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Pilgrims gather for evening worship in the Badlands at Taizé Pine Ridge.
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Brother Alois of Taizé: “We hope the Holy Spirit
will disturb us [to] find new ways of creating
communion” (see “Come to us, Holy Spirit,” p. 8).
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‘Signs of Hope’ in Rome
The new director of the Anglican
Centre in Rome says he sees promis-
ing signs for more visible ecumenism
in these early days of Pope Francis’s
pontificate.

The Most Rev. David Moxon, who
became ACR’s director on May 23,

says he’s been steadily
encouraged by symbolic
acts, such as the pope’s
solicitation of prayers
from a diverse crowd in
St. Peter’s Square and
his washing of at least

one non-Christian’s feet during Holy
Week.

“These are signs of hope in a very
down to earth and genuine way,”
Archbishop Moxon said via email
from Rome.

In addition to his role as director,
Moxon is the Archbishop of Canter-
bury’s representative to the Holy See.

The new pope has a reinvigorated
venue for nurturing closer ties with
the Anglican Communion. The Inter-
national Anglican-Roman Catholic
Commission for Unity and Mission
was formed in 2001 and has been re-
cently reconstituted, according to
Moxon.

“Watch this space and the interest
of the new pope and the new Arch-
bishop of Canterbury in this work in
particular,” he said.

As Pope Francis settles in, Moxon

sees no great need for a ground-
breaking statement on what holds
Christians together or anything on
the order of Pope John Paul II’s en-
cyclical Ut Unum Sint (1995).
Churches have more work to do in
living by the principles of Ut Unum
Sint, he said, and might do well to
focus efforts there.

Foundational sections of the An-
glican Covenant, which aims to fos-
ter unity across provinces, will con-
tinue to guide Anglicans in a helpful
way, Moxon said. They “offer some
potential doctrinal cohesion … even
if the Covenant as a whole isn’t ac-
cepted everywhere.”

For the Vatican’s part, a new age of
ecumenism under Pope Francis might
manifest less through new statements
or agreements and more through visi-
ble projects that put intentions into
practice.

“A new day will be made visible,”
Moxon said, “by clear demonstra-
tions of unity over issues like justice
and peace, like the environment, like
solidarity with the poor, and with or-
dinary acts of compassion where the
wounds of the world bleed the most.”

Lambeth Palace has confirmed that
on June 14 the Archbishop of Canter-
bury planned to pay a first “personal
and fraternal” visit to Pope Francis.

G. Jeffrey MacDonald
TLC Correspondent

Convention
Will Plug In
When the 78th General Convention
convenes in two years it will wel-
come laptops, tablets, and smart-
phones in both houses. The conven-
tion will meet June 25-July 3, 2015, at
the Salt Palace Convention Center in
Salt Lake City.

The Joint Standing Committee on
Planning and Arrangements and the
General Convention Office are striv-
ing for a mostly paperless conven-
tion. The Rev. David Michaud of the
Diocese of Easton, an adviser in the
revision of legislative software and
systems, calls GC 2015 a “convention
of screens.”

Laptops, tablets, smartphones,
and video monitors will be the pri-
mary media of legislative materials,
and for the first time there will be
no dedicated print shop. This “con-
vention of screens” will be made
possible by a robust WiFi system,
which will be available for the first
time on the floors of the House of
Deputies and the House of Bishops.

“General Convention 2015 will not
be ‘business as usual’ for the Gen-
eral Convention of the Episcopal
Church, and not just because the
Church will be selecting a presiding
bishop and considering what a ‘re-
imagined’ Church might be,” said the
Rev. Canon Michael Barlowe, execu-
tive officer of General Convention.
“It will also be the gathering of a
Church dedicated to continuing to
reducing its carbon footprint, while
using innovative software and tech-
nology to streamline its legislative
work and improve on its efficien-
cies.”

Lori Ionnitiu, manager of General
Convention, plans to combine local
efforts with continuing work towards
the “greenest convention ever.”

“There are so many wonderful ini-
tiatives occurring in Salt Lake City,”
she said. “Last May, the Salt Palace
Convention Center completed one of

Brain Cancer Strikes Massachusetts Bishop
The Rt. Rev. M. Thomas Shaw, SSJE,
Bishop of Massachusetts, learned May
24 that a tumor removed from his
brain is cancerous. He was scheduled
to begin radiation and chemotherapy
within a few weeks following the di-
agnosis.

“This is hard news for all of us to
hear,” the Rev. Canon Mally Lloyd,
canon to the ordinary, wrote via
email to diocesan clergy and leader-
ship. She said Shaw “has great confi-

dence in his doctors, and he has great
confidence in his life of prayer.”

Shaw underwent surgery on May
17 to remove a mass on his brain that
was discovered in tests conducted
the previous day.

Shaw, 67, asked the diocese in Jan-
uary to begin its search for a bishop
coadjutor. The diocese anticipates
ordaining and consecrating the coad-
jutor in the fall of 2014. Shaw is in his
19th year as bishop.
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the largest rooftop solar installations
in the country, which offsets about
17 percent of the annual electrical
needs. In addition to established
plans at the center for waste reduc-
tion, recycling, and diversion, water
quality and consumption, and air
quality, Salt Lake County has a ‘One
Million Tree Program’ in place to as-
sist in offsetting the carbon footprint
of travelers.”

Deacons Choose
New Executive
The Association for Episcopal Dea-
cons’ executive board has chosen
the Rev. Lorraine Marie Mills-Curran
as AED’s new executive director.
Deacon Mills-Curran will succeed
the Rev. Susanne Watson Epting,
who concluded her tenure June 1.

Mills-Curran coordinates ministry
among Brazilians in the western sub-
urbs of Boston. She earned a law de-
gree from the University of California
and a master’s degree from the We-
ston Jesuit School of Theology. She
was ordained to the diaconate in 1988.

In March she wrote a Vestry Pa-
pers article about reviving a school
at St. Andrew’s Church, Framing-
ham, by holding a party for the
parish’s neighbors.

“Rio chorus girls opened our party
with a samba parade,” she wrote.
“Our teens re-enacted Jesus’ home-
town, herding farm animals through
Nazaré. Workshops about workers’
rights, green cleaning, and immi-
grant mental health vied for atten-
tion with bands, capoeira demos,
and soccer clinics. We tested for os-
teoporosis, cholesterol, and blood
pressure.”

She added: “Suddenly, we were all
over the Brazilian papers and radio.
We discovered that if you act like a
friend, people treat you as one.
Brazilian community members ap-
proached us for help providing Por-
tuguese literacy for their children.
Our vestry approved hosting a par-
ent cooperative and we soon regis-
tered 123 students in our Núcleo Ed-
ucacionista. Our halls again rang
with the shouts of children.”



6 THE LIVING CHURCH • JUNE 23, 2013

ADVERTISERS
Don’t forget about
these TLC classics!

July 21 Retirement
Street: 7/7

Close: Call Now
Still time to get in!
Final Art Due: 6/26

August 18 Fall Education
Street: 8/5 Close: 7/19
Final Art Due: 7/24

Sept. 1 Liturgical Arts & Music
Street: 8/16 Close: 8/2
Final Art Due: 8/7

Contact: Tom Parker
at (414) 292-1243

tparker@livingchurch.org

NEWS | June 23, 2013

Canon Arnold W. Klukas, professor
of liturgics and ascetical theology at
Nashotah House. The evening con-
cluded in the chapel with Vespers of
Our Lady sung by St. Stephen’s
Schola Cantorum.

Bishop Urwin preached during a
Solemn High Mass the next morning
and joined an outdoor procession. A
flower-bedecked statue of Our Lady
was preceded by young girls scatter-
ing rose petals. A brass band accom-
panied participants singing “Ye who
own the faith of Jesus” and the Lour-
des hymn.

The route of the procession through
the Brown University campus at-
tracted many spectators, some of
whom followed it back to the church.

A luncheon honored the Rev.
Richard Cornish Martin for his 46-
year tenure as superior of the society.
The Rev. John D. Alexander, rector of
St. Stephen’s, is the new superior.

The Society of Mary is one of sev-
eral Catholic devotional societies
within the Anglican tradition, honor-
ing the Virgin Mother of God’s incar-
nate Son, Jesus. This witness to and
emphasis on the Incarnation is ex-
pressed in devotional and liturgical
practices designed to enhance the
discipleship and spiritual lives of
members, and the worship and mis-
sion of the Church.

Phoebe Pettingell

The annual Mass and meeting of
the Society of Mary/American
Region welcomed Bishop Lind-
say Urwin as guest speaker and
marked a transition in the soci-
ety’s leadership. The society met
May 3 and 4 at St. Stephen’s
Church in Providence, Rhode Is-
land, attracting visitors from
across the East Coast and as far
away as Wisconsin.

The Rt. Rev. Lindsay Urwin,
OGS, administrator of the Angli-
can Shrine of Our Lady of Wals-
ingham in England, spoke on
“One Faith, Two Shrines: The Chal-
lenges and Joy of Life in Walsing-
ham.” Bishop Urwin described the
existence of two separate shrines at
Walsingham — one for Anglicans
and one for Roman Catholics — as a
sign of the scandal of divisions
within Christianity.

“Mary stayed close to Jesus and we
must surely seek to do the same,” the
bishop said. “We know the places to
find him: above all, at the Eucharist
and in the Confessional. It was the wis-
dom of our Anglo-Catholic founders
to rediscover his presence there. It
was their gift to us. And in staying
close we will inevitably be drawn
closer together. The Church is so frac-
tured. It can only mean we are not
staying close enough.”

He added: “A right emphasis on
Mary safeguards right believing
about Jesus. How much is the coy-
ness around calling her the Mother
of God really to do with an inade-
quate theology of the divinity of
Christ? [Cardinal John Henry] New-
man came to a life-changing conclu-
sion that far from being a distraction
from Christ as he had perhaps at one
time thought, devotion to Mary en-
sured right believing about him.”

A panel discussion followed with
responses from the Rev. Henry Bo-
dah, the Roman Catholic chaplain at
Brown University, and the Rev.

‘Mary Stayed Close to Jesus’

Karen Vorbeck Williams photo

The Society of Mary processes near St. Stephen’s.
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About 3,000 people from Tanzania and
other nations of Africa gathered May
18 at Dodoma’s Cathedral of the Holy
Spirit for the enthronement of the
Most Rev. Jacob Erasto Chimeledya
as archbishop and primate.

The Archbishop of Canterbury, in
his first visit to another Anglican
province since his own investiture,
preached during the service.

Archbishop Chimeledya announced

a plan by the Anglican Church of Tan-
zania to begin a new microfinance
bank that will support small busi-
nesses in the country. He appealed to
the government to support the church
in its efforts to address people’s needs.

While there was only room for 400
people in the cathedral, other guests
watched the two-hour service on
screens under tents outside.

Bella Zulu, ACNS

ing, particularly in a larger society
that wants to understand everything
as a battle, as engaging the enemy,
rather than with someone who might
have something to teach us.”

Other participants in the forum,
sponsored by the Faith & Politics In-
stitute, included:

• Kenda Bartlett, executive direc-
tor of Concerned Women for America

• the Rev. Jeffery Cooper, general
secretary of the African Methodist
Episcopal Church

• Barrett Duke, vice president for
public policy for the Southern Bap-
tist Convention’s Ethics & Religious
Liberty Commission

• Sister Marge Clark, BVM, lobby-
ist on domestic human needs for
NETWORK, a justice-and-peace group
led by Roman Catholic nuns.

Adapted from ENS/RNS

Visit livingchurch.org for daily reports of news about the Episcopal Church and the Anglican Communion.

Twenty-five Christian leaders, in-
cluding Presiding Bishop Katharine
Jefferts Schori, gathered May 14-15
for a second meeting of “Faith, Poli-
tics and Our Better Angels: A Chris-
tian Dialogue to Promote Civility.”

The meeting was held at the Fred-
erick Douglass Museum on Capitol

Hill in Washington, D.C.
“The ground of our spiritual un-

derstanding is in treating other peo-
ple as the image of God, treating peo-
ple with respect,” Bishop Jefferts
Schori said. “Faith leaders have a re-
markable opportunity to shift the
conversation, but it’s very challeng-

Tanzania’s New Archbishop Enthroned

Presiding Bishop Supports Civility Movement



By G. Jeffrey MacDonald

When hundreds of young-adult pilgrims rolled into
Pine Ridge Indian Reservation in Red Shirt Table,

South Dakota, for a Memorial Day weekend gathering,
small echoes of familiarity greeted them even as they en-
tered a different world.

Across from the pasture where they pitched their
tents stood a tiny white building, Christ Church, where
the Book of Common Prayer is used as often as the
Lakota language hymnal. Water came from an outdoor

hand pump rather than a faucet. But the Water of Life
was in no short supply, just like at pilgrims’ home
churches in Monterrey, Boulder, St. Paul, and points be-
yond.

Common touchstones from Christian tradition
helped water seeds of reconciliation at Taizé Pine
Ridge. More than 500 accepted the open invitation from
Oglala Lakota hosts to gather, pray, learn, and seek un-
der the guidance of six monks from the ecumenical
Taizé Community in France.

“It’s not just a nice meeting that we want to do,” said

‘Come to us, Holy Spirit’
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and help redeem a troubled history. Episcopalians have
been ministering on South Dakota reservations since
the 19th century. Many Lakota embrace both Anglican
and Lakota ritual, such as by burning sage to purify
worship spaces.

“We joke that the Episcopal Church is like the state
church on the reservation,” said the Rev. Rita Powell, a
Taizé Pine Ridge organizer and coordinator of youth
and young adult ministries for the Diocese of South
Dakota. It’s where many Lakota go to be baptized and
buried, even if they are not especially devout, and thus
provides common ground for exploring future part-
nerships.

At Taizé Pine Ridge, Episcopalians of Native and
non-Native backgrounds joined with those of other tra-
ditions to seek new communion through, above all

Brother Alois, abbot of the Taizé Community, on the
opening night. “Our coming together will help us to un-
derstand something new of the Gospel, to understand
the Gospel in new ways. … We hope the Holy Spirit will
disturb us [to] find new ways of creating communion.”

Christianity and white people have long met with
suspicion on parts of this reservation. Here a disen-
franchised people remember how missionaries helped
the federal government bypass treaties and take the
gold-rich Black Hills from the Lakota (Sioux). Fresh
painting on a grave marker at Wounded Knee, site of an
1890 massacre, said BLACK HILLS NOT FOR SALE. At the
Taizé campsite, pilgrims were warned not to visit a
Ghost Dance site in the distance because it’s consid-
ered sacred.

With Taizé Pine Ridge, however, the Episcopal
Church leveraged its position in a bid to build bridges

JUNE 23, 2013 • THE LIVING CHURCH 9
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Two Lakota volunteers light the way for monks
from the Taizé Community in France

after evening worship at Taizé Pine Ridge.
© lucetg.com photo



else, listening. At regular intervals, all heeded the ring-
ing of a sonorous bell and processed in silence down
a dirt path to an outdoor worship space in the rugged
Badlands.

There they sat on mats or makeshift benches in im-
perfect rows. With eyes closed or fixed on hillside
crosses, they sang repetitious, chant-like hymns in
English, Latin, and Lakota. “Wakan, Wakan, Wakan,”
they sang, which translates: “Holy, Holy, Holy.”
Rather than face the crowd and preach, monks in
white albs sat up front, gazed with everyone else
upon the sage-covered hillside, and presided over
long periods of silence, broken eventually by simple
intercessions.

“You awaken in us a love that forgives,” one prayer
said. “Come to us, Holy Spirit.”

Over three days in which sun and wind shared the
dramatic landscape, first with a beaming full moon
that lit up the Badlands and later with mysterious fog,
participants strived to be open and welcome sur-
prise. As clear as the fresh air was the realization
that much reconciling still needs to happen. But pil-
grims trusted God could use burgeoning relation-
ships and good will in some unpredictable ways.

“I think there’s a model here, maybe akin to the
Truth and Reconciliation Commission in South
Africa, that allows people to speak the truth of who
they are as children of God,” said the Rt. Rev. Mary
Douglas Glasspool, Bishop Suffragan of Los Angeles,

which has the nation’s largest urban population of
Native Americans. “We’re here to build community.”

Taizé Pine Ridge reflected the same warm, broad
style that draws 100,000 people — mostly young

adults, a demographic largely absent from Western
mainline churches — to spend a week at the monastery
in France each year. While explicitly Christian, hymns
and workshops stuck to general themes such as hu-
mility, mercy, and forgiveness.

Brother John of Taizé led a Bible study that focused
on Isaiah 40’s call to expect something entirely new
from God, as opposed to something in familiar cate-
gories. If the devil is in the details, it seems he wasn’t in-
vited here, where most discussion steered clear of the
thorny particulars of history, theology, and politics.

“We call it Taizé vague,” said Benjamin Anderson, a
27-year-old massage therapist from Chicago who had
spent two months at the monastery. “Sometimes you
want more specifics, but that’s not how Taizé works.”

Not all particulars of the host setting went unno-
ticed. Features of Lakota culture, from music and
dance to cuisine and graffiti-style mural painting, were
showcased on the grounds with help from the Rev.
Canon Robert Two Bulls, Jr., director of Indian work
for the Diocese of Minnesota. His namesake father is
vicar of Christ Church, Red Shirt Table. He urged pil-
grims to celebrate reservation life, including its rich tra-
ditions in the arts. They took his advice to heart, at least
during meals, when they lined up for buffalo stew.
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‘Come to us, Holy Spirit’

Taizé Pine Ridge attendees walk the route back to Red Shirt Table
as musicians close out morning worship.

G. Jeffrey MacDonald photo



Still, some Lakota wondered if guests from afar, clad
in brand-name outdoor gear and checking their
iPhones frequently, were truly getting to know the par-
ticulars of Lakota life. Michelle Redwater, who makes
her living selling handmade beaded jewelry, said she
was eager to spend the weekend with others who, like
her, read the Bible and trust in Christ.

“The [white] people who came here, they came from
hardship and wanted their
people to survive,” Redwa-
ter said. “So we share this
land with them because it’s
not really ours. It’s God’s.
And it’s God who brings us
together. If we could see that,
things would be much more
peaceful.”

Butshequestionedwhether
her camping neighbors re-
ally understood how she
lives on Crow Creek Indian
Reservation, or the charges of racism that have sparked
an Indian boycott of nearby Chamberlain. She carries
five-gallon jugs of water up from a river each day be-
cause she cannot afford $300 to fix broken pipes in her
trailer home. Her family showers at a facility run by the
U.S. Army Corp of Engineers. To heat the home in win-
ter, they chop wood for a stove.

“I was watching them over here chop wood [for
preparing Taizé meals] and I was wondering, ‘Do they

realize that people still live like that?’” Redwater said.
“That’s just our way of life — to be simple, not have all
the fancy things, but just be happy.”

The particulars of Pine Ridge life can be overwhelming.
The poverty rate for Shannon County, which com-

prises much of the reservation, is 48 percent. Unemploy-
ment onthereservationhoversaround80percent.Life ex-

pectancy is below 50 for men, only slightly higher
for women. Suicide rates on the reservation are
more than double the national average. Alcoholism
and domestic violence are rampant, even though
thereservationhasbeendesignateddrysince its in-
ception in 1832.

The details of local history can be daunting,
too. Many who came to Taizé Pine Ridge seized
the opportunity to confront a painful set of his-
torical facts.

On Sunday afternoon, they made the one-
hour drive — past a Badlands canyon, a giant
pile of tires in a field, trailer homes on blocks,

outhouses, vehicle graveyards, children shooting bas-
kets, dogs running free, and smiling young men riding
horses on a town sidewalk — to Wounded Knee.

Along the way, they prepared with five minutes of si-
lence inside Holy Rosary Church, a Jesuit mission in
Red Cloud. Then four young Lakota adults told what
happened on Dec. 29, 1890. As many as 300 Lakota, in-
cluding women and children, who had surrendered to

“We share this land
with them because it’s
not really ours. It’s God’s.
And it’s God who brings
us together. If we could
see that, things would be
much more peaceful.”
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Derek Smith, a Lakota artist from
Rapid City, South Dakota,

paints a mural at Taize Pine Ridge.
G. Jeffrey MacDonald photo



keep him from bearing witness, or trying to create com-
munion in new ways, atop the grassy mound that rep-
resents so much grief and sorrow for his people.

Back at Red Shirt Table, pilgrims returned to focus-
ing on the future. They ate all meals outdoors,

where a spontaneous game of freeze tag near the serv-
ing tables one night reflected the playful atmosphere.
Many were in their 20s, anticipating momentous deci-
sions about work and school. As they talked about what
they had seen on the weekend’s field trips or what they
had heard in workshops on forgiveness or solidarity,
some grew more convicted about their goals and pur-
pose.

“As an urban planner, I’d really like to see every per-
son have a role in the forming of their city, especially
people who are native to the land,” said Jason Brown of
Evanston, Illinois. “We tend to think of cities … merely
as places, rather than a land, and this land philosophy
has kind of become foreign to us.”

Though Native Americans comprised only 5 or 10
percent of Taizé Pine Ridge pilgrims, they nonetheless
brought outsized hopes that the event would bear fruit.
Closer and more productive relations between Native
and non-Native communities would come none too
soon.

Maureen Booher, 19, from Lower Brule Reservation
has felt the sting of racism. In Chamberlain, white peo-
ple have spotted her in restaurants and walked out, she
said. She helped organize Taizé Pine Ridge because she

U.S. forces were massacred. In 1973, more fatal vio-
lence occurred at Wounded Knee when American In-
dian Movement protesters occupied the town. At least
three, including two Indians and a U.S. marshal, were
killed in a tense standoff that lasted 71 days.

“It’s not something people like to face — the darkness
of that place,” said Tom Emanuel, 23, of Deadwood.
“But I want to be with it, and I want to face it.”

When buses arrived at Wounded Knee, about 250
from Taizé Pine Ridge processed in silence to the hilltop
mound marking the mass grave. While Lakota families
with young children tended newer graves atop the
mound, the Taizé group joined hands and kept the si-

lence for 20 minutes. They tried to make
a circle, an important symbol of inter-
connectedness in Lakota culture, but
they could not spread out enough to
close the gaps.

After a prayer and a traditional Lakota
song, all were expected to return to
buses in silence, but that did not happen
as planned either. A descendant of one

of those massacred in 1890 nudged her grandfather,
Don Metcalf, telling him: “Let’s give tobacco.” The
Lakota expression means to offer a type of peace. He
began to speak.

“It’s an honor to have another nation come and pray
at this gravesite,” said Metcalf, leaning on his walker.
He lost a leg to diabetes earlier this year, but it did not

Metcalf
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thinks relations between the peoples could be better.
Barbara Belt, an Oglala Lakota from Red Shirt, re-

called living years ago in Rapid City, where old-timers
resented Indians for living next to what they called “our
creek.” She said they posted NO INDIANS signs in their
windows and spit on Indians in public places. She de-
scribed seeing white supremacist skinheads drive
through her neighborhood and yelling repeatedly, “We
need to kill an Indian!”

Despite painful memories, Belt and her children have
learned that some whites want to be their friends. A shy
person, she almost turned around, she said, when she
saw all the cars at Taizé Pine Ridge. But she got her
courage up and tried not to take it personally when she
said hello to guests and they “just kept their heads
down. … Probably they were thinking about what
they’d just heard in a workshop.” She knew the spirit of
the gathering was good.

“A lot of us around my age — I’m 59 — are cautious
because of what we grew up with,” Belt said. “It’s good
to say hi to everybody here because they’re nice. … It’s
good to be recognized as a people and as a person in a
place where nobody’s going to hit you or come up be-
hind you.”

Other Lakota pilgrims also longed to make more con-
nections than the weekend event generated. Though
Metcalf was pleased with the large showing at Wounded
Knee, he was disappointed by how little interaction he
saw between guests from far away and Native Ameri-
cans who had driven long distances to Taizé Pine Ridge.

“I wish they would honor other nations because there
are a lot of Native American people that came” to Taizé
Pine Ridge, Metcalf said. “I wish they would stand up
and say hello or something.”

Departing with a sense of longing for deeper ties
might set the stage for those who attended to deepen
connections in years ahead. Canon Two Bulls said soli-
darity means long-term com-
mitment to one another —
not as short-term volunteers
or paid church workers, but
simply as friends who stay
connected. If all someone
wants is a brief encounter
through a work project or
mission trip, then true soli-
darity and communion will
forever be elusive.

When people talk about
their mission trips to

reservations, “They say, ‘My
life was transformed’ —
that’s what they always say,”
Two Bulls said. “But you ask

them, ‘So what were the changes? What happened?’
You start asking those questions and they say, ‘Well, I
don’t know.’ I notice this all over. … It’s got to be a long-
term relationship where you’re in it for the long haul.”

No plans have coalesced yet to follow up on Taizé
Pine Ridge. Organizers emphasize that relationships
need to take root before agendas or programming.

As hoped, however, pilgrims began sharing ideas for
next steps even before they started taking down their
tents. Ian Warlick, 25, of Boulder, Colorado, talked with
new friends about creating a nonprofit agency to help
the reservation benefit from local enterprise. Perhaps
it would be a cooperative that markets Lakota art in

cities, or a local venture that takes advan-
tage of byproducts from regional industries.
Either way, it would be Lakota-driven and
provide a way to improve life on the Reser-
vation.

“If that kind of business model could be
targeted and could be driven by local
Lakota, it would be a great opportunity for
churches to get behind it and put the capital
up,” Warlick said. “This reconciliation is
starting to let the Lakota lead us and let the
Lakota show us how we might make this
better.”

G. Jeffrey MacDonald, a TLC correspon-
dent, is the author of Thieves in the Temple:
The Christian Church and the Selling of the
American Soul (Basic, 2010).

G. Jeffrey MacDonald photo

Two Bulls: Solidarity means long-term
commitment to one another.
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Left: Two pilgrims take in worship from the edge of Red Shirt Table.

Right: Brother Alois, abbot of Taizé, gives a ceramic vase as a
thank you to the Oglala Sioux Tribe for hosting Taizé Pine Ridge.
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By Michael Cover

Most Anglicans associate Cardinal Walter
Kasper with his work as a Christian ecumenist.

Kasper was a key player in the dialogue leading up
to the momentous Joint Declaration on the Doc-
trine of Justification (1999) between the World
Lutheran Federation and the Vatican. Between 2001
and 2010, as president of the Pontifical Council for
Promoting Christian Unity and chairman of the Pon-
tifical Commission for Religious Relations with the
Jews, Cardinal Kasper worked tirelessly as an inter-
preter of the Second Vatican Council to the broader
world. While duly recognizing these accomplishments,
a recent conference, “The Theology of Walter Kasper:
A Celebration of his Life and Work,” hosted April 25-27
by the University of Notre Dame’s theology depart-

ment on the occasion of Kasper’s 80th birthday, aimed
to provide a more comprehensive picture of the car-
dinal’s lifetime achievements.

In her opening remarks, conference organizer Kristin
Colberg (St. John’s, Collegeville) noted that, by his own
admission, Kasper’s theological work has proceeded
from a single question: How do we translate Christian
tradition in the modern context and the modern con-
text through the Christian tradition? In setting these
questions at the forefront of his inquiry, Kasper clearly
stands in line with the theological concerns of the Sec-
ond Vatican Council. But Colberg was quick to point
out that Kasper’s quest for relevance never led him to
reduce the Church to another social-transformative in-
stitution. Rather, the Church achieves its relevance
solely by insisting on and preserving its distinctive iden-
tity. As such, at the heart of Kasper’s translational the-
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ology is what Colberg calls the “identity-relevance
dilemma.”

Colberg set the stage for a rich and sumptuous fare
of lectures. A renowned, international group of visiting
panelists — including Elizabeth Johnson of Fordham
and Francis Schüssler Fiorenza of Harvard Divinity
School — joined Notre Dame’s theology faculty in pay-
ing homage to Kasper. These lectures highlighted
Kasper’s achievement not only as ecumenist and par-
ticipant in interreligious dialogue but as a dogmatic
theologian in his own right. As is typical at Notre Dame,
the conference was as much an affair of the heart as an
affair of the head, and at the request of the coordina-
tors, talks were interspersed with grateful personal an-
ecdotes and memories of many of Kasper’s former stu-
dents as well as a slide show and birthday celebration
featuring, appropriately, Black Forest chocolate cake.

IIddeennttiittyy
As a basic point of orientation, Cardinal Kasper’s the-
ology can best be understood as a part of the broader
work of Roman Catholic faculty at the University of
Tübingen. In line with the school’s early divines, such
as Johann Sebastian von Drey (1777-1853) and Jo-
hann Adam Möhler (1796-1838), Kasper’s work is
rooted in a dialogue with and a recovery of German
Protestant idealist Friedrich Wilhelm Joseph
Schelling (1775-1854). The other indelible influence
on Kasper’s thought is clearly the Second Vatican
Council. Although Kasper was still a graduate student
when Pope John XXIII’s prayer for a “New Pente-
cost” was answered in the form of the council,
Kasper soon inherited its mantel and became one of
its chief interpreters. In both of these influences,
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Kasper’s theology represents a turn away from the in-
tramural concerns of neo-Thomism to a dialectical
theology, rooted in human experience and aimed at
“rendering an account of the Christian hope to every
human being” (cf. 1 Peter 3:15).

Conference panelists paid tribute to two of Kasper’s
central dogmatic works, Jesus the Christ (1974) and
The God of Jesus Christ (1982), which represent his
Christology and trinitarian thought, respectively. In
discussing Jesus the Christ, William Loewe of the
Catholic University of America noted that despite
Kasper’s reliance on Günther Bornkamm’s outdated
portrait of the historical Jesus present in Jesus von
Nazareth (1956), Kasper succeeded in grounding
Christology in the life of the historical Jesus, a deci-
sion repeated in Benedict XVI’s recent Jesus of
Nazareth. Rather than reducing Christology to “Je-
suology,” however, Kasper rightly points to “the reci-
procity of the earthly Jesus and the Risen Christ.”

Kasper’s most comprehensive theological work in a
single volume, however, if one judges by the frequency
of its appearance in conference papers, is The God of
Jesus Christ. It is here that Kasper sets out his trini-
tarian vision in full. Notre Dame professor Cyril
O’Regan, in a masterful appreciation of this work as a
“midrash” on Karl Rahner’s landmark book The Trin-
ity, argued that Kasper stands in both continuity and
discontinuity with Rahner and becomes his translator
and corrector. While adopting Rahner’s radical move
to root trinitarian thought in the economic rather than
the immanent Trinity (inverting Augustine and
Aquinas), Kasper likewise goes beyond Rahner (who
apparently never quotes Scripture in The Trinity and

only occasionally notes it) by transplanting and elab-
orating his trinitarian thought in firmly biblical soil.

RReelleevvaannccee
While the foregoing reflections might be considered
a prolegomenon of sorts to Kasper’s ecumenical and
interreligious work, it would have been equally fair to
begin with his more “practical” work and move back
to his dogmatic thought. This feature of Kasper’s the-
ology, its cyclical navigation of the “identity-rele-
vance dilemma,” stands as one of his abiding chal-
lenges to the Church he loves.

Kasper stands out as a translator for his own tra-
dition. In his otherwise retrospective remarks in the
Keeley Vatican Lecture given on the eve of the con-
ference, “The Origins of Vatican II,” Kasper could not
help giving some perspective as well on the continu-
ing importance of the council for Roman Catholic
life. For Kasper, Vatican II is very much still in its ini-
tial stages of reception. As Kasper noted: “If the doc-
uments of the Second Vatican Council represent a
faithful compass for the Church, the needle of that
compass is still wavering wildly.” Hailed as too liberal
by some and too conservative by others, Kasper rep-
resents a unique middle voice in the translation of the
council, calling for “new forms of ministry” that stand
in striking continuity with the tradition. For Kasper,
Pope Francis serves as an icon of the kinds of
changes the council intended.

Kasper’s thought on reception and his work in ec-
umenical dialogue also prove highly relevant for An-
glicans. Kasper reminds us that the Anglican Com-
munion is in a process of reception, namely, the
reception of the Anglican Covenant. Despite the
Covenant’s approbation or adoption by several
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provinces, its limited success in America and Great
Britain has resulted in many calling it dead in the water.
Against such a precipitous judgment, Kasper reminds
us that reception is always a long process, usually tak-
ing at least a century to unravel in its full details. If this
is the case, then the Anglican Covenant, which was
submitted for consideration to the provinces in 2009, is
only in the nascent stages of its reception. Even if parts
of the Covenant, such as Section IV, prove in need of
emendation, the jury is very much still out on the pos-
itive effects it may have on helping the Anglican Com-
munion recognize and live into the new life to which
the Spirit is calling it.

It should perhaps have come as no surprise, then,
that when I asked Kasper one evening about promising
avenues of future Anglican-Roman Catholic dialogue,
his first response was not An-
glicanorum coetibus but the
Anglican Covenant. Kasper
spoke of a deep friendship with
Rowan Williams and of the
great boon the Covenant would
provide for helping identify the
constituent core of Anglicanism
as one of the sister churches in
dialogue.

Cardinal Kasper’s support of
the Anglican Covenant sends a
twofold message to the Anglican
Communion. First, in response
to those who have unfairly char-
acterized the Covenant simply as
an intramural power play aimed
at provinces in North America
and focused on a single issue,
Cardinal Kasper’s enthusiastic
endorsement of the Covenant re-
emphasizes the broader ecu-
menical import of the document
and its fundamental aim of identifying an Anglican the-
ological core, not of policing peripheral issues.

Second, in response to those who would in turn ar-
gue (somewhat justly) that the Covenant is itself an
“innovation” in Anglican history, Kasper’s own Jo-
hannine ecclesiology of spiritual progress and the
witness of the Second Vatican Council in the life of all
churches (see especially the breathtaking conces-
sions made to Protestant churches in Unitatis red-
integratio) poses the reciprocal question: What if in-
deed the Anglican Covenant and the expression of
communion it embodies is precisely the new thing
that the Spirit is trying to teach us? Above all, Kasper’s

ecclesiology presents not the Church as bearer of stag-
nant dogmata, but rather dogmatic theology as the ex-
pression of “a living truth that is on the move” for the
sake of Christian unity. We err not only by precipi-
tously outrunning the consensus fidelium but also by
staying rooted in the proverbial moss-covered error
and falling behind where the Spirit is leading.

Of course, discerning which theological transla-
tions are Spirit-led and which are false trails is, in
Kasper’s words, “never easy.” Neither is our dialogue
with one another across the fragmented body of our
Church. “Yet we must not shy away from it,” as
Kasper proclaimed at Notre Dame. “It is the mandate
of our Lord. The joy of the Lord is our strength” (Neh.
8:10). In his classic, biblical way, Kasper here sums
up his theological method: the impetus for transla-

tion, the courage to do theology, the animus of face-
to-face dialogue and ecumenical and interreligious
friendship all depend upon a new infusion of joy —
the gaudium of our crucified and risen Lord. Only
then can the Church “let go of much that has been fa-
miliar” and approach “true Catholic breadth.”        �

The Rev. Michael Cover, a licensed priest in the Dio-
cese of Northern Indiana, recently defended his doc-
toral dissertation at Notre Dame on biblical inter-
pretation in Paul’s letters, and will be a postdoctoral
fellow at Valparaiso University.
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“O f the making of many
books there is no end,”
says the preacher, but of

the making of many kinds of books
there is, it seems, a limit. At least in
the scholarly realm of New Testa-
ment studies, there are only so many
types of books to be written. Some
books of textual scholarship make
genuine advances in the field; they
present new evidence or a startling,
unanticipated take on old evidence.
Other books, however, may be far
less original but equally useful — not
because they demonstrate the same
kind of radicalness but rather be-
cause they expertly and winsomely
synthesize and summarize the re-
sults of previous scholarship, giving
that earlier work a sheen and sharp
edge it would not have otherwise en-
joyed.

James V. Brownson’s Bible, Gender,
Sexuality: Reframing the Church’s
Debate on Same-Sex Relationships
falls in the second category. Like its

predecessor books by Robin Scroggs,
Dale Martin, James Alison, and Eu-
gene Rogers, it argues that the bibli-
cal “texts of terror” about homosex-
uality have been misconstrued to
mean that gay and lesbian partner-
ships cannot be sanctified and
blessed in the Church. But unlike
(some of) its predecessors, it makes
its case with lucid, accessible prose
and a remarkable user-friendly lay-
out (at the end of each chapter are
bullet points summarizing the main
lines of argument in the previous
pages). Several Christian leaders and
reviewers have suggested that this
will be the new “go-to” book for
Christians wishing to make a case
for the full inclusion of gay and les-
bian people in the life of the Church,
and having now read the book, I
would second that prediction.

Brownson’s basic thesis is that, if
Scripture is to be normative in

churches today, we must discern the

underlying “moral logic” of scriptural
commands before we can embody
and enact Scripture’s moral vision in
our own unique time and place (p.
50). This thesis depends on distin-
guishing between what texts say and
what they mean. Brownson points,
for instance, to the New Testament
command to “Greet one another
with a holy kiss” (Rom. 16:16; 1 Cor.
16:20; etc.). 

No serious scholars dispute what
those texts say, but it is not therefore
clear what such texts mean for
Christian communities today. Should
we, even in the modern West where
kissing is not a normal greeting, dis-
play our friendliness in that way?
Brownson points out that very few of
us think the answer to that question
is yes. Rather, most of us recognize
that to be faithful to this scriptural
command requires us to unearth the
moral logic that “undergirds” the
command and then translate that
logic into our own cultural practice;
so, for instance, instead of kissing
one another in church, we must give
a hearty handshake or invite some-
one to join us for lunch following the
service.

A similar argument, Brownson
suggests, may be made with the texts
regarding homosexuality (Gen. 19;
Judges 19; Lev. 18:22 and 20:13; Rom.

CHRISTIAN
MARRIAGE

Gunning for Complementarity
Review by Wesley Hill

Bible, Gender, Sexuality
Reframing the Church’s Debate 
on Same-Sex Relationships
James V. Brownson. Eerdmans. 
Pp. xii + 300. $29



1:26-27; 1 Cor. 6:9; 1 Tim. 1:10). If we
ask about the moral logic that un-
dergirds and explains the rationale
for why same-sex erotic activity is
forbidden in these biblical passages,
answers diverge. For traditionalists,
the reason has to do with what
Brownson calls “gender comple-
mentarity” — the anatomical or bio-
logical “fit” between male and fe-
male, which makes procreation
possible. Because gay and lesbian
couples cannot relate to one another
in a way that honors and enacts that
complementarity, their relationships
are “unnatural” (cf. Rom. 1:26-27).

But Brownson argues that this
gender complementarity is nowhere
“explicitly portrayed or discussed” in
Scripture. Genesis 2:24, the primary
text to which traditionalists appeal
to establish that complementarity, is,
he argues, not speaking primarily of
the difference between male and fe-
male but rather of their sameness.
Adam needs one who is like him,
rather than unlike him (Gen. 2:18-20).
Therefore God creates a woman to
be such a “like” partner (Gen. 2:20). 

On the basis of their sameness,
male and female are able to form a
“kinship bond,” and the “flesh of my
flesh” idiom in Genesis 2:23 thus func-
tions the same way it functions else-
where in the Old Testament: that is, to
denote kinship, not a sexual, anatom-
ical “fit” (Gen. 29:14; Judges 9:2; 2
Sam. 5:1 and 19:12-13; 1 Chr. 11:1).
The sexually differentiated couple is
then blessed to “be fruitful and multi-
ply,” but they are not commanded to
do so. Furthermore, their ability to do
so is not the basis on which they are
said to be in relation to one another.

If this is the meaning of the
male/female relationship in Genesis
2, Brownson suggests, it then be-
comes unlikely that the Old and New
Testament rejection of same-sex
erotic behavior is based on a com-
mitment to “gender complementar-
ity.” Rather, when one investigates

the contexts of the biblical proscrip-
tions of same-sex sexual activity, one
finds evidence that those proscrip-
tions are based on fear of cultic pros-
titution (in Leviticus), idolatry (1 Cor.
6), or an “excess of desire” (Rom. 1).
Exploitation, abuse, and lust are the
watchwords here.

All of this, then, raises the ques-
tion of what the biblical writers
would have made of same-sex sexual
relationships that do not show evi-
dence of idolatry, promiscuity, and
excess. Brownson argues that Paul
and the other biblical writers never
knew of such relationships and
therefore we cannot treat his texts as
though they say something about
them. We are left, instead, to ponder
what Paul’s texts mean for faithful,
loving, monogamous gay unions in our
time. And our conclusion, Brownson
proffers, should be that when such
relationships function like a “one
flesh” kinship bond, then there is no
reason why the Church should not
welcome and bless such unions be-
tween Christians.

The flaw in this argument is, I sus-
pect, not in the details but at its

heart. Brownson maintains that the
marital relationship established in
Genesis 2:24 is not based on “gender
complementarity.” One might be able
to read Genesis 2:24 in its Old Testa-
ment context and arrive at that con-
clusion (though this might overlook
the canonical movement from the
necessity of procreation in the old
covenant to the redefinition of family
by “new birth” in the new), but the
usage of the text in Ephesians 5
makes such a reading highly unlikely. 

According to the christological
meaning of Genesis 2:24 given in
Ephesians 5:32, the difference be-
tween male and female becomes not
incidental to the meaning of mar-
riage but essential. God established
marriage, Ephesians suggests, in or-

(Continued on next page)
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der that it might be a sign (myste-
rion; sacramentum) of Christ’s love
for the Church. In order for this para-
ble to “work,” the difference between
the covenant partners is required.
The relationship between man and
woman is here “related over and
above itself to an eternal, holy, and
spotless standing before God, in the
love of the incarnate Christ for his
bride, which is the Church” (see
Hans Urs von Balthasar, The Glory of
the Lord: A Theological Aesthetics,
VII: Theology: The New Covenant
[T&T Clark, 1989], p. 482). Or, to bor-
row Karl Barth’s language, marriage
is a parable, and for the parable to
communicate its truth effectively re-
quires certain kinds of characters,
certain kinds of bodies, and not others.

This focus on gender difference
— rather than the alleged presence
of “exploitation” or an “excess of
desire” in homosexual unions —
would then explain Paul’s denunci-
ation of same-sex erotic behavior in
Romans 1:26-27. In their near locale,
Paul’s descriptions of homosexual-

The difference between male and female becomes 
not incidental to the meaning of marriage but essential. 

ity link it to humanity’s turn away
from the Creator to images of their
fellow creatures. Difference is ex-
changed for sameness. As Simon
Gathercole has written, “The key
correspondence [between idolatry
on the one hand and homosexual
behavior on the other] lies in the
fact that both involve turning away
from the ‘other’ to the ‘same’ ….
Humanity should be oriented to-
ward God but turns in on itself
(Rom. 1.25). Woman should be ori-
ented toward man, but turns in on
itself (Rom. 1.26). Man should be
oriented toward woman, but turns
in on itself (Rom. 1.27)” (see “Sin in
God’s Economy: Agencies in Ro-
mans 1 and 7” in Divine and Hu-
man Agency in Paul and His Cul-
tural Environment [T&T Clark,
2007], pp. 158-72, at pp. 163-64).

The communion of the “wholly
other” God with his creation, which
was mirrored in man’s turning to-
ward woman and vice versa, breaks
down in homosexual relationships,
and thus the christological meaning
of marriage and gender difference is

CHRISTIAN
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(Continued from previous page) obscured. (Brownson, by the way,
dismisses the possibility that Ro-
mans 1:26 refers to female homo-
sexuality, but in doing so he skates
too quickly over Bernadette Brooten’s
arguments to the contrary; see her
Love Between Women for details.)

This criticism of Brownson’s ar-
gument is unlikely to compel any-
one, however, in the absence of
communities in which one can ob-
serve both this traditional view be-
ing upheld and gay Christians being
loved and cared for and supported
in their pursuit of celibacy, commu-
nity, and friendship. Brownson
opens his book with a moving story
of how he learned that his son is
gay. What good news does the
Church have to speak to that young
man? Until the Church can answer
clearly, no degree of exegetical and
theological defense of the “ortho-
dox” position will finally prove per-
suasive or life-giving. �

Wesley Hill is assistant professor of
biblical studies at Trinity School for
Ministry, Ambridge, Pennsylvania.
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Review by Victor Lee Austin

In 1922, when the modern ecumenical movement was
young, Hermann Paul Kapler coined a dictum that en-
capsulated both hope and realism: “Doctrine divides;

service unites.” Churches had been divided over doctri-
nal matters, such as whether the Lord’s Supper was a
sacrifice, and whether works were necessary to salva-
tion. Nonetheless Christians held a common moral view
on the basis of which they could unite in service for the
betterment of the world. Thereby, they
could bear unspoken witness to a unity
they had in Christ.

But as the 20th century progressed, the
churches chose to engage each other on
doctrinal matters, with a success that
Kapler’s popular dictum did not foresee.
Doctrine had divided, but it need not con-
tinue to do so. Indeed, on those two very
neuralgic matters of eucharistic sacrifice
and justification, one can say that there is
no longer any serious theological dis-
agreement. To put it in brief strokes: The Eucharist is a
sacrifice, but precisely because it is a presentation or
anamnesis of the one, full, and complete sacrifice of
Christ accomplished on Calvary. Justification is entirely
God’s gift, but it is a real gift that makes a real change in
the recipients, sanctifying them.

Nonetheless, whereas a common Christian ethical un-
derstanding could be assumed a century ago, that is no
longer the case, either between the churches or within
them. Today, for instance, in the Episcopal Church there
are divisions on sexual morality that are, in fact, driving
people apart, sometimes to destinations outside the
Episcopal Church. Yet others urge that we need not, and
therefore should not, divide over moral issues. We have
basic theological agreement, they say; since we agree on
the claims of the Nicene Creed, we can embrace within
our church differing ethical views. The dictum seems to
have been turned on its head: “Ethics divides; doctrine
unites.”

But there is something wrong with the dictum. We
cannot separate doctrine from morality, or the service
that is based on a common moral understanding. It is an
illusion to think that one of the two, doctrine or morals,
could unite Christians while the other divides.

For anyone who would seek to understand this, I
heartily recommend The Morally Divided Body, an im-
portant collection of essays. The authors hail from a va-

riety of Christian traditions, and they shed helpful light
on this question from many angles.

Beth Barton Schweiger makes us think about the dif-
ficult questions of race. “Both read the same Bible” Abra-
ham Lincoln famously said of the Civil War’s belligerents.
Both prayed to God. How could they get it wrong? Epis-
copalians, here, should wonder whether we did well at
that time, and what applications we should draw from
that period to the present.

Joseph D. Small raises questions about our processes
when we “decide” moral questions in church as-
semblies by vote. We are impatient, he says: “All

too often, when a majority vote determines the
matter, the unity of the church is betrayed.”
Small gives us several pages of important re-

flections on “the power of the powerless.”
In a reflection on his own experience, James J. Buck-

ley reviews the work of Evangelicals and Catholics To-
gether (ECT), a group that works independently of offi-
cially appointed bilateral and multilateral dialogue
teams. Buckley was concerned that when ECT turned to
ethics it would, as so many do, leave theology behind. He
argues that, to the contrary, moral agreements and dis-
agreements were probed and articulated hand-in-hand
with doctrinal agreements and disagreements.

Robert Jenson has a characteristically incisive theo-
logical analysis of the basic question of whether ethics
can divide the Church, whether such divisions are in-
evitable, and how to discern when such is the case.

In her theological contribution, Susan Wood schema-
tizes the various possible ways liturgy and ethics might
be connected. She leads us to see how “ethics follows
being”: since we are truly changed in baptism and truly
nourished in the Eucharist, our lives will show forth
“real change” that is in harmony with our “new status.”

David Yeago’s essay sets forth a Lutheran case that it
is impossible to have a common belief in Christ if we
have substantial moral disagreement. For Episcopalians
who may be unacquainted with contemporary debates
among Lutherans, this essay gives a good sketch of an
ecumenically helpful reclamation of Luther’s thought. If

The Unity of Doctrine and Ethics
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Icons, Names, Traces
Review by Benjamin M. Guyer

Boris Jakim’s most recent translations of Sergius
Bulgakov offer new insights into the thought of
one of Russian Orthodoxy’s greatest 20th-century

theologians. Bulgakov’s life story is that of a Marxist who
converted to Christianity; he took a kind view of Angli-
canism and, alongside Vladimir Lossky and Georges
Florovsky, became a leading émigré theologian after the
Russian Revolution. In the West, the works of Lossky
and Florovsky have been standard Orthodox theological
reading for more than 50 years, but because most of Bul-
gakov’s writings have been translated only in the last 20
years, his theological import marks a relatively recent de-
velopment in the English-speaking world.

Yet his writings are increasingly popular in the West,
having been studied by theologians as diverse as Aidan
Nichols and Rowan Williams (not to mention historians
of Russia, who have focused upon Bulgakov and his gen-
eration, which saw the Russian Revolution’s promises
and failures in full force). Previous translations of Bul-
gakov have primarily been of his dogmatic writings —
the “minor trilogy” (concerning John the Baptist, the
Blessed Virgin, and angels) and the “major trilogy” (con-
cerning Christology, pneumatology, and ecclesiology).
These new translations, however, are of occasional
pieces concerned with the militant atheism of the Russ-
ian Revolution and its attack upon popular devotion.
Relics and Miracles presents two complete translations,
while Icons and the Name of God presents one complete
and one partial translation.

Bulgakov begins his essay on relics with this salvo: “In
its God-hating cynicism and blasphemy, the desecration
of holy relics that recently took place in Russia does not
have any precedents in the history of Christianity. The
fury of the God-haters and the spirit of the Antichrist are
fully evident in this savage prophanation” (Relics and
Miracles, p. 1). Bulgakov defends Orthodox theology in
the face of a materialistic positivism that subjected reli-
gious belief to purportedly “scientific” tests. The essay
on miracles follows in this same vein, with Bulgakov
distinguishing between traditional miracles and “tech-
nological and scientific miracles” (p. 54). 

As Bulgakov defines it, a miracle is any suspension of
natural law. Thus, God performs miracles — and through
science, humans can also perform miracles. Yet here we
have a problem, for human miracles can easily be per-
verted. Science, he observes, might be a sort of “white”
magic, but it can become a “black magic” just as easily

only all Lutherans were as opposed to antinomianism as
Yeago (and, in his telling, Luther)!

Two essays deserve, in my judgment, wide reading
among all persons who are particularly concerned with
this question.

If you want to know what the various church dia-
logues have actually said together about ethics, Michael
Root’s essay gives you the data. He summarizes all offi-
cial dialogues that have touched on ethical issues. It is
worth reading. It turns out that the international Angli-
can-Roman Catholic dialogue (ARCIC) has done the
most, although its methodology has been questioned, as
he notes, by ARC-USA (as well as by theologians such as
Oliver O’Donovan).

And if you want to immerse yourself a bit further in the
complexities of the interrelationship of ethics and doc-
trine, read the essay by Frederick Christian Bauerschmidt.
He will introduce you to the idea of a “moral ecology,”
which is a way to start understanding the complexity of
what ethics really is. Ethical teaching, after all, is hardly
limited to rules and statements and exhortations. It is
also our emotions, our unspoken commitments, our
habits and virtues, our communities, our liturgies, our
schools and hospitals and clubs and sports — and so on. 

Let Bauerschmidt take you back to the Donatist con-
troversy. Was that about the efficacy of sacraments ad-
ministered by sinful clergy? Yes. But it was also about
truth-telling, the purpose and limits of punishment, and
the use of violent means. So it was about ethics. But it
was also, Augustine says, about the failure to love. And,
the Church and theologians have said, in the end love
cannot be had without faith. So which is Donatism: an
ethical division, or doctrinal?

When I look around at the churches today, I see an
Episcopal Church with very confused teaching and
hardly any institutional teaching authority, and a Roman
Church with pretty clear teaching and a strong teaching
magisterium. On the other hand, I see an Episcopal
Church with many committed clergy serving small- or
medium-sized parishes, where children are taught Bible
stories and the concrete ministrations of love are pro-
vided to the sick and the troubled. By contrast, Roman
parishes in the U.S. are so large, and the number of
priests so relatively small, that there seems (to this out-
sider) to be little formation and little of that priest-to-
parishioner contact that Episcopalians so value. The
Morally Divided Church has not driven away my per-
plexities, but I am grateful to its authors for helping me
see better what the task before us could be.

The Rev. Victor Lee Austin is the author of Up with Au-
thority and Christian Ethics: A Guide for the Perplexed.

BOOKS

(Continued from previous page)
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(p. 53). With sharp rhetoric, theological depth, and pas-
toral care — a threefold cord all too rare and not easily
broken! — Relics and Miracles is urgent, challenging,
and worthwhile reading.

The two works translated in Icons and the Name of
God are somewhat different in their approach. The

first essay, “The Icon and its Veneration,” offers a dog-
matic justification for icon veneration. Bulgakov asserts
that such an essay is necessary because the seventh ec-
umenical council, which justified icon veneration, “gave
us only the canon of icon veneration, not the dogma of
what the icon represents” (p. 2, emphasis in original; cf.
p. 27). In and of itself, this claim is rather unspectacular;
since at least John of Damascus in the eighth century,
the Orthodox have offered dogmatic justifications for
this particular devotional practice. Bulgakov then ar-
gues that “dogmatic logic” was on the side of the icono-
clasts because they rightly recognized that God cannot
be portrayed (p. 26); an overemphasis upon apophatic
theology, which focuses upon the transcendence of God,
wholly undermines the possibility of icons (p. 39). The
icon is fundamentally an affirmation of God’s presence
in human history. 

Again, this all might seem rather obvious, but if we
keep Bulgakov’s immediate historical context in mind —
he wrote the essay in exile in 1931 — then his concerns
are easier to apprehend. In his mind, the actions of the
iconoclasts of old were paralleled by the Soviet dese-
cration and destruction of churches after 1917. How
does one overcome a “dogmatic logic” (Christian or oth-
erwise) which claims that God cannot be portrayed? For
Bulgakov, the answer is found in an affirmative or cat-
aphatic theology which stresses the importance of nam-
ing. The icon is not merely a picture, but a named pic-
ture; its name correlates with the one who is portrayed,
and the act of naming the icon consecrates it to a holy
end. Violating the image necessarily entails violating the
name of the one portrayed.

This takes us to the second, partial translation con-
tained in Icons and the Name of God: the sixth, con-
cluding chapter of Bulgakov’s posthumously published
The Philosophy of the Name. “The Name of God” ap-
pears here as an appendix to Bulgakov’s essay on icons.
Yet there is more to the story than this. In early 20th-cen-
tury Russia, a devotional movement arose focused upon
the name of God. The new practice aroused controversy
because some believed that the name of God was ab-
stracted from the being of God; for this perspective, the
name of God was turned into an idol and its devotees
were justifiably called “Name worshipers.” 

Regardless of whether this perception is accurate,
what matters for the present volume is that after 1917
Bulgakov defended the veneration of the Name. He com-
pared those who attacked this devotional movement
with the Soviets, denoting both as “onomoclasts,” name-
breakers or name-destroyers (pp. 118, 148). Bulgakov
avers that the biblical Names of God are “verbal icons”
(p. 126), the sweetest of which is the name of Jesus (p.
150ff.). Bulgakov offers a robust theological defense of
“Name worship” but in doing so he also defends popular
devotion as a manifestation of orthodoxy, over and
against the heterodoxy of both Marxists and their un-
suspecting Russian Orthodox allies (of which there were
many).

Relics and Miracles and Icons and the Name of God
are welcome additions to the growing number of Bul-
gakov translations. They humanize Bulgakov as a his-
torically situated thinker who took direct aim at the
most violent and murderous form of left-wing radicalism
in human history. What is more, these two volumes also
draw attention to the fact that popular devotion is not a
mere afterthought for the theological task, but its very
lifeblood. The orthodox of all Christian communions
should read and take note.

Benjamin M. Guyer is a doctoral student in British
history at the University of Kansas.

Relics and Miracles
Two Theological Essays
By SSeerrggiiuuss  BBuullggaakkoovv. Translated by BBoorriiss  JJaakkiimm. Eerdmans. Pp. 128. $24

Icons and the Name of God
By SSeerrggiiuuss  BBuullggaakkoovv. Translated by BBoorriiss  JJaakkiimm. Eerdmans. Pp. 192. $29



He was the one
Who saw the world

As God sees it,
Spinning slowly before

His quick eyes,

But there were things 
She knew

That he did not:
That while he ranted,

Waving his hands about,
The tea in the cup

On the arm of his chair
Had grown cold.

She would never understand
What trees, bared of leaves,

Had to do with tears that would not come,
And he could not love her family,

No matter how hard she tried.

But they shared 
The part of the cake that clung to the pan,

And that moment
When a motion of her arms

Sent the clean white sheet 
To hover gently in the air,

And settle slowly on the bed.
In that moment, she saw home,

And he saw her.

Betsy Childs

The Poet’s Wife
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Help Us Carry on the Legacy
Your faithful support makes it possible for THE LIVING

CHURCH to continue to offer the very best independent
news reporting and theological teaching. Thank you!

THE LIVING CHURCH FOUNDATION

$250    $500    $1,000    $5,000   $25,000    Planned Giving

William Reed Huntington Guarantors
$1,000 or more
Father Huntington, chief architect of the
Chicago-Lambeth Quadrilateral, helped
chart the course for ecumenical renewal
and Anglican unity for generations.
Your gift at the Guarantor level helps
continue his legacy through THE LIVING

CHURCH’s commitment to the full visible
unity of Christ’s Church.

Visit livingchurch.org/donations to see a full list of giving options

It’s time for summer camp! Chil-
dren and teens all around the
country and in Province IX will
soon be heading to Episcopal
summer camps for an intense and
rewarding week of faith formation
and personal growth. Diocesan
summer camp sessions offer a
unique opportunity for children
to really experience the love and
care of a Christian community.  

Campers are not just taught
about Christianity; they actually
develop the skills and motivation
they need to live lovingly with
others that will guide them
throughout their lives. Youth also
learn to appreciate and care for
the beauty and wonder of God’s
creation.

Many Episcopal camps and
conference centers also offer 
summer programs for families —
check your diocesan website for
information, or visit Episcopal
Camps and Conference Centers
at episcopalccc.org for a directory.

Christian Community
at Summer Camps

Episcopal Camps
and Conference Centers, Inc.

1038 Orchard Lane
Julian, CA, 92036

760.445.6774 
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SUNDAY’S READINGS | 5 Pentecost, June 23
First reading and psalm: 1 Kings 19:1-4 (5-7), 8-15a • Ps. 42 and 43
Alternate: Isa. 65:1-9 • Ps. 22:18-27 • Gal. 3:23-29 • Luke 8:26-39

Strange Stories, Saving God
E lijah is running for his life. Find-

ing a solitary broom tree, he sits,
sulks, and prays for his end. “It is
enough,” he says. An angel touches
him once and then again, saying, “Get
up and eat.” “He went in the strength
of that food forty days and forty
nights to Horeb the mount of God” (1
Kings 19:8). Going forth from his
mountain cave, he hears the wind,
feels the earth shake, witnesses fire,
but the Lord is not in the wind, earth,
or flame. Instead, the Lord is sheer si-
lence. However sheer it may be, it is
sound. “One deep calls to another”
(Ps. 42:7).

Silence is but one of many epipha-
nies, a relative calm between punc-
tuations of power. An anonymous
15th-century poet says of the Incar-
nation, “He came al so still, / There
his mother was, / As dew in April /
that falleth on the grass” (The Ox-
ford Book of English Verse). “Still”
indeed, but the birthing of life itself.
So Elijah, knowing that life and truth
are present, wraps his face in his
mantle and hears a summons: “Go,
return on your way to the wilderness
of Damascus” (1Kings 19:15). Silence
is the womb of the Word.

And the Word is judgment: “I will
not keep silent, but I will repay; I will
indeed repay into their laps their in-
iquities and their ancestors’ iniqui-
ties together,” says the Lord (Isa.
65:6-7). Whether the prophet recalls
the pre-exilic period or the exile it-
self, the ancient temptation to idola-
try is embraced with such intensity
that the people can say, “Keep to
yourself, do not come near us, for
we are too holy for you” (Isa. 65:5).
They eat swine’s flesh and drink the
broth of abominable things, feeling
very, very, very religious, though liv-
ing in tombs (Isa. 65:4).

When Jesus and his disciples ar-
rive at the country of the Gerasenes,
a man comes to meet them, a naked
man who lives among the tombs, in
the grip of powers called “Legion.”
He is held captive by demons and as-

signed his place by law. For the law
gives him a home among tombs,
shackles to control his rage. But the
demons break the chains and drive
him into the wilds. Behold the man,
our brother. The law was his disci-
plinarian, but what is law to a lost
man? Demons can break chains, but
who will break the demons? When,
in the fullness of time, Jesus directs
demons to the swine and the swine
to the consuming lake, the man is
found free, at the feet of Jesus, in his
own mind. Like so many healed by
Jesus, he desires only “to be with
him” (Luke 8:38). Being with him,
however, is not always a matter of
leaving father and mother and home-
land. Jesus says, “Return to your
home, and declare how much God
has done for you” (Luke 8:39). A vow
of stability can do immeasurable
good.

What strange stories: A fearful
prophet stands at the mouth of a
cave, wrapped in his mantle; an elect
people sit in secret places sipping a
witch’s brew; a possessed man rips
off his clothes and breaks his fetters.
Strange, indeed, but if I walk but a
short distance from the desk where I
write, I will see such persons. Pray-
ing, I may feel “I” and “Thou,” but on
the street I feel only “I.”

Then where is our help? Our help
is in the name of the Lord: “As many
of you as were baptized into Christ
have clothed yourself with Christ”
(Gal. 3:27).

Look It Up
Read Isa. 65:1. You are not safe until
you are safe in the one who pursues
you.

Think About It
Stillness is the seed of the Good
News.
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Forming Faithful
Disciples

The Diocese of Springfield is one
church, organized for mission into
geographic parishes, manifested in
eucharistic communities and commu-
nities-in-formation, with a goal of
becoming concretely present in all 60
counties of central and southern Illi-
nois. Our focus is on forming faithful
Christian disciples who are competent
to proclaim the Good News of Jesus
Christ in word and deed.

The Diocese of Springfield
821 South Second Street
Springfield, Illinois 62704

217.525.1876
www.episcopalspringfield.org

A LIVING CHURCH Sponsor

SUNDAY’S READINGS | 6 Pentecost, June 30
First reading and psalm: 2 Kings 2:1-2, 6-14 • Ps. 77:1-2, 11-20

Alternate: 1 Kings 19:15-16, 19-21 • Ps. 16 • Gal. 5:1, 13-25 • Lk. 9:51-62

The Garment
Whether choosing 1 Kings or 2

Kings, the preacher will mind
Elijah’s mantle as an outward sign of
an inward blaze of glory. God, by
this mantle, confers power and es-
tablishes leadership. St. Paul often
tells us to put on the Lord Jesus
Christ, but warns as well that we not
“submit again to a yoke of slavery”
(Gal. 5:1). What we wear matters.
We are vested, however, for move-
ment; a pilgrim Church in the escha-
tological age packs only the essen-
tials, preferring titanium lightness.
“The Son of Man has nowhere to lay
his head” (Luke 9:58).

Elijah rides to heaven by a whirl-
wind. First, however, he retraces his
steps, moving from Gilgal to Bethel,
and from Bethel to the Jordan River.
While he and Elisha stand at the
river’s edge, a choir of prophets
looks on from afar. What does a man
of God do when faced with a great
sea or great river? “The waters saw
you, O God … and trembled” (Ps.
77:16). “Then Elijah took his mantle
and rolled it up, and struck the wa-
ter; the water was parted to the one
side and the other, until the two of
them crossed on dry ground” (2
Kings 2:8). The two stand together
briefly and then, suddenly, flame and
chariot and wind take Elijah to the
heights. Taking the mantle of Elijah,
Elisha communed again with “the
God of Elijah” (2 Kings 2:14).

A different story, but the same
mantle. Elijah covers his face with
his mantle and hears a voice: “Go,
return on your way to the wilder-
ness of Damascus” (1 Kings 19:15).
He is to appoint kings and his own
prophetic replacement, Elisha. “Eli-
jah passed by him and threw his
mantle over him” (1 Kings 19:19).
The transmission occurs as Elisha
immediately runs after Elijah, but
then Elisha begs to go home. He
must dispose of one life and take up
another. He kisses his father and
mother, slaughters his oxen, boils
their flesh, and gives it to the people

to eat. Dispossessed and poor, he
clears his heart for conversio mo-
rum (conversion of manners/a
whole new life).

We have a mantle to wear called
by this solemn name, the Lord Jesus
Christ. Grace and baptism, water
and oil, examination and prayers,
give us this garment. Or rather, God
is giving the garment of his Son. If
only we touch the hem, and yet
Christ is never divided. Thus wear-
ing him we are entirely in him and
he in us. What a grave mistake to
add anything to this, for adding is a
terrible subtraction, a falling back
into slavery, a yoke of oppression.
There is nothing we can do, ab-
solutely nothing, to earn the free-
dom that makes us free. Stand firm,
therefore. Live in the freedom of his
will meeting your will, the inflowing
of grace becoming the overflow of
who you are in Christ. “If we live by
the Spirit, let us be guided by the
Spirit” (Gal. 5:25). This is not an in-
vitation to “use your freedom as an
opportunity for self-indulgence”
(Gal. 5:13). For this is freedom
(strangely) without choice, without
options, without endless weighing
of preference. It is the freedom of
Christ, the obedience of love. Not
my will, but thy will be done. It is
the freedom of a garment that fits,
movement that flows.

The Son of man is homeless in the
world. He moves where the Father
wills in the flowing of the one Spirit,
settling nowhere because he be-
longs everywhere. Passing by, he
throws his mantle, and we become,
by grace and adoption, what he is.

Look It Up
Read Luke 9:62. Admit it. You are
not fit for the kingdom of heaven.

Think About It
Jesus Christ is your home.
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PEOPLE & PLACES
Deaths

The Rev. William F. Egelhoff, a U.S.
Navy veteran who devoted more than
two decades to improving health care
for the residents of Richmond, VA,
died May 5 at age 95.

Born in Buffalo, NY, he was a graduate of
Williams College, Harvard University School
of Business, and Virginia Theological Semi-
nary. In the summer of 1939 he bicycled
through Europe as World War II began. Egel-
hoff was “just one step ahead of the Nazi
Wehrmacht,” as he wrote in one of the jour-
nals he later donated to the Library of Vir-
ginia. He was an air ordinance officer aboard
the USS Midway during World War II.

He was ordained deacon and priest in
1957. He served as rector, Holy Trinity
Church, Onancock, VA, 1957-62; rector,
Emmanuel Church, Oak Hall, 1957-62;
vicar, St. Martin’s Church, Williamsburg
(one of the first racially integrated
churches in southern Virginia), 1963-71;
and associate at St. Michael’s Church, Bon
Air, beginning in 1971. He was a visiting
fellow at St. Augustine’s College, Canter-
bury, in 1962.

In his work for elder health he founded

Elderhostel (now Exploritas) in Virginia in
1978 and served as state director until
1990. He was a professor of gerontology in
the master’s program at Virginia Common-
wealth University. He served on the Gover-
nor’s Advisory Board on Aging for 12
years, including two as chairman. In 2006
Gov. Tim Kaine appointed him to serve on
the Alzheimer’s Disease and Related Disor-
ders Commission.

He was preceded in death by his son,
William, Jr. He is survived by Dorothy
Egelhoff, his wife of 38 years; daughters
Elizabeth Schusser of Maui and Catherine
Egelhoff of Alameda, CA; a son, Thomas T.
Egelhoff of Cleveland; stepdaughters Bev-
erley Lumpkin of Washington, DC, Heather
Johnson of Travelers Rest, SC, Marian
Lumpkin of Hanover, and Cecily Slasor of
Chesterfield; stepson Barry Kelliher of
Richmond; and multiple grandchildren and
great-grandchildren.

The Rev. Canon James Elliott Purdy, a
U.S. Army veteran, chaplain to fire-
fighters, and counselor to his fellow
residents at the Evergreens retirement
community, died Jan. 6. He was 99.

Born in Bath, NY, he was a graduate of
Bishop’s University, Canada, and General
Theological Seminary. He was ordained dea-

con and priest in 1938, serving in the Diocese
of New Jersey for 74 years. Fr. Purdy served
at Grace-St. Paul’s Church, Mercerville, 1939-
41, then became rector of Christ Church,
Bordentown, 1943-66, and rector, Grace
Church, Merchantville, 1966-83.

Through five decades, Canon Purdy was
a member and chairman of many standing
committees and served in a great variety of
other positions, including chaplain at the
U.S. Army’s Fort Dix and at McGuire Air
Force Base; dean of the Boys’ Summer
Conference; president of Clericus; deputy
to Provincial Synod; president of the Ecu-
menical Religious Leaders Conference of
New Jersey; and the longest-serving chap-
lain of the Niagara Fire Company in Mer-
chantville. He was seated as an honorary
canon of Trinity Cathedral, Trenton, in
1958 and received the Diocesan Medal of
Honor in 1962.

Canon Purdy is survived by his son, the
Rev. James Hughes Purdy; a brother,
Samuel Edwin Purdy; two granddaughters;
and a great-granddaughter. He was pre-
ceded in death by his wife of 67 years,
Eloise Hughes Purdy, in 2009.

“He touched people’s lives with his
attentive listening, but also with his easy
humor,” his son said. “He had a thousand
jokes, all kind of corny. But they made
people happy.”
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ST. PAUL’S
EPISCOPAL
CHURCH
DAPHNE,AL

FULL-TIME ASSOCIATE RECTOR
St. Paul‘s is a welcoming and growing community of approximately 800 members. Located
on the Eastern Shore of Mobile Bay near the Gulf of Mexico, it is situated in one of the
most scenic and fastest growing communities in Alabama.We seek an ordained priest as an
associate rector who is motivated and will be a colleague in ministry with the rector and
staff. An ideal candidate must have a passion for youth ministry and a desire to be a men-
tor and friend to our young people. Proven success as a youth minister in a parish setting is
required. Other responsibilities will include ministry to young families, sharing the liturgi-
cal duties, pastoral care, and community outreach. Send resume,OTM Profile, and cover let-
ter describing why you are interested in the position to stpaulsadm@aol.com or call (251)

626-2421 for additional information.

Please visit us at our website: www.stpaulseasternshore.com
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FULL-TIME ASSOCIATE RECTOR
St. Paul‘s is a welcoming and growing community of approximately 800 members. Located
on the Eastern Shore of Mobile Bay near the Gulf of Mexico, it is situated in one of the
most scenic and fastest growing communities in Alabama.We seek an ordained priest as an
associate rector who is motivated and will be a colleague in ministry with the rector and
staff. An ideal candidate must have a passion for youth ministry and a desire to be a men-
tor and friend to our young people. Proven success as a youth minister in a parish setting is
required. Other responsibilities will include ministry to young families, sharing the liturgi-
cal duties, pastoral care, and community outreach. Send resume,OTM Profile, and cover let-
ter describing why you are interested in the position to stpaulsadm@aol.com or call (251)

626-2421 for additional information.

Please visit us at our website: www.stpaulseasternshore.com

225-937-0700

FULL-TIME CHAPLAIN

Saint John’s OnThe Lake is a senior living community of
300 accomplished and discerning residents in various stages

of their later life journey. We seek a rector/chaplain to provide worship
services and administration of our chapel and pastoral support for residents
with diverse spiritual beliefs and physical and cognitive abilities. The chaplain
will also be further developing and implementing our existing spiritual growth
program to creatively engage residents. Competitive wage and benefit
package including church pension.

Learn more about us at www.SaintJohnsMilw.org and, if interested,
call us at (414) 831-6875 or dspars@saintjohnsmilw.org.

MILWAUKEE,WI

FOR SALE
STOLES FOR SALE: 3 handwoven white cotton stoles. $65
each.  96 inches long; 4 inches wide—plain weave. Contact
Mark: Topper75@aol.com

POSITIONS OFFERED
RECTOR (.8 time). Holy Trinity Episcopal Church, Juneau,
AK, is accepting applications until June 21, for the position of
rector. It is expected that new leadership and renewed efforts by
the congregation will result in a growing church with a full time
position.  Parish Profile and application procedures are available
at trinityjuneau.org, or e-mail holytrinity@gci.net.

ALL SAINTS ANGLICAN CHURCH
JAKARTA

ASSOCIATE PASTOR
All Saints, Jakarta, is international

English-speaking church.

Position key responsibilities:
Pastoring Sunday congregation(s)

Discipleship and evangelism
Leadership of Men’s Ministry

Administration

Important qualities:
Anglican/Episcopalian ordination

Ability to work as a team
Leadership pastoral experience

Cross cultural and multi denominational skills
Willingness to come through a mission agency

Attractive salary and benefits, including
housing. Apply by: 16th June 2013.

Contact: Ian Hadfield
adminsaint@centrin.net.id
www.allsaintsjakarta.org
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