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Natural Faith 
TLC has published deta iled crit ical commentary 
on Holy Women, Holy Men as that supplemental 
text comes closer to evaluation at General Con
vention. In this issue, we are pleased to publish 
Anne Rowthorn's spirited case for celebrating 
the life and work of John Muir, "Scottish-born 
naturalist, Christian , and founder of the Sierra 
Club." Muir's writing resounds with a holy love 
for God the Trinity, hence for God's creation -
both the natural world and the human beings 
who inhabit it. Like any gifted stylist Muir writes 
beautifully across topics , from the splendor of 
walking a mountain trail to the promise of eternal 
life with God, "washed in Jesus 's blood. " The 
overall merits of this particular calendrical revi
sion notwithstanding , Holy Women, Holy Men 
rightly revives our memory of the Saint of the 
Sierra. John Muir, pray for us. 

ON THE COVER: Wilderness area. Alberta, Canada . Brigitte Smith/Photos.com 
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A Bishop Suffragan for Haiti 
Around the rubbl e of Trinity Cathe
dral in Port-au-Prince the bishops 
processed, entering a makeshift shel
ter covering an overflow congrega
tion of more than a thousand. Along 
came hundreds of clergy, nursing 
students, theological students , the 
Sisters of St. Margaret, and dozens of 
acolytes . They proceeded to the 
music of Haiti 's only symphony 
orchestra and a chorus from the 
cathedral's school of music. 

Such was the humble pageantry 
May 22 as Presiding Bishop Katharine 
Jefferts Schori celebrated the conse
crat ion of Oge Beauvoir as the Dio
cese of Haiti's first bishop suffragan. 
Beauvoir has served for seven years 
as the dean of Episcopal Theological 
Seminary in Haiti, and previously was 
on the staff of Trinity Wall Street 
Church in New York 

During a visit to Miami ear lier this 
year, the Rt. Rev. Leopo ld Frade, 
Bishop of Southeast Florida , intro
duced Beauvoir to Robin Mahfood , 
president and CEO of Food for the 
Poor. The relief and development 
ministry helped raise $46,000 for the 
cat hedra l's musi c academy , which 
was destroye d in the eart hquake of 
2010. 

Bishop Beauvoir will serve with 
the Rt. Rev. Jean Z. Dura cin, Bishop 
of Haiti, and has been assigned to 
work in the northw est area of the 
country. 

In informal remarks in both 
French and English, Bishop Jefferts 
Schori not ed that Haiti is the largest 
dioces e in the Episcopal Church. 
She gave thanks for the individuals 
and groups supporting the work of 
the Episcop al Chur ch in Haiti , and 
said the broader church has much to 
learn from the work and spirit of the 
church in Haiti. 

The Diocese of Haiti operates the 

Bishops Mark Sisk, Katharine Jeffert s Schori , Jean-Zache Duracin, Leopold Frade and Julio Hol
guin ask quest ions of Oge Beauvoir at his consecration. 

second -largest school syst em in the 
country , serving 80,000 students in 
250 schools. 

The diocese also provides the 
only orthopedic hospit al in the 
country and its nursing school has 
more than 90 stud ents. The diocese's 
seminary has 21 students, seven of 
whom will be ordained this year. 

The Rev. Jan1es Cooper, recto r of 
Trinity Wall Street, which has pro
vided major support for theological 
education and other projects in Haiti, 
urged the congregation to "be faithful 
in inspiration, fonnation and action." 

Following the apostolic laying on 
of hands and the celebration of the 
Eucharist by the new bishop, the 
orchestra sent the congregation out 
to do God's work to the tune of Verdi's 
'Triumphal March" from Aida. 

The Rev. Bob Libby, Port-au- Prince 

Deputies Will Elect 
New Leader 
Bonnie Anderson's decision not to 
seek re-election as president of the 
House of Deputies pos es a new chal
lenge to that body during a General 
Convention already keyed for 
debat es about budg et, structure, 
same-sex bless ing rit es, and disci
plinary canons. 

Anderson , who has served in the 
office since 2006, announced her 
decision in an open letter to 
deputi es May 23. She will serve until 
the convention adjourns July 12 in 
Indianapolis. The House of Deputies 
will elect her successor July 9, its 
fifth legislative day, after rec eiving 
nominations from the floor July 8. 

"The reason I am not seeking re
election is a simple one: I want to 

Visit livingchurch .org for daily reports of news about the Episcopal Church and the Anglican Commun ion. 
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spend more time with 
my family," Anderson 
wrote. "My husband, 
Glen, is retired. I want 
to be with him more. 
Our amazing son, 
Justin, lives with us 
and reminds us every 

Anderson single day, by his very 
existence, that God is 

a generous miracle maker. I want to 
celebrate Justin 's life by being with 
him every day. I want to bake cakes 
with my grandchildren and go to all 
their band concerts, soccer games 
and school plays. I want to have 
leisurely phone conversations with 
my daughters. You get the picture ." 

Presiding Bishop Katharine Jef
ferts Schori wrote that she was 
grateful for Anderson's service. The 
two leaders were in regular and pub
lic conflict about budget, mission , 
and structure. 

"She has been tireless in her advo
cacy for lay persons in the life and 
governance of this Church - a dis
tinctive part of our identity," Bishop 
Jefferts Schori wrote. "I understand 
something of the personal cost of 
her ministry, and pray that her retire
ment from this office will be a 
source of deep blessing for her and 
her family. Well done , good and 
faithful servant." 

The Rev. James Simons, a longtime 
deputy from the Diocese of Pittsburgh 
and a member of Executive Council, 
wrote after Anderson's announce
ment that any president of the house 
perfonns full-time work , although "as 
we all know there's no financial com
pensation for the office." 

Simons pointed out that the Rev. 
John Coburn, who served from 1969 
to 1976, was the last president of 
the house with a full-time job apart 
from the office. 

"The office has changed so much 
that unless you're retired, living on 
spousal income , or independently 
wealthy you can't afford to run ," 
Simons wrote. "It makes the universe 
of viable candidates very small." 
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Five Nominees 
in Lexington 
The Diocese of Lexing to n has 
announced five nominees in the 
search for its seventh bishop: 

• The Rev. Ronald Abrams, rec
tor , St. James Parish, Wilmington , 
N.C. (Diocese of East Carolina) 

• The Very Rev. Dougl as Hahn, 
rector, St. Thomas Church , Colum
bus, Georgia, and dean of the Chat
tahoochee Valley Convocation (Dio
cese of Atlanta) 

• The Rt. Rev. Santosh Marray, 
bishop assisting, Diocese of East 
Carolina 

• The Rev. LaRae Rutenbar, 
interim rector, St. Peter 's Church, 
Rome, Georgia ( canonical residency 
in the Diocese of Western Michigan) 

• The Rev. Nigel Taber-Hamilton, 
rector, St. Augustine's-in-the-Woods, 
Freeland, Wash. (Diocese of Olympia) 

The Rt. Rev. Stacy F Sauls, sixth 
Bishop of Lexington, be came the 
chief operating officer of the Epis
copal Church in September 2011. 
The election of his successor is 
scheduled for Aug. 18 at Christ 
Church Cathedral, Lexington. 

New Hampshire Elects 
The Diocese of New Hampshire 
elected the Rev. A. Robert Hirschfeld 
bishop coadjutor on the first ballot 
May 19. In January he will succeed 
the Rt. Rev. Gene Robinson as 10th 
Bishop of New Hampshir e. 

Hirschfeld has been rector of Grace 
Church, Amherst, Massachusetts, 
since 2006. He is a graduate of Dart-

New Hampshire 

C = Clergy; L = Laity C L 

Needed to Elect 

Bridges 

Hirschfeld 

Rich 

44 84 

16 44 

54 91 

17 30 

mouth College and Berkeley 
Divinity School at Yale. 

The other nominees were 
the Rev. Penelope Bridges, 
rec tor, St. Francis Church, 
Great Falls , Virginia, and the 
Rev. Dr. William Rich , senior 
associate rector for Christian 
formation , Trinity Church, 
Boston. 

Liturgist Leonel 
Mitchell Dies at 81 

Hirschfelc 

The Rev. Canon Leonel L. Mitchell, 
one of the scholars responsible for 
the Book of Common Prayer (1979), 
died May 23 in South Bend, Indiana. 
The veteran liturgist and theologian 
was 81. 

Mitchell was professor of liturgics 
at Seabury-Western Theological 
Seminary from 1978 to 1995 and lec
turer in Church history and liturgy at 
SWTS from 1978 to 2005. 

Born in New York City in July 
1930, Mitchell was a graduate of 
Trinity College, Berkeley Divinity 
School at Yale, and General Theo
logical Seminary. He completed a 
Th.D. at General in 1964. He was 
ordained deacon and priest in 1954. 

Mitchell served on the Interna
tional Anglican Liturgical Consulta
tion (1983-95) and was a member of 
the North American Academy of 
Liturgists, Associated Parishes, and 
Societas Liturgica. 

He was assistant professor at the 
University of Notre Dame 's Depart
ment of Theology from 1971 to 1978 
and director of its master's program 
from 197 4 to 1978. For the past four 
years he was canon theologian at 
the Cathedral of St. James in South 
Bend, where he had served as hon
orary canon since 1978. 

He wrote multiple books , includ
ing Change: How Much Do We 
Need? (Seabury, 1975), The Meaning 
of Ritu al (Paulist/Morehouse , 1988), 
Praying Shap es Believing (Win
ston/Morehouse, 1991), Planning 



the Church Year (Morehouse, 1991), 
Lent, Holy Week, Easter and the 
Great 50 Days (Cowley, 1996), and 
Pastoral and Occasional Offerings 
(Cowley, 1998). 

"Canon Mitchell was known to 
many from his days teaching liturgy 
at Seabury-Western and the Univer
sity of Notre Dame, to many more 
whose liturgical education required 
'Praying Shapes Believing,' and to 
all of us, knowingly or not, through 
his work on the 1979 Book of Com
mon Prayer," the Very Rev. Brian G. 
Grantz, dean and rector of the cathe
dral, wrote in announcing Mitchell's 
death. "It has been my great honor 
to serve with him at the Cathedral of 
Saint James in South Bend these 
past four years." 

Mitchell is survived by his wife, 
Beverly; his daughter, Anne Mitchell 
of West Hartford, Connecticut; his 
son, David Mitchell of Elmhurst, Illi
nois; and grandchildren Amika, 
Kirina, Andrea, and Chad. 

English Bishops 
Make Amendments 
The Church of England's House of 
Bishops has revised legislation that 
will open that church's episcopate to 
women. The bishops made two revi
sions to the legislation, and those 
revisions have been the subject of 
debate. 

The discussion became so pitched 
that the Archbishop of Canterbury 
and the Archbishop of York issued a 
joint statement May 25 in an effort to 
clarify the bishops' amendments. 
They wrote that the two revisions 
concerned delegation and a Code of 
Practice for women in the episcopate. 

Delegation, the archbishops wrote, 
"does not take anything away from 
the diocesan bishop who delegates; it 
just allows another bishop to minis
ter legally in the diocesan's area of 
oversight. The amendment simply 
declares what the law and practice of 

(Continued on page 30) 
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Muir's writings prompt us to pay attention to God 

Until Muir wrote about America's mountains, val
leys, deserts, forests and canyons, wilderness was 
commonly understood as something to be conquered, 
tamed, used, and exploited for commercial gain. It 
took Muir to commend the idea that nature has mean
ing, beauty, and value in itself. Neither before nor 
since has God's earth had such an ardent advocate as 
Muir. He consistently pointed to the majesty of God 
and the sublime glories of creation: everything that is 
and was, every creature that walks , swims, crawls on 
the earth, and flies in the realms above. 

Muir did not worship trees, mountains, brooks 
and meadows; instead, like them, he clapped his 
hands in adoration of the creating God who had 
called them into being. Listen to these 
words recalling his first summer in the 
Sierra: "Oh, these vast, calm, measure
less mountain days, inciting at once 
to work and rest! Days in whose 
light everything seems equally 
divine, opening a thousand win
dows to show us God" (My First 
Summ er in the Sierra, 1911, p. 
82). Muir's words reflect the 
graceful poetry of the Benedicite 
in which the "mountains and 
hills" are summoned to "glorify 
the Lord," along with "all green 
things that grow upon the earth." 

Muir's writings are steeped in 
biblical imagery describing the mag
nificence of creation, sacred because 

During another storm, Muir climbed a tree to feel 
it swaying in the ferocious wind: 

When the storm began to abate, I dismounted and 
sauntered down through the calming woods. The 
storm-tones died away, and, turning toward the east, I 
beheld the countless hosts of the forests hushed and 
tranquil, towering above one another on the slopes of 
the hills like a devout audience. The setting sun filled 
them with amber light, and seemed to say, while they 
listened, "My peace I give unto you." (The Mountains 
of California, 1894, pp. 255-56) 

Muir's writings prompt us to pay attention to 
"God, the Father almighty, creator of heaven 

and earth" - strange to say, the person of 
the Trinity most often neglected or 

ignored. Still, despite his reveling in all 
the wonders that God created, Muir 
never lost his devotion to Jesus 
Christ. This is well illustrated by 
the original manuscripts of two 
letters to friends which I discov
ered in the archives of the Wis
consin Historical Society and 
which are transcribed here for 
the first time. 

The first letter, written in 1861, 
is addressed to E.W. and Frances 

Pelton following the death of their 
20-month old daughter and only 

child, Fannie. 

What can I say, what can I do? Well, well do 
I know how little letters of consolation can do 

it was created by God. Following a 
storm in the high Sierra, Muir wrote in 
his journal, echoing the words of Walter 

John Muir Chalmers Smith's hymn, "Immortal, Invisible, - your little blessing is away, but Mr. and Mrs. Pel
ton, you know that Jesus loves this little dear , and all 
is well , and you will go to her in just a little while 
though she cannot come to you. Blessed, blessed 
will you be if washed in Jesus's blood you be found 
sinless as she. 

God only Wise": 

Now the stonn is over, the sky is clear , the last rolling 
thunder-wave is spent on the peaks. God's messenger, 
angel of love sent on its way with majesty and pomp 
and display of power that make man 's greatest shows 
ridiculous . . .. From form to form , beauty to beauty, 
ever changing, never resting, all are speeding on with 
love's enthusiasm, singing with the stars the eternal 
song of creation . (My First Summ er, pp . 169-70) 

Love Jesus the more. He knows the strength of this 
love. 

In 1914, the last year of his life, Muir wrote to 
(Continued on next page) 
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(Continued from previous page) 

Emily Pelton Wilson, niece of the Peltons: 

How many things have changed since you wrote last. 
The happy childrens' voices that used to sing with the 
merry birds as they got posies on our lovely hill are 
not heard now - now wrinkled [ we are], now borne 
about by every wind .. .. "We all do fade as a leaf' [Isa. 
66:6). As the leaf on the ripples of a lake, generation 
follows generation. . .. How good it is to obey and 
love God who gave His Son to redeem us and fit us 
to live forever. 

Now, almost a hundred years after Muir's death, 
we need him more than ever. Our planet is in peril. 
Global warming is remaking the global village. 
Storms, fires, droughts, floods, tsunamis, earth
quakes, blistering temperatures, melting Arctic ice, 
the extinction of spec ies - the earth is suffering 
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Saint of the Sierra 
John Muir 

severely. In such a context, the flourishing of human 
life on Earth is severely compromised, to say the 
least. 

We need to restore the connection between the 
human world and the world of nature. Nothing short 
of a conversion - a turning around - to the earth 
will do, so we may see it with fresh eyes in all its 
extreme beauty and fragility. This is why we need the 
wisdom of John Muir. He builds that essential bridge 
between the natural world and our imaginations. 
His passion for the natural world evokes our own 
passion. Earth's wonders are everywhere - the dan
delion poking its face up through the cracked city 
sidewalk, the falling autumn leaf, the rhythm of the 
rolling tide, the burst of spring in every tree and 
flower. We only need eyes to see, ears to hear, hearts 
to embrace and a passion to stand up for Earth's 
rights. As Muir said: "Try the mountain passes. They 
will kill care, save you from deadly apathy, set you 
free, and call forth every faculty into vigorous, enthu
siastic action" (Mountains of California, p. 328). 

If a saint is one who shows us an aspect of God or 
someone who enlarges our vision and opens a win
dow to God's loving activity in the world, then Muir 
is a saint for our times. Furthermore, including Muir 
in the calendar will help people who have a pas
sionate love for nature to grow into a similar pas
sionate love for the Creator. 

How enriched we would all be to have the mind of 
John Muir, who wrote to his friend Janet Douglass 
Moores in 1887: "It is a blessed thing to go free in the 
light of this beautiful world, to see God playing upon 
everyt hing , as a man would play on an instrument, 
His fingers upon the lightning and torrent, on every 
wave of sea and sky, and every living thing, making 
all together sing and shine in sweet accord, the one 
love-harmony of the Universe" (Life and Letters of 
John Muir, 1924, ch. 15). ■ 

Anne Rowthorn :S most recent book is The Wisdom 
of John Muir: 100+ Selections from the Letters, Jour
nals and Essays of the Great Naturalist (Wilderness 
Press, 2012). 
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ORDERLY 
COUNSEL 

A Measuring Rod 
Canon Law in the Life of the Church 

By Benjamin M. Guyer 

The English word canon comes from the Greek 
Kavwv. The term originally pertained to a meas

uring rod, but eventually referred to the standards 
which regulated various trades in the ancient world. 
After the rise of Christianity, it was also used to 
describe Christian norms. Many readers will be 
familiar with the phrase "canon of Scripture," but 
canon has also been used in other, no less important 
ways. For example, it can describe normative litur
gical practice; it can refer to disciplinary procedures; 
it can denote decisions reached through mutual 
counsel. Consequently, canon is a word of notable 
polysemy; appealing to one set of canonical norms 
refers one to other sets of canonica l norms. Canon 
law is one of the canons used by the Church for 
maintaining its common life. The canon of Scrip
ture contains "all things necessary for salvation," 
but it does not contain all things necessary for run
ning the Church. This latter task is fulfilled by 
canon law. 

A Historical Sketch 
The origins of canon law in the Episcopal Church 
extend through the Church of England back to the 
medieval period and thus to the early Church. In 
325, the Council of Nicaea passed twenty canons for 
regulating the life and practice of the Church in the 
Roman Empire. The Nicene canons, which were 
prefaced by the first version of the Nicene Creed, 
regulated a large number of jurisdictional, liturgical, 
and theological matters. Later councils, both Eastern 
and Western, continued the practice of passing 
canons . 

In the early medieval West , canon law was 
regional and kings exercised ecclesiastica l over
sight. In England, for examp le, kings appointed bish
ops and royal law enforced the observance of eccle
siastical law and liturgical practice . In the 12th 
century, when jurisdictional debates between the 
papacy and European kings reached a fevered pitch, 
the period of "classical" Western canon law began. 
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This followed the Gregorian reforms of Pope Gre
gory VII ( + 1085), who sought to make the Church 
wholly independent of royal authority. However, the 
great early work of canon law was not completed 
until around the mid-12th century, when a monk 
named Gratian compiled and edited The Harmony 
of Discordant Canons. Almost nothing certain is 
known about Gratian , but in his work he placed 
thousands of canons, rulings, and theological state
ments into a coherent whole. His work quickly 
became the theological best seller of its day and by 
the end of the 12th century was disseminated 
throughout Europe. It was soon known simply as the 
Decretum Gratiani - The Decree of Gratian - and 
it formed the basis of all later Western canon law. 

Medieval canon law did not disappear from the 
Church of England or other Protestant churches on 
the European continent. In the 16th century, there 
was nothing strange about being a Protestant canon
ist. Although Henry VIII banned the study of Roman 
canon law in England , Archbishop Cranmer sought 
- unsuccessfully - to reform English canon law. 
Under Elizabeth I, there were reforms of both canon 
law and the ecclesiastical courts, and under King 
James VI and I new canons were promulgated in 
1604. For centuries, English canon law was a field 
ripe for study, practice, and publication. 

Two factors changed this situation. First , during 
the mid-19th century, a series of legal reforms in 
England undermined the independence of the 
national church . This marginalized the study and 
practice of canon law. Second, the international 
development of the Anglican Communion led to the 
proliferation of provincial bodies of canon law . 
These various regional canons overlap significantly 
but also diverge from one another . We have no set of 
shared canonical norms for church membership or 
the transference of holy orders, and no set of shared 
canonical norms which define provincial autonomy 
and interdependence. Recent years have seen a sig
nificant interest in returning canon law to the Angli
can agenda, and the Anglican Covenant is the most 
recent manifestation of this trend. Nonetheless, the 
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Anglican situation today is much like that which 
Gratian faced centuries ago: we need a harmony of 
our discordant canons. 

Law as Ka.vwv 
Any Anglican theology of law is bound to use both 
pre- and post-Reformation authors such as Gratian, 
Aquinas, and Hooker. At the beginning of his Decre
tum, Gratian offers two important definitions: "What 
is put in writing is called enactment or law, while 
what is not collected in writing is called by the gen
eral term 'custom.'" Aquinas used this distinction to 
posit a difference between divine law and natural 
law, both of which are unchanging, and human or 
positive law, which can be revised. Following 
Aquinas, Hooker maintained the same. Canon law is 
human law and insofar as it achieves a good end, the 
law itself is good. Should canon law fail in this, it 
must be revised. It is precisely here in a discussion 
of the good that canon law invokes other canons, 
namely, the canon of Scripture . If Scripture contains 
"all things necessary to salvation," then canon law 
should be written to aid the Church in attaining 

these same divinely revealed ends. 
Canon law is thus evangelical through and 

through. A church's witness to the wider society 
begins with its own, internal witness. In this way, 
canon law is constructive, even in its punitive func
tions. The purpose of ecclesiastical discipline is 
never to punish but always to restore. The violation 
of canon law is a matter of no small importance in 
the Church, just as the violation of civil law is a mat
ter of importance in the State. Only the arbitrary 
use of authority allows law to be violated in an ad 
hoc fashion. In the State this is called tyranny; in the 
Church it is called abuse. A church that cares noth
ing for canonical infractions also cares nothing for 
restoration. A church without confession is a church 
without repentance, and such a church is also with
out forgiveness, for it stands in need of lawful and 
righteous judgment. How can there be justice if there 
is no law? 

Conclus ion 
Canon law is one of several canons in the Church's 
history. It has a vitally important role in maintaining 
order in the daily life of the Church, and in its partic
ulars canon law expresses how a church strives after 
Gospel. The goodness of canon law is determined by 
its ability to achieve the divine ends given in Scripture. 
But canon law also serves a restorative purpose. The 
ordered maintenance of canon law testifies to a 
church's commitment to a just and lawful internal life, 
itself inseparable from evangelical witness. 
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By John C. Bauerschmidt 

"All the whole realm shall have but one use": 
with this phrase the preface of the first Book of 
Common Prayer marked the end of the old liturgical 
regime that had prevailed in England in the Middle 
Ages, with various liturgical "uses" prevailing in dif
ferent dioceses, religious orders, and cathedral 
churches, and the establishment of one use through
out England, authorized by Parliament and enforced 
by the power of the Crown. The liturgical rites and 
ceremonies in medieval England were all variants of 
the liturgy of the Church in Rome, as were most of 
the liturgies of the Church throughout Western 
Europe. Though different bishops on occasion 
would set liturgical use within their dioceses, or 
archbishops within their provinces, or even mon
archs within their realms, Dom Gregory Dix argues 
that the principal authorizing force behind the liturgy 
was custom, with variation depending on the gravi
tational force exerted by the liturgical uses of the 
principal sees and the major cathedral and monastic 
churches (The Shape of the Liturgy, 2nd edn., p. 
716). 

The Act of Uniformity of 1549 established some
thing new, what Dix called "the statutory liturgy," 
public worship with the force of law. Implementation 
of the Book of Common Prayer not only abolished 
the different uses of the English Church but also 
brought in a new order. The old liturgy had rested on 
the sanction of custom, but now the new statutory 
liturgy became first a revolutionary force in the reign 
of Edward VI before settling down under Elizabeth 
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I as part of the comprehensive Anglican "settlement." 
Clergy were required from the first to use it and no 
other; and though Dix is merciless in exposing the 
inadequacies of any liturgy that is promulgated and 
enforced by statute either civil or ecclesiastical, it is 
hard not to acknowledge that this liturgy came over 
time (through its very statutory nature) to have the 
ancient authorizing force of custom as well. 

The Episcopal Church has inherited this pattern of 
liturgical life, with a liturgy authorized by General 
Convention for use in all dioceses of the church 
(Constitution, Article X). The prayer book's pres
ence here makes it a "constitutional document," one 
of those usages that help to define the way in which 
this church not only prays but is governed. A large 
part of Title II of the canons is devoted to ensuring 
that copies of the prayer book used in this church 
conform to the Standard Book of Common Prayer, to 
the role of the Custodian of the Standard Book , and 
to the extensive process required for revision of the 
book Training in the use of the prayer book and 
other authorized liturgies is also required for those 
preparing for ordination. Conformity to the rubrics 
of the Book of Common Prayer is part of the "stan
dards of conduct" for all clergy, who are also to 
refrain from neglect of public worship and Holy 
Communion "according to the order and use of the 
Church" (Title IV, Canon 4, sections la and h). 

All clergy at ordination vow "to conform to the 
doctrine, discipline, and worship of the Episcopal 
Church," including use of the prayer book that 
stands as a constitutional document of the church 
(BCP, p. 513, etc.). Suppl emental liturgies find their 



place in our Constitution and Canons, but only those 
"authorized by this Church" as an extension of 
prayer book worship. Bishops, according to the Con
stitution and Canons and the prayer book itself , may 
only "set forth" other liturgies for very specific short
term purposes (BCP, p .13), and the clergy have no 
authority to use any other liturgy not authorized by 
General Convention. 

Much has been written about the history of the Book 
of Common Prayer, including commentaries on the 
texts and rubrics of the various editions of the prayer 

relates not to the changed circumstances of the digi
tal age but to changes in our own understanding of the 
church that diminish it. We no longer understand the 
constitutional role of our own authorized liturgy, nor 
honor it (in many places) in practice. Bishops may 
have an idea that they can authorize some other liturgy 
than the one that is authorized by their own church. 
Clergy or worship committees may download a liturgy 
they like from an online resource and use it, or even 
write their own liturgy. None of these practices rises 
to the level of historic Anglican practice nor conforms 

to the constitutional pattern of the Episbook and even ceremonial guides 
to its use, but not much is made of 
its constitutional status. In having 
an authorized and authoritative 
pattern of worship historic Angli
canism shares a characteristic 
with Roman Catholicism, though 
not one with a common root in an 
earlier period ( unlike many of our 
other shared traditions). In the 
face of the new opportunities 
posed by the invention of print
ing, and with a common need to 
reform and regulate liturgical 
practice, both the Church of Rome 

The real pressure 
copal Church. In the meantime, and as 
a result, the knowledge that the only 
liturgy appointed for use in the church 
is an authorized one has faded from 
the minds of many parishioners . 

on our unifying 
liturgical order relates 
not to the changed 
circumstances of 
the digital age but 
to changes in our 
own understanding 
of the church 

Prayer book worship, in text and 
rubric, guards against the idiosyn
crasies of individual clergy and con
gregations . It was intended to do so. 
The 1979 Book of Common Prayer has 
generous provision for variety without 
endangering the principle of common 
prayer. This liturgy and its supplements 
have been authorized by all of us 

and the Church of England estab- d · · 
lished liturgical texts with the that 1m1nish it. 

through the church's own constitu
tional and canonical procedures. It is 
our liturgy, in the collective sense: the force of law, either civil or eccle

siastical or both. The Episcopal Church has retained 
this discipline as part of its constitutional ordering. 
For Anglicanism, with a less developed dogmatic and 
canonical tradition than Roman Catholicism, a good 
deal of weight has been borne by a tradition of author
itative liturgical texts . 

The Book of Common Prayer in its various incar
nations has served as a unifying force within the Epis
copal Church. Of course, there has never been com
plete uniformity in practice, even within the bounds of 
a single edition, but this does not undercut the force 
of its unifying tendency. Now, in the changed circum
stances of a digital age, there are pressures on this uni
fying order. Some of these pressures are technical: we 
can now do things more easily to order our liturgy, to 
change it and adapt it, which do not require printing 
more books. But logically speaking, these technical 
abilities could just as easily lead to greater uniformity 
rather than less. Imagine a "liturgy of the day" dis
patched on Monday morning from the denominational 
central office to all congregations, camera and pro
jector ready! I don't think this is likely ( or desirable) in 
the Episcopal Church. 

The real pressure on our unifying liturgical order 

common possession of every member of the church, 
and not the possession of bishops, clergy, or worship 
committees . 

Perhaps the fading of this sense of common prayer 
is only the result of adaptive solutions to new cir
cumstances that will in the end enrich the church's 
way of praying. That may very well be . But it is also 
arguable that continued misunderstanding of the Book 
of Common Prayer's constitutional role will damage 
our way of taking counsel together about the bonds of 
our common life - not to mention the damage done 
by idiosyncratic liturgies to our tradition of praying 
and believing. Rather than enriching our way of pray
ing, the neglect of the Book of Common Prayer is at 
least as likely to diminish our sense of what the 
Church is and what it does when it prays. As Epis
copalians we join together in common prayer. The 
practice of authorizing a liturgy for use throughout 
the Episcopal Church remains a demonstrable sign 
of unity that ought not to be abandoned lightly, either 
in theory or in practice. ■ 

The Rt. Rev. John C. Bauerschmidt is Bishop of 
Tennessee. 
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Eastwood 
and Moral Theolog 

Review by Ken Ross 

I f the flinty gaze and violent oeuvre of 
Clint Eastwood have long been your 

guilty pleasure, rejoice. Sara Anson Vaux 
has redeemed your little secret. Dirty 
Harry, it turns out, had an ethical vision. 
That .44 Magnum was just a trope, a 
means by which Eastwood could remind 
us of the wages of sin and the bloody 
consequences of lex talionis. 

As Vaux says in her preface: "Seen 
along a forty -year continuum , Eastwood's 
movies reveal stages in an unfolding moral 
ontology - a sense of being in the world ." 
Eastwood, it seems, is interested in the 
narrative exploration of "justice, confes
sion, war and peace ." So it is time for all 
of his closeted fans - you know who you 
are - to come out and enter into conver
sation with this irascible, iconic and gifted 
filmmaker . 

Of course Eastwood's oeuvre is more 
than Dirty Harry or the aveng ing angel 
characters of his many westerns. His work 
consists of an astonishing number and 
variety of films: J. Edgar, lnvictus, Gran 
Torino, Letters from two Jima , Million Dol
lar Baby, Mystic River, The Bridges of 
Madison County, and a host of other proj
ects many of us have never seen. What
ever your view of Eastwood , he is more, 
much more, than you might suppose . He 
has directed 31 films to date . His filmog
raphy, as listed on IMDb, includes 605 
entr ies, an amazing body of work. East
wood has been as prolific as he has been 
influential. And as Vaux makes clear, his 
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artist ic and moral vision has constantly 
evolved , while the themes that interest 
him have remained remarkably consistent. 

This book examines the range of East
wood 's films in four principal sect ions : 
"The Angel of Death," "The Mysteries of 
Life," "Eternal War," and "Hereafter." Vaux 
reads into this body of work a theological 
undercurrent "steeped in religious sym
bols, religious ritual , and the promise of 
reconciliation." Eastwood is portrayed as 
someone who presents a counter-narra
tive , standing against our prevailing cul
tural mythologies. In his westerns , for 
example, Vaux examines how Eastwood's 
angel of death characters "breached the 
boundaries of the genre" by undermining 
the predominant myth of the American 
superhero. Eastwood 's work, in its various 
genres, is interested in narratives that are 
either explicitly or implic itly subversive of 
the simple and formulaic stories typical of 
Hollywood. 

Vaux argues that Eastwood's films are to 
"be read rather than watched. " And Vaux 
is a capable guide , ably pointing out ways 
in which we can read his work. Within the 
four principal sections , she annotates key 
films and draws out inner meanings , 
points out symbolism , makes theological 
connections, and explains the film maker's 
craft. These observations make explicit 
why Eastwood 's work is so durable. For 
many of us, the elements of his work have 
been enjoyed but not necessarily under
stood . The strength of the appeal of East
wood 's work may have been based on 
intuition more than a conscious apprecia-

The Ethical V ision of 
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tion of his subtext. Vaux deserves great 
credit for explicating the symbolism and 
moral discourse that undergirds East
wood 's work . 

Vaux's insights will motivate many read
ers to revisit Eastwood's films. Her passion 
for Eastwood is contagious. So, if you 
thought that you would never see Clint 
Eastwood 's name and the phrase moral 
ontology in the same sentence, you will no 
longer be surprised after read ing this 
book. Eastwood 's portrayal of the Ameri 
can hero, whose utterance of "Make my 
day" has become synonymous with the 
hyper-v irile, revenge-minded protagonist , 
has in the end become the agent of its 
own deconstruction. The violence of an 
Eastwood film is neither gratuitous nor 
simple , and neither is Eastwood. He is a 
musically inclined , jazz-loving, history
reading, philosophically nuanced actor
director whose work should be of interest 
to us all, from cinephiles to theologians. ■ 

Ken Ross works in the mineral exploration 
industry in the United States and West 
Africa and is a member of the Living 
Church Foundation. 



ufficient 
Required? 

By Mary Tanner 

A s provinces have discussed and voted on the 
Anglican Communion Covenant I have been 

surprised at the different reactions that have been 
expressed, sometimes in strong language. There are 
those who see the Covenant as a controlling 
mechanism, promoting a centralised authority which 
seeks to stifle the autonomy of provinces, offering a 
vision of the church that goes against the grain of 
Anglican ecclesiology. Others see it as a way of 
strengthening Anglican unity, handling difference and 
conflict in an adult fashion, and offering a framework 
for us to live mutually accountable to one another. 

Then there are those who agree, reluctantly, that it 
is the only show in town. So far eight provinces have 
said yes and are in "Covenant communion." Twenty
six dioceses in England have voted no and 18 yes. This 
means that the Church of England has in effect said 
no, though the overall majority of votes cast were in 
favour. Even if the Church of England were to move 
to reconsider the Covenant, this could not happen in 
the lifetime of this General Synod and, therefore, not 
before 2015. The Church in Wales gave an "amber 
light," wanting to know more about the consequences 
of the Church of England's decision for the rest of the 
Communion and for the role of the Archbishop of 
Canterbury before giving its definitive response. 

This is not a comfortable place to be in. How are we 
to make some sense of it? I suspect that we need to 
assess where we are in a bigger context. Christ, on the 
night before he died, prayed for the unity of his 
disciples then and for us - his disciples now. The 
unity we are called to live is for God's sake and the 
world's sake. Unity and mission are inseparable. It is 
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sacrificial unity, a unity in which the world might just 
see in us a glimpse of its own possibility. Unity is to be 
lived out in each particular local place, globally, and in 
continuity with Christians through the centuries. No 
local church is self-sufficient . We need one another . 
Unity is not just a vague sense of belonging across 
oceans and continents but costly, expressed in mutual 
conc ern, mutual support, mutual love, in the sharing 
of gifts and resources and in seeking a common mind. 
It is unity in the one faith, confessed in words focused 
in eucharistic communion which issues in deeds. 

The proclamation of faith in words and deeds is 
given in the specificity of languages, dances, images, 
symbols and customs unique to each place. It is unity 
in diversity. Without diversity there is no authentic 
unity, no catholicity . At the same time the local 
expression must never be at the expense of regard for 
the wider communion of faith and life. The one Gospel 
has to be recognisable in the midst of particularity so 
that we can celebrate together, saying "this is the faith 
of the Church, this is our faith." Each local community 
must be able to recognise Christlikeness in the others 
and recognise the One, Holy, Catholic and Apostolic 
Church in the others. But what is it that constitutes 
recognisable identity amidst the myriad particularities 
of time and space? 

W~ An~licans ha? a_ shot at describing Christian 
1dent1ty and uruty m the Lambeth Quadrilateral : 

Scripture, Creeds, two dominical sacraments and a 
threefold ministry with an episcopate locally adapted. 
Henry Chadwick once called this reticent statement 
"unity at a bargain basement price ." Borrowed from 
the Episcopal Church and affirmed at the Lambeth 
Conference in 1888, it was reaffirmed at Lambeth 



1920 and again in 1998. The Quadrilateral has served 
us well and shaped the ecumenical agenda . We have 
the Episcopal Church to thank. 

But even as we were celebrating the centenary of 
the Quadrilateral in 1988 it had become clear that this 
reticent statement was barely enough. The number of 
provinces had increased ; international travel and 
twinnings between provinces had increased our 
knowledge of one another, giving us a sense of joy in 
belonging to such a diverse Communion. At the same 
time, when issues arose in one part of the Communion 
that touched the very sinews of our common life, 
Anglicans had to consider where and how decisions 
that affected all were to be taken. It is an ancient 
principle: what affects the communion of all should be 
decided by all. What structures , therefore , of "graced 
belonging" - we struggled to find language that was 
not hierarchical or authoritarian - would enable us to 
listen to one another, to discern and decide together , 
and then live accountably to one another? 

I find it useful to remember what happened when 
the Episcopal Church became convinced that there 
are no theological objections to women in the 
episcopate and that local mission actually required 
women bishops. This was clearly an issue that 
touched the unity of communion, for the episcopal 
ministry is, as one theologian described it, "glue that 
holds the Communion together ." In September 1986 
the House of Bishops of the Episcopal Church 
counselled restraint before the 1988 Lambeth 
Conference while consultation with the Anglican 
episcopate was taking place . For two years before 
Lambeth an intensive Communion-wide conversation 
set up by the primates took place in which provinces 
expressed their different views. "Listening as a mark 
of Communion" became the first chapter of a report 
which went on to tease out the biblical, ecclesiological, 
and ecumenical arguments for and against. 

Much of the conference was given over to listening 
to bishops who held very different views , to the 
experience of women in the priesthood , and to the 
views of ecumenical partners . The result was not 
unanimity on the matter then , and we are not 
unanimous now. But it was decided that if a province 
were to go ahead then the others would remain "in the 
highest degree of communion possible" in spite of 
continuing difference . For more than 24 years the 
Communion has lived in a process of "open reception" 
of this ordering of the ministry. It has not been an easy 
road, and remains difficult in some provinces of the 
Communion. We have not been good at continuing to 
exchange experiences and question one another. But 
I believe that it is possible to recognise at least the 

beginnings of a credible model of discerning and 
deciding in communion, enabled by our Instruments 
of Communion and mindful of the imperfect 
communion we share with other Christians: a way of 
living with difference in respect . 

Not only the matter of women's ordination was at 
issue in these years . There was also an intensifying 
discussion within the Anglican Communion and in 
ecumenical dialogues about Instruments of 
Communion, or "structures of graced belonging ," as 
Presiding Bishop Edmond Browning called them . 
While ecumenical discussions were exploring what 
"personal, collegial and communal" structures or 
ministries, embracing ordained and lay, might hold 
Christians together, the Anglican Communion was 
increasingly experiencing the ministry of the 
Archbishop of Canterbury, the Anglican Consultative 
Council, the Primates' Meeting and the Lambeth 
Conference - though we remained unclear about 
their "ecclesial density": the relation between them, 
what areas each had primary responsibility for, and 
what weight their resolutions had. 

In the years leading up to the 1998 Lambeth 
Conference the issue of homosexuality was raised in 
some provinces of the Communion. With hindsight it 
is not difficult to see failures in the way we responded 
to this . Although some provinces had reflected deeply 
about the matter , others had not. There was no official 
Communion-wide process of listening to and learning 
from one another , no Communion-wide delineation of 
what the issues were, or the implications for the 
ministry of ordained or lay. There was no Communion
wide attempt to bring Scripture and tradition into 
discussion with the experience of gay and lesbian 
persons in the different parts of the Communion, nor 
to determine together whether this was a communion
dividing issue . Many bishops at the 1998 Conference 
were distressed at the process that led to Resolution 
1.10 which resulted in confusion and hurt - confusion 
over the issue itself, and confusion over how Anglicans 
discern together and seek to reach consensus. 

Unfortunately, a report that had been in the making 
between 1988 and 1998, The Virginia Re'f)ort, received 
little attention at Lambeth 1998. An opportunity was 
lost to move towards a common understanding of 
Anglican unity and identity and how we might live 
dialogically and dynamically in Anglican communion. 

A ll of this provides the bigger picture in which to 
understand the provenance of the Covenant. The 

Covenant was not an attempt to answer any particular 
question in the area of human sexuality . Nor was it a 

(Continued on next page) 
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stick to beat us into submission in response to any 
particular issue before the Communion, now or in the 
future. It does not set out to stifle authentic 
proclamation of our common faith in our different 
cultural contexts. It is an attempt to express an 
understanding of our unity and identity, and to suggest 
how that might be lived out in a way that holds in 
balance authentic provincial autonomy and 
interdependence. 

The Covenant seeks to express what holds 
Anglicans in graced belonging - Scripture, Creeds, 
dominical sacraments, ordered ministry; and then, 
going beyond the bargain basement price of the 
Quadrilateral, adding international structures of 
communion - personal, collegial and communal. 
Here the Covenant spells out with greater clarity than 
had been done before what it means to be Anglican. 
Section IV is different in kind. It maps out how things 
would work out in cases of severe conflict, what 
happens when relations break down. It's this section 
that many object to most. That's understandable. The 
juridical tone sounds un-Anglican. 

Section IV states clearly that "the Covenant does not 
grant to any one church or any agency of the 
Communion control or direction over any church of 
the Communion." Nevertheless, it is uncomfortable 
when the Covenant sets out guidelines for dispute 
resolution, describing the responsibilities of a 
Standing Committee that seems to have assumed a 
role never discussed. It is uncomfortable because it 
requires of all of us that we accept that restraint may 
sometimes be asked. It means being prepared to 
accept that in the case of a very few issues we all need 
the broadest community of reflection and discernment 
in which to set our own, or our group's, convictions as 
we seek a common mind ( which is not necessarily the 
same as unanimity). 

Each of us might wish that the Covenant were 
different: perhaps shorter, more reticent; that the 
concept of covenant itself had not been used; that 
the place of an episcopal Lambeth Conference, acting 
together with the other Instruments, had been clearer; 
or that the responsibilities of a Standing Committee 
had been previously agreed. We may wish that Section 
IV had been distinguished as a different "genre," 
requiring a different kind of response from that for 
Sections I-III. Perhaps, however , what we should be 
asking is whether the Covenant is a sufficient 
description of life in communion, and whether its 
practical suggestions are what is required for 
deepening, nurturing, and maintaining Anglican unity 
and communion; is it "sufficient and required for our 
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generation"? Will it help us journey together faithfully, 
living in the communion of God's own life of love 
while rejoicing in our diversity? Will it help us be 
mutually responsible, mutually accountable, and will 
it strengthen our communion in mission? 

W e are not today where we were when the 
Covenant was published. The Covenant is now 

in effect between those who have agreed to it. We are 
approaching what Archbishop Rowan described as 

the possibility of a twofold ecclesial reality ... : that is, 
a "covenanted" Anglican global body, fully sharing 
certain aspects of a vision of how the Church should 
be and behave, able to take part as a body in 
ecumenical and interfaith dialogue; and, related to this 
body, but in less formal ways with fewer formal 
expectations, ... associated local churches in various 
kinds of mutual partnership and solidarity with one 
another and with "covenanted" provinces. 

What are we to do now? First, the process of 
response must be encouraged to continue. We need 
the fullest Anglican reaction we can get. The meeting 
of the Anglican Consultative Council in November 
should review the responses and give some account of 
emerging issues. It will need to draw out for us what 
it means in practice that some are now in "Covenant 
Communion," while others are outside the Covenant, 
though still part of the Anglican Communion. How will 
this affect the functioning of the Instruments of 
Communion? The Church in Wales has already asked 
questions about the position of an Archbishop of 
Canterbury. 

Secondly, as Bishop Michael Doe has written, 
rejection of the Covenant must not be interpreted as 
turning our backs on the Communion but rather as an 
opportunity to build new bridges, to find new ways of 
supporting each other in the holistic mission of God in 
each and every place, and to show the world what unity 
and diversity can mean. Anglicans need to find together 
all the ways possible to strengthen relationships across 
the Communion in spite of our difference over the 
Covenant, not least in order to support those in 
situations of violence and deprivation of whatever kind. 
In spite of our difference we need to strengthen 
"affective communion." 

Thirdly, the responses so far suggest that the basic 
underlying issue is the fact of different ecclesiologies. 
Some reactions seem to be based on a federal model 
of the Church, others a communion ecclesiology, and 
these divisions are not only between provinces but 
compete within them. We shall never agree about this 



We must think 
together about 

what sort of 
church God calls 
us to be, not just 

for our own 
wellbeing but for 

the sake of our 
ecumenical 
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sometimes say it is 

hard to know with 
whom they are in 

conversation. 

Covenant or any future attempt to discover what 
Anglican communion means until we have more 
agreement about the kind of unity God calls us to live 
in and for the world, and about the instruments that 
will nurture and sustain it. Perhaps what is taking 
place in the response process is a wake-up call to 
reflect on what it means to be "a communion of 
churches in the Anglican way." Perhaps we should go 
back to where we left off in the process started in The 
Virginia Report. 

We need to have that discussion with the 
proliferating movements within our Communion . If 
we do not engage together with fundamental 
ecclesiological issues, there will be gradual 
fragmentation, as Archbishop Robert Runcie warned 
at the 1988 Lambeth Conference. We shall become not 
even a loose federation but separate ecclesial bodies . 
We must think together about what sort of church God 
calls us to be, not just for our own well-being but for 
the sake of our ecumenical partners who sometimes 
say it is hard to know with whom they are in 
conversation. This makes the current work of the 
Inter-Anglican Standing Commission on Unity, Faith, 
and Order urgent and on target. 

Fourthly, issues of human sexuality will not go 
away. They have to be addressed by us together, with 
everyone around the table. When the conversation is 
not about those excluded from the charmed circle 
things are seen in unexpected ways. We need to go on 
with the listening process , and be given regular reports 
about what is being discovered . And we need to try to 
understand why we hold the dilierent views we do and 
whether these are communion-dividing. 

It is easy to protest that such a discussion neglects 
the more urgent issue of mission. But unity and 
mission cannot be separated. What we are exploring 
is what sort of church God wants us to be for a more 
effective and compelling proclamation of the 
reconciling Gospel of Jesus Christ, so that others can 
see in us a reflection of God's own life of love. Is the 
Covenant required for today's Anglican Communion? 
Is it sufficient to help us live now with and through 
dilierence , committed to one another, trusting that the 
Holy Spirit will lead us into all truth? I think it is 
required and sufficient for today - though it is not a 
final statement, any more than the Quadrilateral was 
in its time. ■ 

Dam e Mary Tanner is a member of the Church of 
England and President for Europ e for the World 
Council of Churches. 
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Not-So-Simply Catholic 
The Difference God Makes 
A Catholic Vision of Faith, Communion, and Culture 
By Francis Cardinal George, OMI. Herder & Herder. Pp. 368. $26.95 

Review by Neil Dhingra 

Francis Cardinal George of the Roman Catholic 
Archdiocese of Chicago holds that the fundamental 
problem with the United States is not economic or 
political but metaphysical. The heart of The Differ
ence God Makes, a collection of his addresses, is the 
provocative equation of "secular" America with 
Augustine's City of Man. Following the 
Radical Orthodoxy movement, George 

ing with the theologian William Cavanaugh that the 
Church is called to be "interruptive" in contemporary 
American society. We might expect George to rec
ommend groups like Voices in the Wilderness that 
conscio usly violated U.S. law, and to champion 
imprisoned conscientious objectors. George, how
ever, desires a Church that will not simply be inter
ruptive but will transform the culture "gently but 
subversively." The Church is already a "distinct cul
tural identity ," formed by participation in the gener
ous, noncompetitive Christian God, and ecclesiasti
cal culture must meet and purify a damaged 

American culture from the acids of 
antagonistic modernity. After all, there 

claims that Augustine rightly saw 
Rome as based on the worship of 
"finite and self-assertive gods." The 
cruel rivalry of these gods inspired 
Rome's "faulty polity of violence and 
domination." And the metaphysical 
"primacy of antagonism," minus the 
polytheism, later reemerged in the 
thought of Hobbes and Locke and even 
the American founding, which assumed 
a "primarily antagonistic community." 
What might appear to be a neutral sec
ular space in America is really marked 
by "antagonism, disassociation, and 
suspicion," abortion, euthanasia, and 
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are still "seeds" in American culture, 
despite the antagonism, disassociation, 
and suspicion. - -

Th<" 
Difference 
God Makes 

The skeptic might suggest that 
George just wants to solve America's 
problems through conversion. George 
explicitly opposes any sort of religious 
coercion, but he defines cult ure as 
meaning and values that are instilled in 
members so that they are "sponta
neously inclined to feel, think, judge, 
and behav e in certa in characteristic 
ways." A culture transformed by 
Catholicism might seem to be one 

militarism. 
This City of Man is a rebellion against the City of 

God, which is rooted in a metaphysics of participa
tion. Here, George follows the priest-philosopher 
Robert Sokolowski's Christian "distinction," which 
claims that the Christian God, unlike the "finite and 
self-assertive" pagan gods, is not in competition with 
other supernatural beings or nature. We can all par
ticipate in the generosity of God and find ourselves 
related to one another "by bonds of ontological inti
macy." This mutual participation creates the possi
bility of a politics that is based not on antagonism 
but peace. So, we discover the real possibility of a 
common life, which George illustrates with a short 
uncritical portrait of a medieval life of guilds and 
"sacramental rhythm." 

This might seem to be a very radical book indeed. 
At this point, we might even imagine George agree-
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whose members are almost automati
cally Catholic. Here we might find ourselves repeat
ing some of the criticisms of George's Radical Ortho
dox sources - that, despite their rhetoric of peace, 
they can only imagine overcoming rival narratives 
and metaphysics , and that the only way to imple
ment their metaphysics is to make everyone Chris
tian (here, Catholic). There is something of that 
here. 

But it is important to note, then, that much of the 
book is George suggesting that Catholics should be 
in dialogue with Protestants, Jews, and Muslims. 
This is because they can share a "communitarian 
ethos" and other forms of commonality with 
Catholics. George, however, is no pluralist - he 
will point out that Islam does not have Catho licism's 
resources for communion, since Muslims do not 
profess that God is a Trinitarian "oneness-in-differ
ence ." It is also unclear how George envis ions dia-



logue with a "secular" American, given his criticism 
of the secular as metaphysically damaged. That 
might be a very short conversation. 

George's book is open to criticism on several dif
ferent grounds. His view of history gone wrong 

through bad metaphysics ignores other important 
factors , especially Christian division, which, in Yves 
Congar's words, led to the world being "exonerated, 
to a degree , from the duty to believe." George's read
ing of American history is also a bit two-dimen-

Even if we do share 

George's dislike 

of individualism, we also 

have to wonder if he reads 

contemporary American 

individualism correctly. 

sional, ignoring non-Catholic appeals to common 
interest that were quite common in the late 19th 
and early 20th centuries. George's criticism of indi
vidualism ignores some of the benefits of rights con
sciousness . As the historian Daniel Rodgers has 
pointed out , speaking of individual rights translates 
private experience into a "general claim and a poten
tially universalizing language." It has a "solidaristic 
dynamic." Furthermore, speaking of individual rights 
is an effective way to challenge fossilized customs 
and traditions. American Catholics have not always 
been capable of radical critique . For instance, as 
John McGreevy has pointed out, many Catholics 
opposed an immediate end to slavery because of 
the threat to social stability . 

Even if we do share George 's dislike of individu
alism, we also have to wonder if George reads con
temporary American individualism correctly. As the 
sociologist Claude S. Fischer has written, Ameri
cans are individualistic in certain unfortunate ways 
(say, being likely to attribute poverty to character 
flaws) but are also relatively unindividualistic com-

pared to Europeans in other ways. According to sur
veys, Americans are less likely to say that they would 
be willing to leave the United States for better con
ditions elsewhere, to distance themselves from the 
Church, or to justify extramarital affairs. Americans 
do believe in group commitment, but also in the 
individual's capacity to leave the group , should it 
become dysfunctional. For example, as Fischer 
writes, "American marriage has this character: mod
ern Americans believe that people are free not to 
marry and free to leave an unsatisfactory marriage, 
but so long as a marriage continues, it demands 
faithfulness." Fischer calls this, tellingly if without 
too much theological exactitude, "covenantalism." 

George grasps that Americans form voluntary asso
ciations but imagines that these exist mostly for 
enlightened self-interest. At another point, he likens 
the voluntary association to a "spiritual club" that fills 
a need for belonging but cannot change its mem
bers. But what if American individualism - covenan
talism - is rooted in a Protestant idea of the self? In 
such an idea, God addresses each individual dir ectly, 
and the individual subsequently responds. In The 
Responsibl e Self (1963), H. Richard Niebuhr wrote 
that the self might have previously lacked integrity as 
it was pulled here and there by many different gods. 
In such a sad situation, the self experiences internal 
conflict and, on a larger level, we see that "commu
nity lusts against community, nation against nation, 
church against state and state against church, religion 
against religion." Niebuhr writes: "In our wretched
ness we see ourselves surrounded by animosity." But 
when God addresses us, we find integrity and social 
solidarity - "universal eternal life," the "open 
future," and the "open society." We receive a new con
text for our actions, which must become the actions 
of a citizen in a "universal society." 

The Responsibl e Self has much in common with 
The Diff erence God Mak es, and George cites 
Niebuhr's Christ and Cultur e favorably. Niebuhr, 
though , would presumably state that the individual 
can hear the Word of God's call to responsibility in 
different churches . One might commit to or disas
sociate from a church turned into an "enclave " on 
the basis of God's address . Needless to say, George 
would disagree. George, though never waspish, 
tends to portray Protestantism as individualistic, 
focusing on "subjectivism and experientialism" and 
unhappily tending to dissolve into "spiritualities 
without faith." But if Americans, including Catholics, 
have adopted a coherent Protestant covenantalism, 
George may want to revise his diagnosis and model 

(Continued on next page) 
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of inculturation. In such a case, the Church is not 
confronting an environment in which religion is 
nothing but individualistic self-expression, but a cul
ture where severe theological criticisms of the 
(Roman) Catholic Church are yet possible and 
nearly a third of born Roman Catholics leave the 
church, half of these for Protestant churches. Reli
gious stability, then, is like marital stability. This 
isn't satisfactory for a Catholic, but it isn't quite 
antagonism , disassociation, and suspicion, either. 

George is not simply making an argument about 
metaphysics and American culture. He is also 

speaking about internal Catholic issues . Instead of a 
"liberal" or "conservative" Catholicism, George 
counsels being "simply Catholic," in order to trans
form all cultures. George worries that Catholic insti
tutions increasingly form professionals, not disci
ples. While less polarization in the Church would be 
welcome, it remains unclear just what simp le 
Catholicism might look like ( or how it might be 
implemented). How would simple Catholicism call 
us to conversion? At one point in the book, George, 
drawing on Hans Urs von Balthasar, suggests that a 
person might be "dazzled by the beauty he has seen" 
in the liturgy, with the "fascination" ultimately lead
ing to communion. Similarly, while discussing saints, 
George refers to Mother Teresa as an "icon." This is 
all well and good, but it isn't clear that simple 
Catholicism escapes the criticism that Rowan 
Williams once made of part of Aidan Nichols's the
ology: that "it doesn't lend itself easily to a genuinely 
public process of conversation and contestation," 
relying instead on aesthetic criteria, the evocation of 
mystery, and appeals to authority. There might be a 
lot of "seeing," but not the "hearing of something 
potentially disruptive." 

One important part of simple Catholicism is the 
role of bishops and priests. Bishops, says the cardi
nal, are "the verification principle in the develop
ment of doctrine." They should consult with the peo
ple, but also "have to determine whether what they 
want is in harmony with our faith." And priests can
not be replaced by lay leaders because priests are 
particularly conformed to Christ through Holy 
Orders and "can bring the Eucharist and the for
giveness of sins." They have a potentia activa, an 
active power. This is true even of Graham Greene's 
"whisky priest." Otherwise, George conjures up the 
specter of bishops "co-opted by state authority of 
political power" or by "pressure groups within the 
church." Without leadership connected to the cele-
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bration of the Eucharist by priests, "ecclesial gover
nan ce develops into a secular and bureaucratic exer
cise of power." 

I will assume that nobody wants to see bishops co
opted by political power or secular ecclesial gover
nance. But George barely addresses the source of 
most skepticism about bishops - namely, the sex
abuse crisis. When George does address it, he moves 
quickly to condemn the "anti-Catholicism" in much 
of the reaction. Elsewhere, George has honestly 
acknowledged that, in the bishops' discussion of 
sex abuse, "what was missing, often , was the voice 
of the victim." Forgotten was the "justice issue here, 
vis-a-vis the victim, who was often crushed ." The 
enormity of this is apparent when these thoughts are 
set alongside words from Sean Cardinal O'Malley of 
Boston at a Liturgy of Repentance in Dublin: "Jesus 
is always on the side of the victim, bringing com
passion and mercy." 

Why did this happen? It is at least conceivable 
that the bishops were co-opted not by political 
power but by another agenda. Members of the Mur
phy commission in Ireland may have identified this 
agenda, which surely was not confined to Ireland, 
when they wrote that the interests of church officials 
wer e "the maintenance of secrecy, the avoidance of 
scandal, the protection of the reputation of the 
church, and the preservation of its assets." If simple 
Catholicism depends on the leadership of bishops , 
this clericalist agenda also needs to be confronted. 

Finally, even if priests are necessary to Roman 
Catholicism, George does not address the effects of 
the priest shortage . He notes that "today we struggle 
to create an adequate theo logy of lay ministry," since 
"theirs is a functional participation in the pasturing 
of the baptized." He does not do this here, however. 
And much damage has been done by an excessive 
regard for priests. No theology can assume that a 
priest will unfailingly seek holiness even after ordi
nation or that an apparently fruitful ministry means 
that we can be certain that a priest is holy. It isn't 
quite clear to me from this book how we can form a 
realistic attitude towards priests. 

The Diff erence God Makes should lead to equally 
interesting discussions of American history, indi
vidualism, and the future of the Roman Catholi c 
Church in America and elsewhere. It very well might 
be the case that America's biggest problem is not 
reality television or the deficit but metaphysics. 

Neil Dhingra, a Roman Catholic layman, teaches 
history at Carroll Community College in West
minster , Maryland. 



Blinkered by Time 
The Ecumenical Councils 
of the Catholic Church 
A History 
By Joseph F. Kelly 

Liturgical Press. Pp. 216. $14.99 

Review by Matthew S.C. Olver 

There are many reasons for the 
resurgence of interest in concil
iarism during the last generation. 
The major shifts introduced at the 
Second Vatican Council are proba
bly the most obvious. The current 
crisis within the Anglican Commun
ion has been rightly assessed as a 
problem that is fundamentally eccle-

siological in nature, and the work 
of scholars such as Colin Podmore, 
Norman Doe, and Paul Avis - along 
with the texts of The Windsor 
Report and the resulting Covenant 
- have all attempted to highlight 
the need for conciliarism as a part of 
the remedy. 

More broadly , ecumenists have 
begun to agree that ecclesiology is 
the first-order barrier to visible 
unity, under which all the other 
places of divergence sit properly. 
The ecumenical impetus and the 
concerns of particular ecclesial 
communities require solid and reli
able introductions to the councils. 

The Ecumenical Councils of the 

BOOKS 

Catholic Church is, regrettably, not 
that book. While expressing the 
wish of most theologians that his 
"fellow believers knew more about 
the forces and people who shaped 
the church over the centuries," he 
still tilts the bulk of the book's 
weight to post-Reformation coun
cils, an unfortunate example of what 
C.S. Lewis called "chronological 
snobbery." More substantively , the 
volume is plagued by a number of 
blunders in judgment and fact. 
These weaknesses arise out of an 
attempt to do too much - historical 
setting of the councils , details of the 
debates , content of their decrees, 

(Continued on next page) 
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and theological judgments about the 
decrees - in just over 200 pages, 
and the author moving outside his 

get lost in the weeds, is a difficult 
task and another of the volume's 
great strengths. His descriptions of 
various conciliar debates are often 

area of expertise. When 
summarizing the history, 
the book clips along 
admirab ly and has much to 
offer. But as it shifts to the
ological judgments , it is on 
much shakier ground. 

Kelly writes in a clear and 
accessible style and his dis
cussion of topics such as 
the naturalness of councils 

H I E tCUMENICAL 
COUNC Ii S OF TH E 

CATHOLIC CHURCH 
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succinct , lucid, and inter
esting. 

This makes th e weak
nesses all the more glaring 
since a number of them 
come in his introductory 
chapter, where multiple 
attempts to simplify com
plex matters often lead to 
plain misstatements. When 
he describes the authority 

and their original formats is helpful 
and clear. Additionally, his ability to 
focus on the pertinent historical 
details of the councils , and not to 

of councils in the Roman Catholic 
context, he writes that "the ecu 
menical council is the supreme 
teaching authority in the Catholic 

And the Spirit Led Me 
Walking with God Through a Church Disaster 

By Jacqueline Jenkins Keenan . WestBow Press. Pp. 219. $17 .95. 
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This is a highly personal ( at times, alas , 
self -absorbed) memoir of an outspo
ken , eminently capab le and deeply 
committed Christian laywoman trying 
to help the Epis copal Church avoid the 
catastrophe brought on by its leader
ship's embrace of a progressive view 
of sexuality. Trained as a veterinarian, 
the author examined the best scientific 
evidence regarding the oft-made claim 

of a genetic cause for homosexuality and found that the 
actual scientifi c evidence indi cates the opposite and that 
homosexuality in women manifests itself in a vastly dif
ferent way and with significant ly less staying power than 
in men. The author appears surprised that so many Epis
copal leaders have made up their minds and are uninter
ested in scientific evidence. She notes that flawed sci
ence even showed up in the traditionalist portions of the 
2010 study by the House of Bishops' Theology Committee. 
The author's sad but hopeful tone will likely strike a 
responsive chord in many readers . 
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Dani el Muth 
St. Leonard , Maryland 

Church," which means that "its doc
trinal decisions" have "the same 
authority as Scripture and the tradi
tional teachings of the episcopal 
magisterium." Such a statement 
lacks nuance and is extremely mis
leading. The Catechism of the 
Catholic Church makes clear that 
Scripture is a part of the Sacred Tra
dition ("[Holy] Tradition transmits 
in its entirety the Word of God" : 
§81.2) and that the Magisterium "is 
not superior to the Word of God, but 
is its servant" (§86). 

His discussion of heresy and 
heretics pits a rigid view of truth in 
the patristic authors against the 
modern scholarly emphasis on the 
mysterion of God, things "we can
not understand." The result: a mod
ern and progressively enlightened 
Church. Chronological snobbery 
rears its ugly head again. 

Norman P. Tanner's Councils of 
the Church (Herder & Herder, 2001) 
is half the length, a much stronger 
and more reliable introductory 
source , and corrects many of the 
weaknesses of Kelly's book As Eng
lish editor of Decrees of the Ecu
menical Councils, Tanner brings an 
enormous expertise and knowledge 
to the endeavor and plays to his 
strengths by largely limiting his dis
cussion to the texts of the councils' 
decrees. 

Kelly's book is a reminder of how 
much we need a historical theolo
gian to produce a work that expands 
Tanner's explication of the text of 
the councils while also outlining the 
comp lexities of the historical set
ting and situating all of this in the 
evolution of dogmatic theology, 
ecclesiology, canon law, and Church 
discipline. 

The Rev. Matthew S.C. Olver over
sees worship and adult formation 
at Church of the Incarnation, Dal
las, and is a member of the Angli
can -Roman Catholic dialogue in 
the U.S. 
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SUNDAY'S READINGS I Pentecost 3, June 17 

First reading: 1 Sam. 15:34-16:13; Ps. 20; Alternate : Ez. 17:22-24; Ps. 92:1-4, 11-14 

2 Cor. 5:6-10, (11-13), 14-17 • Mark 4:26-34 

Tree of Life 

In his parables of the kingdom, 
Jesus speaks with striking audac

ity. In the eyes of the world , he is a 
bar ely tested young rabbi, hardl y 
known outside his native region. He 
has only a few followers . Most 
authorities who have encount ered 
him are full of quest ions and con
demnation. 

And yet Jesus is certai n of the 
great miracl e at work in this king
dom God is founding through him. 
The seed is scattered and the har
vest surely will come. It grows up , 
"he knows not how," but the final 
vindication is certain . His kingdom 
is lik e a tiny mustard seed that 
grows, surely, into the greatest of 
shrubs, the birds of all nations flock
ing to nest in its branches . 

J esus' words reca ll Ezekiel's 
proph ecy of th e tiny seedling 
plant ed on the "mountain heigh t of 
Isra el." In a day when the mighty 
trees come cras hin g down , God 
would begin anew . One ten der twig 
would be plucked from the cedar 's 
top , and God would mak e it glori
ous. Isra el would beco me a shelter 
for the birds of all nations. The 
whole world would come to share in 
her covena nt , to worship her Goel. 
The people may be in exile, the tem
ple in ruin s, J eru sa lem an aban
don ed heap. But God is not finished 
yet : "I the Lord have spoken, and I 
will do it." 

These prophecies are botanical 
bald erdas h, at least on the surface. 
Cedars of Lebanon do not grow 
from cuttings , and a musta rd seed, 
even in the best of seasons, does not 
be come much mor e than an over
grown bush . Jesus and Ezekiel are 
really talking about anoth er tree , the 
Tree of Life at the center of the gar
den, whose fruit is sweet with the 
power of immortalit y. It is the first 

tree, and the final one; and all God's 
lavish grace is, in one sense, distilled 
from its abundant fruit. 

The psalmist is delivered from his 
enemies, and he traces God's grace 
sustaining his life. The righteo us 
ones, who rely on God's power, have 
a promis ed share in his triumph. 
"They flourish like the palm tree," he 
says, "and grow like a cedar of 
Lebanon. " He does not just feed 
from God's tree, but in a sense he 
becomes God's tree. 

The must ard seed, too , is not jus t 
a sign of the kingdom but an image 
of its King. The Fathers made much 
of Jesus' particu lar choice of the 
mustard seed. Not only is it tiny, but 
pungent. When bruis ed, it releases 
its powerful smell. When Jesus is 
lifted up, he will draw all people to 
himself. He will becom e the tree of 
life, raisin g up his own with him to 
glory. 

We have nested in his tree. Our 
life comes from its branches . And 
because he has triumph ed, the tree 
will surely flourish. St. Augustine, 
not above the occasional mixed 
metaphor , sings the praises of this 
tree, roo ted in heaven, and spread
ing across the earth . "Our root is 
upward. For our root is Christ , who 
hath ascended into heave n. Hum
bled, he shall be exalted" and "he 
shall spread abroad like a cedar in 
Libanus." 

Look It Up 
Read 2 Cor. 5:6-8 and Ps . 84. Why is 
our hom e in the tree ? 

Think About It 
We hear Christ's audacious prom
ises as part of a church in severe 
decline . What is promis ed to us and 
what is not ? 



SUNDAY'S READINGS I Pentecost 4, June 24 

First reading: 1 Sam. 17:(1 a, 4-11, 19-23), 32-49; Ps. 9:9-20 or 1 Sam. 17:57-18:5 , 10-16; Ps. 133 

Alternate: Job 38:1-11; Ps. 107:1-3, 23-32 • 2 Corinthians 6:1-13 • Mark 4:35-41 

Rouse Jesus 

We are not the masters of the 
sea. The Israelites, a land

locked people, understood this 
instinctively. They feared the sea 's 
unpredictability, its uncontrollable 
force. Most of their neighbors 
believed that the world had begun in 
a watery chaos, that life could thrive 
only when a bit of ground had been 
wrested free from the monsters of 
the deep. The Israelites believed that 
the true God brooked no rivals, but 
for them the sea retained some hints 
of those nightmarish associations. 
In a time of increasingly violent 
weather patterns, perhaps we can 
better understand their intuitions. 

Only God controls the sea. Only 
he can set its limits, his pointed 
question to Job in1plies. Its walls and 
doors are his work , and its proud 
waves obey his commands . To us 
the sea seems wild and cruel , but 
before God it is like a child, wrapped 
in the swaddling clothes he has cho
sen. The psalmist praises God's 
"wondrous works in the deep," his 
power to stir up a mighty wind and 
thundering waves (107:24). Yet his 
power to still the sea seems most 
divine. "He made the storm be still, 
and the waves of the sea were 
hushed." 

On a dark and stormy night, Jesus' 
disciples are tenified. Some of them, 
at least, had been trained at the sail 
and tiller. But even these seasoned 
fishermen have been driven to 
despair by this storm's power and 
force. "Teacher," they cry, "do you 
not care if we perish?" He rises , 
calm amid the waves, and com
mands them: "Peace, be still." At 
once, all is calm. "Who then is this," 
they ask , "that even wind and sea 
obey him?" This is no ordinary mir
acle. The one who closes the doors 
of the sea is here, in our boat. And 

he commands the great calm, the 
eternal shalom. As the angel of the 
Lord told Enoch in a mystical text of 
Jesus ' own time: "He proclaims to 
thee peace in the name of the world 
to come, for from hence has pro
ceeded peace ever since the cre
ation of the world, and so it shall be 
forever and ever ." 

He has granted us, too , a share in 
that peace. Our boat is small and 
the seas are rough. But the master of 
the sea is with us, and at a word he 
will speak peace. Have we left him 
to sleep in the stern, or does he com
mand our way through the shoals? 
He is with us, but how often do we 
fall into faithless fear ? Let us, St. 
Augustin e urges, awaken him by 
prayer: "When your anger is roused, 
you are being tossed by the waves. 
So when the winds blow and the 
waves mount high, the boat is in 
danger, your heart is imperiled, your 
heart is taking a battering." Why? 
"Because Christ is asleep in you. 
What do I mean? I mean you have 
forgotten his presence. Rouse him, 
then; remember him, let him keep 
watch within you, pay heed to him." 

Look It Up 
Read Heb . 13:20-21. How is the still
ing of the storm a foretaste of the 
resurrection? 

Think About It 
The disciples left Jesus asleep 
because they trusted in their own 
experience. What does this story tell 
us about the perils of neglecting reg
ular discipline as we grow in the 
spiritual life? 
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Beauty and Peace 
The Cathedral Church of St. Luke, 
cath edral for th e Episcopal Dioce se of 
Central Florida, serves the Lord, the 
Great er Orl and o area and beyond 
throu gh worshiping God in the beauty 
of holiness and seekin g the welfare of 
the city. 

Th e cathedr al stands as the only 
example of neo- gothic architectur e in 
central Florida, highli ghtin g the majesty 
and splendor of the Lord in worship. 
Acclaimed music and formal ceremony 
blend with architectural beauty to 
encourage worshiper s to lift their eyes 
and heart s to th e Lord. 

As a downtown con gregation that 
draws worshiper s from all around the 
Gre ater Orland o area, the cathedral 
seeks the welfare and peace of th e City 
Beautiful by serving the least, th e last 
and the lost in cooper ation with other 
congr egati ons and non-profits. Thi s 
summ er, youth from around the dioce se 
will spend a week at th e cath edral, 
"Serving th e City" by working in and 
learnin g about various non-profit s dedi
cated to urban servic e and outre ach. 

The Cathedral Church of St. Luke 
130 North Magnolia Avenue 

Orland o, FL 3280 1 

0 

407 -849-0680 
www.stluk escath edral.org 

A LIVING CHURCH Sponsor 



NEWS June 17, 2012 

(Continued from page 7) 

the Chur ch already is, and what we 
mean by delegation in other con
texts." 

Bishops will now offer guidance 
regarding the Code of Practice, the 
archbishops wrote. This change 
"does not give parishes the right to 
'choose their own bishop' or insist 
that their bishop has a particular set 
of beliefs. It allows them to ask for 
epis copa l ministry, as spelled out in 
Claus e 2 of the Measure, only on the 
grounds of theological convict ion 
about women's ordained ministry. 
The precise wording in the Code 
remains something for the Bishops 
and Synod to determine but it 
attempts to take seriously the fact 
that, as has been clear all along, sim
ply providing any mal e bishop 
would not do justi ce to the theolog
ical convictions lying behind 
requ ests from some parishes." 

Forward in Faith said it "wel
comes the amendments to the draft 
legislation on women bishops 
passed by the House of Bishops," 
but added: "It was disappo inting that 
the amendment which would have 
implemented co-ordinate jurisdic
tion was not passed. The draft Meas
ure stills fails, therefore, to address 
questions of jurisdi ction and author
ity in the way we need." 

Women and the Chur ch expressed 
unanimous concern about Clause 5 
in the legislation. "The principal 
arguments WATCH has heard in 
favor of the amendment are prag
mati c. Thos e against come und er a 
variety of head ings: the problems 
with process; the unfores een legal 
effects; the institution of a perma 
nent state of 'reception' for women ; 
the consequences of qualifying 
'maleness' and including taint on the 
face of the Measure." The chur ch's 
General Synod will take further 
action on the proposal in ear ly July. 

Cono Sur Nixes Bishop-elect 
The Iglesia Anglicana del Cono Sur's 
provincial exec utiv e and its College 
of Bishops have declined to ratify 
the elect ion of the Ven. Michael 
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Pollese l's election as bishop coadju
tor of Uruguay. Leaders of the 
province said they mad e the deci
sion "after dis cussion and prayer 
and in accord with [Cono Sur's] 
canons." 

Pollesel said he learn ed of the 
reversal from the retiring bishop of 
Uruguay, the Rt. Rev. Miguel Tamayo 
Zaldivar. "I was disappoint ed," Polle
sel told Marit es N. Sisson of The 
Anglican Jou1,ial. "It's been a long 
wait." Pollesel has served as secre
tary general of the Anglican Church 
of Canada. That church's archbishop, 
the Most Rev. Fred Hiltz, expressed 
dismay at the Cono Sur's decision. 

"This is going to be an upsetting 
time for that dioces e," Hiltz said of 
Uruguay, which previously requested 
permission to align itself with another 
province in South America. 

Carolina Cathedral Calls Dean 
Trinity Cathedral Parish in Colum
bia, S.C., has called the Rev. Timothy 
Jon es as its next dean. Jon es begins 
his work July 16. 

Jones has been senior associate 
rector of St. George's Episcopal 
Chur ch, Nashville, since 2005. He is 
a graduate of Pepperdin e University, 
Princeton Theological Seminary and 
the University of the South's School 
of Theology . He is a former associ
ate ed itor of Christianity Today 
magazin e. 

EDS Offers Web Course 
Epis copal Divinity School will offer 
a simulcast co urs e, "The General 
Convention of the Episcopa l 
Chur ch," for two-hour sessions Jun e 
4-8. Dioceses may obtain a web 
address for five different sites. 

The Rev. Canon Edward Rodman, 
John Seeley Stone Professor of Pas
toral Theology and Urban Ministry, 
will lead the cou rse. Guest lectur
ers includ e th e Rt. Rev. Barbara C. 
Harris, House of Deputies President 
Bonnie Anderson, senior deputy 
Byron Rushing of the Diocese of 
Massachusetts, and EDS professor 
emerita Fredrica Harris Thompsett. 

More information is available at 
http:/ /is.gd/EDSGenCon. 

PEOPLE & PLACES 

Appointments 

The Rev. Christopher P. Keene is rector of 
Immanuel, PO Box 47, New Castle, DE 
19720. 

The Rev. Mark Lake is vicar of St. 
Michael's, 2602 S 2nd St., Tucumcari , NM 
88401. 

The Rev. Morgan M. Maclntire is rector 
of St. James ', 2050 Bert Kouns, Shreveport, 
LA 7lll8. 

The Rev. Paul D. Martin is rector of St. 
Paul's , 275 Southfield Rd., Shreveport, LA 
7ll05. 

The Rev. Canon Douglas Moyer is rector 
of Christ Church, 205 N 7th St., Strouds
burg, PA 18360. 

The Rev. Canon Timothy T. Rich is rector 
of St. Luke's, 99 Peirce St., East Green
wich , RI 02818. 

The Very Rev. Daniel Tuton is rector of 
Hope in the Desert , 8700 Alameda Blvd. 
NE, Albuquerque, NM 87122. 

Ordinations 

Deacons 

Kansas - Peg Flynn, Sandy Horton
Smith, David Jenkins, David Lynch, Rex Mat
ney, Adrianna Shaw. 

Retirements 

The Rev. Canon Gregg L. Riley, as canon 
to the ordinary in the Diocese of Western 
Louisiana. 

Deaths 
The Rev. Caroline G. Garside, a deacon 
of the Diocese of Connecticut, died at 
home April 28 in Waterbury. She was 
84. 

She was born during the Great Depres
sion in Youngstown, OH, and her family 
later moved to Windsor, CT. She was a grad
uate of Oberlin College, and worked for a 
publishing house and for CBS TV during its 
early years. In the mid-1970s she became 
recreation director at Cheshire Convales
cent Center. She was ordained deacon in 
1986. Caroline and Richard Garside were 
members, over the years, of Christ Church , 
Watertown; St. George's, Middlebury; and 
St. John's Waterbury. Richard Garside died 
in 2005. Deacon Garside is survived by her 
daughters Julia Garside Savage and Emily 
Metaxas and granddaughters Katherine and 
Caroline Savage. 

Send your clergy changes 
to People and Places: 
p&p@livingchurch.org 

P.O. Box 514036 
Milwaukee, WI 53203-3436 



CLASSIFIEDS 
CHURCH FURNISHINGS 

FLAGS AND BANNE RS: Custom designed Episcopal flags and ban
ners by Festival Flags in Richmond ,VA. Please cont act us by phon e at 
800-233-5247 or by E-mail at festflags@aol.com . 

CUS HIONS AND HASS OCKS: Custom-mad e pew and kneeling 
cushions by Waggoner 's, Inc. Fine selection of fabrics and colors. Free 
samples readily avai lable. See us at www.pewcu shions.com, call us at 
800-396-7555 , or e-mail info@pewc ushions.com. 

POSITIONS OFFERED 

Your search for 
''the one'' 

should begin 
FULL- TI ME R EC TO R : St. Luk e's Epi scopal Chur ch, Baton 
Rouge, LA, is seeking a new rector with strong preaching and teach
ing skills, a vision for increas ing membership and connecting the con
gregati on's spiritual vitality to stewa rdship. St. Luke 's Episcopal 
School, grades Pre-K through 8, is the church's largest ministry. The 
rector plays a visible and act ive part in the life of the school. Worship 
at St. Luke's is centered in daily Holy Eucharist in the Anglo-Catholic 
trad ition, including daily Morning and Evening Prayer and Sunday 
services with both contemporary and class ical music. A portfolio of 
information is available on the St. Luke's website (www.stlukesbr.org) and 
through the Office for Transition Ministry. Letters of interest should be 
sent to the Reve rend Canon E. Mar k Steve nso n at msteven
son@edola.org. 

with us. 

MORE CLASSIFIEDS 
AVAILABLE ONLINE! 

CHILDREN'S EDUCATION 

CATHEDRAL DEAN DEVELOPMENT DIFiECTOF~ 

PLACE A PRINT OR ONLINE CLASSIFIED WITH THE LIVING CHUR CH! 

We offer: 
- Customized ad plans to suit any budget 
- Ad design and creation services 
- Special themed issues and four double circulation Parish Administration Issues per 

To place a classified , print or online , contact Amber Mum a 
at amber@livingchurch .org (414) 276-5420 ext. 12 

year 
Contact: Amber Muma amber@livingchurch.org (414) 276-5420 ext. 12 

SUMMER SERVICES 
D I RE C TORY 

KERNVILLE, CA 
ST. SHERRIAN 251 Big Blue Rd. (760) 376-2455 
The Rev. Bob Wood s 
Sun 11 

SAN DIEGO, CA 
ALL SAINTS' (619) 298-7729 
Website: allsaintschu rc h.org 
Sun 8 & 1 O; Tues 7 & 12; Wed 9:30; Fri MP 9; Fri 9:30; Sat 9 

SOUTHPORT, CT 
TRINITY EPISCOPAL CHURCH 
admin @trinitysouthport .org 
Website: trin itysout hport.org 

Pequot Ave. & Center St. 
(203) 255-0454 

The Rev. Nichol as T. Porter , r; The Rev. Dawn Stegel
mann , c 
Sun H Eu 8 (Rite I), 10 (Rite II); MP Mon - Fri 7:30; H Eu & 
Healing Wed 11 

WASHINGTON, DC 
ALL SAINTS (301) 654-2488 allsaintschur ch.net 
3 Chevy Chase Cir., Chevy Chase, MD 20815 
The Rev. Ed Kelaher, r; the Rev. Tom Malionek , assoc; 
the Rev. Alex Large , asst 
Sun 8, 9 & 11, 5:30 

BRADENTON, FL 
CHRIST CHURCH 4030 Manatee Ave . West 
chr istchur chswfla .org (941) 747-3709 
The Rev. Joel Marsch , r; Deacon Gretch en Platt 
Sun HC 7:30 (Rite I), 9 (Contemporary) & 11 (Rite II) 
Mon HC 12 (Rite I); Wed. HC 12 & 6:30 (Rite I) 

LIHUE, KAUAI, HI 
ST. MICHAEL & ALL ANGELS 4364 Hardy St. at Umi 
stmi chae ls- kauai.org (808) 245-3796 
The Rev. William B. Miller , r 
Sat Eu 5:30, Sun Eu 7:30 & Eu 9:45 

EAST CHICAGO, IN 
GOOD SHEPHERD CHURCH AND MISSION HOUSE 
[Thirty minutes from the Chicago Loop) 
goodshepherdec.net (219) 397-4597 
The Rev. canon C. R. Phelps, SSC, r 
Sun Mass 10, Daily EP 6 followed by supper 

CAMDE N, ME 
ST. THOMAS' EPISCOPAL 
The Rev. John Rafter 
stthom ascamdenm e.org 
Eu 7:30; Choral Eu 9:30; Vesper Eu 5 

ELLSWORTH, ME 
ST. THOMAS TRADITIONAL ANGLICAN 

(207) 237 -3680 

373 Bangor Rd. (207) 326-4120 
Sun MP & HC 1 O; Sat Evensong 3; Holy Days as announced 

ROCKPORT, MA 
ST. MARY'S EPISCOPAL CHURCH 
24 Broadw ay 
Website: stmary srockport.org 
E-mail: stmary s@gis.net 
The Rev. Karin E. Wade, r 
Sun8&10 

PASSAIC, NJ 

(978) 546-3421 

ST. JOHN'S Lafayette and Passa ic Avenu es 
Website: stjohns priestpassaic .com (973) 779-0966 
The Rev. Will iam C. Thi ele , r frthi ele@gm ail.com 
Sun Low Mass 8, Sung Mass 10:30, HD anno. 

CARLSBAD, NM 
GRACE CHURCH 508 W. Fox St. (575) 885-6200 
The Rev. Rod Hurst , r grac ecarl sbad .org 
Eu Sun 8:30, 10:30 (Sung), Wed 1 O; MP/EP/B as posted 

SARATOGA SPRINGS, NY 
BETHESDA beth esdac hurch.org 
The Rev. Thom as T. Parke, r 
Sun 6:30, 8, 10; Wed 12:10 

RALEIGH, NC 
ST. TIMOTHY 'S 4523 Six Fork s Rd. (919) 787-7590 
Website: sttim othy schurch.org 
The Rev. Jay C. Jam es, r; th e Rev. Richard C. Martin , asst 
Sun MP 8:30, HC 9 (said), 11 (sung) 

NEWTOWN, PA 
ST. LUKE 'S 100 E. Washingt on Ave., 18940 
stluk esnewtown .org (215) 968-2781 
E-mail: stluke schurchpa @verizon .net 
The Rev. Ernest A. Curtin , Jr., r 
Sun H Eu 8, 10 (Choral) 

NORTH AUGUSTA, SC 
THE CHURCH OF THE HOLY TRINITY 
160 Merov an Dr.; 29860 
ho lytrinityn a.or g 
Sun Eu 10 

HENDERSONVILLE, TN 

(803) 341-0075 

ST. JOSEPH OF ARIMA THEA 
The Rev. Joseph B. Howard 
Sun 8 (Rite I) & 10:30 (Rite II) 

(615) 824-2910 
stjosephofarirnathea.org 

NASHVILLE, TN 
ST. PHILIP'S 85 Fairway Dr. (near the airport) (615) 883-4595 
The Rev. Vicki T. Burges s, r church@stphilipsn ashville .org 
Sun 8 & 10:45 

DALLAS,TX 
CHURCH OF THE INCARNATION 3966 McKinney Ave. 
Website: inca rnation.org (216) 521-5101 
The Rt . Rev. Anthony Burton 
Sun 7:30, 9, 11 :15, 5:30 

RICHMOND, VA 
ST. MATTHEW 'S EPISCOPAL CHURCH (804) 288-1911 
Website: stm atth ewsrichmond .org 
Email: stm atth ewschur ch@verizon.n et 
The Rev. Char les D. All ey, Ph.D.; the Rev. Mario Gonzalez 
del Solar , D. Min. 
Sun H Eu 8 & 10:30 

MILWAUKEE, WI 
ALL SAINTS' CATHEDRAL (414) 271-7719 
818 E. Jun eau Ave. as cathedral .org 
Sun Masses 8, 10 (Sung). Daily Mass, MP & EP as posted 

LUTHERAN 
MOJAVE, CA 
HOPE & RESURRECTION CHURCHES 
K and Inyo Sis. 1 block east of Carl's Jr. (909) 989-3317 
The Rev. Willi am R. Hampton , STS 
Sun Eu 9 

CHURCH DIRECTORY KEY Ught face type denotes AM, bold face PM; add, address; annc, anncunced; A-C, Ante-Commurnon; 
appt., appointment ; B, Benediction; C, Confessions; Cho, Choral; Ch S, Church School; c, curate; d, deacon, d.r.e., director of reli
gious education; EP, Evening Prayer; Eu, Eucharist; Ev, Evensong; ex, except: 1 S, 1st Sunday; hol. holiday; HC, Holy Communion; 
HD, Holy Days; HS, Healing Service; HU. Holy Uncllon; Instr, Instructions: Int, lntercess1011s: LOH, Laying On of Hands; Ut, Litany; 
Mat, Matins; MP, Morning Prayer; P, Penance; r, rector, r-em, rector emeritus; Ser, Sermon; Sol, Solemn; Sta. Stations; V, Vespers; v. 
vicar; YPF, Young Pecple's Fellowship. A/C, air-condit10ned; H/A. handicapped accessible. 



"No publication is better 
positioned to restore trust and 
get Anglicans across the world 
thinking together again." 

"I very much like the new 

and improved character of 

the magazine. Keep up the 

good work" 

- The Rev. William Brown 

Patterson, Jr., retired professor of 

history, The University of the South 

-The Rt. Rev. Anthony Burton, rector 

of Church of the Incarnation, Dallas 

"Required reading for anyone 
who wants to keep abreast of 
underlying currents of thought 
and action that drive the life 
not only of the Episcopal Church 
but all of worldwide Anglicanism." 

- The Rt. Rev. Daniel H. Martins, 

Bishop of Springfield 

THE 

[IVING CHURCH 
ONE-YEAR print subscription - $39 

ONE-YEAR online subscription - $30 

Now is your chance to receive your own copy of 

the magazine devoted to serving Anglicans 

everywhere. Subscribe now and get 2 FREE ISSUES. 

Call 1-800-211-2771 or visit livingchurch.org 
Foreign rat es and sample copies also available 


