultation in the U.S. and our han-
dlers: It is indeed good and pleasant when brothers
and sisters serve together in bilateral dialogue! It is
like fine phrases of Scripture, and choice selections
from the prayer book, sprinkled judiciously upon a
carefully crafted text, / Upon the agreed text, which
will help form our churches in courage, determina-
tion, and love for years to come.

—Christopher Wells

Study—Worship—Library—Hospitality

Our 2014 Courses

THE IGNATIAN WORLD AND SPIRITUALITY
Monday 10 — Saturday 15 February

HEALING GIFTS FOR WOUNDED HANDS: RECEPTIVE ECUMENISM
Monday 23 — Saturday 28 June

EXPLORATION IN ROME
Monday 20 — Thursday 23 October

www.anglicancentreinrome.org
www.americanfriendsacr.org
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SUNDAY'S READINGS | 23 Pentecost, October 27

First reading and psalm: Joel 2:23-32 ¢ Ps. 65
Alternate: Sir. 35:12-17 or Jer. 14:7-10, 19-22 ¢ Ps. 84:1-6 2 ® Tim. 4:6-8, 16-18 e Luke 18:9-14

Fortune and Providence

he God of the Bible brooks no ri-

vals, takes the helm in directing
the course of time, and so is seen in
both fortune and misfortune. Indeed,
God is invoked as a punishing pres-
ence: “Although our iniquities testify
against us, act, O Lord, for your
name’s sake” (Jer. 14:7). And yet there
is loving restraint: “Do not spurn us
for your name’s sake; do not dishonor
your glorious throne” (Jer. 14:21).
God has a reputation to protect, a
covenant to keep, a people to whom
he has given promises. Even if they
are faithless, God is faithful to purify
them in the anguish of their sorrow as
they await a better day.

The God who punishes in judg-
ment, however, has not thereby sanc-
tioned all suffering. For the Lord has
spoken: “I have surely seen the afflic-
tion of my people which are in Egypt,
and have heard their cry by reason of
their taskmasters; for I know their
sorrows” (Ex. 3:7). Unjust suffering
is the work of the enemy and it
remains the Christian’s call to go
with Christ to Calvary in delivering
the devil a fatal blow, to takes one’s
place in fear and trembling in the
cause of human freedom when the
hour of testing comes. Expect resist-
ance and misery, threat and abuse,
but know also that roaring demons
could not hold the gates when Christ,
with the heavy blow of his foot,
broke them open. The new Adam is
not wearing chains.

Returning to the long course of
history, God comes in blessing again:
“You shall eat plenty and be satisfied
... and I will pour out my spirit on all
flesh” (Joel 2:26-32). The rain will
come, early and late; the threshing
floor will be full of grain, the vats
overflowing with oil. This good life
that is coming will seem sheer folly if
announced to those yet in the deep-
est and darkest moments of suffer-
ing. Whether the anguish is the just
consequence of moral decline or the
tragedy of unjust suffering, no word

of hope will console unless delivered
at just the right time and in the right
way. Only God can do this, through
the agency of another, perhaps, or
through a constellation of circum-
stances; but God alone knows how
to awaken the desperate heart, and
when to awaken it.

Arriving again to the time of bless-
ing and plenty, generosity is the day’s
law. God has given and we give too.
“Give to the Most High as he has
given to you, and as generously as
you can afford” (Sir. 35:12). Looking
back, we can say, “I was rescued
from the lion’s mouth” (2 Tim. 4:17b).
With gratitude we may confess, “I
have fought the good fight, I have fin-
ished my course, I have kept the
faith” (2 Tim. 4:7). The Spirit’s pour-
ing forth, the rain, the wine, and the
oil may allow the past and all its sor-
row to take on a new meaning. There
is, to be sure, no cogent and consol-
ing word to explain human anguish.
The mystery of suffering may, how-
ever, get caught, we pray, in the grav-
itational pull of the bloody cross that
is the means of our redemption. The
Paschal Mystery is every passion,
every death pinned to the cross,
every death transformed by death-
less life.

All this is a gift. Thus we pray, “I
know, dear God, that I am just like
other people: thieves, rogues, adulter-
ers, even this tax collector” (cf. Luke
18:11).

Look It Up
Read Ps. 65:9. Stand in the rain.

Think About It

Tell God to help you, for his name’s
sake.



SUNDAY'S READINGS | 24 Pentecost, November 3

First reading and psalm: Hab. 1:1-4, 2:1-4 ¢ Ps. 119:137-144
Alternate: Isa. 1:10-18 e Ps. 32:1-8 ¢ 2 Thess. 1:1-4, 11-12 ¢ Luke 19:1-10

Justice

ands held high in jubilant praise,
the business of worship as a
roar of sound, pressing crowds at the
holy place, and a hoard of beasts led
to slaughter. All are scrupulously
completed, and yet, says the living
God: “I will hide my eyes from you;
... I will not listen” (Isa. 1:15). “I can-
not endure solemn assemblies with
iniquity” (Isa. 1:13). “Your hands are
full of blood” (Isa. 1:15b). Evil, injus-
tice, oppression are all, like blood,
running from fingers to wrists, drip-
ping from the arms of the “right-
eous.” God will not be mocked!
Thus the people are called to repen-
tance. “Wash yourselves; make your-
selves clean; remove the evil of your
doings; ... cease to do evil, learn to do
good; seek justice” (Isa. 1:16-17). Jus-
tice, a beautiful biblical word, is mis-
understood if used only in reference
to individual claims, redressing a sin-
gle injustice by the rule of law. Rather,
justice pertains to a complex web of
relationships and the shared responsi-
bility to protect human flourishing.
The call to “rescue the oppressed,
defend the orphan, and plead for the
widow” is not a summons merely to
personal sanctity but a call for social
solidarity and compassionate out-
reach. Given the complexity of human
communities, and the ease with which
they fall into depravity, the call of jus-
tice must be a call for constant refor-
mation and repentance. The work of
justice is “the fruit of order, implanted
in human society by its divine founder,
accomplished by people who are
thirsting always for a more perfect jus-
tice [perfectiorem semper tustitiam]”
(Gaudium et spes, n. 78). The striving
is never over; the battle is not yet won.
Writing to the Thessalonians, Paul,
Silvanus, and Timothy commend the
church for the justice flourishing in
its midst. The Thessalonian faith is
firm and their hands clean in the
work of mutual care and in the
shared burden of persecution. “We
must always give thanks to God for

you, brothers and sisters, as is right,
because your faith is growing abun-
dantly, and the love of every one of
you for one another is increasing.
Therefore we ourselves boast of your
steadfastness and faith during all
your persecutions and the afflictions
that you are enduring” (2 Thess. 1:3-
4). By their good resolve and work of
faith the name of Jesus is glorified.

Jesus is the one who has broken
down the dividing wall of hostility and
has created in himself a new humanity
in which the good of each person is a
matter of concern to the whole body.
Gathering this universal community,
Jesus faces one limitation. Among all
the sorts and conditions of men (and
women and children), Jesus sees the
image of his Father, the beauty of
faces he wills to illumine, the texture
of skin; he hears the vibration of voice.
He attends to every detail in the deep-
est love of his being, and yet he sees,
because love is truthful, an infection
festering in every human heart. He
may call only sinners.

A little man named Zacchaeus gar-
nered his wages from fellow Jews to
support the occupying Roman state.
With his wealth came the despising
gaze of his neighbors. One day Jesus
was approaching. Zacchaeus, want-
ing to see him, climbed a sycamore
tree. Jesus called out to him. Zaccha-
eus then opened his purse to the
poor. A sinner is home and justice is
a bit more perfect. A sinner is for-
given and the heavens rejoice, and
the earth too: “Happy are they whose
transgressions are forgiven, and
whose sin is put away” (Ps. 32:1)!
Justice seasoned with joy!

Look It Up

Read Luke 19:1-10. Children love
this, and you are still a child.

Think About It

Start at home. Is love mutual, are
responsibilities shared?.
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Investing in Others

The Church of the Incarnation is one of
the largest and fastest-growing churches in
the Episcopal Church.

With creative programs for kids, stu-
dents, couples, families and seniors, Incar-
nation has become a magnet especially for
college students
and young profes-
sionals. Enthusias-
tically traditional
in its teaching
and preaching,
the church over
the past three
years has seen 20
parishioners come
forward with a
call to Holy
Orders.

To accommo-
date the growth of §
the parish and to
expand its ministries among the poor, the
parish raised over $27 million in a capital
campaign this spring.

Incarnation’s eight Sunday services
include two Rite I Choral Eucharists,
three Rite II Contemporary Uptown serv-
ices with an outstanding contemporary
band, and Choral Evensong.

Strongly committed to living for others,
the church runs a wide variety of social
programs, investing over $1 million in out-
reach support to the poor each year, help-
ing local children, the homeless, and those
in need around the globe via missions.

When in Dallas, drop by and visit us —
we’d love to meet you!

Church of the Incarnation
3966 McKinney Avenue, Dallas, TX 75204
(214) 521-5101
Follow us online at www.incarnation.org,
facebook.com/IncarnationDFW, or
~ twitter.com/IncarnationDFW

A LiviNg CHURCH Sponsor




THE LIVING CHURCH
FOUNDATION, INC.

The Rt. Rev. Dr. Stephen Andrews,
Sault Ste. Marie, Ont.

The Rt. Rev. Dr. John C. Bauerschmidt,
Nashville, Tenn.

The Rev. Dr. Michael B. Cover, Valparaiso, Ind.
Prudence Dailey, Oxford, England

The Most Rev. Gerald James lan Ernest,
Mauritius

The Rev. Thomas A. Fraser, Riverside, Il.
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The Rev. Dr. Charles Henery,
Delafield, Wis.
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David A. Kalvelage, Pewaukee, Wis.

The Rev. Dr. Russell Levenson, Jr.,
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The Rt. Rev. Edward S. Little I,
South Bend, Ind.

The Rt. Rev. D. Bruce MacPherson,
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Richard J. Mammana, Jr.,
New Haven, Conn.

The Rt. Rev. Daniel H. Martins,
Springfield, IlI.

The Rt. Rev. Steven A. Miller,
Milwaukee, Wis.

Daniel Muth, St. Leonard, Md.

The Most Rev. Bernard Ntahoturi,
Bujumbura, Burundi

The Rev. Canon Dr. Michael Perko,
El Paso, Texas

David R. Pitts, Baton Rouge, La.
Dr. Colin Podmore, London, England

The Rev. Dr. Michael Nai Chiu Poon,
Singapore

The Rev. Nicholas T. Porter,
West Brattleboro, Vi.
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Appointments

The Rev. Marcus Cunningham is rector of
Trinity, 311 Division St., Oshkosh, WI 54901.

The Rev. Norm Freeman, rector and head-
master of St. George’s, Laguna Hills, CA, is
artist in residence at St. John’s Cathedral, Los
Angeles.

James Gettel is canon for congregational
life in the Diocese of Michigan, 4800 Wood-
ward Ave. Detroit, MI 48201.

The Rev. John Goddard is interim at St.
Luke’s, 5325 Nieman Rd, Shawnee, KS 66203.

The Rev. Gail Greenwall is dean of Christ
Cathedral, 318 E 4th St., Cincinnati, Ohio
45202.

Ordinations

Deacons

Southern Ohio — Joyce Jenkins Keeshin,
Rose Ann Waldman Lonsway, Alexander D.
Martin, Mary G. Raysa, Robert Saik.

Deaths

The Rev. Edward Thomas Adkins, the
Episcopal Church’s former executive
secretary for adult education and au-
thor of Mission: The Christian’s Call-
ing, died July 16. He was 95.

Born in Medina, NY, he was a graduate of
Hobart College and Virginia Theological
Seminary. He was ordained deacon and
priest in 1945, the same year that he and Eliz-
abeth Snebold were married.

He served many parishes in Connecticut,
Massachusetts, and Missouri. Fr. Adkins is
survived by two sons, Richard Adkins of Ma-
con, GA, and Roger Adkins of East Fairfield,
VT, four grandchildren; and four great-grand-
daughters.

The Rev. James B. Jeffrey, who served as
a delegate for AIDS ministry in China in
1990, died July 7. He was 84.

Born in Jeanerette, LA, he was a graduate
of Tulane University, American University,
and General Theological Seminary. He was
ordained deacon in 1958 and priest in 1959.
Jeffrey served various parishes in the dioce-
ses of New York and Long Island and over-
saw clinical pastoral education at hospitals
and prisons.

Jeffrey loved gardening and horticulture.
He was president of the Horticultural Al-
liance of the Hamptons and brought horti-
cultural education to students, the elderly,
and the disabled.

The Rev. Barbara B. Keeter, a deacon
known for her compassion, died July
14. She was 59.

Born in Great Lakes, IL, she trained as a
nurse in Jacksonville, FL. She was a gradu-

ate of the Diocese of Central Florida’s Insti-
tute for Christian Studies. She was ordained
deacon in 1989 and served at Church of the
Good Shepherd, Maitland. She served the
parish as organist, choir director, and
newsletter writer.

A doctor found in 1993 that Keeter an in-
flammatory disorder, sarcoidosis, and said it
was a death sentence.

Keeter lived another decade and wrote of
that doctor’s diagnosis: “I reminded her that
life and death was between me and God, and
not her and her textbook.”

Her body will be buried with two Italian
greyhounds, Lily and Jabez, who were her
pets for many years.

The Rev. Allan Curtis Parker, Jr., a vet-
eran priest of the Diocese of Olympia
who began his ministry as a Presbyte-
rian, died July 15. He was 72.

Born in Los Angeles, he was a graduate of
the University of Washington and San Fran-
cisco Theological Seminary. He was or-
dained as a Presbyterian minister in 1956.
He resigned from that role in 1961 and was
confirmed as an Episcopalian at St. Mark’s
Cathedral, Seattle. He was ordained as an
Episcopal deacon and priest in 1963. He
served as in the dioceses of Missouri and
Ohio before returning to Seattle.

Fr. Parker’s wife, Jean, died in 2004. The
Parkers are survived by two sons, Michael A.
Parker and David Parker; four daughters,
Edith Anne Burkhalter, Janet C. Parker-
Thompson, Annamarie E. Jacky, and Amy J.
Lanser; 11 grandchildren; and six great-
grandchildren.

The Rev. Daniel Williamson, a veteran of
the U.S. Air Force who worked as a jour-
nalist before becoming a priest, died
July 11 of a probable heart attack during
a fishing trip. He was 69. Fr. Williamson
and his wife, Diane, would have cele-
brated their 45th anniversary Aug. 3.

Born in Birmingham, Williamson was a
graduate of the University of Alabama and
Trinity School for Ministry. He was ordained
deacon in 1986 and priest in 1987

He served as a priest in the dioceses of Los
Angeles and Northern California, and had re-
turned from retirement to serve part time as
priest-in-charge of St. Luke’s, Auburn, CA.

Fr. Williamson'’s survivors include his wife;
a sister, Patsy Williamson of Pittsburgh; two
sons, John Williamson and Tim Williamson; a
daughter, Barbara Paulsen; and three grand-
children.

Send your clergy changes to:
p&p@livingchurch.org




CLASSIFIEDS

FLAGS AND BANNERS: Custom designed Episcopal flags and
banners by Festival Flags in Richmond,VA. Please contact us by
phone at 800-233-5247 or by E-mail at festflags@aol.com.

FOR RENT

Episcopal Family in Palm Desert, CA, and close to St. Mar-
garet’s Church has 3-bedroom, 3-bath condo for rent for Thanks-
giving, Christmas and the season. South-facing with the sun all
day and looking across double fairway to the mountains.

Email: krjesson@cs.com

LIVINGCHURCH.ORG

To place a print or online

classified ad please contact:

Amber Muma
Advertising Associate
amber@livingchurch.org

(414) 292-1247

THE LIVING CHURCH
PARTNERS PAGE

The Living Church Partners Page is our
way of thanking our faithful supporters
by lifting up your ministries for all of
the Church to see. For more infomation
on how to become a Partner, contact:

Amber Muma
amber@livingchurch.org

(414) 292-1247

The Order of Julian

of Norwich
Contemplative Monastic Life
for women and men
in the Episcopal Church

* Community life
¢ Individual silent retreat
e Affiliation
www.orderofjulian.org
262-549-0452

Your search for “the
one” should begin

with us.

We offer:

- Customized ad plans to suit any budget

- Ad design and creation services

- Special themed issues & four double circulation
Parish Administration Issues per year

NOTICE: MOVING SERVICES
Skip Higgins
225-937-0700

“Moving Episcopal clergy to new ministries since 1982.”

e Major van lines represented
© $200/Day late pick-up/late delivery penalty*

® 24/7 cell phone contact to assure your peace of mind

CUSTOM MOVERS - FHWA Lic. # MC370752

* Certain Restrictions Apply.

e Clergy discounts
e Full value protection plans
o Internet satellite tracking

*Only one survey/ 3 estimates

Emmanuel Memorial
Episcopal Church

Champaign, IL
FULL-TIME RECTOR

Emmanuel Memorial is located in the heart of the
renovated downtown Champaign business district
across from one of the beautiful city parks.
Approximately 250 loving members worship mainly
in the architecturally impressive 95-year-old building,
about a mile from University of lllinois flagship
campus.We seek an energetic leader, loving pastor,
effective communicator, and scripture-based preacher.
The parish s financially sound and led
bya committed vestry.

Please e-mail resume to tharnard@parkland.edu
(putNew Rector Search Chair in subject line)
or mail to Tom Barnard, EMEC Search Chair,
Parkland College, 2400 W.Bradley Ave.,
Champaign, IL 61821.
Parish Profile:
www.emmanuelmemorialepiscopal.org

THE CHURCH

OF THE ASCENSION
New York, NY

Full-Time Rector
Located in the thriving neighborhood of Green-
wich Village, our parish is inclusive, open-minded,
caring, and serious about our faith. The beauty of
our traditional Episcopal liturgy speaks deeply to
parishioners, and our music program is among the
best in the country. In striving to grow our con-
gregation and deepen our outreach, we seek a spir-
itual leader who will inspire and lead us with love,
energy, collaboration, and creative thinking.
Parish Profile:
www.ascensionnyc.org/parishprofile
Apply to: search@ascensionnyc.org

DEADLINE: DECEMBER 1ST
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SANTA BARBARA, CA PINEVILLE, LA
CHRIST THE KING CHURCH ||| m= B | ( ‘ DIOCESE OF WESTERN
5073 Hollister Ave. ¢ .| LOUISIANA

(895) 964-9966 S k& 335 Main St.

ctksb.org 4 (318) 442-1304

i SOUTHPORT, CT diocesewla.org

TRINITY CHURCH
651 Pequot Ave. r @4 CHEVY CHASE, MD

(203) 255-0454 WA #F8 ALL SAINTS CHURCH
trinitysouthport.org S 1 3 Chevy Chase Cir.
pedE (301) 654-2488
ORLANDO, FL allsaintschurch.net
THE CATHEDRAL CHURCH
OF ST, LUKE SRRl sT. Louls, MO
130 N. Magnolia Ave. [ i
(407) 849-0680 i | THE CHURCH OF ST.
stlukescathedral.org i MICHAEL & ST. GEORGE
; | 6345 Wydown Blvd.
ORLANDO, FL S (314) 721-1502
DIOCESE OF CENTRAL gl csmsg.org

FLORIDA
1017 E. Robinson St.

(407) 423-3567 A TR/ GREENWICH, NY
cfdiocese.org Wi DIOCESE OF ALBANY

580 Burton Rd.
(518) 692-3350
albanyepiscopaldiocese.org

| SARASOTA, FL
CHURCH OF THE REDEEMER
222 South Palm Ave.

(941) 955-4263
redeemersarasota.org e TONAWANDA, NY
\ DIOCESE OF WESTERN

" NEW YORK
ATLANTA, GA P S 1064 Brighton Rd.

THE CATHEDRAL R ) ssio6co

~ OF ST. PHILIP B wm ') oot
| 2744 Peachtree Rd. NW : P palwny.org

(404) 365-1000
stphilipscathedral.org 1 OKLAHOMA CITY. OK

SAVANNAH, GA ALL SOULS CHURCH
THE PARISH OF ST. PAUL 6400 N. Pennsylvania Ave.
THE APOSTLE ¥ (405) 842-1461

# allsoulsokc.com

1802 Abercorn St.
(912) 232-0274
-+ stpaulsavannah.org
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8ll WAYNE, PA

b 50

ST. DAVID’S CHURCH
763 S. Valley Forge Rd.

(610) 688-7947
stdavidschurch.org

NASHVILLE, TN
DIOCESE OF TENNESSEE
Vantage Way, Suite 107
(615) 251-3322

episcopaldiocese-tn.org

DALLAS, TX
CHURCH
OF THE INCARNATION
3966 McKinney Ave.
&= (214) 521-5101
7 incarnation.org
DALLAS, TX
DIOCESE OF DALLAS
1630 N. Garret Ave.
(214) 826-8310
edod.org
HOUSTON, TX
ST. DUNSTAN’S CHURCH
14301 Stuebner Airline Rd.

DENVER, CO

ST. JOHN’S CATHEDRAL
1350 Washington St.

(303) 831-7115
sjcathedral.org

SOUTH BEND, IN
DIOCESE OF NORTHERN
INDIANA

117 N. Lafayette Blvd.

(574) 233-6489

ednin.org

JACKSON, MS
DIOCESE OF MISSISSIPPI
1n8 N. Congress St.

(601) 948-5954
dioms.org

TLC’s Partners Page lifts
up the ministries of our
supporters for the good of
all the Church

(1 Thess. 5:11).

ROCHESTER, NY
DIOCESE OF ROCHESTER
935 East Ave.

(585) 473-2977
episcopalrochester.org

HOUSTON, TX
DIOCESE OF TEXAS
1225 Texas St.

(713) 520-6444
epicenter.org

SAN ANTONIO, TX
DIOCESE OF WEST TEXAS
111 Torcido Dr.

(210 or 888) 824-5387
dwtx.org

CHARLESTON, WV
DIOCESE OF
WEST VIRGINIA
1608 Virginia St. E

(304) 344-3597
wvdiocese.org

! (281) 440-1600
saintdunstans.org

|
i HOUSTON, TX
. ST. MARTIN’S CHURCH
717 Sage Rd.
(713) 621-3040
' stmartinsepiscopal.org

Iy APPLETON, WI
|/ DIOCESE OF FOND DU LAC
' 1051 N. Lynndale Dr.
' (920) 830-8866
A3 diofdl.org

ASSOCIATES

WILMINGTON, DE
DIOCESE OF DELAWARE
2020 N. Tatnall St.

(302) 656-5441
dioceseofdelaware.net

ALLEN, TX

CHURCH OF THE SAVIOR
223 N. Alma Dr.

(214) 785-1612
ofthesavior.org

DES MOINES, IA
DIOCESE OF IOWA
225 37th St.

(214) 785-6165
iowaepiscopal.org

\MILWAUKEE, WI
THE CATHEDRAL CHURCH
|| OF ALL SAINTS
J818 E. Juneau Ave. . . b
M (410 717719 For more information, or to become

J . a TLC Partner, please contact:

EPISCOPAL CAMPS AND

CONFERENCE CENTERS, INC.
= by the generous gift of

the Rt. Rev. and Mrs. D. Bruce

MacPherson

Amber Muma
amber@livingchurch.org

(414) 292-1247




See Why Over 2000 Churches in 40
Countries are Benefiting...

www.thecenterforbiblicalstudies.org

These new publications can transform your life and your church.

and Proverbs

-

The Center for Biblical Studies promotes The Bible
Challenge and provides great Bible resources. The CBS
provides daily online meditations, questions to guide
readers, and a prayer based on the lessons.

The Bible Challenge and the CBS were founded by the
Rev. Marek Zabriskie with the support of St. Thomas
Episcopal Church in Fort Washington, PA.

For more information visit us at
www.thecenterforbiblicalstudies.org

What if we could invite
Christians from around the
world to come together and
do something that unifies and
inspires all of us, and to do
something that we all believe
in — like reading the Bible?

The Reverend Marek P. Zabriskie
Rector, St. Thomas' Church

in Fort Washington, PA

Founder and Executive Director,
The Bible Challenge and

The Center for Biblical Studies.




