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Honoring Our Teachers 
THE LIVING CHURCH has long encouraged Christian 
education, since at least the editorial tenure of 
Frederic Cook Morehouse (1900-32), who inher
ited a passion for teaching the Christian faith from 
his father, founder in 1870 of The Young Church
man, a periodical for the Sunday School program 
of All Saints' Church, Milwaukee. 

In this tradition , of zeal to discover and dissemi
nate the best teaching voices in our midst, we are 
delighted in this education issue to honor one 
exemplary teacher, whose impact across the 
Anglican world - and beyond - can hardly be 
exaggerated. Bishop MacDonald introduces the 
theme: "the urgent necessity to develop the disci
plines and attitude of heart that will enable us to 
hear the living Word of God." This is what our 
greatest teachers do, as themselves vessels of 
truth, good, and beauty. May their tribe increase. 

ON THE COVER: Ol iver O'Dono van, 1981 -82. Wycliffe Colleg e Arc hives. 
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We are grateful to St. James ' School, Saint James, 
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Roger Ferlo's Venture Capital 
The Rev. Roger A. Ferlo compares 
his new calling as the first president 
of two federated Episcopal semi
naries to helping an internet startup 
firm. Ferlo, Virginia Theological 
Seminary's associate dean and direc
tor of its Institute for Christian For
mation and Leadership, will become 
president of Bexley Hall and 
Seabury-Western seminaries begin
ning July 1. 

"It's kind of like venture capital," 
he said. "I'm 60 years old. This is 
fabulous. I feel like it's the culmina
tion of my ministry to take these two 
seminaries and move them to a new 
place" of ministry. 

The boards of trustees for both 
seminaries announced March 27 
that they had approved the federa-

4 THE LIVING CHURCH• April 22. 2012 

tion in unanimous votes. They will 
share one budget, one president 
and one board, but continue in 
their two locations: Seabury-West
ern in a building shared with the 
Evangelical Lutheran Church in 
America's national office in subur
ban Chicago and Bexley in its 
cooperative ministry with Trinity 
Lutheran Seminary, Columbus, 
Ohio. 

"I would like to teach at both 
places once a year," said Ferlo, 
who will be based in Chicago. 
"Because it's now federated we've 
got the full spectrum of a seminary 
education." 

"Roger embodies our ideal, and 
we are eager for him to lead the 
formation of our next generation 

The Rt. Rev. Gregory 0 . Brewer 
(above, left) was consecrated as 
the fourth Bishop of Central 
Florida March 24 at First Baptist 
Church of Orlando. More than 
3,500 attended the service . The 
Very Rev. Justyn Terry, dean and 
president of Trinity School for Min
istry, preached. He described 
Brewer, 60, as "a man of prayer, 
vision, pastoral heart, strategic 
mind." Brewer took a public stand 
only two days later, joining a 
march protesting the shooting 
death of teenager Trayvon Martin . 

Joe Thoma/Diocese of Centra l Florida photos 

of students," said a 
joint letter by the Rt. 
Rev. W. Michie Klus
meyer of Bexley 
Hall's board and the 
Rev. Gwynne Wright 
of Seabury-Western's 
board. 

"His rich experi
ence in both innova
tive and traditional 
theological educa
tion makes him a 
superlative fit for 
the Federation's Ferlo 

broad spectrum of 
academic courses and programs, 
including Bexley's Master of Divinity 
degree in conjunction with Trinity 
Lutheran Seminary; Seabury's Doc
tor of Ministry degrees in partner
ship with the Church Divinity 
School of the Pacific and the Asso
ciation of Chicago Theological 
Schools; and many non-degree pro
grams for church leaders." 

Ferlo expects that the federated 
seminaries will work with the VTS 
Center for the Ministry of Teaching. 

"We've really moved into post
graduate mentorship" at VTS, he 
said. "We call it the Second Three 
Years Program. For those who have 
left the ministry mid-career, the 
reasons they cited usually were 
related to the first three years of 
ministry." 

Ferlo said the Seabury-Western 
campus has a strong program in lay 
ministry and he will build on a pro
gram with the Kellogg Graduate 
School of Management at North
western University. 

Ferlo also expects the federation 
will help dioceses with fewer 
resources to support residential 
seminarians. "Our hope is to be an 
important part of their local training 
programs." 

Douglas LeBlanc 



Visit livingchurch.org for daily reports of news about the Episcopal Church and the Anglican Communion. 

More than No 
on the Covenant 
Even as the proposed Anglican Com
m union Covenant approached its 
rejection by a majority of dioceses in 
the Church of England, three Epis
copal Church bishops announced a 
resolution that supports a continuing 
Covenant discussion . 

The Rt. Rev. Ian T. Douglas, Bishop 
of Connecticut, who proposed the 
resolution, released a copy to THE 
LMNG CHURCH. Joining Douglas in 
that resolution are the Rt. Rev. C. 
Andrew Doyle, Bishop of Texas, and 
the Rt . Rev. Michael B. Curry, Bishop 
of North Carolina. 

The House of Bishops discussed 
the resolution during its annua l 
retreat March 16-20 at Camp Allen 
Conference and Retreat Center in 
Navasota, Texas, and made slight 
revisions to the language. 

Like a resolution discussed by the 
Episcopal Church's Executive Coun
cil, the Douglas resolution affirms 
the first three sections of the 
Covenant. The resolutions differ in 
their conclusions, however. 

The Report of the 
D020 Task Force 
says the Episcopal 
Church is "unable to 
adopt the Anglican 
Covenant in its pres
ent form ." 

Douglas 

The Douglas reso
lution proposes that 
an Executive Coun

cil task force "monitor the ongoing 
development of The Anglican 
Covenant with particular attention 
to the interpretation and practice of 
'Section Four: Our Covenanted Life 
Together. '" 

Bishop Douglas said he began 
considering his resolution when he 
read the task force's report, which 
was released in November. 

"I felt that we should be going in a 
little different direction than what 
was in the final report of the task 

force," he said. "I would hope the 
resolution would provide some 
space at the Convention to have a 
conversation about the Covenant 
rather than an up or down vote." 

The Rt. Rev. Daniel H. Martins, 

Bishop of Springfield , has doubts 
about the resolution. 

"It's probably bette r than a flat-out 
No, because it keeps the conversa
tion alive," he told TLC. "If it comes 

(Continued on next page) 
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The UMD Episcopal/Anglican Cam
pus Ministry is now accepting applica
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Student Center Residence ( 1 block from 
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Bishop Lyons Helps Pittsburgh 
The Rt. Rev. Francis Lyons, Bishop of 
Bolivia for 11 years, has accepted an 
invitation to become assistant bishop 
in the Anglican Diocese of Pittsburgh. 
He begins his new work Aug. 1. 

The appointment is unusual in 
that it involves the mother diocese 
of the Anglican Church in North 

America calling a 
bishop from another 
Anglican province, 
rather than conse
crating a new bishop 
or receiving a former 
bishop of the Epis
copal Church . 

Lyons An announcement 
by the diocese said that the Most 
Rev. Robert Duncan, archbishop of 
the ACNA, initiated the invitation, 
which the diocese's standing com
mittee supported unanimously. 

Beginning in the mid-2000s, Lyons 
provided episcopal oversight to 40 
congregations that left the Episcopal 
Church. Some members of those 
congregations wryly referred to 

their new home as "the Diocese of 
Bolivia's Northern Deanery." 

The Anglican Church of the 
Southern Cone of America no longer 
provides episcopal oversight to con
gregations in the United States. Its 
primate, Hector Zavala Munoz , 
recently was restored ( along with 
the Rev. Katherine Grieb of Virginia 
Theological Seminary) as a member 
of the Inter-Anglican Standing Com
mission on Unity, Faith and Order. 

The diocese said Bishop Lyons 
will assist with pastoral care and 
oversight, both in Pennsylvania and 
in other ACNA congregations affili
ated with the diocese. (The diocese 
includes congregations in Califor
nia, Illinois, Iowa and Wisconsin.) 

The diocese's announcement said 
the bishop's new work "is being 
funded chiefly by investors from out
side the Diocese of Pittsburgh who 
want to support Archbishop Duncan 
in his dual capacity as Diocesan 
Bishop and Archbishop of the Angli
can Church in North America." 

More than No on the Covenant 
(Continued from previous page) 

to the convention floor in that form, 
I will vote for it. But I'm not enthusi
astic that its intent seems to be cal
culated not so much as a response to 
the Covenant as toward ensuring 
that our delegation to the Anglican 
Consultative Council in November 
has full seat, voice, and vote." 

"I don't think that's a fair charac
terization," Douglas said. He says 
the resolution would "affirm what 
we can affirm now" and "keep us in 
conversation as Section 4 is 
exegeted, or lived into, across the 
Anglican Communion." 

"This is not about maintaining a 
place at the ACC," he said. "There's 
no question about that." 

Douglas pointed out that Anglican 
provinces are excluded from further 
discussion of the Covenant only if 
they reject the document at the 
provincial level. In that respect, he 
said, the Church of England has not 
acted on the Covenant until its Gen
era l Synod takes up the matter 
again. 

The same would be true , he said, 
if General Convention approved his 
resolution rather than the one dis
cussed by Executive Council. 

Could the Anglican Communion's 
discussion of the Covenant continue 
indefinitely? 

"Welcome to the Anglican Com
munion," Douglas said. 

Douglas L eBlanc 



Webber Center Renews Itself 
The Rev. Joel Scandrett, a theology 
professor and priest of the Anglican 
Church in North America, will be 
interim director of the Robert E. 
Webber Center for an Ancient Evan
gelical Future as it moves from the 
suburbs of Chicago to Trinity School 
for Ministry. Scandrett will begin his 
work July 1. 

"This is a very exciting moment 
for Trinity," said the Very Rev. Justyn 
Terry, dean and president of Trinity 
School for Ministry, in announcing 
Scandrett's appointment. 

"The vision of the Robert E. Web
ber Center is a very good fit for our 
own identity as a global center for 
Christian formation. We are pleased 
to come alongside the center and to 
engage in this pioneering work" 

Scandrett is a 1984 graduate of 
Wheaton College and Gordon-Con
well Theological Seminary. He 
earned an additional master's degree 
in theological studies at Wheaton, 
and completed a Ph.D. in theological 
and religious studies at Drew Theo
logical School. 

He has served as an adjunct pro 
fessor of theology at Trinity, at 
Wheaton and at Northern Baptist 
Theological Seminary in Lombard , 
Ill., where the Webber Center has 
been based. 

From November 2010 to April 
2011 he was interim rector of the 
Church of Christ the King, Evanston. 

Webber, a theology professor at 
Wheaton and later at Northern Semi
nary, wrote many books on worship 

Robert Webber 
wrote many books 
on worship and 
spiritual formation. 

and spiritual formation, including 
Evangelica},S on the Canterbury Trail, 
Ancient-Future Faith: Rethinking 
Evang elicalism for a Postmod ern 
World, and Ancient-Future Worship: 
Proclaimin g and Ena cting God's 
Narrative. 

Webber died in 2007. Joanne Web
ber , his widow, and David Neff, edi

(Continued on page 26) 
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Listener to the Word: Introduction 

By Mark L. MacDonald, convener 

The following symposium celebrates the 
life and work of the Rev. Canon Professor 

Oliver O'Donovan on the formal conclusion of 
his extraordinarily fruitful teaching ministry of 
40 years. O'Donovan retires this year as Pro
fessor of Christian Ethics and Practical Theol
ogy at the School of Divinity at New College, 
Edinburgh. Previously he served a distin
guished tenure as Regius Professor of Moral 
and Pastoral Theology and Canon of Christ 
Church at the University of Oxford (1982-2006), 
following shorter but no less influential stints at 
Wycliffe Hall, Oxford (1972-77) and Wycliffe 
College, Toronto (1977-82). 

Our offerings - by four former students and one col
le3t,"tle - are a labor oflove. We have all been touched 
by the gentle and persistent compassion of Oliver's 
ministry; we have all been challenged by the penetrat
ing and insistent excellence of his teaching. In our per
sonal encounters, each from very different contexts, we 
are convinced that his work has the capacity to illumine 
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the extraordinarily diverse situations that are a part of 
contemporary Christian life. We present our essays in 
the hope that others will be interested enough to take 
a longer look. We are unanimous in our conviction that 
O'Donovan's work is transformative and unique in its 
relevance to the Church's present and future . 

In our present theological climate, people tend to 
apply their personal checklist of necessary conditions 
before they will allow someone to become a partner in 
theological conversation. They are often seeking sup
port, not challenge. That , as many have noted, is not 
easy to do with O'Donovan. One must look carefully 
and closely to begin to have a glimpse. 

This is not to say that his work is inaccessible. Its dif
ficulty is that it is often quietly confrontational. Though 
deeply and compassionate ly connected to our times 
and its troubles, O'Donovan's work is energetically dis
connected from the spirit of the age and the various 
schools of thought that twirl in it. The pattern of his 
teaching - clear, traditional, and logical - is often 
described as being, at the same time, surprising and 
unpredictable. To listen to him fully is to learn how to 
listen in a way that is not common in our time; it is to 
listen believing that Truth is an active force in our uni
verse and that it will often nudge you out of well-worn 
and safe assumptions. 

As a student, I found every aspect of O'Donovan's 
work intriguing, even exciting. Since then, his dense and 



Professor O'Donovan at The Peak, Hong Kong Island, April 2002. 

Michael Poon pho to 

startling books have been companions, often infonning 
and inspiring the unique wor k I do . Reading The Desire 
of the Nations - two and a half times and counting -
I am moved, enlighte ned, and encouraged to live in 
this age as a discip le of Jesus. Though my position on 
violence and war has always been closer to Anabaptist 
opinion , his teaching on the just-war tradition has been 
illuminating and he lpful. My time with his thought has 
allowed me to shape a biblical Christian conviction. 

The way that Oliver listens to Scripture, the way that 
he shares it with others, has influenced my approac h to 
mission and minisb.y the most. Though his pure ly bib
lical presentations are at a level more elementary and 
accessible than his scho larly work, it is clearly the basis 
of all his work and the heart of what he wishes to do: to 
present the Word of God so that it may be heard clearly. 
Many contemporary Christians will wish to begin a 
journey with O'Donovan at this level. They may find two 
collections of his talks , Common Objects of Love and 
The Word in Small Boats, are a good place to begin. 

Though I would faint trying to summarize any aspect 
of O'Donovan's work, it seems to me that he challenges 
contemporary church life at four essential levels: 

• God is not secondary to anything in life; our devo 
tion towards God must rise above every other inter
est and affection . 

• This commitment is the primary element of Chris
tian politics and ethics, fundamentally and compre
hensive ly informed and shaped by the life, death, res
urrection, and return of Jesus. 

• We have become so accustomed to using Scripture 
as a support for our commitments in life, personal and 
corporate, that we are unab le to recognize our feeb le 
capacity to hear the Word of God. O'Donovan chal
lenges us to listen, truly listen , to the Word of God. He 
surprises many of us by demonstrating that to listen to 
the Word of God we must learn to really listen to each 
other . 

• Though we must be respectful and responsib le to 
the insights and authority of the past, the living Word of 
God has a horizon in us and in our world that is unprece
dented and glorious - if we can learn to listen. 

We trust that this is the beginning of a new phase of 
the ministry and witness of Oliver O'Donovan among 
us, and hope, through these writ ings, to open or 
renew interest in his work From my perspective , no 
one has challenged the contemporary church like 
Oliver since William Stringfe llow. There are certai nly 
few voices present today that so radically challenge us 
to the urgent necessity to deve lop the disc iplines and 
attitude of heart that will enab le us to hear the living 
Word of God. ■ 

The R t. Rev. Mark L. MacDonald is the Anglican 
Church of Canada's first National Indigenous Bishop. 

Recovering a Sense of Place 
By Michael Nai-Chiu Poon 

P rofessor Oliver O'Donovan mentored me in 
Toronto and Oxford. I am indebted to him 

and his wife, Dr. Joan Lockwood O'Donovan, 
for all I am able to do in my ministry. Professor 
O'Donovan taught me three courses at 
Wycliffe, Toronto: "Introduct ion to Theology," 
Autumn 1977 ; "Philosophical Issues in 
Christian Ethics ," Spring 1979; and "The 
Church ," Spring 1980. Lecture notes and 
course essays, with O'Donovan's page-long 
handwritten comments , are among my 
precious belongings after 30 years and many 
moves to the United Kingdom, Hong Kong, 
Macao, and Singapore. Sentimentality is not 
my reason for keeping them. Instead, I have 
revisited them on many occasions , each time 
with deepening understanding , for discerning 
present tasks , in lands and in situations with 
which O'Donovan had little personal contact. 

O'Donovan arrived in Toronto in 1977, the year that 
Wycliffe College celebrated its centenary , from his 
previous work at Wycliffe Hall, Oxford. This step across 
the Atlantic to the rising land, "true North strong and 
free," as the Canadian national anthem describes it, 
was imbued with wider significance. The end of the 
1970s was a tin1e of profound global changes within 
North American societies and the wor ldwide Anglican 
fanilly of churches. 

Toronto felt those changes: the first batches of 
Chinese students arrived in the University of Toronto 
campus after years of isolation during the Cultural 

(Continued on next page) 
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Honoring Oliver O'Donovan: A Symposium 

(Continued from previous page) 

Revolution. Canada opened its doors to Vietnamese 
boat people. Wycliffe College also took part in this 
humanitarian effort and sponsored a Vietnamese 
refugee to settle in the college. Pierre 'Irudeau's years as 
prime minister (1968-84) brought in waves of Asian 
immigrants who rose as a political constituency. 

The Anglican Communion, too, moved "out into the 
open sea," as the Anglican Consultative Council said in 
its report from London, Ontario, in 1978. The 
Communion was shifting from scattered extra-provincial 
churches centred on England and America into a family 
of autonomous churches worldwide. The Primates' 
Meeting, the fourth and final Instrument of Communion, 
came into being in 1978. 

The social and political ranillications of these global 
changes are still unfolding around us. They were not 
clear, at least to me, then. I was a young naturalised 
ethnic Chinese Canadian who becan1e Anglican in my 
adopted country and was about to return to Asia after my 
studies in Wycliffe. Looking back, what was of lasting 
worth in the theological education I received? My 
introduction to theology in the first semester, in a course 
on modem theology and ethics, was a rude awakening. 

As a science graduate, I could not make sense of the 
philosophical concepts and debates in Western 
theology. O'Donovan's "Introduction to Theology" 
became my lifeline. The class text-study on Origen, 
Athanasius, Augustine and Anselm was especially 
memorable. It was the route through which I was led to 
rise beyond present theological debates, to discover the 
roots of Christianity, and to reconnect what were 
previously disjointed ideas. There was no turning back 
I wound up replacing most history and modem theology 
courses with those on the Church fathers, which the 
dean of studies generously allowed, albeit with a 
resigned sigh! 

I recall this first encounter with O'Donovan at some 
length to show the ways he formed young theological 
students. In 2007, he kindly agreed to help the Global 
South Anglican Formation and Education Task Force 
draft a "Catechism in Outline." These words on the 
purposes and methodology of theological education 
were his: 

The clergy must be ready to think theologically for 
themselves. . . . All of them have to be able to go on 
thinking and preaching, faithfully to the Gospel, for 
perhaps forty years after they leave college. Some of 
them will have to take the lead in criticizing and 
interpreting movements of thought that have not yet 
even come on the horizon. And they have to be able to 
resource the theological needs of tomorrows church. 
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To equip students to face deep changes "that have not 
yet even come on the horizon," O'Donovan himself 
underwent significant intellectual development; and 
with that, he matured from an Oxford don to a teacher 
of the Church universal. He recalled these changes in his 
book On the Thirty-Nine Articles, based on lectures at 
Wycliffe that he published in 1986, four years after 
returning to Oxford: 

In England we were all Anglicans without trying to be. 
When I moved to Toronto and began to teach Canadians 
from a minority Anglican church in an overtly 
ecumenical context, I discovered to my dismay that I 
could not communicate what seemed to me self-evident 
universal primities to students who were searching for 
a sense of denominational identity. It became clear to me 
that if nobody offered them a theological understanding 
of what it was to be an Anglican, they would look for 
their Anglican identity in the most foolish and 
untheological places, never discovering, perhaps, that 
being an Anglican was nothing other than a mode of 
being a Christian. 

Students sitting in O'Donovan's lectures in the 
Toronto years would have felt how their professor was 
making this adjustment - though most of us often 
came out of his class in awe, not knowing how to 
respond, as Jesus' disciples at the Transfiguration. 
During the Wycliffe years, O'Donovan was reshaping his 
thought and presentation. He moved from teaching 
Christianity and its Anglican expressions in a Church of 
England context, still steeped in the Christendom 
legacy, to explaining Christianity in situations where the 
intelligibility of ecclesiastical traditions and institutions 
are under question. 

On many occasions, O'Donovan would tell his class 
in somewhat apologetic ways that he had to rewrite his 
lecture notes on ethics and on ecclesiology from 
scratch. Looking back, he was developing a new 
apologetic, to help students lay a firmer and more 
confident theological foundation for interpreting life 
that could survive the dissolution of conventions and 
traditions in vastly changed global situations. Authority, 
clearly, is a central consideration. 

O'Donovan's marriage, one year after he arrived in 
Canada, was therefore God-sent! Joan Lockwood 
O'Donovan is a theologian and philosopher, with a deep 
interest in law and authority. With Joan at his side, 
O'Donovan embarked on a lifelong study of the relation 
between theology and politics. The search for "true 
political concepts" that are authorised from Holy 
Scripture, as he would elaborate in The Desire of the 
Nations and The Ways of Judgment, would become a 



Professor O'Donovan with Bishop K.H. Ting, 2002. 

main engagement upon his return to Oxford in 1982. But 
the ideas took shape in Toronto - for instance, in the 
central place that the fomfold Christ event assumed in 
his lectures on Christian ethics and ecclesiology at 
Wycliffe. 

Turning to the present divisions in the Anglican 
Communion, it is sobering to note that most of the 
leaders from different sides of the disputes were in my 
same generation. Some have become conservative 
defenders of the status quo. Others have turned activist 
and schismatic. We were young theological students 30 
years ago. I look back with deep gratitude to those 
formative years at Wycliffe. Through his teaching and 
preaching, O'Donovan trained us to approach, with 
attentive devotion to the Christian heritage, the 
challenges ofliving in a world that is still in the midst of 
seismic shlfts. As a wise teacher, he showed us there is 
a more excellent way than being a conservative or a 
rebel. He taught us to think sensitively about how to live 
and to share: to know what to defend and what to 
reorder in civic life, and in life together in the Anglican 
Communion. 

In April 2002, O'Donovan kindly accepted an 
invitation to give a series of lectures in Hong Kong, 
Shanghai and Nanjing. It was one of his rare trips to 
eastern Asia. He even visited my home in Macao. The 
beautiful harbour that he saw from the peak of Hong 
Kong Island must have impressed him. That experience 
perhaps found its way into his essay "The Loss of a 
Sense of Place": 

What would Hong Kong be without its mountains , its 
harbors, and its islands? With these features the citizen 
feels a stake of propriety, which is far more fundamental 
a datum of political reality than the administrative notion 
of ownership that assigns the hillside to a hundred 
thousand different proprietors and the harbor to a 
government agency. When we are unable to convert this 
sense of propriety into any form of shared authority, then 
our natural political aspirations are frustrated; and out of 
such frustrations grow legal, political and sometimes 
military battles. (Bcmds of Imperfection, p. 305) 

The Anglican Communion, too, is like Hong Kong. 
May we scale the heights to rise above the presenting 
issues, and rediscover a sense of propriety in our 
common life. ■ 

The Rev. Canon Michael Poon is director and Asian 
Christianity coordinator of th.e Centre for th.e Study of 
Christianity in Asia, Trinity Theological College, 
Singapore, and a member of the Living Church 
Foundation. 

Patient Teacher to All 

By Peter Widdicombe 

In his book On the Thirty-Nine Articles: Conver
sations with Tudor Christianity Oliver O'Donovan 

invokes a number of analogies from the "moral 
influence which operates between persons" to 
explain the Cranmerian conception of grace. 
"Prevenient grace," he writes, "evokes a good 
will." The analogies are "the way in which a per
son's radiant goodness calls out the best in us, 
another person's love makes us love, another 
person's learning incites the desire to study" 
(SCM Press, 2011 , p. 73). 

He might well have added "the way in which the teacher's 
engagement with his subject entices the student to learn. " 
Indeed, over the years since I took an introductory course 
on Anglican theology, which formed the basis for the book, 
I had transmuted the last of Oliver's three into my fourth. But 
perhaps that is not surprising, for in the case of Oliver 
O'Donovan, learning and teaching are closely tied in with 
each other to an order unique in my experience . 

(Continued on next page) 
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The course was offered to first-year divinity stu
dents at Wycliffe College in Toronto. I took it in 
1978, Oliver's second year at the college. Not for 
Oliver a slow lead-in to his topic in which the back
ground was covered, terms explained, the steps in 
the argument laid out before he began to engage in 
the argument. Rather , he plunged into his interpre
tive analysis inunediately, and it was either sink or 
swim, or so it seemed to the forty of us in the class. 

We were inunediately introduced to the difference 
between the Articles and others of the Reformation 
statements of faith, to the classic Patristic concep
tions of God, the Trinity, Christ, and the Holy Spirit, as 
they are reproduced in the opening Articles, and the 
implications of them for system
atic theology, to the difference 
between starting with ontology 
and starting with epistemology in 
consideration of the divine. Many 
of those in the class had little or no 
background in the study of arts, let 
alone in the study of philosophy 
and theology, and I was asked by 
classmates after the first lecture if 
I could explain what ontology and 
epistemology were. 

But I also remember the effect 
the lectures had. They did exactly 
what Oliver intended them to do: 
I - who from the time I had been 
converted in first-year university, 
had thought that the Reformed 
tradition alone had a rigorous 
theology and that Anglicanism 
was theologically shapeless and 
weak - was instantly captivated 
by his lectures, astonished by the 
world he opened up to us. His 
lectures were demanding, but 
exciting. We had the rare experience of looking for
ward from lecture to lecture to hear what next he 
would say, and, within the lectures, to each suc
ceeding sentence. Where was he taking us? And how 
would he get there? He was able through his learn
ing and creativity, his felicity of expression, to intro
duce us to the inner logic of doctrine after doctrine 
and to show us their theological significance, all 
informed by a knowledge and love of Scripture that 
seemed boundless. 

Oliver, then, had high expectations for his stu
dents, but no more than he had for himself. There 
never was a lecture in which there was dithering, 
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never a lecture in which a sentence was out of place, 
never a lecture of tepidity. It was as if they were high
strung bows from which the arrows flew without 
cease, swiftly, straight and true . Of course, it was not 
always easy to sit in classes of such intensity, but 
even those who found it difficult to get a purchase on 
the material had no doubt that what was being 
served was the Gospel of Christ. And I learned , indi
rectly, that when students sought him out for help , 
Oliver would spend hours with them in individual 
tuition. 

In my third year at Wycliffe, I took Oliver's eccle
siology course. This time we were brought into 
Oliver's thinking in another way. Not lectures this 
time, but a seminar in which we discussed a paper he 

had written and distributed to 
us the week before , and on 
which we were to have written 
a three-page response, eac h 
paper building on the previous 
ones. He was as able to draw 
us into the heart of his con
ceptual world in that format 
as he had been in lectures. As 
I had already come to realize, 
Oliver enjoyed nothing mor e 
than a good argum ent, pro
vided that it was good, of 
course, and the seminar, held 
around a large table in the old 
library of Wycliffe, was even 
more exciting than the lec
tures. 

I am tempted simply to say 
that it was pure good fun, but 
that I think is rosy hindsight. 
Still, even if one was well 
advised to know what one was 
talking about befor e one 
opened one's mouth, Oliver 

would and did engage with whatever was put before 
him. Besides, what could he expect if he was going 
to contend, as he did, that there should be four 
sacraments! My only regret was that, although I had 
in the three years become familiar with many of his 
eccentricities, I was absent for the few minutes 
before the seminar the day he contrived to remove 
his jacket and hang it over the back of his chair 
without using his hands. 

A few weeks after the end of the seminar, at the 
end of my first month as a curate, I rang Oliver to ask 
what commentaries I should be using to help in the 
preparation of my sermons, I having already said all 



that I had to say. I received the advice that I should 
read the Bible for myself and develop my own com
mentaries. It felt cold comfort at the time, but I also 
knew that he was right, however disconcerting the 
prospect was . What one learned from Oliver was to 
think systematically about Scripture and to think 
scripturally about doctrine. 

Oliver's teaching reached beyond the classroom. I 
was present for a signal event several years later 
while I was on sabbatical in Oxford. Oliver had 
served on the commission that had produced the 
Winchester Report, Marriage in the Church after 
Divorce (2000). Following its publication , Oliver had 
made himself available to the bishops of the Church 
of England to come to their dioceses to discuss the 
report with the clergy and he had been taken up on 
his offer by the Bishop of Coventry . 

I went with him to the University of Warwick to 
hear him speak He was met with weary resigna
tion, anger, bitterness, and bewilderment by both 
those who thought that the report had gone too far 
and those who thought that it had not gone far 

enough. They one after another stood up to express 
their unhappiness, often near tears as they recounted 
heart-rending conversations they had had year after 
year in their studies with couples wishing to remarry 
in the church after divorce. 

Oliver's patience , compassion and warmth, his 
pastoral imagination, were remarkable. One would 
have thought that he himself had sat countless times 
on the sofa of a clerical study attempting to give suc
cour to his distressed parishioners, though in fact he 
had had very little parochial experience; this while 
all the while carefully and clearly explaining the bib
lical and theological basis for the report's conclu 
sions. For the servant of Christ, scholarship and the 
teaching of it are ecclesiastical and pastoral activi
ties , which Oliver has both taught and exemplified, 
and they do indeed entice the student to learn the 
trnth that sets us free. ■ 

The Rev. Peter Widdicombe is chairman of the 
Graduate Affairs Committee in McMaster Univer
sity's Departm ent of Religious Studies. 
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One Under Authority 
By John Webster 

W hen I arrived in Oxford in the mid-
1990s after a decade in Canada to take 

up one of the divinity chairs and a canonry at 
Christ Church, Henry Chadwick took me 
aside in the nave one afternoon and told me 
with characteristic gravity: "There are people 
who come here to listen ." He was right, and 
I soon learned that one of chief things which 
drew listeners to that miniature cathedral 
was the preaching of my fellow canon 
professor Oliver O'Donovan. 

The Christ Church congregation did not easi ly 
succumb to excitement, but there was a palpable 
quickening of pace, a heightened alertness, when 
Oliver was slated to preach, whether it be the slightly 
longer sermon at 10 a.m. Mattins or the slightly 
shorter sermon at the Eucharist which followed. 
(The alertness of Oliver's fellow canons and of the 
cathedral vergers was additionally heightened by 
his custom of arriving with only a minute to spare 
before the service began, clutching mortar board 
and sermon text, apparently oblivious to the 
anxieties of those who feared they might have to 
take his place.) 

Christ Church offered some unique opportunities: a 
relatively intimate architectural setting; a congregation 
which expected intelligent articulation of the Christian 
gospel; a stable and unfussy liturgy; accomplished 
and modest music which served the spiritual work of 
worship; a tradition of serious preaching arising from 
the theological engagement of the canon professors. In 
such a place, Oliver's preaching could and did flourish, 
and people did indeed come to listen. How might his 
preaching be characterised? 

The opening piece in his published collection The 
Word in Small Boats: Sermons from Oxford speaks 
of the "austere discipline" to which preachers are to 
be subject if they are to live out their vocation. This 
is, we read, "a discipline of living constantly with, 
and out of, the text of Holy Scripture; a discipline of 
bending the mind to the question, of focussing the 
point of intersection where Scripture sheds its light 
upon our living concerns; a discipline of patient 
dialectic and argument, teasing out each aspect of a 
question carefully and justly . . . a discipline of 
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studying the journeys Christian preachers have made 
before them ... a discipline of speech, carefully 
clothing the Word with our words, not saying the 
first thing that comes into our head or riding the 
dangerous current of rhetorical fashion or polit e 
observation , but sear ching and wrestling to find the 
apt word , the fitting word, the word that glorifies and 
adorns the Word of God itself." 

At the heart of this instructive catalogue of the 
elements of the preacher's task is the preacher's 
summons to discipline. The vocation of preaching is 
not some empty shell which preachers can fill out at 
will, stocking it with their own personality and 
preferred habits of thought; it is not an opportunity 
for self-expression. Rather, preaching arises from 
submission to instruction, from training to act in 
accordance with a given role and set of expectations. 
To attend to Oliver's preaching was to listen to one 
who had learned that the preacher speaks with 
authority only when under authority, checked, 
corrected and held to a particular vocation. 

The core of the discipline of the preacher is 
deference to the text of Holy Scripture. The 
preacher's thought and speech are enveloped and 
formed by that text. Reading Oliver's sermons, I am 
impressed by the fact that , though they are relatively 
light in direct biblical quotation, they are profoundly 
scriptural - not just because each begins with 
observations on the biblical passage set by the 
lectionary, but more because they emerge from living 
in and through the scriptural cano n. Scripture, that 
is, is not merely a statutory authority, there to prove 
a point or to confute gainsayers; it is the intellectual 
and spiritual economy which the preacher inhabits. 

Attending to Scripture in this way means "bending 
the mind to the question." Some preachers ( even at 
Christ Church) set off with their own thoughts , 
hoping that somewhere along the way they will 
bump into the Bible. Oliver's preaching never 
allowed itself this kind of spontaneity; it was always 
a matter of submitting homiletical inte lligence to 
interrogation by biblical thoughts, of being provoked 
to attend to this matter by the text, rather than 
rummaging around in the Bible for something to 
embellish what the preacher is already determined 
to say. Preaching means, therefore, following the 
direction of Scripture as it engages the concerns -
questions , troubles , needs, hopes, fears - which 
make up so much of our lives and which always 
accompany our hearing of the Word. Oliver's 
preaching did not abstract itself from these 
concerns, but addressed them. It did so , however, 
not by way of correlation but by way of illumination. 



More specifically, this way of preaching the Word 
involves "patient dialectic and argument." Oliver's 
preaching in Oxford was, doubtless, quite 
demanding of its hearers' intelligence. But it was 
never merely clever ; it was, rather, an exercise of 
public biblical reasoning. Emerging out of 
contemplation of the biblical text, it sought to 
explicate the fruit of contemplation, in order to 
shape affections and conduct by the gospel. Public 
reasoning is a rare commodity. Oliver, I think, 
regarded the sermon ( along with the lecture and the 
seminar) as an occasion for its pursuit. Reasoning 
from the pulpit requires "care," that is, the art of 
making sure that the matter is considered slowly and 
well, that the contours of the question are rightly 
discerned in their true proportions, that we are not 
carried away into irrelevance or misrepresentation 
by the desire to make a display. 

More than anything, public biblical reasoning entails 
"a discipline of speech." Oliver preached from a full 
text, well pondered and judiciously composed. 
Impromptu speech may be fresh , but it quickly 
becomes immediate, inconsequential chatter. 
Preaching is not this; it is, properly, "the apt word, the 
fitting word." And what makes preaching apt and 
fitting is that it clothes "the Word with our words" 
( clothes, note, not improves), that it is "the word that 
glorifies and adorns the Word of God itself." 

With this, we reach the principle that underlay 
Oliver's preaching: there is a Word of God. This 
Word, encountered with living force in the words of 
the prophets and apostles, binds the preacher. It has 
been spoken, and continues to be spoken, by God; as 
such it carries the preacher forward. It is itself a 
moving power, a divine movement which moves the 
preacher to speech. It does so as it requisitions 
preachers for its service. Oliver's preaching always 
betrayed a sense of vocation and commissioning -
a sense, that is, that the work of preaching is to be 
undertaken as a divine requirement. 

Christ Church is now in Oliver's past, as it is for 
me, both of us having taken the long road north. I 
count it a high p1ivilege to have ministered alongside 
Oliver for seven years. In him I found an example of 
one who taught the faith out of a profound 
conviction that the Word of God runs swiftly, runs 
ahead of us, catching up our words and making them 
its ambassadors. For that, as for much else, I am 
grateful to God. ■ 

The Rev. John Webster is professor of systematic 
theology at the School of Divinity, History and 
Philosophy, King's College, University of Aberdeen. 
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Critic of Hubristic Modernity 
Daniel A. Westberg 

One of Oliver O'Donovan 's chief contribu
tions to contemporary Christian ethics 

has been to remind us of persons, doctr ines 
and approaches to issues which we in the 
Church once knew, in certain circles , per
haps, but have since largely forgotten. 
O'Donovan 's methods and insights con
stantly challenge assumptions about 
progress , the moral superiority of contem
porary sensitivities , and the view that modern 
technological life renders obsolete much of 
the ethical thought of preceding centuries. 

Much of the depth and brilliance and apparent nov
elty of his thinking and writing about government and 
war, for instance, come from re-appropriating points 
of view which have already been expressed by the
ologians centuries ago. O'Donovan does this partly by 
poking around in the literature and reviving voices that 
have been eclipsed and forgotten (think of the riches 
presented to us by Oliver and his wife, Joan , in their 
massive volume From Irenaeus to Grotius: A Source
book in Christian Political Thought). 

But O'Donovan draws most of his force from the 
very central voices of our tradition, mainly St. Augus
tine and the Bible itself. Reading these primary sources 
in a deep and different way, without modem prejudice 
(in the stricter sense of pre -judgment), has enabled 
O'Donovan to provide, for our time, a truly biblical 
political theology (The Desire of the Nations) and an 
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Augustinian theology of war (Just War Revisit ed). 
C.S. Lewis once compared our comp lacency in 

the midst of limited pleasures and truncated hori
zons to a child , happily playing in the sandbox, who 
turns down the offer of a holiday on the coast 
because he can fonn no image in his mind of playing 
at a rea l beach at the seaside . There is a misplaced, 
often smug, confidence in much of our modem West
ern and Christian thought about politics and war: a 
confide nc e in the soundness of our presuppositions 
and the analytic tools we use , that prevents us from 
realizing the poverty and limitations of our thought 
and practice (this observation applies especia lly to 
contemporary American ideas abo ut punishment) . 
O'Donovan powerfully draws our attention to these 
riches from the past that might again be ours . 

Just War Revisited is an exce llent examp le of 
this. The title should be something like Just War 
Completely Renovated, which would more accu 
rate ly describe what O'Donovan provides for us. 
Though one might get bogged down in the more 
specific discussions of counter-terrorism, and in the 
sections on the morality of various types of 
weapons, they are important to O'Donovan's argu
ment that just-war principles can inde ed be adapted 
to technological ly sophisticated weaponry and mod
ern circ um stances. For at least a cent ury (from 
about 1850 to 1950), it was widely thought, by both 
political leaders and Christian thinkers , that the tra
ditional approach to the way wars should be fought 
was no longer very relevant. 

O'Donovan spent many years of study and reflec
tion (from the period of his post-doctoral work with 
Paul Ramsey mor e than 30 years ago) revisiting and 
revising the Christian theory of just war. I remember 



O'Donovan (front row, sixth from left) at Wycliffe graduation dinner, 1980. 

Oliver presiding over discussions 
about just war with some clergy of 
the Diocese of Toronto in the early 
1980s, when the threat of nuclear 
war in Europe was again strong. And 
I recall , while working on a D.Phil. at 
Oxford , attending O'Donovan's lec
tures around 1986 and not quite 
being able to follow or agree with 
his inclusion of punishment as one 
of the primary purposes of warfare. 
I realize now that my puzzlement 
simply reflected the near-unanimous 
belief, among both pacifists andjust
war supporters, that the central jus
tification of war is based on the right 
to self-defense. This is the case with 
international treaties and the U.N. 
Charter itself, for example, reflecting 
a framework of sovereignty and war 
as a means of dealing with unwar
ranted infringements of sovereignty. 
Less excusably, 20th-century Roman 
Catholic documents and papal 
encyclicals have reflected this same 
assumption of the moral basis of 
warfare rooted in self-defense. 

I have met pacifist theologians 
who are furious with O'Donovan's 
book, mostly, I think, because it took 
away their easy target. When self
defense is made the central basis for 
justifying violence and warfare, then 
the critique from the Sermon on the 
Mount that we should turn the other 
cheek and not be so quick to defend 
ourselves carries a lot of punch. 
When self-defense is disavowed on 
gospel princip les ( as O'Donovan pro
poses), yet warfare is contemplated 
on the basis of avenging wrong and 
restoring justice and peace , then the 
retort that we need to be people who 
follow Jesus and not our human incli
nations, while true, no longer auto
matically rules out the responsible 
use of force by govenunent. 

To be sure, Thomas Aquinas 
based his discussion of the use of 
force on a natural law right to 
defend one's own being (see 
Summa theologiae 11-11 64, 7). This is 
an important point, and the prestige 

of St. Thomas is no doubt partly 
responsible for the narrowing of the 
argument for just war from punish
ment and justice to the matter of 
self-defense in the papal documents 
of the last century. It should be rec
ognized, however, that Aquinas was 
answering the question "whether it 
is right to kill a man in self-defense," 
not the larger issue of warfare. He 

had in mind a one-on-one situation, 
a person facing a potential mugger, 
for example; he did not necessarily 
jump to the conclusion that the 
same natural law-based self-defense 
argument would apply between 
countries or nations . There are 
many pacifists who are opposed to 
the resort to violence in the interna-
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tional arena (because of the obvi
ous temptation to cloak aggression, 
expansion, and other self-serving 
goals under the category of self
defense ), but who see the necessity 
of forceful restraint, by lawful author
ities, to the point of injmy or death, of 
dangerous crirrtlnals within a society. 
We should be cautious about assuming 
that Thomas assimilated the moral 
basis of war between states to that of 
violence between private individuals. 

This only partially answers the 
point , however, and in a larger theo
logical sense Aquinas is weak on the 
matter of self-defense, natural law, 
and Christian morality. St. Thomas 
does not give enough indication that 
he realizes the challenge to natural 
law principles in the teaching of Jesus 
in the Sermon on the Mount. This is 
an example of where O'Donovan 
profitably draws from St. Augustine a 
point of view that critiques and cor
rects the subsequent tradition, includ
ing St. Thomas. 

When we move to avenging wrong 
and punishment as motives for war, 
we are in territory unfamiliar to 
nearly all of us whose views have 
been shaped by the 20th-century 
experience of war. First , avenging 
wrong is not at all the same as taking 
vengeance, though they may sound 
close. To avenge a wrong is to 
impose a measured punishment 
which may also include appropriate 
reparations. Vengeance, on the other 
hand , is, by definition, a matter of 
sinful malice, striking ba ck with 
force in unrestrained anger and 
hatred. "Vengeance is mine: I will 
repay, says the Lord." It is not the 
right of punishment but the extrav
agant and sinful luxury of venge
ance which God removes from us. 
The clumsily named response to the 
2001 attack on the Twin Towers, 
"Infinite Justice," if taken in any
thing close to a literal sense, would 
be an obvious instance of indulging 
in vengeance rather than imposing a 

punishment under the framework 
of Romans 13. 

If acts of war are seen as having 
an element of punishment, then the 
moral justification of war cannot be 
based on a dual , aggressor-defender 
model, but requires a more compli
cated model which includes the 
standpoint of justice. O'Donovan 
commends to us a tripolar dynamic of 
justice in which the aim of forceful 
intervention is to act on behalf of a 
system of justice - to act as if the 
intervening government or party were 
carrying out an order from an impar
tial judge. This has sometimes been 
the case, as in the first Gulf War, when 
the allied forces were actually carry
ing out a U.N. judgment following the 
invasion by Iraq of Kuwait. More 
often, the third party is hypothetical , 
or a principle of justice which is not 
articulated by an actual court or gov
ernmental authority. The judgment is, 
however , the moral authority for the 
resort to war. 

I understand why pacifists dislike 
O'Donovan's teaching on war. It is 
profoundly theological, based on a 
deep understanding of peace as the 
initial and ultimate points of God's 
governance of humanity; it removes 
the vulnerable points of just-war 
thinking, namely self-defense and 
vengeance; and it demonstrates , in 
detailed analysis, that classic just
war principles have not been ren
dered obsolete by modern technol
ogy and new circumstances. In this 
way - returning to the sources and 
bringing informed and responsible 
theological insights to bear -
O'Donovan has shown that a moral 
approach to the justification of war 
may be compatible with following 
Jesus and reading the gospels, 
notwithstanding nearly all modern 
thought on the matter. ■ 

The Rev. Daniel A. Westberg is pro
fessor of ethics and moral theology 
at Nashotah Hous e Theological 
Semin ary . 



Raspberries 
in Cambridge 

No one knows why all this I remember: 
That afternoon in the summered 

Market street full of fruit and Britain. 
Recall it with me, you who are grown 

Strange with denying all roots; recount 
How we were hungry from all the books 
We had devoured . 

Punting on the Cam, our boats diverged 
Like our friendship, like our practical trajectories across town. 

You and I were restless; 
I insisted on seeing every college with a name, 
And giving myself a name by lurking at forbidden arches. 
We took no time for lunch, and in my hands 

The blackberries bled towards the Fitzwilliam Museum. 

Why do we invent these cryptograms? 
Mangoes were hope, and fresh raspberries 
My personal cosmogony. 

I too am grown strange. 
Nothing is ever the same, nothing at all. 

Samuel Keyes 

April 22, 2012 • THE LMNG CHURCH 19 



By Leander S. Harding 

T here are things to commend in "I 
Will Bless You, and You Will Be a 

Blessing," the draft report released 
March 7 by the Episcopal Church's 
Standing Commission on Llturgy and 
Music. The work of the commission is 
evidently grounded in genuine pas
toral concern. An attempt is made to 
counter scriptural objections. The 
commission also makes a case for the 
toleration of disagreement. The report 
is honest that the ultimate goal is a 
major change in our understanding of 
Christian marriage for heterosexual 
couples and a reappraisal of the sig
nificance of the biological family in 
God's plan for humanity. 

There are four sections in the theo
logical introduction to the proposed 
rite: "The Church's Call: A Focus on 
Mission," "The Church's Joy: A Theol
ogy of Blessing," "The Church's Llfe: 
Covenantal Relationship," and "The 
Church's Challenge: Christian Unity 
and Biblical Interpretation." 

The vision of mission outlined in 
the document centers on the concept 
of blessing. God wants to bless the 
children of Abraham so that through 
them he may bless all the people of 
the world. The blessing of same-sex 
relationships is presented as an appro
priate next step in extending the bless
ing of God to the world. I miss in this 
part of the report any sense of the 
drama of salvation. Jesus is said to 
pour his life out in order to bless us 
but there is little sense of the atone
ment as a remedy for sin and evil. 
There is little sense of the mission of 
the Church as presenting a blessing 
which is available only through an 
encounter with God's judgment and a 
response of repentance and faith in 
Christ. 
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A Gnostic Redefinition 
of Marriage? 

This downplaying of the doctrine 
of sin comes across in the section on 
blessing. Three attributes of blessing 
are identified. The first is recognition 
of the goodness of God already pres
ent in the creation, or in this case in a 
relationship. There is no recognition 
of what theologians call the cosmic 
Fall, that is, the doctrine that the cre
ation, though fundamentally good, is 
fallen, hence not everything in cre
ation or the lives of human beings can 
in God's name be blessed or pro
nounced good. The document argues 
that same-sex relationships can and 
should be blessed because these rela
tionships can be recognized as having 
qualities that are good . The virtues 
identified include monogamy, fidelity, 
holy love, and careful, honest com
munication. 

It does not follow as self-evident 
that if some virtues are present in 
same-sex relationships the relation
ships themselves should be blessed. 
The question of whether the relation
ship is according to God's will is 
begged. The relationship may give evi
dence of proximate good and still not 
be ultimately good according to God's 
Word. 

There is also a theological problem 
with an understanding of blessing that 
is a celebration of virtue already exist
ing. It is a form of Pelagianism, that is, 
the idea that the blessing of God is in 
some sense earned. The traditional 
nuptial blessing is not a recognition of 
virtue already existing but the blessing 
of a particular form of thanksgiving 
and witness to utterly gratuitous 
redemption in Christ. 

The second element of blessing that 
the text identifies is blessing as a 
prayer for an intensification of the 
grace already recognized. The third 
element of blessing identified is the 

consecration or setting apart of the 
persons for a sacred purpose. In the 
case of same-sex relationships the 
purpose is consecration to be a sign of 
Christ's redemption to the world. 
There is an allusion here to the pres
ent marriage rite where the marriage 
of male and female is a witness to the 
reconciliation of the human race and 
the recreation of Adam and Eve in 
Christ. Here begins a striking charac
ter of this document: the way in which 
it both depends upon and seeks to 
deconstruct the symbol of male
female marriage. 

In the section on covenant the text 
proposes that the covenants Christian 
people form with each other are a wit
ness to God's covenant with his peo
ple and with the creation. Marriage 
between man and woman is pre
sented as one possible covenant 
alongside many others. In place of the 
family the text advances the concept 
of households as a way of thinking 
about covenantal communities ade
quate to the variety with which con
temporary people order their lives. 
There is an explicit de-centering of 
the biological family as a necessary 
step in commending same-sex rela
tionships. 

In the course of the consideration 
of biblical texts the deconstruction of 
the biological family becomes even 
more explicit . Pages 4 7 through 50 
advance an astonishing re-reading of 
Genesis 1 and 2. In Genesis 1, "Gender 
differentiation is attributed to the 
whole human species rather than to 
individuals." The footnote refers to 
Talmudic commentaries that suggest 
the first human beings shared with 
God "all the possible gender charac
teristics." Hence categories beside 
male and female are to be found in the 
creation story. Moreover, the com-



mand to be fruitful and multiply in 
Genesis 1:28 is offered to the species 
as a whole and not to individuals -
thus removing the obligation for pro
creation from heterosexual marriage 
and making childbearing an option 
which may in good faith be refused. 
This is a dramatic change in the tradi
tional doctrine of Christian marriage, 
including the doctrine as taught in the 
1979 Book of Common Prayer. 
Indeed, the logic here tends toward 
same-sex marriage rather than same
sex blessing, as if the authors were 
anticipating a single marriage liturgy 
for all, including same-sex relation 
ships. 

This theme of the inconsequence 
of sexual differentiation is continued 
in the exegesis of Genesis 2:7-22. The 
two creation stories are not treated as 
a canonical whole but each as self
contained with a distinct teaching. We 
are told that Genesis 2 is not about 
procreation but about companion
ship. God sees that it is not good that 
the man is alone and he mak es a com
panion. We are told that the sameness 
of the companion is more in1portant 
than the femaleness of Eve. The point 
is not the ordering of humanity into 
compleme ntary genders of male and 
female designed for marriage and pro
creation but "the priority of human 
companionship ." One wonders about 
the implications of this exegesis for 
the dignity of women and mother
hood . It has a Gnostic feel, as if our 
bodies, male and female, play no 
essential role in our humanity . 

The document concl ud es with a 
section on "Christian Unity and Bibli
cal Interpretation." This section 
acknowledges that there is disagree
ment on the interpretation of Scrip
ture . "In faithfulness to Christ, we 
acknowledg e and respect those dif
ferences among us in the fervent hope 
that disagreements over this biblical 
material need not divide the church" 
(p. 57). The proposed mod el for con
tinuing disc ernment amid disagree
ment is the familiar apostolic council 

of Acts 15, the controversy about mis
sion to the Gentiles. The choice is 
ironic since the council decided that 
Gentiles, having come to repentance 
and accepted Christ, need not keep 
the Jewish ritual law save an eschew
ing of porneia, which would include 
exactly the practices now being rec
ommended . In any case, the commis
sion urges the churc h to handle dis
putes by keeping Scripture "central" 
while attending to "the Spirit's work in 
our midst" (p. 62), which work would 
include hearing testimony of fruits of 
the Holy Spirit in the lives of commit 
ted same-sex couples. No mentio n is 
made of listening to the testimony of 
those who have been able to over
come unwanted same-sex attraction 
or those who have found a life of holi
ness in singleness, resisting the temp
tation to act on those attractions . 

The Churc h should indeed attend 
carefully to the work of the Spirit in 
our midst. According to St. Paul's first 
letter to the Corinthians, two condi 
tions of the Holy Spirit's work include 
common confess ion that Jesus Christ 
has come in the flesh and a most ten 
der concern for the unity of the 
Church. 

This report envisions far more than 
a pastoral provision for same-sex cou
ples. It represents an official turning 
point in the debate via an entirely new 
teaching about the nature and signifi
cance of maniage and the biological 
fanilly, according to which not only 
procreation but male and female 
themselves are made optional and 
accidental ingredients. If such a rede
finition of Christian marriage is 
accepted , it will represent a stunning 
victory for a Gnostic - and Pelagian 
- version of Christianity, that can 
only further damage the already frag
ile unity of our church . 

The Rev. Leand er S. Harding is dean 
of church relations and seminary 
advancement and associate professor 
of pastoral theology at Trinity School 
for Ministry . 

Bethlehem, Jerusalem, 
Nazareth, Galilee, 

the River Jordan, and more 
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BOOKS 

Mere Catholicism 
Review by Philip Reed her to give unqualified trust 

to God but she simultane

PHILOSOPHY, 

UNIVERSITIES 

W hat does it mean to be a 
Catholic university? This well

worn question emerges even more 
than usual these days in the face of 
budget cuts and increasing competi
tion in higher education, as these uni
versities have to identify what unique 
feature they offer prospective stu
dents that justifies their higher tuition 
costs. Alasdair MacIntyre, perhaps 
the most influential living philoso
pher, believes the answer to this ques
tion involves a significant place for 
the Catholic philosophical tradition. 

MacIntyre begins his excellent 
book by raising a paradox for the 
Catholic Christian: her faith requires 

ously poses systematic questions 
about the God she claims to trust. 
These questions take the form of tra
ditional philosophical problems for 
theists, such as the problem of evil, 
the relationship of body and soul, and 
how to speak meaningfully of a tran
scendent being. Thus MacIntyre iden
tifies an apparent tension between 
faith and reason, a tension that the 
Catholic philosophical tradition 
wishes to dissolve. 

The reader is then guided through 
a brief history of the great minds of 
this tradition, from Augustine to John 
Paul II. MacIntyre shows how each 
philosopher addresses intellectual 

The American Study Program 
Oxford, England 

8 August - 14 August 2012 
"Christianity in the 21st Century" 

Is there an order for the universe and meaning to our existence? 
Located at historic St. Edmund Hall, this unique conference offers lectures as well as 
ample time to enjoy the university city and surrounding areas. 

Cost: $1,800 
Includes room, all meals, morning coffee, afternoon tea, and extras. 

Conference Speakers: 
The Rt Rev'd. Michael Nazir-Ali, a native Pakistani retired Bishop of Rochester, and 
currently Director of the Oxford Centre for Training, Research and Dialogue. Topic: 
"Spring or Winter for Christian Muslim Relations?" 

The Rev'd. Dr. Vincent Strudwich: Honorary Catton of Christ Church, Oxford. Fellow of 
Kellogg College, Oxford, Tutor in TI1eology and Visiting Professor of Graduate Theological 
Foundation. 

The Venerable Christopher Hewetson: Former Vicar of Headington Quarry ( the C. S. Lewis 
parish) and now serves as Archdeacon Emeritus Diocese of Chester. 

Mr. Ian Boxall: Mr. Boxall is Senior New Testament lecturer at St. Stephen's House and a 
member of the theology faculty at Oxford University. 

Registration Deposit: $300 (non rejimdable) 

Contact: Ladson Mills 
3114 Mayfair Lane, John's Island, SC 29455 

Phone: (843) 817-1503 E-mail: PMills73@aol.com 
www.americanstudyoxford.com 

22 THE LIVING CHURCH • April 22, 2012 

problems characteristic of believers, 
but does so by responding to the con
cerns unique to the time and place 
from which each one comes. 

The hero of the book, unsurpris
ingly, is Thomas Aquinas. MacIntyre 
sees Aquinas as able to integrate suc
cessfully a set of Augustinian theo
logical commitments with the Aris
totelian philosophy that confronted 
Latin philosophers in the 12th and 
13th centuries. In this way, it is 
Aquinas who can successfully dis
solve the apparent tension between 
faith and reason. MacIntyre fully real
izes that the privilege he extends to 
Aquinas is anachronistic, for "tradi
tions are defined retrospectively" (p. 
165). In Leo XIIl's 1879 encyclical 
Aeterni Patris, the Roman Catholic 
Church pronounced that Thomist phi
losophy is central to Catholic philos
ophy because Aquinas deploys the 
necessary resources to resolve the 
intellectual problems raised by mod
em science and philosophy. 

Nevertheless, the prominence Mac
Intyre gives to Aquinas should not be 
overemphasized, for part of the tradi
tion as MacIntyre conceives it 
includes a working out of rival per
spectives and continuing disagree
ments. For MacIntyre, Aquinas has 
articulated the deepest answer so far 
to fundamental human questions, but 
it is the task of Catholic philosophy 
now to engage contemporary prob
lems and further the tradition as it is 
able, using the available tools of both 
analytic and continental philosophy. 

In this work as with his previous 
ones, MacIntyre is a master of narrat
ing a rich cultural history. He deftly 
connects certain philosophical prob
lems to, for example, the nuances of 
education in Ireland in the 18th cen
tury. However, it is sometimes hard to 
see in this book how Maclntyre's philo-



sophical narrative hangs together. 
Some figures appear to be included in 
the history only because they are well
lmown Catholic philosophers, and 
when MacIntyre explains the doc
trines they are famous for (Anselm's 
ontological argument, Ockham's nom
inalism, Malebranche's occasionalism) 
it is not clear how they relate to the 
kinds of common intellectual ques
tions that are supposed to be driving 
the narrative. 

What MacIntyre identifies as the 
essence of the Catholic philosophical 
tradition has nothing distinctively 
Roman Catholic about it as far as I 
can see . MacIntyre observes many 
"obvious difficulties" of the Oxford 
Movement and praises the conversion 
of John Henry Newman, who emerges 
as one of the heroes of the tradition. 
But the features that MacIntyre 
admires about Newman - his intel
lectual powers, his acquaintance with 

18th-century secular philosophy, his 
comprehensive vision for a university 
education - certainly would be just as 
open to Newman the Anglican as they 
were to Newman the Roman Catholic. 
Fideism notwithstanding, it is to my 
mind a welcome consequence ofMac
lntyre's history that it is a history of the 
Christian philosophical tradition 
(albeit a history that omits Jonathan 
Edwards and Alvin Plantinga). 

Part of Maclntyre's conviction is 
that philosophical questions are not 
only for professional philosophers but 
for all persons, who are the intended 
audience of his book This brings us to 
the importance of the university and 
the instruction of philosophy therein. 
The earliest universities of the 13th 
century were dedicated to the unity 
of lmowledge and an integrated rela
tionship between disciplines, with phi
losophy and theology having special 
places because of their systematic 

nature. MacIntyre observes that uni
versities then marginalized or aban
doned philosophy and theology, treat
ing them as just one discipline among 
many, leading to the fragmentation of 
lmowledge. 

MacIntyre suggests ultimately that 
Catholic universities should reject the 
paradigm of the modem research uni
versity and focus on a truly liberal edu
cation with a unique place for philos
ophy and theo logy, for only these 
disciplines can adequately address the 
enduring questions of human life. No 
doubt this will not necessarily be the 
answer that budget conscious admin
istrators of Catholic universities want, 
but this would only be a symptom of 
the problem that MacIntyre intends to 
rectify. ■ 

Philip Reed is assistant professor of 
philosophy at Canisius College, Buf
f alo, New York. 

Learn how to start an EfM program 

in your church or diocese by visiting 

http://theology.sewanee.edu/academics/education-for-ministry. 

April 22, 2012 • THE LIVING CHURCH 23 



Ask for a clergy moving specialist and 
discover why thousands of churches, 
clergy and seminarians have relied on 
us for nearly two decades. 

A Division of 

rere?cation 
CENTER 

RGY 

rer~c 

• Clergy Discount 
• Guaranteed Dates 
• 3 Estimates with only 1 survey 
• All Major Van Lines 

800-733-0930 
www.clergyrelocation.com • info@clergyrelocation.com 

THE M ISSION BOOKSTOR E 
OF NASHOTAH HOUSE 

AN EPISCOPAL SEM INA RY 

2777 M ISSION ROAD 
NAS HOTA H, WI 53058-9793 

Most books seen in The Living Church are available. 
Ask about clergy and church discounts. 

(262) 646-6529 

lttl!n.· 

PLANNING 
made easy 

with the 56th Episcopal 
Musician's Handbook 

Lectionary Year C 
2012-2013 

1-800-211-27 71 

livingchurch.o rg 

Gifts of God . . _ 

T. by Patricia Swift 

Gifts of God introduces Jesus Christ to ~ if ts 
the student through The Holy Bible . The f 
text presents a brief history of the Epis- 0 
copal Church and its Book of Common ~ ~ 

Prayer. This booklet looks at the sacra- WO U 
ments and considers life. 

All of this is done in a friendly eight week course that encourages 
as it prepares the learner for confirmation or reaffirmation. 

Soft cover, 75 Pages 

$12.00 (plus shipping & handling) 

Now available through Trafford Publishing 

www.trafford.com or Toll-Free 1-888-232-4444 

24 THE LIVING CHURCH • April 22, 2012 

Oidache and Communion 
The theo logica l substance of the 
new TLC is evidenced as much in 
the book reviews that have 
appeared of late as anywhere in the 
periodical. And so it is not surprising 
that there is something substantive 
enough with which to disagre e in 
Fr. Benj amin King's review of 
Thomas O'Loughlin 's book on the 
Dida che [March 11]. 

I find it strange that he notes the 
document's teaching on the neces
sity of baptism's initiation into the 
mystical body of Christ before 
receiving his sacramenta l body, 
while failing to note identical teach
in <1 reflected in the canon law of the e, 

Episcopal Church (1.17. 7) . Even 
more, while it has become en vogue 
to advocate for so-ca lled open com
munion , it is difficult to understand 
why, if Fr. King wishes to raise the 
issu e, he notes that the Didache's 
use of the dominical language found 
in Matth ew 7:6 (and likely the 
account of the Syrophoenician 
woman found in the Synoptics) 
"might not be the basis on which to 
base a discussion" of the practice. 
Indeed! 

The scriptural citation in the con
text of admission to the sacrament 
by the Didache would long be 
echoed in the pat1istic writings, par
ticu larly in catec hetical material. Ad 
hoc arguments in favor of com 
muning the unbaptized may appear 
to contain merit on the surface -
the most theo logica lly tenab le 
option being that th e Eu charist 
could be consider ed a "converting 
ord inance" a la Wesley. A system
atic view, however, necessarily leads 
to the conclusion that open com-



munion is not only contrary to the 
prayer book and the catholic tradi
tion's teaching on the nature of the 
Blessed Sacrament, but that the only 
sacrament which is "converting" is 
Holy Baptism (see 1 Peter 3:21). 

(The Rev.) Matth ew S.C. Olver 
Church of the Incarnation, Dallas 

Benjamin J. King repli es: 
I am grateful to Fr. Olver for putting 
into practice what I suggested 
O'Loughlin's book on the Didache 
intended: "to inform Christians of 
how things were in the early Church 
with a view to engaging their prac
tices more deeply today." 

Whichever way one considers the 
relationship of the sacraments of 
Baptism and Eucharist - and my 
book review took no position - I 
think we can discount the argu
ments of the Didach e. Scholars, 
though not O'Loughlin, have 
observed that the Dida che knew it 
was misapplying Jesus' words about 
dogs found in Matthew 7:6. The use 
of "also" in the Didach e verse sug
gests it could be understood as "The 
word of the Lord, which you know , 
forbidding us to give what is holy to 
the dogs, can also be interpreted to 
mean that it is forbidden to give the 
eucharist to the unbaptized" ( quot
ing Kurt Neiderwimmer's commen
tary). 

The Church Fathers, at least the 
ones whom I study, took Jesus to be 
talking about knowledge rather than 
the Eucharist. AE Fr. Olver's letter 
points out , Jesus' metaphor of cast
ing pearls before swine became a 
favorite in catechetical writings; but 
that was because it was through cat
echesis that the knowledge of Chris
tian truth was taught to converts bit
by-bit ( or "economically"). While 
those catechumens' first Eucharist 
certainly awaited baptism , the 
Fathers were better readers of Scrip
ture than to misapply Jesus' words 
in the way of the Didache. 
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Environmental Activists Get Specific 
The Anglican Communion's Environ
ment Network (ACEN) has published 
a manifesto committing its members to 
clear steps of environmental activism. 

At ACEN's meeting in Lima, Peru , 
Provincial representatives from 15 
different countries reported acce ler
ating impacts from human-induced 
climate change and environme ntal 
degradation in their regions . 

"Together we discerned an urgent 
calling to seek environmental justice 
and to encourage Anglicans every
where to cha llenge and transform 
individuals and systems that spoil the 
earth, affect local communities 
adverse ly, and refuse to imagine a dif
ferent kind of global community," the 
group wrote in its report, Crisis and 
Commitment, whic is available as a 
PDF at bit.ly/H9iRMI. 

ACEN members committed them
selves to launching a campaign about 
sustainable corporate behavior. They 

" 
ANGLICAN_..~ 

COMMUN ION$ 

Crisis and Commitment 

Final Report. Lima Statement and Action Plan 

The Anglican Communion Environmental Network Meeting 
Lima. Peru. 4 to 10August 2011 

also will work with the Anglican 
Alliance to spread awareness of the 
relationship of environmental prob
lems with poverty, food security, 
Indigenous rights, health and women's 
empowenn ent. 

Fond du Lac Supports Africa 
The Episcopal Diocese of Fond du 
Lac has donated more than $4,500 to 
the Taraja Resource Network for 
relief and development work in the 
Great Lakes region of Africa. 

Taraja is a Swahili word meaning 

Webber Center 
Renews Itself 
(Continued from page 7) 

tor in chief of Christianity Today, 
founded the Robert E. Webber Cen
ter for an Ancient Evangelical 
Future, and Neff served as its first 
director. 

The center bases its work on "A 
Call to an Ancient Evangelical 
Future," which was issued in 2006 
and signed by more than 500 evan
gelical leaders. 

hope, dream, or aspiration. The Taraja 
Resource Network (www.taraja.org) 
is dedicated to breaking the cycle of 
poverty in the African Great Lakes 
region by providing scholarships for 
high school and college educat ion, 
funding for microeconomic projects, 
mentoring, and networking. In a little 
more than a year, it has sponsored 
one high schoo l student and two col
lege students and funded a fishing 
project in Rwanda and a small office
supply business in Kampala, Uganda. 

Based in Wisconsin, Taraja works 
with partners in Africa to identify 
individuals and families with the 
greatest need and potential to break 
out of the cycle of poverty. 

The Rev. Samuel Nsengiyumva, rec
tor of St. Peter's Church, Sheboygan 
Falls, founded the network in 2010. He 
grew up in Rwanda and Uganda. He 
welcomes inquiries at (920) 226-0050 
or nsengasa @yahoo.com. 



THE 

LIVING CHURCH 
is pleased to announce the third annual 

The best essays will be published in 
THE LIV ING CHURCH, and the top three 
essayis t s will receive cash prizes. 

1st prize: $500 

2nd prize: $250 

3rd prize: $175 

Any Anglican student enrolled in a master's degree program (M.Div., 
M.A. , or equivalent diploma; not Th.M. or other secondary degrees) 
in any seminary of the Anglican Communion or accredited ecu
menical equivalent may submit an essay of 1,500 to 2,000 words . 

Essays may address any topic within the classic disciplines of the
ology (Bible , history, systematics, moral theology , liturgy). We also 
welcome essays written to fulfill course requirements. We will give 
special consideration to essays that demonstrate a mastery of one 
or more of the registers of Christian wisdom and radiate a love of the 
communion of the Church in Jesus Christ , the Wisdom of God. 

Students may send essays (in Word or RTF) 
to essaycontes~ ·ngchu ch .. org 

no later than June 15, 2012 . 

Entries should include the student 's full name, postal and email 
addresses , and the name and address of the student 's school. 



JH E 

LIVING CHURCH 
VOLUME 244 • NUMBER 9 

EDITORIAL 
Executive Director Christopher Wells 
cwells@livingchurch.org • Ext. 15 
Managing Editor John Schuessler 
john@livingchurch.org • Ext. 11 
News Editor Douglas LeBlanc 
doug@livingchurch.org • 804-608-9732 
Graphic Artist Amy Grau 
amy@livingchurch.org • Ext. 13 

BUSINESS AND FULFILLMENT 
Office/Business Manager Ruth Schimmel 
ruth@livingchurch.org • Ext. 20 
Fulfillment Manager Thais Jackson 
thais@livingchurch.org • Ext. 21 

ADVERTISING 
Advertising Manager Tom Parker 
tom@livingchurch.org • Ext. 16 
Advertising Associate Amber Muma 
amber@livingchurch.org • Ext. 12 

BOARD OF DIRECTORS 

President: The Rev. Thomas A. Fraser, Riverside, Ill. 
Vice President: Miriam K. Stauff, Wauwatosa, Wis. 
Secretary: Daniel Muth, St. Leonard, Md. 
Treasurer: G. Thomas Graves Ill, Dallas, Texas 
The Rt. Rev. Anthony J. Burton, Dallas, Texas 
The Rev. Jay C. James, Raleigh, N.C. 
The Rt. Rev. D. Bruce MacPherson, Alexandria, La. 
Richard J. Mammana, Jr., New Haven, Conn. 
Howard M. Tischler, Albuquerque, N.M. 

EDITORIAL AND BUSINESS OFFICES 

Mailing address: 
P.O. Box 514036, 
Milwaukee, WI 53203-3436 

Shipping Address : 
816 E. Juneau Avenue, 
Milwaukee, WI 53202-2793 

Phone: 414-276-5420 
Fax: 414-276-7483 
E-mail: tlc@livingchurch.org 
www.livingchurch.org 

THE L IVING CHURCH is published biweekly, dated Sunday, 
by the Living Church Foundation, Inc., at 816 E. Juneau 
Ave., Milwaukee, WI 53202. Periodicals postage paid at 
Milwaukee, WI, and at additional mailing offices. 

SUBSCRIPTION RATES: $45 for one year; $85 for two 
years. Canadian postage an additional $55 per year; 
Mexioo and all other foreign, $62.00 per year. 

POSTMASTER: Send address changes to THE LMNG CHURCH, 
P.O. Box 514036, Milwaukee, WI 53203-3436. Subscribers, 
when submitting address changes, should please allow 
3-4 weeks for change to take effect. 

THE LIVING CHURCH (ISSN 0024-5240) is published by 
THE LIVING CHURCH FOUNDATION, INC., a non-profit 
organization serving the Church. All gifts to the Foundation 
are tax-deductible. 

MANUSCRIPTS AND PHOTOGRAPHS: THE LIVING CHURCH 
cannot assume responsibility for the return of photos or 
manuscripts. 

© 2012 The Living Church Foundation, Inc. All rights reserved. 
No reproduction in whole or part can be made without per
mission of THE Lrv1NG CHURCH. 

28 THE LIVING CHURCH • April 22, 2012 

SUNDAY'S READINGS I Easter 3, April 22 

Acts 3:12-19 • Ps. 4 • 1 John 3:1-7 • Luke 24:36b-48 

Baptismal Bees 

I zn the Acts of the Apostles , the dis
ciples begin to do what Jesus did; 

his life in them, they replicate his 
actions, though being careful to con
fess that they act "in the name of 
Jesus Christ ." Peter rea ches out to a 
man lame from birth and raises him 
to exube rant life and strength. 
Explaining hims elf, Peter says, "You 
Israelit es !" Our ears awaken and 
twitch with discomfort! "Jesus 
whom you delivered over and 
denied in the presence of Pilat e" 
(3: 13); "you killed the author of life" 
(3:15). 

The new crop of atheists and all 
cultur ed despis ers of religion are 
quick to tell the sad consequences of 
such words, and defensive Chris
tians perhaps do little to help. In this 
context, it is difficult to hear that 
Peter does not target the Jews with 
a special guilt. He says, "I know that 
you acted out of ignoran ce," show
ing them the same mer cy that Jesus 
extends from the cross to his tor
turers and betrayers and that St. 
Stephen utters amid his stoning. 

Sin is universa l. "All have sinned 
and fall short of the glory of God" 
(Rom. 3:23). But we have not been 
abandoned to sin and death. 

"God has raised him from the 
dead ," Peter says, and it is from the 
Living Christ that "this man is 
whole." Resto rat ion in Chri st 
through healing is an outward sign 
of a still greater miracle. The man 's 
restoration shows his new status: 
placement in the redeemed family of 
God to which everyo ne is welcome. 
He is restored as a "child," leaping 
with youthful delight. 

The First Epistle of John seems to 
cry out: "Behold the sort of love the 
Father has toward us - that we are 
called children , and we are !" The 
superlative address beginning the 
seco nd verse reminds us that we are 
"most beloved ," ca lling the mind 
back to the moment of baptismal 

birth , the moment of Jesus' baptism , 
when a voice rent the heavens pro
claiming the Son of many sons and 
daught ers to be the beloved Son of 
the Father . We are caught up in this 
new life, moved ever closer by hope 
toward "what will be revealed." We 
trust that when Christ appears, "we 
will be like him." In the time of our 
waiting we are to hold dear our life 
as sons and daughters graft ed into 
the life of the Risen Son. 

Consider St. Augustine speaking 
to the newly baptized: "This is my 
word to you . Just now you are born 
as infants, little ones in Christ, a new 
offspring of the Chur ch, the grace of 
a Father, the fecundity of a Mother, 
a pious seed, a small new swarm of 
bees , the flower of our honor , the 
fruit of labor , my joy and crown, all 
you who stand in Christ" (Sennon 8, 
in Octava Paschae 1.4). These are 
words from a different time, of 
cours e, but can we feel in them new 
lif e and joy? In Luke's gospel the 
Risen Lord says, "Look! Touch!" Can 
we ever know Chris t in this way? 
Yes, at the moment he cuts open our 
senses (Luke 24:48). 

Look It Up 
Read 1 John 3:1-7. Notice how sin 
works, always requiring that we sus
pend and look away from the irrev
ocabl e truth that we are sons and 
daughter of God. Sinning, we lie, fol
lowing the Father of lies. 

Think About It 
Having survived an emerge ncy sur
gery, I returned to the parish after a 
five-week recovery. Children spon
taneously left their pews like a dear 
swarm of bees and gave me hugs 
and kisses. Salvation can be that 
sweet. Chur ches should buzz. 



SUNDAY'S READINGS I Easter 4, April 29 

Acts 4:5-12 • Ps. 23 • 1 John 3:16-24 • John 10:11-18 

The Shepherd 

A good shepherd is committed to 
his sheep. He lets his resume 

lapse and covets nothing imagined 
to be rich er and greener. He pit ches 
his tent like the Word and digs in 
his heels like an old Anglo-Catholi c 
pries t . He keeps watch over his 
flock by night, dreams of celestial 
guides, and remains alert to sinist er 
dangers: the wolf , the false teacher , 
th e false proph et. These days he 
stands guard against diocesan dis
seminators of doom , gloom , and 
death . He thinks of the sheep and 
the life onc e given that he should be 
privileg ed to guid e them. For the 
shepherd is hims elf a sheep, guided 
by the good shepherd of every soul. 
He leads as one who is led , and 
teaches as one who is taught. He 
lives among his flock as one who is 
ready to die , who is dying every day 
for them. But dying, he seems to live 
with lightness and fullness, hop eful
ness and a wicked joy. 

A good shepherd is committ ed not 
only to his sheep, at least not only to 
thos e who come in and go out at the 
summoning sound of his voice. The 
good sheph erd looks over the hill 
not be cause he wishes for better 
sheep, but only because he knows 
ther e are others who will hear his 
voice , who will come , who will 
increase th e flock, making it one 
univers al flock under one universal 
sheph erd. The good sheph erd gath
ers the rich and poor , the strong and 
the weak, those of good repute and 
thos e of ill repute . He listens to lec
turers and lunati cs, a polished Ph.D. 
and a mumbling teenag er. He is 
almost out of his mind , stretching 
th e boundaries of his person ality. 
He is all things to all people . And 
yet he is at ease , for he counts his 
position not a thing to be grasp ed. 
The flock he guards and gathers 
belongs ultimately to the one shep
herd of us all. 

The good sh epherd prays for 

souls , but cares equally for bodies. 
He hear s a Word which is Verbum 
caro f actum est, and thus does not 
think to escape th e cycle of life and 
death. In th e flesh the shepherd 
labors, grateful for the strength of 
legs and arms. He eats his food and 
drinks his drink with relish, glad to 
be aliv e, living as one who is 
enlivened by life itself. Rooted in his 
body, he feels compassion learned 
from his own need and satisfaction. 
Seeing som eone who is hungry, 
naked, desperate, he cannot clos e 
the door of his heart or tum off his 
twitching nerv es. He feels through 
his own body the suffering of 
anoth er and thinks, "What can I do?" 
He turns to his neighbor and says , 
"What can we do?" Ifhe can help , he 
does. If he must carry a sheep, he 
bears its weight with a willing heart. 
If he can do nothing , he learns the 
sting of sorrow and resolves not to 
be hard ened. 

The good sheph erd knows how to 
work and how to rest. Living under 
the dome of heaven , baked by the 
sun , caressed by a sandy wind , he 
daily learns the feel of his own 
exhaustion. He welcomes it . The 
flock secure , he rests on verdant 
grass adjacent to still waters. He 
eats and drinks and sleeps , knowing 
that Sabb ath is survival. Resting, he 
feels the slowness of time ; second 
by second he notes the fulfillment of 
every need. He is withou t want and 
without fear, entrusting himself to 
the high God who becam e lowly. 

Look It Up 
Read Psalm 23. Repetition. 

Think About It 
If you are responsible for others , then 
assume your responsibility. Adulthood. 

Prepared for Life 
Saint James School takes pride in its 
uniqu e educational approach to helping 
student s achieve th eir full academic 
potenti al and th e necessary tools to be 
succ essful in life. Found ed in 1842 , Saint 
James School is th e oldest, private Epis
copal boardin g prepara tory scho ol in th e 
countr y using th e English-based model. 
It stands apart from oth er schools in its 
approach to education , rigorous academ
ics, extracurricular act ivities and deep
rooted phil osoph y to buildin g strong 
stud ent commi tment to th e community 
and society. 

Th e beautiful 672-acr e campus amidst 
Western Maryland's rolling hill s is con
venientl y located seven miles from Anti
etam N ational Battl efield and an hour 
from Washin gton, D.C., Baltim ore and 
thre e int ernational airports. Th e private 
school offers a small, intim ate cohesive 
community of 205 stud ent s from 13 
states and seven countri es. Stud ent s gain 
countl ess opportuniti es for leadership 
and success unm atch ed by oth er schools, 
earnin g distin ctive, enrichin g confidence 
th ey carry with them throu gh college 
and beyond . 

Saint James School 
17641 Co llege Road 

St . James, Maryland 21740 
301-733-9330 

www.stjames.edu o A L 1v1NG C HURCH Sponsor 



NOTICE: MOVING SERVICES 

Skip Higgins 
877-477-8177 

"Moving Episcopal clergy to new ministries since 1982." 
• Cler gy discounts •Only one survey/ 3 estimate s • Major van lines represented 
• Full value protection plans • $200/Day late pick -up/late deliver y penalt y':' 
• Internet satellite trackin g • 24/7 cell phon e contact to assure your peace of mind 

CUSTOM MOVERS - FHWA Lie. # MC370752 
* Certain Restrictions Apply . 

"Don't subscribe to The LIVING CHURCH 

if you are looking for something 

you can glance at and throw away. 

I find that each biweekly issue brings 

thoughtful articles that I peruse -

and set aside - and come back to. 

TLC just keeps getting more interesting." 

- The Rev. Victor Lee Austin, theologian-in-residence , 
St. Thomas Church Fifth Avenue, New York 

THE 

LIVING CHURCH 
ONE-YEAR print subscription - $39 

ONE-YEAR online subscription - $30 
Now is your chance to receive your own 
copy of the magazine devoted to serv
ing Anglicans everywhere. Subscribe 
now and get 2 FREE ISSUES. 

0-211-2771 or visit livingchurch.org. 
es and sample cop ies also available. 
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PEOPLE & PLACES 

Appointments 
The Rev. Scotty Brock is pries t-in-charge 

of St. David's, 605 Polo Rd., Columbia , SC 
29223-2905. 

The Rev. Furman Buchanan is rector of 
St. Peter's , 910 Huds on Rd., Greenville, SC 
29616 

The Rev. Janice Chalaron is priest-in
charg e of Our Saviour 's , 144 Caldw ell St., 
Rock Hill, SC 29730-4534. 

The Rev. Judith Dalmasso is int erim 
dean of Trinity Cath edral , 121 W 12th St., 
Davenport , IA 52803-5227. 

The Rev. Clarisse Schroeder is priest-in
charg e of Good Sheph erd , 108 E Liberty 
St., York, SC 29745-0437. 

Honorary Degrees 

University of the South - David R. Pitts. 

Retirements 

The Rev. Beverly S. Porteus, as rector of 
Trinity, Elkton , MD. 

Deaths 
The Rev. Jean E. Willis, one of the first 
women ordain ed to the priesthood in 
the Dioces e of Iowa, died Jan . 25 in 
Des Moines. She was 89. 

A nat ive of Menom ee, MI, she was a 
gradua te of the University of Iowa and of 
General Theological Seminary. Canon Willis 
credited the exampl e of Jan e Addams, 
founder of Hull House, for a lifetime devotion 
to social service. She cofounded Perry Nurs
ery School, and Iowa chapters of Mothers for 
Peace and Grandmoth ers for Peace. She was 
a speech and language clinician from the 
early 1960s until 1979. She was ordained dea
con and priest in 1983, and joined the Order 
of St Helena in the same year. She was vicar 
of All Saints Church, Stonn Lake, 1983-89; 
canon pastor , the Cathedral Church of St. 
Paul, Des Moines, 1990-2000; and assistant , 
St. Tin1othy's, West Des Moines 1999-2002. 
Canon Willis was act ive in pastoral care, 
taught centering prayer, and found ed the 
Center for Spirituality during her years at the 
cathedral. She was preceded in death by Ned 
Willis of Perry, her husband of more than 50 
years ; sister, Mary Ellen Stolitsky; nephew, 
David Stolitsky; and grandson James Bras
ington. She is survived by a son, David Willis 
of Sunnyvale, CA; daughters Mary Huebsch 
of Irvine, CA, Rebecca Bartow of Marshfield, 
WI, and Eliza Willis oflow a City, 1A; 11 grand
children; and two great-granddaught ers. 

Send your clergy changes 
to People and Places: 
p&p@livingchurch .org 

P.O. Box 514036 
Milwaukee, WI 53203-3436 



CLASSIFIEDS 
CHURCH FURNISHINGS 

FLAGS AND BANNE RS: Custom designed Episcopal flag s and banners by 
Festival Flags in Ric hmond ,VA. Please contact us by phone at 800-233-5247 or 
by E-ma i l at festflags@aol.com . 

Your search for 
''the one'' should 

FOR SALE 

EPISCOPAL CHURCH SIGNS: A lumi num, fam i li ar co lors, sing le and dou
ble face, economica l ; brackets, too. For infonnation: Signs, St. Franci s of 
Assisi Episcopal Church, 34 13 Old Bainbridge Rd., Tallahassee, FL 32303. 
TheRevPatricia@aol.com,www .stfrancis-tlh.org or (850) 562-1595. 

begin with us. 
POSITIONS OFFERED 

PA RT-TIM E V ICA R : All Saint s Ep iscopal Chur ch, Saffo rd, AZ. Small , 
active church of 50+ members in sunny, southeastern Ar izona seeking a part-time 
vicar, either retired or bi vocational. Spanish speaking a plus. We are a progressive , 
inclusive church of both Episcopal ians and Lutherans. Our commu nity offers many 
recreational opportuniti es: hiking , fishing, rock hunting , star gazing, and bird 
watching are some of the past times you can enjoy. The Vatican large binocular tel
escope is located in our county on Mt. Graham. Eastern A ri zona Comm unity Col
lege offe rs many personal interest classes; classes are free for people 55 and older. 
Vis it our web site: www.saints.vtchome.net for more info nnatio n or call Fr. Tim
othy Domb eck at (602) 254-0976 or timoth y@azdioce se.org. 

CHILDREN'S EDUCATION CATHE

DRAL DEAN DEVELOPMENT DIRECTOR DIREC

TOR OF MUSIC & LITURGY ACCOUNTANT 
FULL -TI ME RECT OR: The Chap el of Saint John the Divine, Champaign, IL , 
a lively and diver se congregation offering mindfu l ways to worship , learn, and 
serve, ministers to the commun ity of Champaign-Urbana , Ill ino is, and the campus 
at the Univers ity ofll li noi s. We cherish the rich liturg ical and musical traditio ns of 

the Anglica n Church and are currently seeking a new rector for our church: a mem
ber of the Episcopal Church who has post-ord ination parish experience; a pastor 

who is passionate about God in Christ and who has a vis ion for living the imp li ca
tio ns with joy. We seek a l istener who will discover how valuable our inclusivity 
and diversity is to us and use the strength that it gives us to grow our congregation. 

Visit our Rector Search page at www.chapelsjd.org/search or contact our search 
committee at search@chapelsjd.org . The search will remain open 1/11v11gh Sun
day, April 15. 

PLACE A PRINT OR ONLINE CLASSIFIED 
WITH THE LIVING CHURCH! 

We offer: 
- Customized ad plans to suit any budget 
- Ad design and creation services 

To place a classified, print or online, contact Amber Muma 
at amber @livingchurch .org (414) 276-5420 ext. 12 

• Special themed issues and four double circulation Parish Administration 
Issues per year 

Contact: Amber Muma amber@livingchurch.org (414) 276-5420 ext. 12 

CHURCH DIRECTORY 
KERNVILLE, CA 
ST. SHERRIAN 251 Big Blue Rd. (760) 376-2455 
The Rev. Bob Woods 
Sun 11 

SAN DIEGO, CA 
ALL SAINTS' (619) 298-7729 
Website: allsaint schurch.org 
Sun 8 & 10; Tues 7 & 12; Wed 9:30; Fri MP 9; Fri 9:30; Sat 9 

SOUTHPORT, CT 
TRINITY EPISCOPAL CHURCH 
admin @tr inity southport .org 
Website: www.trinitysouthport.org 

Pequot Ave. & Center St. 
(203) 255-0454 

The Rev. Nichola s T. Porter, r; The Rev. Dawn Stegel 
mann , c 
Sun H Eu 8 (Rite I). 10 (Rite II); MP Mon - Fri 7:30; H Eu & 
Healing Wed 11 

WASHINGTON, DC 
ALL SAINTS (301) 654-2488 www.all sa intschurch .net 
3 Chevy Chase Cir., Chevy Chase, MD 20815 
The Rev. Ed Kelaher, r; the Rev. Tom Malionek, assoc; 
th e Rev. Alex Larg e, asst 
Sun 8. 9 & 11, 5:30 

BRADENTON, FL 
CHRIST CHURCH 4030 Manatee Ave. West 
www .christchurch swfla .org (941) 747-3709 
The Rev. Joel Mar sch , r; Deacon Gret chen Platt 
Sun HC 7:30 (Rite I), 9 (Contemporary) & 11 (Rite II) 
Mon HC 12 (Rite I); Wed. HG 12 & 6:30 (Rite I) 

LIHUE, KAUAI, HI 
ST. MICHAEL & ALL ANGELS 
www. stm ichael s- kauai.org 
The Rev. William B. Mill er, r 

4364 Hardy St . at Umi 
(808) 245-3796 

Sat Eu 5:30, Sun Eu 7:30 & Eu 9:45 

ELLSWORTH, ME 
ST. THOMAS TRADITIONAL ANGLICAN 
373 Bangor Rd. (207) 326-4120 
Sun MP & HC 10; Sat Evensong 3; Holy Days as announced 

PASSAIC, NJ 
ST. JOHN 'S Lafayette and Passa ic Avenue s 
Website: www .stjohn schurchpassaicnj .org (973) 779-0966 
The Rev. William C. Thiele, r frthiel e@gmail.com 
Sun Low Mass 8, Sung Mass 10:30, HD anno. 

CARLSBAD, NM 
GRACE CHURCH 508 W. Fox St . (575) 885-6200 
The Rev. Rod Hur st , r www.grace carlsbad .org 
Eu Sun 8:30, 10:30 (Sung), Wed 1 O; MP/EP/B as pasted 

NORTH AUGUSTA, SC 
THE CHURCH OF THE HOLY TRINITY 
160 Merovan Dr.; 29860 
www .holytrinityna .org 
Sun Eu 10 

(803) 341-0075 

DALLAS,TX 
CHURCH OF THE INCARNATION 
Website : www.inc arnation.org 
The Rt. Rev. Anthony Burton 
Sun 7:30, 9, 11 :15, 5:30 

RICHMOND, VA 

3966 McKinney Ave. 
(216) 521-5101 

ST. MATTHEW 'S EPISCOPAL CHURCH (804) 288-1911 
Website: www. stmatthew srichmond .org 
Email: stmatthew schurch @verizon.net 
The Rev. Charl es D. Alley, Ph.D.; the Rev. Mario Gonzalez 
del Solar , D. Min . 
Sun H Eu 8 & 10:30 

MILWAUKEE, WI 
ALL SAINTS ' CATHEDRAL (414) 271-7719 
818 E. Jun eau Ave. www .ascath edral.org 
Sun Masses 8, 10 (Sung). Daily Mass, MP & EP as posted 

LUTHERAN 

MOJAVE, CA 
HOPE & RESURRECTION CHURCHES 
K and Inyo Sts . 1 block east of Carl's Jr. (909) 989-3317 
The Rev. William R. Hampton , STS 
Sun Eu 9 

ore 1st1ngs 
available online. livingchurch.org 

CHURCH DIRECTORY KEY Light face type denotes AM, bold face PM; add, address; anno, announced; A-C, Ante-Communion; appt., appointment; 8, Benediction; C, Con

fessions; Cho, Choral; Ch S, Church School; c, curate; d, deacon, d.r.e., director of religious education; EP, Evening Prayer, Eu, Eucharist; Ev, Evensong; ex, except; 1 S, 1st Sun

day; ho!, holiday; HC, Holy Communion; HD, Holy Days; HS, Healing Service; HU, Holy Unction; Instr, Instructions; Int, Intercessions; LOH, Laying On of Hands; Lit, Litany; Mat, 

Matins; MP, Morning Prayer; P, Penance; r, rector; r-em, rector emeritus; Ser, Sermon; Sol, Solemn; Sta, Stations; V, Vespers; v, vicar; YPF, Young People's Fellowship. /1/C, air

condit1oned: H/A, handicapped accessible. 



VIRGINIA THEOLOGICAL SEMINARY 

MASTER IN DIVINITY 
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Equipping leaders for service in the Church and in the world • www.vts.edu 


