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Taste and See 
When The Living Church Foundation 
decided to publish TLC biweekly, it also 
made a commitment to present every issue 
in full color, and to offer more content rather 
than less. This 64-page issue is a robust 
expression of that commitment, far more 
engaging than a 16-page issue entirely in 
black and white. We trust it is also a prom
ise of still better things to come - by the 
mercy of God, the confidence of our adver
tisers, and the generous support of our 
readers. 
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By Catherine Kohn 

n some of the darkest moments of the terrorist attacks on the World Trade 
Center ten years ago, Nathan Brockman saw Christian hope embodied at the 

parish of Trinity Wall Street. 

"One of the more remarkable things I've seen is how immediately people's 
faith came into play. Right after the first tower came down , the South Tower, 
you can imagine the proxim ity - it got very dark, it got very loud , you could 
feel the church shaking ," said Brockman , Trinity Wall Street 's director of com
munications and editor of Trinity News. "There was a congregation gathered 
there, seeking comfort , solace. Once the cascade stopped , Stewart Hoke, who 
was a priest here at the time , stood up before the congregat ion and he recited 
the Beatitudes. It was one of the most powerful things I've ever encountered. 
That was the response of faith. It wasn't the reaction to run, it wasn 't the reac
tion to react violently, or panic. It was very meaningful. " 

Later, dur ing the months of cleanup , people continued to help each other. 
"What I remember was the frozen zone. There was an area literally behind a 
chain-link fence for a number of months after the attack and if you weren't cer
tified personnel you weren't to go beyond that perimeter," Brockman said. "For 
a while the Trinity congregation worshiped at the Shrine of St. Elizabeth Ann 
Seton. It was a very generous act of theirs. Trinity's offices during that time were 
relocated uptown. " (Cont inued next page) 
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These initial responses to terror
ism seem like a harbinger when 
looking back, he said. Trinity Wall 
Street and St. Paul's Chapel in lower 
Manhattan have been a vital force 
for recovery since the attacks. 

"If I look back on what Trinity 
and St. Paul's and the Episcopal 
community in New York were able 
to do during that time, it was to pro
vide that ministry of presence 
which I think said to people that 
God doesn't promise that bad things 
won't happen ; what God does prom
ise is companionship," he said . "And 
I think through the ministry of St. 
Paul's , which became so well 
known, it's the story of that kind of 
companionship for people that we 
were able to help." 

The chapel's ministry of refuge for 
rescue and recovery workers, which 
became a symbol of hope and peace, 
began in a simple fact: proximity. 

"First and foremost it was nearby, 
and it was a church . So people had 
an automatic association with open 
doors and generos ity," Brockman 
said. "After the 9/11 attacks the 
doors to the chapel were locked, 
but a group of people from the 
broader Episcopal community in 
New York, from the General Theo-

logical Seminary and the Seamen's 
Church Institute, came and very 
simply just started , from the side
walk here , grilling food . And that's 
what started it. Over time it became 
apparent they were serving a real 
need. Police officers , rescue work 
ers and fire department workers 
were taking them up on their offer 
of food. It expanded up onto the 
porch, and eventually the doors 
were opened and what emerged 
was a place that cared for every 
aspect of the human condition -
heart, mind , body, soul." 

The Rev. Mitties McDonald 
DeChamplain, Trinity Church pro
fessor of preaching at General Sem
inary, was on her first sabbatical on 
9/11 and became one of the many 
clergy who worked directly at 
Ground Zero and at St. Paul's . "Peo
ple brought food from everywhere ," 
she said. "They just emptied their 
displays and shelves and then it 
became something of a routine." 

DeChamplain said she had to 
leave for a few days and by the time 
she returned St. Paul's offered many 
other ministries of comfort -
"Backrubs, massage, certain kinds 
of counseling , there was always 
someone available in the early days. 
It was quite stunning. And there was 



always music ; people playing cello 
or violin." 

DeChamplain worked primarily at 
the temporary morgue set up within 
the Ground Zero perimeter, which 

wdeto 

l 

she said was called "T-Mort" 
because no one wanted to use the 
word morgue. Her role was to 
"stand in for families who couldn't 
be there" and be "on standby when-

Visitors walk through St. Paul's cemetery. 
Cather ine Kohn photo 

ever I was needed." She said she 
used the Book of Common Prayer in 
her ministry at Ground Zero because 
it is "reliable, elegant and very 
Catholic." 

"The fire department orchestrated 
everything. They know more about 
the ritual observance of grieving and 
recovering remains, and honoring 
those remains than anyone," she 
said. "The common dedication to 
recovery is what held everything 
together: taking care of the work
ers, taking care of the families, tak
ing care of the recovery of remains 
with reverence and deep respect. 
I've never seen anything quite like it 
before." 

Brockman said there were about 
9,000 volunteers over time. "It geared 
up into an operation that was run 
like clockwork in terms of organiz
ing volunteers, bringing new shifts 

(Continued next page) 
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in; it was a 24--hour ministry that oper
ated for almost nine months . It was a 
demanding , well-run operation." 

The usual intensity of lower Man
hattan rose to agonizing and poignant 
levels. 

"Everything felt more intense ," 
Broclanan said. "People's emotions 
were more intense, both positive and 
negative. Anxiety was more intense. 
The love that people felt was more 
intense . There was the feeling that 
life is precious , but that life as you 
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lrnew it turned upside down for a 
while ." 

This quiet colonial chapel, once 
best lrnown for its concerts and rich 
history, was irrevocab ly altered by 
the tides of fate and tragedy during 
those months of ministry . It was 
transformed into a focal point for mil
lions who see k to remember and 
honor the victims, rescuers and 
responders of the 9/11 attacks. 

St. Paul's is a member of the Com
munity of the Cross of Nails, an inter
national ecumenical network of more 

A visit to St. Paul's often begins with the dis
plays inside the front entry on Broadway. 

Catherine Kohn photo 

than 150 organizations in 60 countries 
committed to a shared ministry of 
reconciliation . Reconciliation is not 
an easy path to take for many, how
ever. The Rev. Daniel Simons, Trinity 
Wall Street's priest for liturgy, hospi
tality and pilgrimage , has seen signs 
of peop le hanging on to anger. 

"One of the first sloga ns I ran 
across when I moved here two and a 
half years ago is still kind of riveted in 
my psyche," he said. "It was on the 
back of a construct ion worker's 
jacket and it said, 'I didn't forget and 
I won't forgive.' It was the most inter
esting twist on forgive and forget that 
I had ever run across . It was a very 
intentional 'no' ... a twisted version of 
what is a wonderful sentime nt, which 
is 'never forget '; never forget those 
who lost their lives in the service of 
others - keeping the beauty of their 
sacrifice alive. 

"Hatred is actually a fuel, a fuel that 
works really well , and it powers a lot 
of lives," Simons added. "We've seen 
it every 9/ 11; it comes out again. I 
don't know how to work around it. I 
think we work through it. Because , 
like the stages of grieving, it's just a 
way peop le feel and peop le get stuck 
there. One of our particular pieces of 
service is to help people move 
through something that is very natu
ral, but is also potentially toxic if they 
stay there . I think to deny the anger, 
the wish for revenge, doesn't help 
either - that just buries the feelings 
and they just come out some other 
way." 

Simons said that the work at St. 
Paul's Chape l and Trinity Wall Street 
is not to tell people how to feel, but to 
"make a place for them to feel what 
they feel in a context where there's 
always this note that is being sounded 
- 'Remember to Love' - that there 
is another way." 

Remember to Love is the theme of 
Trinity's 10th-anniversary commem 
oration of9 /l l. 

"There's a lot oflearning about 'the 
other' that we have to do," DeCham-
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plain said. "To be in dialogue with 
someone is not the same as 'I must 
accept their point of view.' It's say
ing, 'We must share those things 
which unite us and try to understand 
our differences."' 

Approximately 1.5 million people 
visit the chapel every year, and that 
number is expected to increase once 
the 9/11 Memorial and Museun1 opens 
on the 10th anniversary . "St. Paul 's is 
one of the most unique places in New 
York City," Brockman said. "There is 
a daily influx of tourists from Iowa to 
Iceland and yet you have a congrega
tion that worships there on Sunday. 
To try to merge the two is a challenge 
- an exciting challenge ." 

Simons said the parish has recog
nized the importance of its ministry to 
pilgrims. "I think we're starting to rec
ognize the fact that we are all pil
grims; and that we are welcoming pil
grims and not necessarily tourists; 
and that there is a difference between 
tourism and pilgrimage, although the 
line is sometimes fine, and sometin1es 
it's just one of awareness," Simons 
said. "Sometimes a tourist walks into 
St. Paul's and becomes a pilgrim, or 
discov ers that they were a pilgrim 
and just didn't know it." 

He said some people experience 
similar moments at Trinity Wall Street. 
"They come into Trinity Church to see 
it because it was 'on their list ' but 
something comes over them. They sit 
down in a pew for 30 minutes and 
they become 'lost ' somewhere and 
something just happens to them." 

Visitors file into St. Paul's from two 
directions: from the main doors on 
bustling Broadway, often strean1ing 
out of tour buses , or from the Church 
Street side, walking through the his
toric cemetery shaded by beautiful 
sycamore trees that obscure the ever
larger construction of the glass-and
stee l Freedom Tower on the World 
Trade Center site. Inside , the city 
noise seems to drop away. Voices 
become hushed. Visitors move slowly 

(Continued next page) 
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past displays that encircle a small 
altar and wooden chairs. 

There are many displays. One is 
full of teddy bears , another is filled 
with rescue workers' patches , 
another is a sleeping cot used by vol
unteers. The displays tell stories of 
love, compassion , sacrifice and faith. 
But there is one display that draws 
each visitor the longest. The Memo-

rial Altar is covered with photos of 
victims of 9/11 crowded together -
myriad faces reflecting lives cut short. 
People standing before this memo
rial grow solemn and their eyes mist 
with tears. Loss becomes a harsh real
ity during that moment , not merely a 
vague memory of a decade-old 
tragedy. 

Lauren McCulloch was visiting 
from California with her husband and 



two young daughters on one recent 
day. She said they were living in New 
Jersey during the time of the attacks. 
"It's important to remember ," she said 
simply, adding that children need to 
see for themselves what happened 
on 9/ 11 so they understand how 
important it was, and still is. 

St. Paul's Prayers for Pea ce is a 
service created by volunteers in the 
aftermath of 9/11. "It is very simple, 
very powerful and very brief," Brock
man said. "It's a 10-minute service 
held daily at St. Paul's. It's a key part 
of our work with the Community of 
the Cross of Nails. Millions of people 
have participated in this service since 
2001." The Bell of Hope stands out
side the chapel's back doors. The city 
of London gave the bell to the city of 
New York in memory of the 9/11 vic
tims. St. Paul's keeps the bell in trust 
for the city. It is rung to remember vic
tims of terrorist attacks around the 
world, most recently in memory of 
the massacre victims in Norway. It is 
always rung each year on 9/11. 

During the 9/11 ministry, the walls 
of the gallery in the chapel "were just 
covered with banners and posters 
and cards that people had sent in 
from all across the country and all 
across the world to support the res
cue and recovery workers who were 
gathering here ," Brockman said. Also 
during that time, pews filled the cen
ter of the chapel, and they became 
resting places for responders and res
cue workers. One pew at the back of 
the chapel still has a fireman 's coat 
lying across it. ■ 

Catherine Kohn is a reporter, editor 
and layout designer who resides in 
Bohemia, New York. 
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By Lawrence N. Crumb 

Where were you? 
I was in St. Louis, serving as 

interim rector of Trinity Epis
copal Church. That morning , 
as I was preparing to fly to 
Portland , Maine , to visit 
friends , I vaguely heard some
thing on the radio about the 
World Trade Center , and 
assumed it was another bomb 
in the underground garage , as 
had happened in 1993. 

Boarding the Metro to the 
airport , I sat down next to a 
parishioner. He told me about 
the planes flying into the tow
ers , something he had just 
seen on television , and I 
na"rvely assumed that security 
at the airport would be tight. 
Of course , there were no 
flights at all for the rest of the 
day, so I returned to my apart
ment and watched the news 
of the event on television. 

President Bush asked churches 
to ring their bells at noon on Sept. 
14 and hold a brief service , which 
we did at Trinity. It did not attract a 
large congregation , but there were 
people from the neighborhood who 
had never been in the building 
before. I had received a call from a 
reporter at the St. Louis Post-Dis-
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Curtis Thomas, the sexton at Trinity Church, St. Louis, rings the bells to announce 
a memorial service on September 14, 2001, while the interim rector, the Rev. 
Lawrence Crumb , listens. 
St. Louis Post- Dispatch photo by Wayne Crosslin 

patch asking if we would be ringing 
the bell and , if so , if he could come 
and take a picture . I asked how he 
lrnew we had a bell, and he said , 
"My mother used to teach Sunday 
school there ." Saturday's pap er 
included a picture of our sexton 
ringing the bell, with me in the back
ground. 

The Sunday service required care
ful preparation , with a special ser
mon and choice of hymns. As I 
discussed the latter with our organ
ist, I suggested facetious ly that we 
use Laurence Housman 's hymn 
"Father eternal , Ruler of creation" 
because of the line "building proud 
towers which shal l not reach to 

heaven." She liked the idea , and we 
used it. 

In my sermon, I explained , "The 
allusion was to the biblical story of 
the Tower of Babel, but it seemed a 
prophetic des cription of the fate of 
the towers of the World Trade Cen
ter. I suppose architects and engi
neers will disagree, but I can 't help 
thinking that th e building of sky
scrapers is, to som e extent, an act of 
hubris. My father was stat ioned 
briefly at the Brooklyn Navy Yard 
during World War I, just before 
Housman wrote his poem. He wrote 
hom e to his par ents in the small 
town of Milton, Wisconsin , that he 
had been to the top of the recently 

completed Woolworth Building; its 
60 stories mad e it tl1e tallest building 
in the world. Did we really need 
something twice as tall?" 

The sermon's reception was 
unlike anything I had experienced 
before. Ther e was comp lete silence , 
and people seemed to be leaning for
ward to catch whatever word of 
comfort or enlightenment I might 
share . After mentioning another 
hymn ("Lord Christ, when first thou 
cam'st to men " with the line "Till not 
a stone was left on stone, I And all a 
nation's pride , o'erthrown , / Went 
down to dust beside thee !") I con
cluded by saying : 

(Conti nued next page) 
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Remembering 9/11 

(Continued from previous page) 

But however damaged our pride , 
our spirit was not brok en. The 
tremendous outpouring of assis
tance from those on the scene or 
able to get to it, combined with 
the prayers and contributions 
from people of all faiths or none 
around the country , testified to a 
unity of purpose much great er 
than we might have imagined. The 
public prayers by leaders of all 
religions , whether jointly or in 
their separate houses of worship, 
demonstrated that this conflict is 
not one of religion . 

Rather than identifying the per
petrators as religious fanatics, it 

watched the television coverage , I 
also noticed the visible irony of 
the German flag at half-staff in 
Berlin, an enemy capital in two 
world wars , and the Russian flag 
in Moscow, enemy capital during 
the long Cold War. And surely the 
image of the frail pope at prayer, 
his head buri ed in his hands , was 
a picture worth a thousand 
words, an icon of universal con
cern and sympathy. 

The whole world wants us to 
recover, and to be ourselves at 
our best : a nation of pride without 
vanity , of strength without 
tyranny, capable of response 
without vengeance. The same 

The whole world wants us to recover, 
and to be ourselves at our best: a nation 
of pride without vanity, of strength without tyranny, 
capable of response without vengeance. 

would be more accurate to say 
that they are political fanatics 
who misinterpret their religion 
and misuse it as an excuse and a 
cover for their actions. Moreover , 
we also saw ample demonstration 
that this is not a conflict among 
nations . For among th e tragic 
ironies of the week were some 
happy ironies: the national 
anthem played with sympathy in 
the capital of the country against 
which we had rebelled , not only 
in St. Paul's Cathedral but at the 
very gates of Buckingham Palace, 
by order of the queen who is both 
the successor in office and physi
cal descendant of the king who 
lost the colonies. And as I 
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Hebrew prophets who spoke of 
the uncertainty of life, and the 
possibility of destruction , also 
spoke of rebuilding - the 
rebuilding of Jerusalem , its Tem
ple , and the nation. I was touched 
to hear on the radio that in one 
elementary school, the children 
said they didn't care about the 
World Trade Center , but the 
teacher noticed that they were 
playing computer games that 
involved construction. The ability 
to bring good out of evil is one of 
the attributes of God, and one in 
which we are called to share . I 
have spoken of the pictures seen 
on television or in the newspapers . 

In each case, the photographer, 

like the painter of a canvas, 
stands in a particular place and 
views the scene from a particular 
perspective. As I started to dis
card Wednesday's issue of the 
Post-Dispat ch, I took a second 
look at the full-width color pic
ture under the masthead . It 
showed the burning towers , just 
before their collapse , with all of 
lower Manhattan seemingly 
enveloped in the smoke. But it 
was a picture with a particular 
perspective , and it put the entire 
incident in perspective , in the fig
urative sense of the word . For 
there in the foreground, gleaming 
in the sunlight, was the Statue of 
Liberty, surely a better symbol of 
the nation at its best than any 
temple of commerce . 

The Archbishop of Canterbury, 
in his sermon at St. Paul's Cathe
dral, also remarked on the 
endurance of this powerful sym
bol. He ended his sermon by say
ing, "The ideal of liberty at the 
core of America's greatness - the 
liberty symbolized by that statue 
emerging unscathed from the pall 
of devastation - was founded on 
a noble community of values in 
which we are proud to share. Val
ues like tolerance and compas
sion , justice and mercy. Values at 
the heart of the Christian faith 
and also of other faiths. Let us 
keep them before us now - like a 
torch, like a beacon - even as we 
mourn and grieve. For if we are 
steadfast we know that , by the 
grace of God, no darkness, no evil 
can ever extinguish that beacon 
of hope." 

The Rev . Lawr ence Crumb is 
pri est in charge of St. Andrew's 
Church, Cottage Grove, Oregon. 
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Things Happen to 

Parishes 
By Kathryn Greene-Mcc reight 

Why do good parishes suffer bad things? Today the question of innocent suf
fering is addressed with two theses, both of which falsify classic Christian truth 
claims about God. One: if God is good, there can be no innocent suffering. Since 
innocent suffering does indeed occur, God cannot be truly good. Two: the fact 
that unjust suffering does occur proves that God is impotent to stop it, or cruel, 
or both. Therefore, God is not sovereign over history. Q.E.D. 

However , this "solution" to the problem of evil 
fails to take into account the way the Gospel folds 
into the moment of the cross the hope of Jesus ' res
urrection and, with it, the promise of redemption. 
Thus, the Christian faith responds to the problem of 
innocent suffering in a very different way from the 
secular world . I would like to consider this problem 
of evil as it plays out where we least want to 
acknowledge it: within our own parishes. 

First , what are bad things that can happen in oth
erwise "good" parishes? These bad things stem not 
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from God being evil, impotent , or crue l but from a 
very human yet pathological desire for power and 
control. Such a death grip is often accompanied by 
breakdowns in communication blanketing with 
silence any conflict and allowing for the perpetua
tion of abuse . In such instances , crucial informa
tion is not brought to light , not acknowl edged , not 
shared. Here , silence is not golden. 

Sexual and financial scandals attract the greatest 
public attention because they titillate the human 
penchant for gawking at the tragedy of others. They 



also whet the public appetite for ridicule of the 
Church by the "cultured despisers" of the Christian 
faith, as well they should. These publicly aired sins 
of both omission and commission vie for our atten
tion among other parish evils. Indeed, sexual and 
financial abuses deserve our attention, our "zero 
tolerance," and our corporate repentance. When any 
such evil is accompanied by our refusal to admit or 
to communicate what people have indeed suspected 
and even witnessed, the tragedy is all the more 
appalling. Evil then festers and grows. 

Dysfunction in the Church is not limited to sexual 
and financial abuses. Sexual abuse itself is a partic
ular form of evil unmatched in tragedy by other 
forms of parish dysfunction. Far more prevalent and 
insidious is the low-grade abuse perpetuated by 
parishioners or clergy with pathological needs for 
control. As with sexual abuse, this type of evil 
spreads like a cancer when coupled with a parish's 
inability ( or refusal) to communicate in a healthy 
manner. Such abuse is often overlooked by parish
ioners and even by bishops because the tragedy is 
not as flagrantly damaging to individuals or to the 
parish as other types of abuse. Part of the problem 
is that parishioners may stand in awe of clergy as 
authority figures and spiritual leaders. This often 
seems a besetting sin when bishops have the power 
to redeploy at will any offending priests. Without the 
necessary structures within the hierarchy, protecting 
the next parish under that priest's spiritual care 
becomes next to impossible. 

Seemingly insignificant damage to parish life per
petrated by a controlling parishioner or priest is 
often met with passivity and permissiveness: "He is 
not a bad man; She means well; He did not really 
intend that remark; She did not mean to neglect that 
responsibility; His preaching may be bad, but he has 
a good heart; Let's not rock the boat; We could do 
worse (with another priest/warden/teacher); We 
don't want to be perceived as mean, or 'un
Christian'; I don't want to get anyone in 
trouble." Power abuse at any level 
often gets swept under the rug. 

priate but annoying and dangerous habit of biting, 
the children learned this important lesson: "Use your 
words, not your actions." 

Moreover, healthy communication is a specifically 
theological matter for the Church and for local 
parishes. When communication becomes dysfunc
tional, the innocent suffer, including those in good 
parishes. Healthy communication is necessary for 
our faithfulness as Christians, and for our lives 
before God and neighbor. Communication is a 
specifically theological issue because of the God 
whom we confess and worship. 

First, God creates by speaking: "In the beginning, 
God created ... and God said 'Let there be light!'; and 
there was light." God calls everything that exists 
into creation . All creation hangs on the very com
mand and Word of God. 

Second, the law is given to Israel as communica
tion in words. What Christians refer to as the Ten 
Commandments are known among Jews as the "Ten 
Words." These words do more than regulate, prohibit 
and demand. They are part of God's creative and 
redemptive acts which form the people of Israel. 
Israel's very identity before God depends on its obe
dience to the Word of God. 

Third, the biblical prophets' invective also hangs 
in the balance on this word. The prophets do not 
make up their words of judgment and demand on 
their own. They are God-given, often prefaced with 
"Thus says the LoRD." While our culture and even our 
Church seems to understand prophecy as predicting 
the future, more often than not the prophets con
sistently look back to the law that communicates 
God's will for Israel's life. The Church would do well 
to note this fact when we claim that our "updating" 
of the Old, Old Story is prophetic. 

Fourth, God speaks to Israel in Scripture and in 
the Israelites' life of worship and prayer. Israel in 

turn responds. And even the Israelites' 
response we know to be the wisdom 

of God, because it is God's gift to 
them. That wisdom comes in 

story, song, poem, psalm, 
lament, and proverb. Parish power abuse, either 

beginning with or perpetuated 
by dysfunctional communica
tion, is only in part a psycholog "She means well." 

Fifth, Christians know 
this wisdom of God as the 
Word incarnate. Jesus is 
that Word which was in ical matter. Healthy communica

tion is good for us psycho
logically: for us as individuals, for 
our families, and for our workplaces. 
When our eldest was in daycare and 
another two-year-old was in the age-appro-

the beginning and through 
which God created all things. 

The Man of Nazareth is God's 
speech to the world. His words 

(Continued next page) 
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to us on the night before his self-sacrifice on the 
cross call the Church into being: "Behold, I give you 
a new commandment , that you love one another as 
I have loved you." That self-sacrificing love gives us 
our identity. 

One of Jesus' final earthly acts of communication is 
his cry of dereliction from the cross: "My God, my God, 
why have you forsaken me?" These words are not 
merely the desperate cry of a dying Jew who recites 
Psalm 22. They are more: the cry of dereliction is the 
verbalization by the incarnate Word that the Father 
with whom he is one has abandoned him. This aban
donment is the swallowing up of innocent suffering 
into the very depths from which only God can rescue. 
But this rescue is on the other side of the cross in 
Jesus' conquering the power of death by his rising 
from the dead. Jesus' cross and resurrection are God's 
response to and redemption of all innocent suffering. 
This act of God alone makes bearable our innocent 
suffering, which is the antitype of Jesus' own torture 
and abandonment. 

And yet the prophecy of Isaiah 55: 11 remains firm: 
"So is my word that goes forth from my mouth; it will 
not return to me empty, but will accomplish that which 
I have purposed, and prosper in that for which I 
sent it." The Church's very mission is tethered to 
God's communication of his love "to the ends of the 
earth" (Matt. 28:19ff). The Lord sends us out in mis
sion for the twofold task of making disciples: for 
teaching this news of God's love for the world defin
itively poured out in Jesus' death and resurrection 
and for communicating in the "visible words" of 
sacrament that same pattern of teaching. 

The fact that God creates, elects, goads, edifies, 
crucifies and redeems our very humanity by his 
Word is reason enough that parishes should attend 
to their own faithful communication. This may seem 
a mundane task It involves all of the practical areas 
of ministry, right down to the grunt work of parish 
housekeeping. Communication among parishioners, 
committees, staff, and clergy must be open for 
healthy parish functioning and for any parish's wit
ness to Christ . Clear, healthy communication also 
must be honored between parish and diocese, 
between diocese and parish. 

But for the Church, communication is never sim
ply the exchange of information. It includes our wor
ship, without which we have no life before God at all. 
When we attempt to make our worship, our preach
ing, and our prayers "relevant" to our culture, we 
ironically fail to communicate it to the world. We 
also fail to communicate to God our adoration. If we 
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"I don't want to get 
anyone in trouble." 

really deem the Gospel irrelevant to culture, we 
should reexamine what we mean by that Good 
News. Hope, healing, and reconciliation are no less 
important today than 2,000 years ago. If we are not 
communicating the Gospel to be heard thus, we 
should get out of the way and let it speak for itself. 

The light, the very Word of God, shines in the 
darkness, even though the darkness cannot com
prehend it. The Word of God casts light into the cor
ners where our cobwebs cling and our dust bunnies 
scamper. Dysfunctional communication in any layer 

Communication is never simply 
the exchange of information. 
It includes our worship. 
of parish life plugs our ears from hearing the Word, 
gags our mouths from speaking the Word, and binds 
our hands from sharing the reconciling work of the 
Word. I name only two ways this can happen : how 
we handle disagreements among ourselves and how 
we handle anger within the body of Christ. 

It seems almost a rule that mainline Christians 
recoil from disagreement within the body of Christ. 
We seem to feel that even our liturgical moment of 
passing the peace requires us to forgive and to agree 
with each other. This is a complete misunderstand
ing of what the peace of Christ in fact is. The peace 
we pass after the confession and before the offertory 
is not our own. It is Christ's: "The peace of the Lord 
be always with you." It may not be something we feel 
in our hearts at all, but is an objective reality. It is 
what he wrought for us on the cross. 

Because that peace is not of our making, dis
agreements we have within the body of Christ are 
not the end of our peace. While there is no one pre-



scription for how disagreements will 
be resolved from parish to parish , 
their resolution will always rely 
upon healthy communication which 
comes with worship and with 
healthy words , the truth spoken in 
love, not by action or inaction . 

Christians also seem to think that 
anger should be avoided at all costs, 
whether by denying it or by ignoring 
it. We are clearly enjoined not to 
"provoke each other to wrath ," but 
the reality is that we often do. Even 
the apostles prepare us for this: "Be 
angry, but do not sin." When (not if) 
we provoke each other to wrath, we 
must communicate with our words. 
The offense we bring upon each 
other must be brought to light rather 
than allowed to fester in secret. "Do 
not let the sun go down on your 
anger." Parish secrets of any kind 
inhibit healthy communication of all 
sorts. Communication of anger is, 
at the very least, a necessary (but 
clearly not sufficient) condition for 
forgiveness. It frees us to model true 
reconciliation among brothers and 
sisters in Christ. 

Amid abuses of power , we have 
the chance to act preemptively by 
speaking the truth in love . To quote 
the U.S. Department of Homeland 
Security: "If you see something , say 
something. " Safe-church training 
cannot prevent tragedy unless it is 
teamed with proper instruction in 
healthy communication. Sometimes 
it is painful to acknowledge abuses 
of power , to hear , and to speak the 
word. But we belong to that Truth 
who sets us free , and we are com
mitted to a life together of continu
ing his work of breaking down bar
riers in love. 

The Rev. Dr. Kathryn Greene
McCreight is an associate priest at 
St. John's Church, New Haven, 
Connecticut. Her latest book is 
Darkness Is My Only Companion: A 
Christian Response to Mental Illness 
(Brazos, 2006). 
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Layers 
of Meaning 

Mary McCleary of Nacodoches , Texas, makes col
lages from materials as diverse as rag board, painted 
toothpicks, sticks, mirrors and lint. She attaches "layer 
upon layer of materials ... much in the way a painter 
builds layer upon layer of paint on canvas. Often these 
materials are used symbolically," McCleary writes at her 
website (www.marymccleary.com). "Drawing my subject 
matter from history and literature, I like the irony of using 
materials that are often 
trivial, foolish, and tempo
ral to express ideas of what 
is significant, timeless, and 
transcendent." 

McCleary is Regent's 
Professor of Art Emeritus 
at Stephen F. Austin State 
University , after teaching 
there from 1975 to 2005. 
Since 1970 she has partic
ipated in over 250 one-per
son and group exhibits in 
museums and galleries in 
24 states , Mexico, and 
Russia. 

Her work "became figu
rative - gradually - about 
1985, which was about the 
time I became a Christian," 
she told Douglas Britt of 
the Houston Chronicle in 
2009. "Even though I grew 
up in the church, I wasn't 
really serious about it until 
later, when I really investi
gated the evidence for it 
and became so excited 
about studying the Bible 
stories for the first time as 
an adult." 

Left and above (detail): Tower, 
64.5 x 46.5 inches, 2011, mixed 
media collage on paper; Right: The 
Good Samaritan, 60 x 48 inches, 
1995, mixed media collage on 
paper. (Continued on next page) 



Layers of Meaning (Continued from previous page) 

Praising the Beauty of What Is Transient , 14 x 18.325 inches, 2007 , mixed media collage on paper. 

Plato's Cave, 22.5 x 30 inches, 2006, mixed media collage on paper. 
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Healing Rites 
Pastoral Care in Worship 
Liturgy and Psychology in Dialogue 
By Neil Pembroke . T&T Clark. Pp. 208. 
$29.95, paper. ISBN 978-0-5673-3144-1 

Review by Pierre W. Wha lon 

Neil Pembroke , 
senior lecturer in 
pastoral studies at 
the University of 
Queensland , Bris
bane , Australia, has 
written a careful 
study of the "side 
effects" of commu

nal worship : the pastoral dimension 
of weekly congregational liturgy. He 
is very clear that the liturgy is directed 
to God, who is "both subject and 
object" of worship . We the wor
shipers cannot help but be affected , 

Week One (January 9-13) 
Special Event: Reflections of an Evangelist 
with the Rev. Dr. Michael Green 
CH 725/ 875 The Word, the Spirit, and the 
Church from Pentecost to Present 
with Dr. Phil Harrold. 
OT 625 The Pentateuch 
with Dr. Erika Moore. 
PT 740/ 876 Advanced Church, Ministry 
and Sacraments 
with the Rev. Dr . Leander Harding . 

Week Two (January 16-20) 
Special Event: Understanding Islam 
with the Rt. Rev. Kevin Higgins 
PT 725/87 5 Sex, Gender and the Gospel 
with the Rev. Dr. Les Fairfield. 
ST 620/810 Christian Apologetics 
with Dr. William G. Witt. 

however, as the liturgy holds up to 
us as in a mirror Jesus Christ's perfect 
humanity. 

Seeing ourselves in the "mirror" 
can evoke all sorts of responses, 
requiring both pastoral awareness 
and pastoral care. Pembroke centers 
his study on four themes: reconcilia 
tion , lament , hope , and communion. 

ot surprisingly, he begins with the 
need for reconciliation. Pembroke 
takes up Karl Barth 's treatment of sin 
not just as pride but more impor 
tantly sloth, which he sums up as 
being "too lazy, too silly, and too ill
disciplined to accept God's gift in 
Christ of freedom and life." 

Sloth is the first major subject for 
reconciliation between God and us. 
One of the strategies of what he calls 
our "sly psyches " is to concoct a story 
that withdrawing inside ourselves is 
protection against "those who would 
stifle our freedom of spirit." Yet we 

know deep in our hearts that this 
story is false. Since the liturgy con
fronts that falsehood, we stand in 
need of pastoral care . Pembroke pro
poses a liturgical response. 

Drawing on studies that show peo
ple will be much more honest when 
able to observe themselves in a mirror, 
Pembroke sees the sermon and the 
confession of sin as the looking glass 
reflecting back to us the interplay 
between sin and grace, both in the bib
lical text and in our lives. As he does in 
succeeding chapters, Pembroke pres
ents prayers of his own composition 
( or, later on, by others) that can high
light this subversion of our sloth by 
admitting sin and accepting grace. 

Reconciliation also means con
fronting shame , which is the obverse 
of the coin of sloth. Shame comes in 
various guises, which Pembroke dis
sects, and needs to be countered not 

(Continued next page) 
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only by forgiveness but also by "God's 
affirming gaze," To achieve this affir
mation, Pembroke suggests contem
plation of icons or other holy images, 

He then tackles the matter of 
laments, Unlike many other cultures, 
Westerners are not comfortable with 
laments or anger in worship, Yet the 
Scriptures are full of stories of people 
of faith taking on God, In my own pas 
toral practice , I have often had to 
remind people that those whom God 
seemingly values the most in the Bible 
are those most willing to grapple with , 
complain to , or strongly criticize him 

Pembroke gives fresh examples of 
litanies of lament and expression of 
anger. Of course, the congregation 
will need preparation before these 
are used. (In the 1979 Book of Com
mon Prayer there is, for example, a 
Supplication on p . 154,) It is impor
tant , however, to remember that our 
baptismal covenant with God is a 
two-way street: when we let God 
down by diminishing ourselves, we 
need to ask forgiveness. And con
versely, when we feel that God has let 
us down, we need to take him to task, 
as the Israelites did. 

Pembroke then turns to hope, not 
as an emotion animating an individual, 
but as a communal expression. Pick
ing up on themes in the theologies of 
Gabriel Marcel and William Lynch, SJ, 
he defines this hoping as a yearning 
that imagines a future different from 
and better than the present. 

Wishing and hoping are very dif
ferent: hope is what we desperately 
want as opposed to what would be 
nice to have, Optimism and hope are 
different as welL Quoting Marcel, 
Pembroke points out that optimism is 
individualistic , while hope is always 
relational: "despair and solitude are at 
bottom identical ." For those among 
us who need hope as they endure suf
fering , Pembroke proposes liturgies 
in which the community of faith ritu
ally offers to share that suffering so as 
to live together into hope of a new 
day, of suffering transformed. 

To this end he then embarks on a 



lengthy consideration of irony in the 
Scriptures, and (following Lynch) the 
need to develop "an ironic imagina
tion" in the liturgy. Pembroke presents 
a homily on the Sermon on the Mount 
highlighting Jesus' use of ironic para
dox as a means of transformation. 

I kept thinking that American read
ers might find this chapter intimidat 
ing, unaccustomed as we are to ironic 
humor and comment, unlike, say, the 
English or the Australians. But he is 
right to call attention to this device 
that is central to Jes us' manner of 
expression , and he adds prayers 
taken from various sources to help 
stimulate the reader's (and the wor
shiper's) imagination. 

Pastoral care is not only the accom
paniment of persons undergoing cri
sis; it is also the maintenance of a 
structure of meaning and values. 
Communion is the head ing under 
which Pembroke places this aspect of 
it. Taking on the culture of individu
alism as corrosive to our very beings, 
he sees the need for us to be trans
formed by worship from being 
"tourists" to "pilgrims." 

The loss of traditions that shape 
human life that is endemic to our age 
turns us into tourists in our own lives, 
living for the short-term, without com
mitments, and seeking pleasure . Pil
grims seek joy that comes from ful
filling covenantal responsibilities . 
"Worship, justice and compassion" are 
marks of a pilgrim people fom1ed by 
covenant with God. Appealing again 
to psychological research , Pembroke 
argues that sacramental worship does 
shape peop le in profound ways, con
trary to some popular wisdom. 

The ultimate "subject and object" 
of our worship , the Holy Trinity, is 
the last theme of the book The life of 
the Trinity is for us the model of living 
communion. God is a lover who 
maintains self-concern , not selfish
ness , as an essential part of the divine 
love for us. Agape love shows no par
tiality, but it is also vitally interested in 
the Other. Self-love pursued in a com-

(Continued next page) 
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munion of love allows for the mutu
ality that characterizes the relations 
among the persons of the Trinity. 

Pembroke provides a helpful index 
and a well-stocked bibliography as 
part of his attempt to blend doctrinal 
theo logy, psychology, liturgical theol
ogy and homiletics . Since he intends 
to draw the reader to new possibilities 
of liturgy, he does not develop his 
themes broadly. The result is a slim 
volume that will be helpful to preach
ers , liturgists and pastors in the active 
practice of ministry . For systematic 
theologians , Pastoral Care in Wor
ship points out some tantalizing paths 
to explore but not more than that. 

The R t. Rev. Pier re W. Whalan is 
Bishop of the Convocation of Epis
copal Churches in Europe. 

Emerging Questions 

Deep Church 
A Third Way Beyond Emerging 
and Traditional 
By Jim Belcher . lnterVarsity. Pp. 233. $17, 
paper. ISBN: 978-0-8308-3716-8 

Souls in Transition 
The Religious and Spiritual Lives 
of Emerging Adults 
By Christian Smith with Patricia Snell. 
Oxford . Pp. 368. $24.95. ISBN 13: 978-0-
1953-7179-6 

Review by Joseph B. Howard II 

Deep Church might be seen as one 
in a long line of postmortems on the 
emerging church. Even some ear ly 
influencers have declared the emerg
ing church dead. Often they mean the 
emerging church has become an insti
tution , so broad as to be meaningless. 

By "traditional church ," Belcher 
means primarily th e evangelica l 
church. In this regard , Deep Church 
is outsid e the experience of many 
within old-line Protestant instit u
tions. Some of the traditional evan
gelical church 's concerns about the 
emerging church will be less press
ing from the perspective of old-line 

tradit ions, while 
others may be 
more acute. With 
this understood , Deep Church can 
be a valuable resource . 

In urging reade rs to go deeper , 
Jim Belcher means deeper into the 
Christ ian tradition, to an era before 
some of the assumptions made both 
by the evangelical church and the 
emerging movement . You would be 
right to hear echoes of C.S. Lewis's 
Mere Christian i ty in this proj ect 
(the third chapter of the boo k is 
"The Quest for Mere Christianity "). 

Deep Church is as much a spiritual 
autobiography as a thoughtful exam
ination and critique of the emerging 
movement and the responses to it. In 
the end, Belcher comes to a purpose 
many Episcop alians and other Angli
cans will be excited about: the need 
to reappro priate the great tradition 
for the contemporary world. 

Deep Church demonstrates how 
much the movements known collec
tively as the emerging church offer 
critiques from the Church to the 
Church. They are still insider disputes 
with a dist inctive vocabulary and 
points of reference. Belcher provides 
a narrative framework for the emerg
ing movement, the tensions that arose 
within it and a fast review of the 
major figures and their place in the 
emerging conste llation. This will be 
helpful for Episcopalians and others 
who may be late to the discuss ion. 

The emerging church can be seen 
as a (large ly but not solely) genera
tiona l critique of the estab lished 
inst itutio ns of the Church. The 
eme rging church has ca lled the 
larger Christian community to turn 
outward and engage wit h the 
broade r culture and many groups of 
peop le that traditional churc h com
munities have neglected . 

In order to conn ect the insights 
from the emerging conversation to 
the way we engage in ministry and 
relationships , a broader perspectiv e 
is needed . Souls in Transi tion pro
vides an overarc hing sociolog ica l 



context to Dee']) Church . 
Christian Smith and Patricia Snell 

cata log the experiences of young 
adults spanning wide varieties of reli
gious identification (and none). Soul 
Searching, the predecessor work to 
Souls in Transition , gave us the 
phrase Moralistic Therapeutic Deism, 
or MTD, to describe the default faith 
commitments of many teenagers. 
One of Smith's observations - which 
he talks about in both books - is 
that MTD is rightly seen as the way in 
which teenagers (and now young 
adults or "emerging adults," as Smith 
prefers) express the religious values 
and commitments they learned from 
their parents. 

That the teens of Soul Searching 
inherited the assumptions of MTD 
from their parents is unsurprising, 
and demonstrates that while Smith 
may have put this demographic 
(loose ly defined as 18-30, with the 
study following persons aged 18-24) 
under the microscope, the most 
pressing challenges cut across the 
age spectrum. Souls in Transition 
provides statistical shape to the 
challenge the emerging movement 
has been attempting to address. This 
study chal lenges religious leaders 
especially, by putting flesh on the 
bones of the challenge of relevance 
and ho lding up to us a group of peo
ple who rare ly see the Faith , or any 
faith, as relevant in their lives. 

Many of the motivations underly 
ing the emerging conversation were 
themse lves prompted by a desire to 
address the searching and transition 
of peop le in this life stage that are 
highlighted in Smith's work. The 
emerging church challenges the way 
we have presented the Gospel ( or 
failed to present it) to our brothers 
and sisters and our sons and daugh 
ters. We would do well to join the 
conversation. 

The Rev. Joseph B. Howard II is 
vicar of St . Jose'J)h of Ari math ea 
Church, Hend ersonvill e, Tenn . 
(stjose'J)hofarimathea. org). 
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Reviews by John Ohmer 
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Reflect ions on Leadership 
By Richard A. Norris , edited by Timothy F. 
Sedgwick . Seabury. Pp. 126. $16 , paper. 
ISBN 978-1-5962- 7119- 7 

In this book published four years 

after his death , Norris challenges the 
underlying philosophy driving many 
churches today, starting with "evan
gelism-phi losophy " and "mission 
philosophy ." In evangelism-philoso-
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Public Illusionists 
By Oliver O'Donovan 

T
he media scandal which ended the career of 
Britain's most senior policeman, swept away a 
newspaper founded when Lord Melbourne 

was the young Victoria's Prime Minister, and inflicted 
political damage on his current successor has pro
duced one of those paroxysmic bouts of public mor
alizing which have disturbed the calm of British 
indifference with increasing frequency since the tum 
of the millennium. My fellow citizens are, if truth be 
told , not very good at public moralizing. They 
have a way of looking 
right past the center of 
an argument and hurling 
their righteous fury at 
the circumference. 

The gnat they strained 
..,.,,_ ....... , 

at in this case was the 
autocratic management 
style and inflated ambi
tions of an unattractive 
Australian entrepreneur. 
The camel that slid down 
the national gullet as 
smoothly as a single malt 
was the debased profes
sional culture of the British 
news industry , the fruit of a 
generation or more of 
steady demoralization. It so 
happened that this scandal , 
turning on illegal and intru
sive secret-hunting, blew up 
just as the press and broad
casters were launched on a 
loud can1paign against so-called super-injunctions, 
which courts impose to protect individuals' privacy 
and forbid the nudge and the hint that they must 
have something to hide. 

Not deterred from the role of moralizers-in-chief 
by being principal party to the case and willing as 
ever to feast on one another's flesh , the media have 
led a hue and cry against themselves that has care
fully avoided discussing the journalistic ethos as a 
whole. The most revelatory moment, perhaps, was 
when BBC News placed on its webpage a video of 
News of the World staff hearing their chief executive 
announce their doom. "Secretly Filmed Announce-
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ment!" the BBC crowed triumphantly. 
What, in the end , are the news media there to do? 

No institution , perhaps , is more distinctive of mod
ern society. Yet there has been little philosophical 
reflection from those who most ponder our modern 
plight , and one has to go back to the sharp and 
scornful perceptions of S0ren Kierkegaard in the 
days of the media 's infancy for an attempt to under 
stand them . The collective name, m edia , both 

• 
·01 

. .t 

-__ . 

reveals and conceals the func
tion around which their diver
sity coheres. They "mediate" a 
slice of reality to us; but what 
makes their mediation distinct 
from the more reflective medi
ations of art, history , philoso
phy, poetry and so forth is their 
concern with the i mmediat e. 

"News" is first impressions. 
Why are first impressions 
supremely important , though 
even the ancient Greeks knew 
that second thoughts are 
wiser? Because to under
stand ourselves , we need to 
understand events as they 
happen. History and tradi 
tion, from which we derive 
our identities, have to be 
brought up to the moment , 
made continuous with the 
present , with what has hap-

pened just now. But since the new has 
no predetermined logic , keeping attention fixed 
upon it is a difficult task. Stories "break"; they do not 
flow. And this is where late-modern media have 
established a line of supply. Devoting their full atten
tion to the breaking wave, they echo its roar to us; 
we call on them to present the world new, as though 
there never was a yesterday. But the bargain is this: 
in assuring us access to the new, they control our 
access. They let us know what is happening and we 
let them tell us what it means. 

On the hypothesis that the majority of people have 
limited attention to spare from the weight of local 
impressions and personal responsibilities crowding 
in on them , the traditional bargain with the "old 



media" of press and broadcasters makes sense, even ness, or whatever - leaving the body politic prey to 
good sense. If a critical mass of observers is going to the machinations of the powerful. It would be 
think and act on first impressions of world events , it ungrateful to overlook the element of truth in this. 
is right that those impressions should be controlled. The media have plucked a feather or two from proud 
Who would not rather have their responses manip- turkey-cocks in their time. But this is democracy 
ulated by CNN, when it comes to it, than by rumor, understood as popular government, the rule of gen
to which the "new media" of blogs and citizen jour- eral opinion , not as republican government , which 
nalists look set to hand us is the representation of sectional and local inter
back? r , -------------- ~es~ts~ . ~And the media are themselves 

But the good sense is I parties in the struggle for 
political, not pedagogical. popular power , eagerly soak-
It does not make us more ing up whatever surplus 
judicious or reflective, but The mect1·a are authority they can squeeze 
simply cages in our incon- out of government , church 
siderateness. And it has a th and (in Britain) the monarchy, 
further effect upon the emselves by carefully directing suspi-
deep politics of identity: cions in long-habituated direc-
those who interpret part• • tions. When we find ourselves 
events interpret us to Jes 1n the shocked by the mendacity and 
ourselves. The deeds t malice they are occasionally 
and words we read S ruggl e for capable of, we have to remem-
come across as those of ber their need to contest author-
friends and enemies , so popular power.. ity. "The public keeps a dog for 
that we are moulded its amusement ," Kierkegaard 
into a common identity, wrote. "This dog is literary con-
taught to see ourselves tempt . If someone superior 
as part of a common appears, even someone of dis-
struggle for and tinction , the dog is prodded, and 
against the same the fun begins ." 
things, all quite inde- Yet their political role hardly 
pendently of what we accounts for the intense, and 

' are , what we do, what we suffer , who we share intensely trivial, news-and-enter-
our lives with. This constructed political identity tainment saturation which forms ninety-nine per
competes with our real identity , the identity rooted cent of the media's stock-in-trade, with vast swathes 
in our social life. It forms the illusion of a political of newsprint and hours or broadcasting devoted to 
community, an "all-encompassing something that is sport , horoscopes , emotional intrigues of actors and 
nothing ," as Kierkegaard described it, "the public. " models , and a hundred and one other things that 

In Britain older newsprint media (though not have nothing whatever to do with curbing power or 
broadcasters) have long identified explicitly with protecting freedoms. The umbrella of press free
political parties, but that apart, there is strong iden- dom has a wide span and keeps some strange 
tification with the political system as a whole . The objects dry . 
media are not merely democratic in sentiment; they All of which is best understood as a strategy for 
are an institution of democracy , sustaining the iden- coping with novelty: familiar appearances are 
tity of the public as an element in popular govern- imposed upon the new, the systems of regularization 
ment. They assuage the lurking fear that popular and routinization are maintained. The media may tell 
government is an unstable mix of iron and clay that us of undreamed-of horrors, but they contextualize 
will not bind , that its grandeur may be brought down them in the comfortable, presenting them in tradi
by a well-aimed stone from the hand of Providence. tional forms with mythic recognition factors. Inter-

Their own common account of their role is that pretative techniques that aim to digest what is hap
they protect democracy by presenting a bulwark of pening depend upon a small range of typical 
free comment against the tyrannous aspirations of phenomena in which you and I, as we emerge for a 
government and money. What we have most to fear , brief moment into the public eye, can be quickly 
they warn us, is an erosion of their editorial free- categorized as devious politician, greedy capitalist, 
doms - by "barons ," by government, by big busi- (Continued next page) 

September 11, 2011 • THE LIVING CHURCH 29 



Public Illusionists 

(Continued from previous page) 

irrelevant academic, or heartbroken mum. These 
ensure that our existence is taken note of without 
anyone having to renegotiate a settled view of real
ity. The art is to maintain the equilibrium of the new 
and the same. The blurring of the boundaries 
between news, entertainment, and commercial pro
motions is essential. The celebrity is our handhold , 
the advertisement our bridge connecting the world 
we see with our personal interest. A cartoonist who 
represents a dangerous tyrant as a stage clown with 
his trousers around his ankles serves the purpose of 
mediation quite as well as a reporter from a war 
zone. 

The double purpose of assuring access and con
trolling reaction is reflected in the ambiguous posi
tion of the news media's most interesting and 
admirable creation , the front-line reporter , that trav
elling adventurer who seeks out places where things 
are happening , describes events as they unfold and 
"gets the story right." Justly celebrated in legend, the 
front-line reporter is still, today, the one to whom we 
are likely to owe our thanks for any moments of 
imaginative expansion we may be given, any new 
sympathetic insights we may gain into the way oth
ers live their lives. Yet the media relate to their lat
ter-day explorers rather as politicians to a monarch : 
an occasional appearance is encouraged to ensure 
the legitimacy of the rest of the undertaking , but 
within strict limits and controls. 

In the digital age editorial staff have other priori
ties than getting it right; they have to sort it out. The 
daily bulletin has become a moment-by-moment bul
letin , which generates moment-by-moment reaction 
so that news feeds itself, like financial speculation or 
academic publication, to become a ferment of infor
mation overload, vastly augmenting the interpreter's 
burden of unfolding its meaning . Anxious about 
what they may swallow as the flood closes over 
their heads, the editors want what they can hold 
onto. So it is that the quantitative increase yields a 
corresponding dilution . Headlines, sacred pillars of 
"shock," reveal it, confected of press-officers' or PR 
handouts, plans , reports , draft speeches circulated in 
advance , notices of engagements , statistical projec
tions which could never be realized, scientific break
throughs which tell us what we knew already, the 
insipid flavor of the whole drowned out with the 
pungent spice of speculation. 

The illusion that such stories are "breaking" has 
then to be maintained by stagey imitations of tradi-
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tional reporting: news presenters fly out to foreign 
capitals to conduct the same interviews they would 
have done at home, reporters burrow for scoops in 
the answering machines of private citizens. It is not 
the unfolding of events that drives these deviations, 
nor even political or commercial pressure imposed 
from above, but quite simply the editorial imperative 
of maintaining the illusion, finding endless ( and, 
preferably, cheap) variations on the formula of 
shocking revelations among a familiar cast of char
acters and following a well-worn plot-line. 

A friend of mine , whipped into fury by the smug
ness of some newspaper, was offered the sage 
advice , "Just read their commercial statement! That 
will be consoling!" The reality behind the crisis is 
that, tired of being told that newspapers are as they 
are because that is what they buy, the British are 
buying no longer. Kierkegaard, again, anticipated it: 
when the dog gets into trouble, the public will deny 
it ever owned the beast, and declare it a good thing 
that it has been put down at last. But a flight from the 
old media is a flight to the new, which means, at pres
ent, a flight from the somewhat irresponsible to the 
wholly irresponsible. The old provided a context in 
which good judgment could be, and occasionally 
was , formed . If the judgment now disappoints us, 
how will we fare with no judgment at all? 

There is, after all, some truth in the idea that it is 
we who make the media what they are. Our fragile 
sense of identity, threatened if we are not au fait 
with a thousand facts that do not concern us , our 
edgy anxiety that the world will change behind our 
backs if we look away for a moment, means that we 
cannot live without the illusion of being masters of 
the new. But knowledge of the world cannot do duty 
for faith in God's providential government. 

"New every morning" is the tempo of divine grace , 
the tempo of our personal responsibilities , but not 
the tempo for acquiring wisdom . In absorbing the 
world and the meaning of its happenings the real 
advantage may lie with a weekly, or even monthly , 
supply of news, in which the span of narration is 
longer , the space for reflection greater. Perhaps 
news needs time to grow old, as we need time to 
grow wise. 

The Rev. Dr. Oliver O'Donovan, professor of Chris
tian ethics and practical theology at the University 
of Edinburgh, is the author of Common Objects of 
Love (Eerdmans, 2002) and The Ways of Judgment 
(Eerdmans, 2005). 
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The Word 
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U niversities are holding lecture series and book 
publishers are publishing new studies of the 

Authorized Version and re-releasing it in attractive 
yet inexpensive formats. In the 17th century , Angli
cans produced a number of literary works that had 
and continue to have considerable historical influ
ence. One thinks , for example, of the poetry of 
John Donne or George Herbert, the late works of 
William Shakespeare, Izaak Walton's Compleat 
Angler, and the various Anglican contributions to 
modem science . But the greatest of these across 
cultural , literary, and religious spheres is unques
tionab ly the Authorized Version. The translation 
was in many ways a reflection of the king whose 
name it still bears: a seamless union of traditional 
language and humanist scholarship fueled by ecu
menical vision. It is therefore just as relevant today 
as it was in 1611. 

Rex Pacificus 
Although typically associated with England and 

the English language , the Authorized Version was 
in fact a British production , rooted in the history of 
both Scotland and England. This is conveniently 
exemplified by the Roman numerals VI and I which 
follow the king's name and indicate that he was the 
sixth King James of Scotland but the first King 
James of England. In the 16th century , both coun
tries experienced transfom1ations which left them 
on the very broad "Reformed" side of the divide 
between Lutheran and Reformed Protestants. Yet 
here the sinularities largely ended. In the words of 
one recent historian , Scotland's reformation pro
ceeded by means of "religious terrorism " against 
the Scottish crown, nobility , and peasantry ; it was 
less a reformation than a revo lution. England's ref 
ormation , however , was a movement of legal devel
opment and reform. This does not mean that it was 
neat and clean or pastorally sensitive - it was fre
quently none of these - but the end result was that 
unlike Scotland , England's Protestants , Puritan no 
less than Anglican , had an almost universally high 
regard for legally constituted authority. 

By the end of the 16th century , these differences 
yielded two very different theo logical approaches 
to monarchy. In England , Richard Hooker wrote his 
monumental work Of the Lawes of Ecclesiasticall 
Politi e, which praised law and defended the royal 
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supremacy. But in Scotland resistance theories 
were developed which offered theological justifica
tions for civil disobedience and the overthrow of 
monarchs. Roman Catholics were the first to 
develop such ideas , but among Protestants the 
Scottish Calvinists took these ideas to their fur
thest extreme. For a Scottish king such as Jan1es 
VI, such intellectual developments were far from 
welcome. He himself suffered under them; before 
he came to England, he had been kidnapped, phys
ically assaulted, and threatened by religious radi
cals. These experiences and others , such as the 
coup against his mother Mary, Queen of Scots , left 
James VI quite hostile to Calvinist extremists . The 
king described his opponents as "Puritan" and he 
never hesitated to write against them. As he wrote 
in his popular Bas ilicon Daron (The Royal Gift) , a 
work of political advice intended for his son Henry , 
"cherish no man more than a good Pastor , hate no 
man more than a proud Puritan." 

Despite such words , James VI was never an anti
Puritan reactionary. Rather, he pursued a positive 
theological agenda which he hoped would reunite 
Christendom. We see the beginnings of this in a the
ological polemic written six years after the king 
acceded to the English throne . In 1609, James VI 
and I published An Apologie for the Oath of Alle
gianc e, in which he argued that Roman Catholics 
were bound by Scripture to be peaceful subjects , 
and therefore had no right to overthrow a non
Roman Catholic monarch. In the preface of the 
Apologie, the king set forth the major outlines of 
his theology. This text has come to be known as the 
Confession of King James I. In it he wrote, "I an1 
such a CATHOLIC CHRISTIAN as believeth the 
three Creeds , that of the Apostles, that of the Coun
cil of Nicaea , and that of Athanasius , the two latter 
being paraphrases of the former." He next 
exp lained that "I reverence and adntit the Four 
First General Councils as Catholic and Orthodox" 
and noted that the Church of England received 
them as such both through Parliament and canon 
law. He similarly declared his belief in the Blessed 
Virgin Mary as Theotokos, the acceptability of reli
gious artwork, and episcopacy as "the ordinance of 
God." 

If we study the king 's international diplomacy 
and his correspondence with Christians both East 



James I and his royal progeny. Willem van de Passe (died 1642). 

and West, we see that this confession was not a 
dead letter, but the groundwork for a way of life. 
James VI and I pursued relations with the Orthodox 
and set up a Greek College to help educate Ortho
dox clergy. He sent bishops to the Synod of Dort 
with the express instruction that they resist theo
logical development among the Reformed in favor 
of an ecumenically viable confession that all 
Protestants could agree to. The king also sought to 
create a series of councils between Reformed and 
Lutheran Protestants with the intent of eventually 
including Roman Catholics. This was a Constantin
ian vision which looked back to the early Church 
and the Christian emperor as the one who had the 
authority to call an ecumenical council. Far from 
fleeing theological controversy , the king was will
ing to engage it head on, insofar as it was done 

Wikimedia Commons 

within the authoritative framework of synods and 
councils. The great difficulty he faced was that oth
ers were less willing than he to heal and forgive the 
wounds of Christendom. 

An Author ized Bible 
The Authorized Version of the Bible was in many 

ways another attempt at royal peacemaking . In 
1603, when James VI was making his way into Eng
land , he was given a docun1ent now known as the 
Millenary Petition . It was a protest against religious 
practice in England and was signed by more than 
one thousand Puritans. Wholly in keeping with the 
English approach outlined above, the petition was 
deferential to the monarch and emphasized that it 
was the king's job to reform the church . But when 

(Continued on next page) 
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the king met with reform-minded clergy the follow
ing year at the Hampton Court Conference , he 
showed that peacemaking is not the same as being 
conciliatory . If Puritans had hoped to win the king 
over to their side , they found their dreams largely 
shattered. James VI and I had no interest in altering 
the Book of Common Prayer and also no interest in 
undermining episcopal authority. He did, however , 
concede to one key facet of the Puritan platform: a 
new English translation of the Bible. Perhaps eying 
an opportunity for dissolving some of the bound
aries of religious faction in the kingdom , the king 
decreed that scholars of both Puritan and Anglican 
commitments would work on it together . 

This was not as easy as it might seem. By the 
early 17th century, Bible translation had becom e a 
theological and political minefield . Different reli
gious factions produced translations which some
times skewed the plain words of Scripture and 
made it appear that novel religious ideas had apos
tolic warrant. This was most infamously th e case 
with the Geneva Bible, a Scottish Calvinist produc
tion . Under Elizabeth I, this translation had been 
declared illegal and banned . Two problems were 
found with it. First , its translations were sometimes 
questionable . The mos t notable example of this 
was that throughout the New Testament , the Greek 
word for church , ekklesia, was translated as con
gregation. This made it appear that the apostles 
had been advocates of congregationalism , which 
implied that the historic episcopate was erroneous 
at best , heretical at worst. The second problem was 
the commentary within the Geneva Bible. By the 
late 16th century , Protestants had universally aban
doned Martin Luther 's belief that any uneducat ed 
layman might understand the Bible without assis
tan ce. Bibles thus came to contain commentaries 
and explanatory notes , not unlike today's study 
Bibles. Yet these commentari es were often the 
expression of theologi cal bias. Such was the case 
with the Geneva Bible, which claimed that mon
archs could be murdered if they did not defend the 
Calvinist version of true religion . By justifying the 
regicide of all non-Calvinist kings and queens , the 
Geneva Bible was a subversiv e and dangerous text. 

Before translation began , the king decided that 
the new Bible would contain no commentary what 
soever . Radical Calvinist bias was thus undercut 
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from the very beginning. But the possibility of par
tisan error was no less present when "Englishing" 
ancient texts. Thus Richard Bancroft, Archbishop 
of Canterbury , developed fifteen rules to guide the 
translators in their task Even as these emphasized 
the need for grammatical clarity, they also drove 
the translators to study how the Church Fathers 
had historically interpreted a passage . In his fourth 

By the early 
17th century, 
Bible translation 
had become 
a theological 
and political 
minefield. 

rule , Bancroft wrote , "When a Word hath divers Sig
nifications , that to be kept which hath been most 
commonly used by the most of the Ancient Fathers , 
being agreeable to the Propriety of the Place, and 
the Analogy of the Faith." The actual translations 
within the Authorized Version were thus the prod
uct of early Christian interpretation , and therefore 
perpetuated within the new translation various tra
ditional concepts. For example , ekklesia was trans
lated as church rather than congregation. With 
these rules in place , the Authorized Version could 



not be used to undermine the Church of England. 
If anything, the new Bible buttressed the original 

Anglican vision of a godly, anointed monarch 
reforming the church according to ancient custom. 
Although it contained no commentary, the Author
ized Version did contain a long prefatory essay, 
"The Translators to the Reader," and a much 
shorter "Epistle Dedicatory" which was written for 
the king. Both of these documents evidence 
themes that were near and dear to the heart of 
James VI and I. On the one hand, the translators 
wrote: "It doth certainly belong unto kings . . . to 
have care of religion." They drew attention to the 
examples provided by biblical kings and Constan
tine in the fourth century. In doing so they showed 
that James VI and I was walking faithfully in the 
footsteps of salvation history. On the other hand, 
the translators drew upon the writings of the 
Church Fathers in justifying their work. They 
praised St. Jerome's translation of the Bible and 
duly noted that St. Augustine was told to "take up 
and read" the Scriptures immediately before his 
conversion. The biblical scholarship of Origen in 
the third century was eulogized, as were the trans
lations of the Bible into Anglo-Saxon by the Vener
able Bede and King Alfred the Great. Their basic 
point was simple: the hallmark of a truly Catholic 
king is that he provides his people with a Bible 
translated in their own tongue. 

Conclusion 
In the royal portrait found in the first edition of 

his collected writings, the Latin phrase Beati 
Pacifici (Blessed are the Peacemakers; Matt. 5:9) 
was inscribed above the king's head. It is there
fore more than fitting that James VI and I is 
remembered as a Rex Pacificus, or Peaceful 
King. His attempt to make the Church of England 
the most viable ecumenical institution of his day 
was highly unusual. So too was his attempt to pro
vide a translation of Scripture that was rooted in 
then-contemporary scholarship, faithful to 
Church tradition, and beyond partisan interests 
and commitments. In truth, these were failures in 
the king's own lifetime; Christendom continued to 
fragment and the Authorized Version did not quell 
the intensification of partisanship within the 
Church of England. Yet the intervening years have 

also not blunted the force of the king's aspira
tions. The 400th anniversary of King James's 
Bible cannot return us to the past, although it 
can allow the past to speak into the present. As 
the royal translators themselves well under
stood, "Translation it is that openeth the win
dow, to let in the light; that breaketh the shell, 
that we may eat the kernel; that putteth aside 
the curtain, that we may look into the most holy 
place." They might as well have been speaking 
about history. 
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CATHOLIC VOICES 

In a Scattering Time 
By Jordan Hylden 

You have proba~ly see~ th_e statistics. This summer at ~eneral _ Syn~d,. church leaders were con
fronted with grun proJect1ons of the Church of England s dermse within the next 20 years. Mem

bership is shrinking and the average age of congregants (now 61) is rising. The church is saddled with 
thousands of historic, drafty, nearly empty buildings that cost a fortune to heat and maintain. The Rev. 
Dr. Patrick Richmond commended to synod the judgment of the Church Estates Commissioner, Andreas 
William Smith, that the church faces a demographic "time bomb." "I wish all of us," Smith said, "would 
have a sense of real crisis about this." 

Is the church indeed in a state of crisis? The judgment is a strong one, to be sure, but recent events 
have forced England to reckon with what many are calling a moral crisis of national proportions. The 
shameless gutter-crawling of the dominant tabloid media apparently knows no bounds, and days of ram
pant burning and pillaging in English city streets have left the nation asking itself some very hard ques
tions: What has happened to our common life? Where have the threads that once wove us together gone? 
What has made so many of us so coarse, so angry , so turned in upon ourselves in greed and fear? 

Americans might be tempted to look upon our English 
brothers and sisters and breathe a furtive sigh of relief: Thank 
God it isn't us, at least. But such thoughts are cold comfort . 
The Episcopal Church's statistics do not look much better 
than the Church of England's; we too are shrinking and aging, 
with the same demographic time bomb ticking more and 
more loudly. So too, America has settled into a disturbingly 
similar national mood: we are all going in the wrong direction, 
the polls say, but apparently only the shrillest, angriest voices 
know where we should be going instead. And our cities have 
been confronted with moral crises of their own: in Philadel-

We are called 
to be a gathering 
people in a 
scattering time. 

phia and Washington, police have imposed strict curfews to stem the growing tide of young people flash
mobbing stores and grabbing all the loot they can carry. It is a strange new kind of violence we are see
ing in America and England - not the uprising of the oppressed classes but the pointless thrashing of 
the bored masses. 

What are we faced with today as a church? Where are we going as a culture? More than 25 years ago, 
the moral philosopher Alasdair MacIntyre concluded his After Virtue by darkly warning that Western cul
ture has long been sunk so deep into nihilism, greed, solipsism, and complacent relativism that most of 
us do not even recognize it anymore . "The barbarians are not waiting beyond the frontiers," he said : "they 
have already been governing us for quite some time." It may be that the present moment is a kind of apoc
alyptic revealing of this truth, a dark uncovering of the grim state of affairs into which we have fallen. 

Biblical apocalyptic, however, reveals something deeper than this, something more than ignorant 
armies clashing by night. In all and through all, the world is governed by a crucified Lord, by a Lamb who 
was slain, who one day will return to take his rightful place as king of the kingdom of God. We the Church 
have this deeper hope, and are gathered as a people to bear witness to the One who makes our common 
life possible, bound together by the strong cords of Christ's redeeming love. 

We are called to be a gathering people in a scattering time . I support THE LMNG CHURCH because it is 
one of the cords that draws us closer together and calls us to find our unity again in Christ, the Church's 
one foundation. How else can we bear witness in the time in which we live? Yes, we are in crisis, but we 
are always in crisis, for the life of the Church comes not through our strength but by baptism into Christ's 
death and resurrection. ■ 

Jordan Hylden, a candidate for holy orders in the Diocese of North Dakota, is a doctoral student in 
theology and ethics at Duke University Divinity School. 
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OUR UNITY IN CHRIST 
In Support of the Anglican Covenant 

Relationship, Definition, Accountability 
By Nathaniel W. Pierce 

I 
have a special place in my heart 
for the 1928 Book of Common 
Prayer . I was given a copy at birth , 

and baptized and confirmed in litur 
gies from its pages. It guided me to 
ordained ministry, planted the seed 
of liturgical renewal , and prepared 
me for the 1979 BCP. There we were 
introduced (liturgica lly speaking) 
for the first time to the "C" word , 
prominently displayed in the two 
sections of the BCP most used by 
Episcopalians who do not attend 
church services regularly. I am, of 
course, referring to "The Baptismal 
Covenant" and "the bond and 
covenant of marriage." At its sin1-
plest level the concept of "covenant" 
includes three characteristics: rela-

tionship, definition, and accounta 
bility. 

In baptism and marriage all three 
basic elements of a covenantal rela
tionship are clear. The one being 
baptized enters into an explicit rela
tionship with God; marriage is a 
public, explicit, lifelong, and mutual 
commitment by two persons to each 
other. The understanding of that 
relationship , its definition , is clearly 
stated (see the Baptismal Covenant, 
pp. 304-5, and the marriage vows, p. 
427). Our sense of accountability is 
expressed every time we renew our 
own baptismal covenant and (for 
some) our own marriage vows. 

What does this thinking mean for 
the proposed Anglican Covenant? 
Surely Episcopalians' difficulties do 
not arise out of any disagreement 

about our desire to be in relation
ship. The prean1ble of the Constitu
tion of the Episcopal Church clearly 
states our self -understanding as a 
church: we are in relationship with 
the Anglican Commun ion , some
thing most Episcopalians value and 
cherish. (The constitut ion 's pream
ble essentially quotes a portion of 
Resolution 49 of the 1930 Lambeth 
Conference.) 

The other two characteristics of a 
covenantal relationship, definition 
and accountability, are problematic. 
Since the publication in 2004 of the 
Windsor Report I have identified at 
least ten distinct and different under
standings of the essential nature of 
the Anglican Communion. Indeed, 
one is clearly articulated in the pre-

(Continued on next page) 
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OUR UNITY 
IN CHRIST 
In Support of the 
Anglican Covenant 

(Continued from previous page) 

amble of our constitution. For 144 
years Anglican provinces around the 
wor ld (includ ing the Episcopa l 
Church) were free to define for 
themse lves what it meant to be part 
of the Anglican Communion. Now 
those many years of holy ambiguity 
are coming to an end. Cherished 
assumptions by individuals and 
provinces are being challenged by a 
definition - the proposed Covenant 
- written by the whole Angl ican 
Communion, not just one part of it. 

The idea of "accountability" runs 
against the grain of our culture. We 
bel ieve that local people lmow what 
is best for their own community. 
When it comes to living out the 
Gospel, we Episcopalians know how 
to interpret Scripture in our modern 
world . When John Wesley, as a priest 
of the Church of England , laid hands 
to ordain in 1 784, that sacramental 
action, done out of a conviction that 
mission priests were need ed to serve 
American Methodists (and, may it 
be noted , he was right), led to a 
schism which has still not been 
healed. Like Wesley, we want to be 
autonomous and in communion. 
However, as the Windsor Report 
noted , "communion is, in fact, the 
fundamental limit to auto nom y" 
(182). We can have one or the other , 
but not both. 

Will we cling to our own definition 
of communion, thereby dismissing 
what the rest of the Anglican Com
munion says yet again? Will we 
insist on preserving a self-delusional 
understanding of autonomy? What 
does it mean to "believe in . . . the 
holy catholic Church" (see the Bap
tismal Cove nan t)? These are the 
questions we face as we cons ider 
the Anglican Covenant. 

The Rev. Nathani el W Pierce is a 
retired Episcopal pri est and cur
rently serves as worship leader of 
St. Phil ip's Church, Quantico , 
Maryland , in the Diocese of Easton. 



Covenant FAQs By Nathaniel W. Pierce 

What happens if the Episcopal Church 
does not accept the proposed Anglican 
Covenant? 

Pretty much the same thing that hap
pens to a couple not ready for the covenant 
of marriage or a person unable to embrace 
the Baptismal Covenant: the relationship 
may continue; perhaps the couple will 
choose to live together and the unbaptized 
person will attend worship services. In each 
case the status of the relationship will be 
ambiguous - not in but not out. 

It feels like the definition of the Anglican 
Communion is being changed. 

This, in my view, is correct. In response 
to a request from the American House of 
Bishops in 1859, the Archbishop of Can
terbury invited the bishops of the Anglican 
ethos and tradition to gather at Canterbury 
in 1867. Building on the Chicago-Lambeth 
Quadrilateral (1886, 1888), the 1930 Lam
beth Conference adopted this self-defini
tion: "The Anglican Communion is a fel
lowship . . . of those duly constituted 
dioceses, Provinces, or regional Churches 
in communion with the see of Canterbury, 
which have the following characteristics in 
common : ... c) They are bound together 
not by a central legislative and executive 
authority, but by mutual loyalty sustained 
through the common counsel of the Bish
ops in Conference" (excerpts from Resolu
tion 49). 

Note: the preamble to our constitution 
essentially quotes this 1930 Lambeth res
olution but omits the "c" clause. Thus, our 
definition of being a "constituent member of 
the Anglican Communion" did not include 
a sense of accountability to the Lambeth 
Conference. 

The problem is that the 2003 General 
Convention of the Episcopal Church vio
lated the "c" clause in that 1930 definition. 
We acted in a manner which clearly indi
cated that we were no longer bound by "the 
mutual loyalty sustained through the com
mon counsel of the Bishops in Confer
ence." When the 1930 self-definition failed, 
trust was compromised. The 2008 Lam
beth Conference turned inward, its historic 
role of sustaining mutual loyalty no longer 
viable. 

The wider Communion could have left 
things there , accepting this de facto new 
self-definition (1930 minus the "c" clause). 
Alternatively, it could craft something to 
augment it as recommended by the 2004 
Windsor report. It chose the latter course 
of action. Furthermore , many argue that 
the proposed Anglican Covenant is yet 
another step toward a genuine , Christ
centered, biblical concept of communion 
which naturally flows from Lambeth 1867 
and the self-definition put forward by 
Lambeth 1930 . In other words, our self
definition continues to evolve on a cycle of 
60 to 70 years. 

I thought statements and resolutions from 
the Lambeth Conference were advisory. 

I believe that the 2003 General Conven
tion 's decision to give consent to the elec
tion of Gene Robinson as Bishop of New 
Hampshire was gospel-based and the right 
thing to do. 

They were and are. Yet over the years all 
provinces and bishops voluntarily gave 
such statements and resolutions great 
respect. This was the "glue" which held the 
Anglican Commun ion together . It worked 
for 136 years, enabling the Communion to 
navigate its way through the tricky waters 
of prayer book revision and ordination of 
women to the priesthood and episcopate. 
Recall that it was the Episcopal Church 
which asked the 1988 Lambeth Confer
ence to extend the policy of "local option" 
to ordaining women bishops and it did so. 

The Rev. Dr. Katherine Grieb, professor of 
New Testament at Virginia Theological Sem
inary and a member of the Covenant Design 
Group, has suggested that the Episcopal 
Church accept the Covenant and continue its 
efforts to be fully inclusive of lesbian, gay, 
bisexual and transgender persons . This 
both/and approach is quintessentially Angli
can. We need not be trapped by a manu
factured and artificial either/or. 
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FROM THE ARCHIVES 

Eccentricity 
and GENIUS 
Editorial f rom THE LIV ING CHURCH, 
May 17, 1939, pp . 519-20. Clifford P. 
Morehouse , editor. 

Selected and transcr ibed by 
Richard J . Mammana , Jr. 

\ A fh enever a parish is preparing to 
V V call a new rector, there is 
always more discussion as to the 
"right man" than takes place in the 
meetings of the vestry . Not only the 
particular parishioners concerned 
debate the question , but Churchpeo
ple in the whole diocese ( and even 
farther off) argue it with vivid inter
est . A study of what is said leads to 
startling conclusions . Especially dis
turbing is the fact that the most 
potent argument in favor of any can
didate is contained in the words: "He 
is a safe man ." Of another it may be 
advanced: "He is not quite safe." And 
the very worst condemnation of any 
man suggested is: "He is unsafe ." 

What do they mean? Time was , and 
not so very long ago , when they 
meant first of all a priest who would 
not hold and express any theo logical 
opinions which could by any possi
bility whatever be regarded as hereti
cal. That might lead to divisions in 
the parish, for one thing; for another , 
it might lead to trouble with the 
bishop. A rector must not only be 
thoroughly orthodox , but also he 
must avoid the appearance ( and still 
more , the sound) of heresy. There is 
much less general alarm about this 
kind of "unsafeness" than there was. 
Churchpeople are less prone to see 
heresy where none is. 

Those who wished their rector to 
be "safe " turned from that fear to 



another: namely radicalism , either as 
to politics or economics. No faintest 
sympathy with radical ideas was 
"safe." There is still a good deal of 
this sort of alarm among Churchpeo
ple. But it is not so great as it was: sev
eral large, well-lmown parishes now 
have rectors who would once ( and 
that only a few years ago) have been 
shunned as "unsafe ." Moreover, their 
parishioners are delighted with them 
and devoted to them. 

Yet the question arises whenever 
what is called an important parish 
needs a new rector and a candidate is 
proposed: "Is he quite safe?" A "safe" 
man now ordinarily means a priest 
who will not stir things up, either in 

A "safe" man now 
ordinarily means a priest 
who will not stir things 
up, either in the parish 
or in the community. 

the parish or in the community. The 
parishioners wish to go along quietly, 
doing their full part in the work of 
the parish, attending services regu
larly, supporting a rector who will do 
his full part - equally quietly. While 
they are pleased to have the rector's 
sermon of Sunday morning cited in 
Monday morning's paper, they would 
not at all like a sermon that lent itself 
to sensational headlines. At least, they 
do not desire this from the pulpit of 
their church, preached by their rector. 

Now, we venture to think that there 
is a great deal to be said for this point 
of view. Noise is not conducive to 
worship; quiet certainly is helpful to 
any kind of steady work, religious or 
otherwise. Happy is the parish which 
does not get into the headlines by rea
son of sound and fury! 

But the very natural and proper 
love for decorum as the best condi
tion for the life and growth of a parish 
of large size has had a serious result 

(Continued next page) 
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FROM THE ARCHIVES 

(Continued from previous page) 

in the American Church. The slightest 
symptom of eccentric ity in a priest 
will so frighten some Churchpeop le 
that they will flee from him without 
observing the whole personality of 
the man. His eccentricity may be sim
ply the indication of a rare gift for 
discerning spiritual things. Or it may 
be the mark of intellectual powers of 
unusual brilliancy. There is not so 
much genius in the world that we can 
afford to pass it by, merely because 
we do not like eccentricity. The 
Church needs genius in this age as in 
all other ages. 

A man of genius has an opportunity to show a parish 
that his eccentricity is not the important thing that they 
may have supposed. His genius is what counts. 

The English people who visit our 

country seldom fail to comment on 
the failure of the Church in America 
to use the gifts of those clergy who 
are "different" from their brethren. 
But regular perusal of the English 
Church papers leads us to surmise 
that they also think a great deal about 
whether a priest is "safe" or "not quit,e 
safe" or "unsafe." The effect there, 
however, is not so serious as with us. 
The people do not choose their rec
tors themselves . Thus it often hap-
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pens that a man of genius has an 
opportunity to show a parish that his 
eccentricity is not the important thing 
that they may have supposed. His 
genius is what counts, whether it be a 
genius for preaching , for pastoral 
care, for the inspiring of youth, or for 
the "social gospel." 

Of course, a genius may not be 
eccentric at all. And it need hardly be 
said that most eccentric persons , 
whether clerical or lay, are not 
geniuses. This is one of the elements 
in the prob lem. We have all encoun
tered so much eccentricity without 
any genius with it. But, given a little 
time, the genius will emerge if it be 
prese nt. And we here in America so 
seldom will allow any time at all, 
when it comes to the priest who is to 
be called to be rector of our own 
parish. No, we insist upon a "safe" 
man. If we only could believe that a 
man of genius is really the "safest" of 
all men in the priesthood, so far as 
being the guide and leader of the peo
ple is concerned! And what else do 
we really desire , as Christians? 

It is an interesting fact that , in 
America, as in England, some of the 
most gifted men in the priesthood are 
rectors of parishes in small towns or 
rural communities . We are told that 
the main reason for this in England is 
that English people prefer to live in 
the country. What is the reason in 
America? It is partly, we think, that 
the parish is still the center of life in 
the country. Not only the services but 
also the sermons are of keen interest. 
A priest finds opportunity to develop 
his gifts and to use them to the full . 
When a country parish seeks a new 
rector, the question is not so often: "Is 
he quit,e safe?" No, what is asked is: 
"Is he an all-round man?" This means 
a man with many and various gifts of 
mind and spirit. Perhaps this is the 
"safest" kind of rector, after all. ■ 
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Bishop Carpenter's Warning 
Jonathan Daniels was a very loving and very 

brave man in his passion to help with voter rights 
in Dallas and Lowndes counties, Alabama He was 
not unaware of the danger . Gary G. Yerkey writes 
that "he hesitated because Alabama's bishop , the 
Rt. Rev. Charles C.J. Carpenter, had announced 
that he would not welcome civil-rights workers, 
particularly Episcopalians , in his diocese" [TLC, 
Aug. 14]. Daniels could not have been aware of all 
that was behind that warning. 

As far back as 1949 Bishop Carpenter, my father, 
had been front-page news in Birmingham in fights 
against the Ku Klux Klan. He is pictured in articles 
such as one on June 13, 1949, in The Birmingham 
News with the heading "Birmingham Citizens 
Rally to Battle Masked Mobs." Another article on 
June 27, 1949, had this headline above his pic
ture : "Mob Terrorism Is Condemned From Birm
ingham Pulpits." 

From that time on Bishop Carpenter lived with 
telephone death threats and was deeply grieved 
about the violence that some white men of Ala
bama were capab le of inflicting on blacks. In 1963 
and 1965 he was very much aware of the danger 
that civil-rights workers from outside the South 
would encounter. Deaths and bombings had 
brought the name of Bombingham to 
Alabama 's largest city. 

Many from outside the South were 
not fully aware of the extreme evil 
that was represented by people such 
as those in the Klan and how much 
support such people had in some 
areas. 

But Jonathan Daniels learned of the 
danger he was in as he continued on 
his voter rights mission in Selma. 
Roswell Falkenberry , an active member of St. 
Paul's Episcopal Church and the editor and pub
lisher of the Selma Tim es-Journal during the 
1960s, told me about ten years ago that Jonathan 
was often in his office in 1965. 

He said he liked Jonathan and tried hard to 
exp lain to him that the dangers he would 
encounter in Lowndes County were far greater 
than the ones in Selma (Dallas County). Falken
berry said to him , "Jonathan, they might kill you in 
Lowndes County just because you dress differ
ently from the way they do ." 

Bishop Carpenter's concerns about what he 
might encounter were absolutely confirmed for 
Jonathan during his time in Selma and in his con
versations with Roswell Falkenberry. By that time 
it was no secret what some white men could and 
would do because of their prejudices. He still con
tinued on. There is no doubt about his bravery and 
willingness to sacrifice. By the time of his death he 
had been made aware of its strong probability. 

(The Rev.) Douglas M. Carpenter 
Birmingham, Alabama 

Thomism's Dialectic 
I enjoyed reading "On Wrath and Hell: A 

Thomistic Dialogue" by the Rev. J. Wesley Evans 
[TLC, July 31]. The article made me pleasantly 
recollect five years of theological studies at a 
Roman Catholic major seminary before Vatican II. 
During that time, Thomistic theology was consid
ered the best. Nevertheless some of the seminary 
students had the opposite opinion. 

The building which the seminary occupied was 
a former Benedictine abbey with wide and high 
corridors. On the walls of these corridors were 
numerous canvas oil paintings of saints . One of 

these paintings was a large picture of St. 
Thomas Aquinas, above whose head 
was an inscription of God's words 
allegedly spoken to the saint: "Bene 
scripsisti de me Thoma " (You have 
written well ofme, Thomas). From time 
to time mischievous theology students 
would write on the painting in chalk: 
"Totaliter aliW' (Totally otherwise). 

It appears to me that some of these 
theology students had the sensus 

Catholicus which was clearly expressed by an 
early Catholic theologian, St. Ambrose, Bishop of 
Milan: "Non in dialectica complacuit Deo sal'IJUm 
facere populum suum" (It did not please God to 
save his people through logic). 

The dialectical system of St. Thomas was ben
eficial for an intellectual exercise and analytical 
approach to problem solving in his times . Never
theless , it seems to ignore linguistic perspectives 
and appears to be writ in stone. Both the dialectic 
itself and its conclusions tend to be narrow. It 
occurred to me that another Dominican priest , 



Thomas de Torquemada , might have adjudicated 
the cases of the Spanish Inquisition in light of the 
dialectical system of the Summa theologiae. 

St. Thomas's use of Greek philosophy in Chris
tian theology is not new. St. Basil the Great and his 
brother Gregory of Nyssa, who were educated in 
Athens, adopted some beneficial ideas from the 
Socratic philosophers . St. Ambrose also had 
adopted numerous insights from Roman culture 
and St. Augustine from Platonic philosophy. 

St. Thomas went further than his predecessors 
by creating a system of theology in his Summa -
a system which was an effective instrument in 
opposing reformation, and which its promoters 
hoped would become a perennial theology for 
centuries to come. 

I have no doubt that St. Thomas was not only a 
humble and saintly priest, but also a great theolo
gian in his times. Therefore, there is a tendency 
toward reviving the study of his works. The 
ancient Catholic University ofLouvain in Belgium 
had a center of Neo-Thomism in which Cardinal 
Joseph Mercier served as a professor and its mov
ing spirit in the early part of the last century. A 
French Thomistic philosopher , Etienne Gilson, 
also attempted to revive the teaching of St. 
Thomas . 

Although many distinguished theologians are 
greatly impressed with his Summa theologiae, 
according to a story St. Thomas did not think 
much of it. After dictating the last sentence of his 
work, the author looked disappointed. He rested 
his head on his arms and remained silent. When 
the monk-secretary asked him ifhe felt all right , 
St. Thomas replied that everything written in 
the Summa was straw in comparison to what he 
had seen . 

(The Rev. Dr.) Marian S. Mazgaj 
Pastoral Associate 

St. Matthew's Church 
Wheeling, West Virginia 

J. Wesley Evans responds : 
The account of St. Thomas declaring his works 

like straw came after an encounter with Jesus 
himself during a Mass. Thomas was right: com
pared to an encounter with the living Lord Jesus 
Christ, all our talk about him is like straw. I don't 
think any Christian scholastic would say that talk
ing about God is more important than having that 
relationship with God the Father through his Son 
by the Spirit. 

However , Jesus said we are to worship God in 
spirit and in truth (John 4:24). The dialectical 
method is a tool to get at truth, which the Church 
has redeemed from insights granted by pre-Chris
tian philosophy. Our faith drives us to seek under
standing, and so our love for God drives the 
intense desire for truth. 

For instance , in marriage part of the way I 
express love for my wife is in a desire to know 
more about her. It would be odd to say I loved her 
and then not be concerned with discovering what 
I can about her , including small details. In fact, 
many times it is the concern for those small "nar
row " details tl1at is a greater expression of love. 

In probing the mysteries of God, neither I nor 
Aquinas mean to say tha t people must have a full 
understanding of minutiae to be saved, nor to take 
away from the awe and wonder of a full encounter 
with Jesus Christ either now or at the resurrection. 
Instead the desire to probe comes from love of 
God (to know more about him and his ways), 
from a love of truth ( as God is ultimate truth so we 
should seek it) and from a love of people (to com
municate these truths of God accurately). 

Regarding my essay, it is important to know 
what God has said about judgment because he 
spoke about it so often. We do not love God by cre
ating a God in our modern image because we do 
not like what he has revealed. Nor do we love non
Christians by making them feel good about them
selves without telling them the truth about God's 
judgment on sin . The fantastic part , beyond the 
scope of my essay, is that although there is a truth 
of judgment , there is also a truth of grace. 

God did not leave the world to our sin , but sent 
Jesus to save us from that sin and so from the 
judgment we deserve on that account (Rom. 5:8). 
Through him we have been rescued from the king
dom of darkness and are transferred to the king
dom of Jesus (Col. 1:13-14), made fully God's chil
dren by our faith (John 1:12-13). 
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phy churches, the church exists to 
save souls by drawing people into 
the culture of Christi
anity, while in mission
philosophy churches 
(by which he means 
outreach/service-phi
losophy ), the church 
exists primarily to 
make the world a better place to 
live. Both these philosophies are 
flawed, Norris says, because both 
take a triumphalist or a "perfection
ist" view of the church: they cannot 
see their own imperfections. 

Specifically, evangelical churches 
are good at "drawing people into the 
religious culture of American Chris
tianity," but as Norris asks , is that 
"the same thing as being saved?" 
And while "Christian social engi
neers" are good at writing, debating, 
and passing resolutions at church 
councils, have "all the social poli
cies and pronouncements put 
together ever made the world a bet
ter place to live"? 

While Norris puts such tough 
questions to those two models of 
being church , he reserves his 
strongest criticism for two other 
models of church: the "manage 
ment" model (which ends up "treat
ing the people of God either as 
employees or customers") and the 
"helping profession" model (which 
ends up treating the people of God 
as a collection of clients or patients.) 

What if the Church's purpose is 
simpler, Norris asks: to stand in the 
world as Jesus did - bold in pro
claim ing the kingdom of God as 
breaking in, but modest in not equat
ing it with the Church itself? What if 
the Church's model were one of 
"constant learning and growth"? 
Leaders in this case would function 
less as "expert" auto mechanics to 
whom we bring our car to be fixed 
and more like "adepts" - skilled 
craftsmen to whom we go to learn to 
be auto mechanics ourse lves by 
being introduced to "the joys and 

splendors and complexities" of the 
craft. 

Transforming Leadership 
By Katherine Tyler Scott . Church Publishing. 
Pp. 144. $16, paper. ISBN 978-0-8986-9599-1 

Anyone want ing a better under 
standing of how the Scientific Age 
and the Age of Reason have affected 
the way we understand church and 
church leadership today would ben
efit by reading this 
book's chapter titled -
"Shifting Paradigms." , ... · · · •· 

Lc adcr1hlp 

For example, church 
leaders must be aware 
of the modern-day 
"deification of facts" 
- the way that con
cerns over fact-based data (such as 
bank balances) can become more 
important than innovative and cre 
ative ideas which are based not on 
facts but intangibles like inspiration , 
hope, and faith. 

Another contribution of the book 
is the author's warning that "strate
gic planning processes that value 
goals, objectives, and strategies" 
often tend to "treat people like widg
ets in a system of rigid lines of 
authority and accountability," ignor
ing the qualities that should define a 
church community, things like "car
ing relationships, involvement, own
ership, love and spirit." 

Churches , Cultures 
and Leadership 
A Pract ical Theology of Congregations 
and Ethnicities 
By Mark Lau Branson and Juan F. Martinez . 
lnterVarsity Academic . Pp. 275. $25, paper. 
ISBN 978-0-8308-3926-1 

This book harvests the fruit of a 
course the two authors have been 
teaching at Fuller Theological Sem
inary on intercultural life in 
churches . While our nation is cul
turally diverse , the authors observe 
- just take a look at television or 

(Continued on page 50) 
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walk around a shopping mall or 
many schools - unfortunately that 
diversity is less evident in our 
churches. If, however , "God's grace 
calls us beyond racism and ethno 
centrism," then churc h leaders must 
"create environments that make 
God's reconciling initiatives appar
ent" not only in our church life but in 
the way we engage our neighbor
hoods and cities . The book seeks to 
help churches do just that . 

Their chapt er on "Missional Eccle
siology" is a helpful summary of the 
ways church es are 
still captive to the 
powerful force of the 
"age of Christendom," 
an age we are just 
now emerging from 
when the Church was 
the establishment and 
the establishment was 
the Chur ch. Today, when "the struc
tures of establishment are gone but 
the ethos of establishment remains ," 
it's no wonder churches are con
fused about their role. 

The task for Christian leade rs 
today is not to prop up the old struc
tures but to reclaim our posture of 
being a "disestablished" people. See
ing ourselves as disestablished will 
not only help us understand the New 
Testament better (it was written 
from that perspective, after all) , but 
will help our congregations become 
more diverse , as we increase in sym
pathy for and welcome of those 
from cultures that never assumed 
"governing structures were aligned 
with churches" in the first place. 

The authors also explain the way 
churc hes have unwittingly adopted 
a Western corporate/business model 
with its emphas is on having a "pro
fessional " leader who develops a 
vision ( or product ) for others to fol
low (or consume), versus the 
ancient, more helpful belief that "the 
missional imagination of God was 
among the common, everyday mem
bers of the church." 



Building Below 
the Waterline 
Shoring Up the Foundat ions 
of Leadership 
By Gordon MacDonald . Hendrickson. 
Pp. 256. $21 .95. ISBN 978-1-5985-6669-7 

BUILDING 
! 

WATERLINE 

This book gathers a life
time's worth of insights , 
divided into two parts: the 
inner life of a leader and 
the outer life of a leader. 
Many chapters will feel for
eign to clergy from liturgi
cal churches , but because 
the chapters are short -

four or five pages and sometimes just 
one or two pages - it is easy to skip 
the less applicable chapters in order 
to savor the more helpful ones. 

And there are many chapters to 
savor. In those chapters where Mac
Donald has allowed himself to write 
personally, we feel as ifwe are peer
ing over his shoulder to read a pri
vate journal: "I'll be frank with my 
opinion: the larger world is not pick
ing up the signals of compassion 
from the branch of Christianity of 
which I am a part." 

His chapter "Monday Morning 
Restoration" contains wisdom that 
would help any pastor , young or old: 
"downsize my word output .. . talk
ing too quickly, too much , and too 
cleverly is destructive to the spirit . 
The spiritual men and women I have 
come to admire were generally 
quiet-spirited and more silent than 
verbose . ... [And so I must] become 
more of a question-asker and less of 
an answer -giver." 

A particular ly helpful chapter is 
titled "Pastor's Progress ," which 
contains a searing and honest look 
at MacDonald's past failures and dis
appointments in ministry , and - to 
the benefit of pastors of all ages and 
denominations - the lessons one 
can learn from them . 

The Rev. John Ohmer is rector of St. 
Jam es ' Epis copal Church, Lees
burg, Virginia. 
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When Values Collide 
The Catholic Church, Sexual Abuse, 
and the Challenges of Leadership 
By Joseph P. Chinnici, OFM . Orbis. Pp. 236. 
$25, paper. ISBN 978-1-5707-5873-7 

Review by Patrick J. Hayes 

Another book on the sexual abuse 
scandal ? Yes, but this one is not cap
italizing on the tragedy , nor delving 
into the minds of the perpetrators , 
nor examining the sociology behind 
the calan'lity. Rather, it is simply the 
best examination of one region 's 
experience , and the response of one 
religious order - the Santa Barbara 
Province of the Franciscans - with 

Abus e in the Catholic Church (Van
derbilt University Press , 2007) . 
Leaders who seek to protect the 
purse or a group 's reputation at the 
expense of victims exhlbit , she says, 
a "perversion of power ." 

In a chapter he calls "Confes
sions," Chinnici indicates that he 
took the advice of attorneys not to 
speak with the victims and to pro
vide defense assistance to the first 
accused friar. The friar , who was 
advised not to communicate with 
Chinnici , was eventually indicted. 
"Thls advice blocked our pastoral 
approach to victims ," Chinnici 
writes . Thls tack generated a gnaw
ing question: "Why must the rules 

a singular aim : to deal with 
the facts honestly , trans
parently , and compassion
ately . Every institution , 
whether a conference of 
bishops , individual diocese 
or parish , or religious 
order , should heed the les
sons learned from the 

_ ___ of the legal forum be allowed 
-- to completely trump the 

I f.I" truths embedded in a pastoral 
:rtiff relationshlp?" 

experience of California's Francis
cans who , true to their charism , 
embraced poverty in love as an 
attempt at a pastoral way forward. 

Chinnici had the unenviable dis-

As a typical leader of a reli
gious institute, Chlnnici had 
to balance the province 's 
effectiveness in ministry , 
whlch included attending to 

both the financial stability and rep 
utation of the friars themselves , and 
the appropriate pastoral response 
to the victims. It was not simply a 
matter of paying compensation to 

tinction of serving as Provincial of victims or underwriting their thera
the Franciscan Friars in California peutic costs . It was a matter of re
from Jun e 1988 to January 1997, 
when the province began to deal 
with its first reported cases of sex
ual n'lisconduct involving children. 
During that time he was the superior 
in charge of investigating allegations 
against several Franciscan friars and 
disciplining them accordingly. 

Thls book is a narrative by one of 
the good guys - someone who 
inherits a crisis , is forced to deal 
with it, and does so to the best of hls 
ability. The stakes are high. Com
pounding the dilemma of facing 
heinous crimes is the pervasive and 
sad set of failures of those in lead-
ership that clinical psychologist 
Mary Gail Frawley-O'Dea analyzed 
in Pervers ion of Pow er: Sexual 

establishing trust , repairing rela 
tionshlps that gave every indication 
of being irreparable. That included 
the victims and the wider Church 
community. 

Chlnnici did so through intensive 
listening sessions with a broad array 
of groups with whom the Francis
cans had contact. Internally , he 
established new policies for pastoral 
outreach , modified admissions poli
cies , sought training for the entire 
province on psychosexual develop
ment and deviancy, and established 
an investigativ e team composed of 
lay professionals. He mandated the 
province 's compliance with local 
law on reporting sexual crimes. 

From what precedent or well-



spring might one draw in dealing 
with such a complex and cata
strophic challenge? The Church has , 
of course, faced epic problems , both 
internal and external. But the way in 
which the Franciscan leaders 
decided to take action was through 
a closer examination of their 
founder's own words and the long 
tradition of goodness and hope that 
emerged from them . To move the 
provin ce out of the morass created 
by some of its members , the 
province had to go back to the Fran
ciscan values of poverty and humil
ity. 

Chinnici has the curse of being a 
trained historian (he teaches Church 
history at the Franciscan School of 
Theology in Berkeley) and so he 
delves deep into the legacy left to 
him by Saints Francis and Bonaven-

ture. This is in evidence in the later 
chapters, which may ring a little hol
low to those wounded by this 
scourge. 

But what may be less onerous is 
that Chinnici opens up for inspec
tion his own experience, warts and 
all, of the major events in his work 
as provincial . The beginning chap
ters read like pages from a journal , 
showing the considered and some
times agonizing decisions that Chin
nici and his brothers faced. The can
dor with which he explains the 
mentality behind the actions of lead
ership is, frankly , refreshing. With 
only a couple of exceptions, no 
major Church official has been so 
forthcoming. 

I recall a conversation with a friar 
from outside of the Santa Barbara 
Province who found much that was 
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praiseworthy about this openness 
in his confrere's actions - a sign of 
renewal and reconnection with peo
ple that was not inconsistent with 
the impulses that initially drew him 
to Franciscan life. "Give it all away," 
he to ld me . "The victims deserve 
everything we can give." This emp
tying is neither debasement nor wal
lowing in so much sackcloth and 
ash, but a striving for authenticity. 

This may not be the soundest fidu
ciary advice, but it is very Christian. 

Dr. Pat rick J. Hay es is Archivist 
for the Baltimore Province of the 
Redemptorists, Brooklyn, New 
York, and author of A Cat holic 
Brain Trust: The History of the 
Catholic Commission on Intellec
tual and Cultural Affairs, 1945-
1965 (Notre Dam e). 
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The 5.8-magntitude earthquake on August 23 caused heavy damage to Washington National Cathedral , including to its "Gloria in 
Excelsis" central tower, the highest point in the city. Two pieces of the cathedral's many decorative elements fell to the ground 
and were embedded in the lawn (right). Washington National Cathedral photo by Craig Stapert 

Anglican Environmentalists Meet in Peru 
The Anglican Communion Envi

ronmental Network met for the first 
time in six years Aug. 4-10 at the 
Franciscan Inrnaculada Concepc ion 
retreat center in Chaclacayo east of 
Peru's capital city, Lima. 

"What emerged were stories of 
widespread exploitation ofresources 
with little regard to the needs of 
exist ing communities and of 
generations to come," said the Rt. 
Rev. George Browning, retired Bishop 
of Canberra and Goulburn, Australia, 
and convener of the network. 

"A lack of awareness and in many 
cases unwillingness among corpora 
tions , governments and consumers 
to take action were also evident," 
the bishop added. "We concluded 
that , more than ever before, the 
churc hes of the Anglican Com
munion must respond urgently and 
creative ly to the effects of climate 
change. We must also challenge 
polluters and state authorities to 
clean up and stop thin gs getting 
worse. And we must scrutinize and 
transform our own relationship 
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with God's creation." 
Members of the ACEN devoted 

one day on a bus trip into the Andes 
Mountains to see and hear about the 
effects of mining. One of the stops 
during the day was in La Oroya, 
which has been classified as one of 
the five worst polluted communities 
in the world. 

The principal employer in the 
town , Doe Run Peru, has been shut 
down for two years over a lack of 
funds and a dispute with the gov
ernment on pollution. Network 
members heard a presentation by 
the Rev. Joseph Deardorff, a Roman 
Catholic priest , and his team on how 
the parish is helping to mediate and 
alleviate the situation. 

"Our conversations wit h loca l 
residents and workers revealed 
how decades of mining and 
sme ltin g without due regard to 
human and non-human health and 
well-being have polluted air, earth 
and water and left children with 
levels of lead in their blood that far 
exceed acceptab le levels set by the 

World Health Organization ," Bishop 
Browning said. 

"We learned how families are 
obliged to hold their need to work 
and earn a living alongside their deep 
health concerns and how many wish 
mining and smelting operations to 
continue in the area but with 
increased investment in mitigation, 
safer practices and processes , and 
training in alternative income
generating activities." 

ACEN representatives from 
Bangladesh and Polynesia spoke of 
the immediate danger of rising sea 
levels which could lead to the 
displacement of millions of people 
in years to come . "Will the countries 
who are neglecting to take crit ical 
action in preventing climate chang e 
be willing to give sanctuary to the 
millions who will become its 
refugees?" Browning said. 

More information is available at 
http ://acen.anglicancommunion .org. 

From reports by the Very Rev. 
Canon John H. Park and the Rev. 

Ken Gray in Peru 



Anglicanism Loses an Iconic Figure 
ble but the spirit of God 
gives life to all," he said in 
defending his remark a 
year later. 

World Anglicanism 
lost one of its icons Aug. 
14 with the death from 
cancer of the Most Rev. 
Paul A. Reeves, 78. 
Americans who heard 
the archbis hop , a com
manding presence at 
well above six feet with 
a shock of platinum 
hair , said he would not 

Reeves 

This episode meant a 
parting of the ways with 
Lange, and Reeves claimed 
letters he sent to the 
Queen on the subject were 
never answered. 

look out of place in Hollywood. 
His tenure as New Zealand's first 

partially Maori Archbishop (1980-
85) ended unexpectedly when Prime 
Minister David Lange secured his 
nomination as the country 's 15th 
Governor General. 

His appointment as Governor 
General raised eyebrows because 
he had never shied away from poli
tics. Four years earlier he publicly 
opposed the 1981 rugby tour by the 
South African Springboks, an issue 
that divided a country fanatical 
about rugby but deeply aware of 
racial issues. Earlier still he cam
paigned for the election of the Labor 
Prime Minister Bill Rowling in 1975. 

The appointment of a churchman 
to this office likewise baffled the 
critics. "How can an ordained priest 
fulfill this constitut ion al role?" 
demanded opposition leader James 
K. McLay. 

Maoris were delighted . Said one 
Maori leader: "It must be a fruit of 
the Treaty of Waitangi." This still
controversia l agreement (1840) 
ended land wars between Maoris 
and white settlers. 

Reeves was nev er entirely at 
home with the pomp associated 
with the office. In 1987 he found 
hims elf at odds with the Lange gov
ernment's monetarist reforms, argu
ing they were creati ng "an increas
ingly stratified society." 

It prompted a rebuke from the 
prime minister . "The spirit of the 
market steals life from the vulnera-

After leaving office he 
went to New York to be the first 
Anglican Observer at the United 
Nations (1991-93). The founding of 
this office was the brainchild of 
Terry Waite, who as an envoy for the 
Archbishop of Canterbury secured 
the release of hostages held in the 
Middle East. Waite believed that 
Anglicanism stood to benefit from 
links to the U.N. and its progran1s, 
and Reeves had the prestige and the 
presence needed to make the proj
ect work. 

In retirement Reeves was deputy 
lead er of the Commonw ealth 
Observer group to South Africa. He 
contin ued to do diplomatic work in 
the Pacific region , chairing a Fiji 
Constitut ion Review Commiss ion 
from 1995 until 1997. It led to Fiji's 
readmission to the commonw ealth 
until its suspension in 2000. 

Archbishop Reeves spoke out 
against police being issued Taser 
guns and supported New Zealand 
becoming a republic , suggesting if 
renouncing his knighthood was a 
prerequisite to being a citizen of the 
republic, "I think it would be worth 
it." 

Reeves was ordained deacon in 
1958, studied at St. Peter 's College, 
Oxford, 1959-61, and in 1964 
returned to New Zealand , where he 
taught church history and was direc
tor of Christian education in the Dio
cese of Auckland . He was elected 
Bishop of Waiapu in 1971 and 
Bishop of Auckland in 1979. 

John Martin 

Trinity College , Toronto 
Can:ub '"' oldot ;\ns.liC'an rht-olc>J#i,·id colkgc 

Libeml and C:1tholic in chnrac1cr 
offenng excellence in prcparauon for rninis1ry for all. 

1ha11hc Church 's clergy moy be 
godly. /corned nnd able 

Undcr.,tanding li1urgic.al worship in 
hiMorical and onlcmporary fomh. 

engaged in the current i!-t~ucs of Church and Socic1y 

Founding member of 1hc Associauon or Theological Schoo ls 
:md lhc Toronlo School of Theology, fctlcrn1cd wi1h 

1hc Uni,cr:.ity of Toronto 

Acccs§ to oll 1he n:sourcc.!t ofTST ond the richc~I 1hcologic;iJ 
cumculum available anywhere 

Modcr-Jte Ulili0n fee~. 
financial aid a,ailable for foll-lime o.nd pan-lime Mudy 

Mas1cr of Divrni1y. Ma~1er ofTheolog_ical Studie,, 
Doc1or orThcolog) , other degree 

On-campus hom'iing a, ail.able for singles and farm lie 

Trinily College. Facuhy or Di,.inily 
6 Hoskin A,cnuc 

Toronlo. ON M5S I H8 
416-978 -2133 

ww\\ .lrmil).uloronto.ca/D1vinity 

~ 
THE MISSION BOOKSTORE 

OF NASHOTAH HOUSE 
AN EPISCOPAL SEMINARY 

2777 MISSION ROAD 
ASHOTAH, WI 53058-9793 

Most books seen in The Living Church are available. 
Ask about clergy and church discounts. 

(262) 646-6529 

SHRINE OF OUR LADY 
OF CLEMENCY 

Continuous Novena daily at 5.45pm 
Send your pra yer requests to 

Canon Gordon Reid 
S.Clement 's Church, 2013 Appletree St. 

Philadelphia , PA 19103 
www.s-clements .org 

WANTED 
Clergy Vestments , Altar Hangings, 
Altarware, Clergy Black Wool Capes, 
Holy Communion Kits, Stoles, Etc. For 
Churches in Newfoundland/Labrador. 
Also supply clergy for short/long term 
assignments. Graduating seminarians 
welcome. Contact: The Rev. Alexander 
Daley, P.O. Box 511, North Andover, 
MA 01845 (978) 686-6858. 
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Gifts of God ~:> 
by Patricia Swift / e' ~· 

Gifts of God introduces Jesus Christ to 
the student through The Holy Bible. The 
text presents a brief history of the Epis
copal Church and its Book of Common 
Prayer. This booklet looks at the sacra
ments and considers life. 

~ 

~ <!?tfts 
of 

<!?ob 
All of this is done in a friendly eight week course that encourages 
as it prepares the learner for confirmation or reaffirmation. 

Soft cover , 75 Pages 

$12 .00 (plus shipping & handling) 

Now available through Trafford Publishing 

www.trafford.com or Toll-Free 1-888-232-4444 
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NEWS I September 11 , 2011 

Bishop Wantland 
Made a Chief Justice 

The Rt. Rev. William C. Wantland 
was sworn in Aug. 8 as chief justice 
of the reinstated Seminole Nation 
Supreme Court . 

Wantland, Bishop of Eau Claire, 
Wis., from 1980 to 1999, is an assist
ing bishop to the Rt. Rev. Jack L. 
Iker of the Anglican Church in North 
America's Diocese of Fort Worth. 

Bishop Wantland has served the 
Seminole Nation in previous years 
as a magistrate and attorney gen
eral. The bishop said in a report pub
lished by the diocese that in 2008 
the Seminole Nation adopted an 
amendment to its constitution pro
viding for a tribal court system. 

"We finally got federal approval 
of our amendment in 2010. We had 
been working on law codes and a 
structure for a court system for the 
past four years," he said. "In June , 
the Principal Chief appointed , and 
the General Council approved, a dis
trict judge and three Supreme Court 
justices. I was named by the other 
justices as the first chief justice of 
the Supreme Court of the Seminole 
Nation for a term of two years . The 
court system will formally take over 
all judicial operations on Oct. 1." 

A native Oklahoman , Bishop 
Wantland is a citizen of the Seminole 
Nation and a member of the Tusekia 
Harjo Band. In 1964 he graduated 
from the school of law at Oklahoma 
City University . 

Nineteen Anglicans 
Worked on New Bible 

Nearly 10 percent of the scholars 
who helped prepare the Common 
English Bible are Anglicans or Epis
copalians. The project involved 700 
people , including 200 scholars and 
church leaders . 

Paul Franklyn , associate publisher , 
describes the new version of the Bible 
as being built on common ground . 

"When we say 'built on common 



ground,' we mean that the Common 
English Bible is the result of collab
oration between opposites: schol
ars working with average readers; 
conservatives working with liber
als; teens working with retirees; 
men working with women; many 
denominations and many ethnici
ties coming together around the 
common goal of creating a vibrant 
and clear translation for 21st cen
tury readers, with the ultimate 
objective of mutually accomplish
ing God's overall work in the 
world," Franklyn said in a news 
release about the Anglican scholars 
and the CEB's third printing. 

The Common English Bible is the 
work of 120 biblical scholars from 
24 denominations in American, 
African, Asian, European, and 
Latino communities, representing 
Asbury Theological Seminary, Azusa 
Pacific University, Bethel Seminary, 
Denver Seminary, Princeton Theo
logical Seminary, Seattle Pacific Uni
versity, Wheaton College, Yale Uni
versity, and others. They translated 
the Bible into English from original 
Hebrew, Aramaic, and Greek texts. 

More than 500 readers in 77 
groups field-tested the translation. 
Every verse was read aloud in the 
reading groups, and participants 
identified passages they found con
fusing. The translators considered 
the groups' responses and, where 
necessary, reworked those passages 
to clarify in modern English their 
meaning from the original lan
guages. 

The new translation uses con
tractions generously and mixes gen
der-specific language with generic 
alternatives, such as at Matthew 
25:31: "Now when the Human One 
comes in his majesty and all his 
angels are with him, he will sit on his 
majestic throne." 

This is the CEB version of the 
Lord's Prayer: "Pray like this: / Our 
Father who is in heaven, / uphold 
the holiness of your name. / Bring in 
your kingdom I so that your will is 

done on earth as it's done in heaven. 
Give us the bread we need for today. 
I Forgive us for the ways we have 
wronged you, / just as we also for
give those who have wronged us. / 
And don't lead us into temptation, / 
but rescue us from the evil one." 

More information on the CEB and 

its translators is available at 
www.commonenglishbible.com. 

Correction 
In the Aug. 14 issue, TLC misiden

tified the Rev. Anne Berry Bonny
man, rector of Trinity Church, 
Boston. 

Seabury 
FULL TIME CHAPLAIN AND DIRECTOR 

OF THE SPIRITUAL LIFE CENTER 
Seabury, Bloomfield, CT 

Opening anticipated early 2012 

Seabury, a faith-based , not-for-profit life care community, is seeking an ordained 
(MDiv) Episcopal priest with recent experience as a Chaplain to serve the spiritual 
needs of Residents and Staff coping with a variety of life changing events. Report
ing to the CEO, and as a member of our management team, we look to the Chap
lain to be a pastoral presence for all. Our candidate must haye clinical pastoral 
experience and at least 3 years recent {within the last 5 years) experience as a 
full time chaplain. 

Our chaplain will have the intuitive ability to recognize unfulfilled spiritual needs and 
to respond accordingly on a personal and organizational level through counseling, 
education, and various programs run through the Center. Experience and comfort 
with issues around aging and death and dying are a must to relate comfortably on a 
1 to 1 basis as well as with groups . Previous successful experience working in a 
team setting is important for success. Flexibility is required in response to resident 
events and to sustain a regular presence on Sunday mornings to plan and lead wor
ship services on campus. 

Seabury, located on 66 beautiful rural acres, is an active life care community located 
20 minutes from the capital city of Hartford. Our 400 residents enjoy a host of cultural 
offerings including quality symphony, opera, and theatre. We are an affiliate of the 
Episcopal Diocese of Connecticut, with the Bishop serving as the chairman of our 
Board. We are dedicated to providing exceptional housing and health care for older 
adults in CT, supported by a comprehensive wellness for life philosophy. 

Please email resume and cover letter to: 
ChristineHealy@seaburyretirement.com 
Phone: (860) 243-6001 Fax: (860) 242-4552 

For additional information about Seabury, we invite you to visit our website: 
www.seaburyretirement.com 

Salary range with housing is$ 46,000 to $52,000 with equity allowance of $190 
per month. Salary range without housing $65,000 to $75,000 
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SUNDAY'S READINGS I September 11, 2011 

Thirteenth Sunday after Pentecost 

Forgive from the Heart 
First reading and psalm: Ex. 14:19-31 and Ps. 114 or Ex. 15:1b-11, 20-21 

Alternate : Gen. 50:15-21 and Ps. 103:(1-7), 8-13 • Rom. 14:1-12 • Matt. 18:21-35 

Peter's question to Jesus is, "If 
another member of the church sins 
against me, how often should I for
give?" The question implies that the 
sin is habitual, for Peter asks , "how 
often should I forgive?" rather than 
merely "should I forgive?" Jesus' 
well-known answer is that Peter 
must continue to forgive without 
limit, rather than the limited number 
that Peter had suggested. Peter won
ders whether at some point habitual 
sin will somehow exhaust the reser
voirs of forgiveness. Jesus' answer: it 
won't. 

The parable that Jesus tells to 
expand on his answer provides sev
eral telling points that show how God 
sees the matter of sin and forgive
ness and the obligations connected 
with forgiveness. The first servant's 
sin that is forgiven by his lord is 
impossibly large; God sees all people 
as being so steeped in sin that we 
cannot fully appreciate it . When that 
servant's sin is forgiven, he is bound 
not just to revel in his new status of 
being "debt free," but to forgive oth
ers their paltry sins against him; our 
sins against one another are infini
tesimal compared to our indebted
ness to God. Finally, the consequence 
of not being transformed by being 
forgiven is dreadful: "In his anger his 
lord handed him over to be tortured." 

Look It Up 

If we are not appalled when we read 
this line, we don't grasp its message. 

By reflecting further and deeper on 
this passage, we realize that the lesson 
is about more than simple forgiveness: 
it is about how being forgiven changes 
our lives and changes our perception 
of the world and all human interac
tion. A wise Christian once said, "Sin 
is not biodegradable . It only leaves 
the body through the mouth." If we 
sin, we must confess; if others sin 
against us, they must confess. Con
fession is to be made to God and to 
the offended party , thereby putting 
into action the possibility of forgive
ness. God's forgiveness is assured, but 
only when the confession and peni
tence are gem.tine and lead to deep 
change, the ability to live in mercy. If 
mercy is refused, forgiveness among 
humans cannot be effective. 

Of course, both asking for forgive
ness and giving it are difficult. They 
go against our sinful nature. Note 
that after the death of Joseph's father 
his brothers sought Joseph's forgive
ness for the enormous wrong they 
had done him . Although they sought 
forgiveness , their reason for doing 
so was mixed with selfish motives. 
Joseph perceived this and still for
gave them: "Even though you 
intended to hrum me, God intended it 
for good ... . So have no fear." 

Read the story of the penitent woman who washed Jesus' feet with her tears 
(Luke 7:36-50) and reflect on Jesus' words: "I tell you, her sins, which are 
many, are forgiven - for she loved much. But he who is forgiven little, loves 
little." 

Think About It 
Has anyone hurt you deeply? Has there been reconciliation? If so, is the rela
tionship completely healed? If not, do you bear a grudge? How does one for
give those who are impenitent or unable (yet) to seek reconciliation? 



SUNDAY'S READINGS I September 18, 2011 

Fourteenth Sunday after Pentecost 

'I Will Pay You Whatever Is Right' 
First reading and psalm: Ex. 16:2-15 and Ps. 105:1-6, 37-45 

Alternate: Jonah 3:10-4:11 and Ps. 145:1-8 • Phil. 1 :21-30 • Matt. 20:1-16 

In each of the lessons selected for 
this day we see different aspects of 
how the people of God relate to their 
leaders and to God himself. In the les
son from Exodus, "the whole con
gregation of the Israelites comp lained 
against Moses and Aaron in the 
wilderness ." They complain because 
they are hungry and remember the 
days of their slavery in Egypt when 
they had all they wanted to eat. In the 
lesson from Jonah, the Ninevites 
whom Jonah called to repentance 
under threat of a calamitous punish
ment from God in fact repented, 
thereby turning away the threatened 
punishment. This turn of affairs threw 
Jonah into an angry passion; appar
ently he believed that God was too 
generous : "I knew that you are a gra
cious God and merciful, slow to 
anger, and abounding in steadfast 
love and ready to relent from punish
ing." Jonah, so it seems, believed that 
the Ninevites deserved disaster for 
their sins. 

In the lesson to the Christians in 
Philippi, Paul, seemingly under threat 
of death and preferring death so as to 
be with Christ, decides rather to 
"remain in the flesh" for the sake of 
the Philippian Christians. That is, he 
generously forgoes his own prefer
ence for the sake of others' needs. 

In the Gospel of Matthew, the 
responses among the laborers echo 
those of people we see in both Exo-

Look It Up 

dus and Jonah . The well-known para 
ble of the eleventh hour, in which all 
laborers are paid tl1e same regardless 
of how long or hard they work, 
depicts the hard workers complaining 
against the generosity of the 
landowner just as Jonah complained 
against the generosity of God to the 
Ninevites. The eleventh-hour labor
ers receive mercy and blessing unde
servedly, just as the complaining 
Israelites in Exodus are not 
upbraided for their comp laining 
spirit, but rather miraculously fed 
with quail and manna 

In all the lessons, note how God 
maneuvers to meet the needs of every 
situation, always doing what is best 
for the faithful according to their 
capacity. The faithful may be either 
unsophisticated, newly freed slaves 
as in Exodus, Gentiles like the 
Ninevites, first-generation Christians 
in Philippi, or a general Jewis h audi
ence listening to Jesus teach. In each 
case God shows mercy and generos 
ity. This is the theme of Psalm 105, 
the response to the Exodus reading. 
God shows all these providences "that 
they might keep his statues and 
observe his laws." Sinillar ly, Paul's 
generosity to the Philippians is imme
diately followed by his exhortation to 
"live your life in a manner worthy of 
the gospel of Christ." God's generosity 
is intended to elicit a deep, faithful, 
more mature response of discipleship. 

How does Psalm 145, the response to the lesson from Jonah, match the 
theme of today's lessons? 

Think About It 
Jesus' curious parable of the eleventh hour is not about payment standards 
for day laborers. Consider that his opening words are "The kingdom of 
heaven is like." 
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FULL-TIME RECTOR 
Grace Episcopal Church, Huron, South Dakota 

Grace Episcopal Church is seek ing a dynami c individual to be its rector. We are 
looking for someone who is warm and fr iendly and who has a great enthus iasm 
for life and his or her calling. This person will be comfortable deal ing with all ages 
and types of people and will be able to appreciate the geographical and socio
logical characteristics of our community . We look for a rector with broad intellec
tual interes ts, who is learned in church trad ition and has a passion for youth 
ministr y. This indiv idua l should be organ ized and shou ld have good business 
sense . We seek a rector who will work with parishioners to enable a ministry of 
service to each other and to our community . 

Please send your resume to: 

Joanne Groves , Senior Warden , 

Grace Episcopal Church , 

P.O. Box 1361, Huron , SD 57350 

HALF-TIME VICAR Grace Episcopal Church 
Lopez Island, Washington, Diocese of Olympia 

Retired, but not tired, would be ideal! Mild climate , beautiful rural landscape , in the San Juan 
Archipelago , served by large car ferries from Anacortes , WA (80 miles north of Seattle , 60 miles 
south of Vancouver B.C .. Canada) . 

We have a lovely Church and parish hall, built in 1998, and a beautiful pipe organ , no mort
gage. BCP based Services, Nicene Creed important. Average Sunday attendance is 40+ joy
ful singers. Strong lay participation; outreach in the community and beyond is part of our 
mission. Some joint feasts with the Community Church . R.C., and the Lutheran congregation 
are enjoyed by Christians on Lopez . Favorite Island activities are booting , fishing, golf , tennis, 
music and art. 

Our last Vicar served for seven years, from age 65 to 72. He remains on Lopez Island, teach
ing painting and icon writing in his art gallery. Two other retired Episcopal priests (81) and their 
spouses live happily on Lopez. We invite you to become part of our exceptional community . 

For further information about Grace Church and Lopez Island please contact The Rev. Canon 
Joan Anthony , Diocese of Olympia , janthon y@ecww .org, or our Senior Warden Don Langrock , 
dlangrock @centurytel.net . Phone: (360) 468-4404 . 
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PEOPLE & PLACES 

Appointments 
The Rev. Tom Hendrickson is rector of 

Epiphany, PO Box 9, Eutawvi ll e, SC 29048. 
The Very Rev. Edward Kelaher is rector 

of All Saints Church, 3 Chevy Chase Cir., 
Chevy Chase, MD 20815. 

The Rev. Masud ibn Syedullah, TSSF, is 
associate at Holy Faith, 311 E Palace Ave., 
Santa Fe, NM 87501. 

The Rev. William Slomski is drector of 
the Diocesan School for Christian Studies 
in the Diocese of Southeast Florida, 1750 E 
Oakland Park Blvd., Fort Lauderdale, FL 
33304. 

The Rev. Scott Turner is rector of St. 
Paul's, P.O. Box 770722, Steamboat 
Springs, CO 80477. 

The Rev. James Wallace is rector of St. 
Martin's, 547 East Brainerd Rd., Chat
tanooga, TN 37421. 

The Rev. Carol Westpfahl is rector of St. 
Eli zabeth's, 110 Sugarwood Dr., Knoxville, 
TN 37934. 

Ordinations 

Priests 

East Tennessee - David Lovett, Kirk 
Lafon. 

Deacons 

East Tennessee - Richard Carter, 
Rebecca Edwards, Andrew Olivo. 

Religious Communities 
Brotherhood of St. Gregory - Br. John 

Valentine (Rhode Island) and Br. Ron 
Fender (East Tennessee), life profession; 
Br. Blane Frederik van Pletzen-Rands (West
ern New York) and Br. James Patrick Hall 
(Oklahoma), first profession; Br. Richard 
Edward Helmer (California), received into 
the novitiate; Harold L. Slatore (San Diego), 
Eric L. Shelley (Southwestern Virgini a) and 
Larry W. Reich (East Tennessee), admitted 
into the postulancy. 

Deaths 
Sister Elizabeth Anne Coles, CT, died 

at the Convent of the Transfiguratio n 
in Glendale, OH, on May 26. She was 
90 years old. 

A gifted and committed musician from a 
young age, she earned a master's degree in 
music (organ). To her, music was the high
est form of prayer and worship and she 
continued to sing and play for Community 
worship well into the final year of her life. 
A social worker and teacher before enter
ing the Community of the Transfiguration, 
Sister Elizabeth was outspoken in her con-



cern for childr en. She is survived by her 
brother , Charles Coles, of Chicago , three 
nephews and her Sisters in the Communi ty 
of the Transfiguration . 

The Rev William M. Fay of Berkeley, 
CA, died August 5 after a brief illness. 
He was 88. 

Born in Berk eley, Fr. Fay return ed to 
the city upon retirem ent in 1989 and was 
an associate at All Souls' Church. He grad
uated from the Unive rsity of California in 
1948 and Virg ini a Theological Semi.nary in 
1951. He was ordained deacon in 1951 and 
priest in 1952. He was vicar of St. 
Stephen's, Orinda , CA, 1951-52; and assis
tant , St. Paul's , Oak land , 1952-54. He 
moved to South Dakota and served for 17 
years among the Lakota peop le at the 
Lower Brule and Crow Creek, Standing 
Rock , and Pine Ridge Reservations. From 
1971 to 1985, he was recto r of Good Shep
herd , Reedley, CA. He was vicar of St. 
Clement's , Woodlak e, CA, 1985-88, and 
rector of the chur ch in 1989. In retir ement , 
in addit ion to his wor k at All Souls, Fr. Fay 
served in the convalescent ministry in the 
Diocese of California. He is survived by hi s 
wife, Margie ; four sons; grandc hildr en; and 
great-grand childr en. 

Other deaths as reJ)orted by the Church 
Pmision Fund: 

Delbert A. Andrews 85 Benson, AZ. 
John B. Butcher 74 Menlo Park, CA 
James R. DeGolier 89 Madison, WI 
William J. Giovetti 84 Fort Frances, ON 
Gilbert B. Hotchkis 93 Yakima, WA 
Harland M. Irvin, Jr. 84 Austin, TX 
Cecil D. James 65 Hamilton, TX 
James F. Kelly 69 St. Petersburg, FL 
Robert Lawthers 88 Lake Clear, NY 
William M. MacMillan 82 Denloo, TX 
Don D. Miller 98 Orman Beach, FL 
Christopher Morley, Jr. 94 Chattanooga, TN 
M. Ramsey Schadewitz 85 Portland, OR 
Michael G. Simon 65 Augusta, WV 
William G. Starkey 84 Virginia Beach, VA 
George E. Stokes, Jr. 89 Raleigh, NC 
William B. Watson 86 Salem, OR 
Ruth T.P. Williams 83 Chicago, IL 
Harold J. Wilson 77 Oxford, UK 

Send your clergy changes 
to People and Places: 

p&p@livingchurch.org 

P.O. Box 514036 
Milwaukee , WI 53203-3436 

THE LIVING CHURCH 
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The Rev. Jay C. James, Raleigh, N.C. 
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The Rev. Steven J. Kelly, Detroit, Mich. 
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The Rt. Rev. D. Bruce MacPherson, 
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Richard J. Mammana, Jr., 
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The Rt. Rev. Steven A Miller, 
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The Rev. Canon Michael Perko, 

Albuquerque, N.M. 

David R. Pitts, 

Baton Rouge, La. 

The Rev. Nicholas T. Porter, 

Southport , Conn. 

Ethel Ripley, Mt. Pleasant, S.C. 

Miriam K. Stauff, 

Wauwatosa, Wis. 

The Rev. Canon Mark Stevenson, 

Baton Rouge, La. 

Howard M. Tischler, Albuquerque, N.M. 

Dr. Shirleen S. Wait, 

Atlantic Beach, Fla. 

Dr. Christopher Wells, 

Milwaukee, Wis. 

CLASS I Fl EDS 
CHARITABLE GIVING 

GIVE TIIB G IFT OF MOBILITY to disabled children and 
adults in developing countries by supporting The Red Thread 
Promise 's All Terra in Wheelchair (ATW) program . $350 
sends an ATW across the globe to someone in need. For more 
information visit www.redthreadpromise .o rg (keywo rd: 
wheelchair) or call (817) 320-6522. 

CHURCH FURNISHINGS 
FLAGS AN D BANNERS : Custom designed Episcopal 
nags and banners by Festival Flags in Richmond,VA. Please 
contact us by phone at 800-233-524 7 or by E-mail at 
festOags@aol.com . 

TRAD ITIO NAL GOT l:llC chapel chairs. Officiant chairs 
for mode m churches. Cus tom crosses, altars , hymn boards, 
furnitur e, cabi nets. OLDCRAFT WOODWORKERS , 
Sewa nee, TN 37375 Ph: (93 1) 598 -0208 . E-mail: old
craft@charter.net 

CUSHIO NS AND HASSOCKS: Custom-made pew 
and kneeling cushions by Waggoner 's, Inc. Fine selection 
of fabrics and colors. Free samples readily available. See 
us at www.pewcushions.com , call us at 800-396-7555 , or 
e-mail info@pewc ushions.co m. 

EVENTS 

NATIO NAL EPISCOPAL CU RSLLLO CONFERENCE 
October 27-30 20 11 

Phoenix, AZ 
www.nationa lep isco pa lcur sillo.org 

(877) 858-7392 

POSITIONS OFFERED 
THREE -QUARTER T IME MUS IC DIRE CTO R: Tri11ity 
Episcopal Chur ch, Southp ort, CT. seeks a three-quarter
time music director for April 20 12. Trinity. a grow ing, pro
gram-sized parish with over 300 families and a budget of 
$9 15,000, has a much-appr eciated music tradition with four 
strong adult and children's choirs, as well as a commun ity 
chorale and a summ er conce rt progra m. We requir e a cre
ative individual with vision to lead and develop the music 
program . In addition to outstanding musical abili ties the 
ideal candidate will have stroug administrative and manage
ment skill s with experien ce in program creation , vo lunteer 
development and fundraising. Compensation meets AGO 
standards. 
Visit Trini ty's website, www.trini tyso uthport .org, for com
plete position description. information on parish, organs and 
music program. 
Submit cover lette r and CV to Chair, Music Director 
Search Com mittee, pequot20l 1-trinity@ya hoo.co m. 

ASSISTANT TO Tl:lE DEAN : Sr. Paul 's Episcopal 
Cathedml , Peoria, II, seeks priest assistant with skills i □ 

pastoral care, preaching, teaching, and liturgy. Qualifi ed 
applicants will be seminary trained with at least 5 years 
experience as rector or ass istant. Th e cat hedra l is financiall y 
sound with committ ed chapter and growing outreach min
istry aud anchors the Diocese of Quincy. Check out St. 
Paul' s at www.stpaulspeoria .com Contact (309) 688-3436 
or frdedmon @stpaulspeoria .com , or 3601 N. No rth , Peo
ria, II. 61604 . 

FULL-T IME RECTO R: Trinity Episcopal Church, Fort 
IVo,-tlr, TX . seeks a spiritua l liturgist with a pas toral heart. a 
sense of humo r and Anglican roo ts to preac h and teach our 
family-oriented parish. Trinity Parish served as a haven of 
safety for those loyal to The Episcopa l Church of the United 
States (ECU SA), and its leadership never wavered iu its 
position to remain in ECUSA . Our next rec tor mu st be a 
visionary leader who ca n commun ica te clear ly and we lco me 
our diverse and growing parish of 1,200 communicants. For 
an appl ication, go to www.fortworthtrinity.org. If you are 
interested in learning more about this position, please contact 
Chuck Weid ler at trini tysea rch@att.net. 

o p ace a c ass1 Ie , 
print or online , contact 

Amber Muma at 
amber@livingchurch.org 

(414) 276-5420 ext. 12 
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College Services Directory 
COLORADO 
UNIVERSITY OF COLORADO Boulder 
ST. AIDAN 'S & CANTERBURY COLORADO 
Websije: www.canterburycolorado.org 
E-mail: chaplain @canterburycolorado .org 
The Rev. Mary Kate Rejouis 

(303) 443-2503 

Sun H Eu 8, 10:30, 5 Campus Ministry 

DELAWARE Newark 
UNIVERSITY OF DELAWARE www .stthomasparish.org 
ST. THOMAS 'S EPISCOPAL CHURCH (302) 368-4644 
The Rev. Paul Gennett, Jr., r; The Rev. Deacon Cecily 
Sawyer Harmon , campus minister 
Sun 8, 10:30, Sept to May 5:30 ; Wed 12:10 ; EP M- F 5:15 

DISTRICT OF COLUMBIA 
AMERICAN UNIVERSITY - District of Columbia 
BOWIE STATE UNIVERSITY - Bowie, MD 
GALLAUDET UNIVERSITY - District of Columbia 
GEORGETOWN UNIVERSITY - District of Columbia 
THE GEORGE WASHINGTON UNIVERSITY - District of Columbia 
HOWARD UNIVERSITY - District of Columbia 
ST. MARY'S COLLEGE - St. Mary's City, MD 
UNIVERSITY OF MARYLAND - College Park , MD 
WESLEY THEOLOGICAL SEMINARY - District of Columb ia 

Diocese of Washington Campus Ministries 
Website: www .edow.org/ministries / campus/index .html 
Office of Academic Ministries: (202) 537-6552 

FLORIDA 
FLORIDA STATE UNIVERSITY 
EPISCOPAL UNIVERSITY CENTER 
www.diocesefl.org/rugehalV 
The Rev. Mike Sowards 

Tallahassee 
(850) 222-4053 

msowards1@comcaslnet 

Sun H Eu 5 followed by dinner; Thurs Dinner 7 followed by worship 

ILLINOIS 
UNIVERSITY OF CHICAGO Chicago 
(and other Hyde Park schools ) 
BRENT HOUSE, THE EPISCOPAL CENTER AT THE 
UNIVERSITY OF CHICAGO 
5540 S. Woodlawn Ave. (773) 947-8744 
Website: www .brenthouse.org 
E-mail: office @brenthouse .org 
The Rev. Stacy Alan , chap 
Academic year services: Sun H Eu (with vegetarian 
supper) 5:30 (Brent House) ; Thurs H Eu 12 (Bond Ch) 

IOWA 
UNIVERSITY OF IOWA Iowa City 
TRINITY EPISCOPAL CHURCH 
(319) 337-3333 www .trinityic .org 
The Rev. Raisin Horn , chap 
Su 7:45, 8:45, 11; Jazz Ev & Supper 2nd Sun 5; Comp line TBA 

MARYLAND 
UNIVERSITY OF MARYLAND 
EPISCOPAUANGLICAN CAMPUS MINISTRY 
Website: www.edow.org/eacm 
E-mail: eaterps @umd .edu 
Student Residence: Episcopal Student Center 
The Rev. Dr. Peter M. Antoci , chap 
Sun 6:30 

NEW YORK 

College Park 

BETHESDA 
(518) 584-0309 

Saratoga Springs 
www .bethesdachurch .org 

The Rev. Thomas T. Parke , r 

NORTH CAROLINA 
EAST CAROLINA UNIVERSITY 
ST. PAUL'S EPISCOPAL CHURCH 
Website: www .stpaulsepiscopal.com 
E-mail: recto r@stpaulsepiscopal .com 
The Rev. Bob Hudak , r 

Greenville 
(252) 752-3482 

Sun Eu 8, 10:30; Comp line 9 

RHODE ISLAND 
BROWN UNIVERSITY/RHODE ISLAND 
SCHOOL OF DESIGN 
ST. STEPHEN'S CHURCH 
EPISCOPAL CAMPUS MINISTRY 
Website: www.sstephens.org 
The Rev. Michael G. Tuck , Episcopal Campus Minister 

Providence 

Sun H Eu 8, 10; Evening Prayer [Student Service] 5, followed by dinner 

TENNESSEE 
SEWANEE: THE UNIVERSITY OF THE SOUTH 
Website: www .sewanee.edu 

ALL SAINTS ' CHAPEL 
735 University Ave., Sewanee 37383 
(931) 598-1274 vcunning @sewanee .edu 
The Rev. Thomas E. Macfie Jr ., University Chaplain and Dean of All 
Saints' Chapel 
Sun H Eu 8, 11, Choral Evensong (1st Sun of month) 4, 
Growing in Grace 6:30; Mon-Fri MP 8:30, EP 4:30 
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TENNESSEE WASHINGTON 
CHAPEL OF THE APOSTLES UNIVERSITY OF WASHINGTON Seattle 
335 Tennessee Ave. , Sewanee 37383 EPISCOPAL CROSSROADS CAMPUS MINISTRY 
(931) 598-1478 theology @sewanee.edu 
The Rev. Dr. James F. Turrell , Sut>-DeanoftheChapeloftheApostles 
Mon-Tues-Fri H Eu 12; Wed H Eu 11; Thurs H Eu 5:45; 

www .uwcrossroads .com (206) 524-7900 ext . 19 
E-mail: shehane @drizzle .com 
The Rev. Mary Shehane 

Mon-Fri MP 8:10, Mon-Tues-Wed- Fri Evensong/ EP 5:40 Wed HE u 6 

Summer Services Directory 
KERNVILLE, CA 
ST. SHERRIAN 251 Big Blue Rd . 
The Rev. Bob Woods 
Sun 11 

NEW YORK, NY 
(760) 376 -2455 THE CHURCH OF THE EPIPHANY 

The Rev. Andrew J . W. Mullins 
Sun 8:30, 11, 6 

(212) 737-2720 
www .epiphanynyc .org 

SAN DIEGO, CA SARATOGA SPRINGS, NY 
ALL SAINTS ' Sixth & Pennsylvania Ave. BETHESDA www .bethesdachurch.org 
Website: www.allsaintschurch.org (619) 298-7729 
Sun 8 & 10; Daily Mass: Tues 12; Wed 9:30 ; Thurs 6; Fri 
9:30 ; Sat 9 

NEWARK, DE 
UNIVERSITY OF DELAWARE www.stthomasparish.org 
ST. THOMAS 'S EPISCOPAL CHURCH (302) 368-4644 
The Rev. Paul Gennett, Jr., r; The Rev. Deacon Cecily 

The Rev. Thomas T. Parke , r 
Sun 6:30, 8, 10; Wed 12:10 

RALEIGH, NC 
ST. TIMOTHY 'S 4523 Six Forks Rd. (919) 787-7590 
Website : www.sttimothyschurch.org 
The Rev. Jay C. James , r; the Rev. Richard C. Martin, asst 
Sun MP 8:30, HC 9 (said), 11 (sung) 

Sawyer Harmon, campus minister 
Sun 8, 10:30, Sept to May 5:30 ; Wed 12:10; EP M-F 5:15 NEWTOWN, PA 
SAVANNAH, GA ST. LUKE 'S 100E . WashingtonAve ., 18940 

ST. PAUL'S (912) 232 -0274 34th &Abercorn Sts . www :stI ukesnewtown.org . (215) 968-2781 
Website : www .StPaulSavannah.org E-mail: stlukeschurchpa _@venzon .net 
The Very Rev. Dr. W. Willoughby Ill , r; the Rev. LG. Collins , v The Rev. Ernest A. Curtin , Jr ., r 
Sun 8 (Low) , 10 (Solemn High), 12:15 (en Espaiiol) , 6:30 Sun H Eu 8, 10 (Choral) 

(Celtic) CHARLESTON SC 
Weekday Mass : Mon 12:15, Tues 6, Wed 7, Thurs 10, Fri 7; CHURCH OF THE HOLY,COMMUNION 

LIHUE, KAUAI, HI 218 Ashley Ave. (843) 722-2024 

ST. MICHAEL & ALL ANGELS 4364 Hardy St. at Umi www .holycomm .org . office @holycomm.org 

(808) 245 3796 
The Rev. Dow Sanderson , r, the Rev. Dan Clarke , c; the Rev. 

www .stmichaels-kauai.org 
The Rev. William B. Miller , r 
Sat Eu 5:30, Sun Eu 7:30 & Eu 9:45 

• Patrick Allen, assoc 
Sun Mass 8 (Low) 10:30 (Solemn High) 

HENDERSONVILLE, TN ROCKPORT, MA 
ST. MARY 'S EPISCOPAL CHURCH 
24 Broadway 

ST. JOSEPH OF ARI MATH EA (615) 824-2910 
The Rev. Joseph B. Howard www.stjosephofarimathe .org 

(979) 546"3421 Sun 8 (Rite I) & 10:30 (Rite 11) 
Website: www .stmarysrockport .org 
E-mail: stmarys @gis .net NASHVILLE, TN 
The Rev. Karin E. Wade , r 
Sun 8& 10 

LAS VEGAS, NV 

ST. PHILIP'S 85 Fairway Dr. (near the airport) (615) 883-4595 
The Rev. Vicki T. Burgess , r church @stphilipsnashville.org 
Sun 8 & 10:45 

CHRIST CHURCH 2000 S. Maryland Pkwy DALLAS, TX 
The Rev. Dr. Vincent O'Neill , r; the Rev. Bernado lniesta ; CHURCH OF THE INCARNATION 
the Rev. Carol Walton ; the Rev. Teogenes Bernardez ; the Website: www.incarnation.org 

3966 McKinney Ave . 
(216) 521-5101 

Rev. Leslie Holdridge ; the Rev. Victoria Warren The Rt. Rev. Anthony Burton 
Sat Eu 5; Sun H Eu 7:45 (Rite I), 9:15 (Hispanic Mass), 10:45 Sun 7:30 , 9, 11:15, 5:30 
(Rite II), Spanish Eu 6:30 

MILWAUKEE, WI 
LONG BRANCH, NJ ALL SAINTS' CATHEDRAL (414) 271-7719 

ST. JAMES ' CHURCH 300 Broadway 
Website : http :// stjames-longbranch.org 
Email: info@stjames-longbranch.org 

(732) 222•1411 818 E. Juneau Ave . www .ascathedral.org 
Sun Masses 8, 10 (Sung). Daily Mass, MP & EP as posted 

The Rev. Valerie T. Redpath, r 
ANGLICAN 

Mon 9; Wed 11 :30: Sat Vigil 5:30 ; Sun 9 ELLSWORTH, ME 
ST. THOMAS TRADITIONAL ANGLICAN PASSAIC, NJ 

ST. JOHN 'S Lafayette and Passaic Avenues 
Website : www.stjohnschurchpassaicnj.org (973) 779-0966 
The Rev. William C. Thiele , r frthiele @gmai l.com 
Sun Low Mass 8, Sung Mass 10:30, HD anno. 

373 Bangor Rd. (207) 326-4120 
Sun MP & HC 1 O; Sat Evensong 3; Holy Days as announced 

RED BANK, NJ 
TRINITY CHURCH 
Website: www .TrinityRedBank .org 

NORTH AUGUSTA, SC 
THE CHURCH OF THE HOLY TRINITY 
160 Merovan Dr.; 29860 

65 w. Front st. www.holytrinityna.org 
Sun Eu 10 

(803) 341-0075 

The Rev. ChristopherRodriguez, r, the Rev. Thomas May, assoc LUTHERAN 
Sun Masses 8 & 10:15 (Sung) , MP and EP Daily ==--:....:...=:.:....:::....::::....:... ____________ _ 

CARLSBAD NM MOJAVE, CA 
GRACE CHURCH 

1 
508 W. Fox St. (575) 885_6200 HOPE & RESURRECTION CHURCHES 

The Rev. Rod Hurst , r www .gracecarlsbad.org K and Inyo Streets 
Mass Sun 8:30 , 10:30 (Sung), Wed 1 O; MP/ EP as posted ~~~ ~~~ William R. Hampton , STS 

(909) 989-3317 

CHURCH DIRECTORY KEY Light face type denotes AM , bold face PM; add , 
address ; anno, announced ; A-C , Ante-Communion ; appt. , appointment ; B, Benedic
tion; C, Confessions ; Cho , Choral ; Ch S, Church School ; c, curate ; d, deacon , d.r.e., 
d irector of religious educat ion; EP, Evening Prayer; Eu, Eucharist ; Ev, Evensong; ex, 
except ; 1 S, 1st Sunday ; hol, holiday ; HG, Holy Comm union; HD, Holy Days; HS, Heal
ing Service; HU, Holy Unct ion; Instr, Instructions ; Int, Intercessions ; LOH, Laying On 
of Hands ; Lit, Litany; Mat , Mat ins; MP, Morning Prayer; P, Penance ; r, rector ; r-em, rec
tor emeritus ; Ser, Sermon ; Sol, Solemn ; Sta, Stations ; V, Vespers; v, vicar; YPF, Young 
People 's Fellowship. A/C , air-cond itioned; H/A, handicapped access ible. 



It's SO Westminster! 

?'JOME AND STAY 
THREE DAYS 

AND 
TWO NIGHTS 

ON US!* 
*Transportation is not included . 

' 

WESTMINSTER COMMUNITIES OF FWRIDA 
www.Westminster Retir em ent.co m 

Honorable Service Grant 
If you are an Episcopal priest , 
missionary, Christian educator , spouse 
or surviving spouse, you may be eligible 

for an Honorable Service Grant! 

Discover Westminster's wonderful 
Active Living Choices! 

Call Suzanne Ujcic 
at 800-948-1881. 

<=??Jome for the ~ifestyle. @S'tay for a ~ ifetime.™ 



ourts 
In uncertain times, hone your plan. 

ECF's full range of leadership and financial development resources can help 

your ministry respond to God's call-helping you to adapt, build on strengths, 

and reach out to new frontiers of faith. To learn more, call 800-697-2858 or 

visit www.EpiscopalFoundation .org. 

,. EPISCOPAL 
CHURCH FOUNDATION 


