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Hi h Callin 
Each year the Week of Prayer for Christian 

Unity is celebrated January 18-25 by 
churches and congregations the world over, 

ordered around an appropriate scriptural 
theme. This year the theme is drawn from 

Acts 2:42-47, the classic depiction of early 
Christian communion and conviviality. "They 
devoted themselves to the apostles' teach
ing and fellowship , to the breaking of bread 
and the prayers, " writes St. Luke, and "day 

by day the Lord added to their number 
those who were being saved. " 

Every essay in this issue presses toward 
some aspect of this high calling: that we 
should a// together commit ourselves to 

learning the faith and sharing the Eucharist , 
and thus show forth praise to God, 

not only with our lips but in our lives. 
In this way, according to a common 

pattern , the Church finds herself girded 
for mission and evangelism. 
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'Matt's Trees' Makes New Orleans Greener 

Sloan 

Matt Sloan wore shoes called Sidewalk 
Surfers, but his passion for recovery in post
Hurricane Katrina in New Orleans was any
thing but casual. Sloan, 29, died of heat 
stroke June 13, 2010, during the Bonnaroo 
music festival. 

Sloan, an Episcopalian from North Car
olina, had spent the previous six months 
working as a construction crew chief with 
the Diocese of Louisiana's Homecoming 
Center. He worked not only on rebuilding 
the homes of low-income New Orleanians 
but also surrounding those homes with 
shade and comfort provided by native 
greenery. Sloan's family and friends have 
established a nonprofit organization, Matt's 
Trees (mattstrees.org), to honor Sloan's 
vision. 

"Matt believed that making New Orleans 
whole again would require not only reno
vation of damaged homes, but restoration of 
the total environment," said a message at 
Matt's Trees. "It was his vision to establish 
a nonprofit dedicated to replanting trees 
and native landscaping that would positively 
impact the well-being of every returning res
ident. 

"We, Matt 's friends and family, are now 
taking his dream into our hands to fulfill. We 
believe that New Orleans can be replanted 
sustainably and intentionally, and that the 
redevelopment of the city has to include 
the restoration of its unique environment." 

In the countdown to 2011, Matt's Trees 
was among the charities vying for a $50,000 
grant from Pepsi Refresh Project. In the low 
80s as of Dec. 28, Matt's Trees was far ahead 
of more than 1,000 other contenders but far 
from winning top honors. The work of 
Matt's Trees will continue regardless of the 
contest's results. 

"We plan to do a whole lot more," said 
Judy Sloan, Matt's mother, in an interview 
with 17ie Times-Picayune. "If this works, 
great. If not, we'll drop back, punt and find 
money someplace else." 

The Times-Picayune described Sloan as 
a "big guy: gregarious, alive, welcoming, 
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passionate, with a continuously expanding 
circle of friends." 

That spirit shone through even in Sloan's 
enthusiasm for footwear. Writing in a forum 
for Bonnaroo fans, Sloan used the screen 
name of carpedm0l, referring to Carpe 
Diem (Latin for "seize the day"). In that 
forum, he endorsed Sidewalk Surfers, shoes 
made by Santik, a company based in south
ern California. 

Santik announced in July 2010 that it 
would issue a version of Sidewalk Surfers 
named in Sloan's honor. 

"Matt's passing has touched countless 
individuals across the country - including 
us," the company said on its weblog. "Here 
at Santik, we cherish our loyal followers 
and advocates all over the world. It's these 
relationships that help fuel what we do. This 
is why, this fall, in honor of Matt, Santik will 
be releasing a Sidewalk Surfer in his honor. 
The model will be appropriately named 
'Carpe DM' - an homage to Matt's online 
forum handle through which he helped hun
dreds of people bring comfort to their lives." 

The founders of Matt's Trees gathered 
$6,000 soon after his death. The organiza
tion's website accepts donations through 
Pay Pal. Checks designated to "Matt's Trees" 
may be sent to St. Andrew's on-the-Sound 
Episcopal Church, 101 Air lie Road, Wilm
ington, NC 28403. 

Volunteers outside a New Orleans home. 



Visit livingchurch.org for daily reports of news about the Episcopal Church and the Anglican Communion. 

Japan's Primate: Consider Covenant 
In address ing the General Synod 

of the Nippon Sei Ko Kai (the Angli
can Communion in Japan) , the Most 
Rev. Nathaniel Uematsu asked the 
synod to consider the suitability of 
the Anglican Covenant. 

Archbishop Uematsu, primate of 
the NSKK and Bishop of Hokkaido, 
described the Covenant as an effort 
to preserve unity among provinces 
of the Anglican Communion. 

"The dangerous possibility of a 
split in the Anglican Communion 
cont inues to deepen," the arc h
bishop said, adding that the Arch
bishop of Cante rbury "has repeat
edly given appeals and requests to 
address the problems. In spite of the 

recommendations and appeals the 
Episcopal Chur ch of the USA (TEC) 
and Anglican Church of Canada 
(ACC) have proceeded with the ordi
nation of a homosexual bishop and 
recognizing the 'marriage' (union) of 
same-sex couples, further compli
cating the situation and resulting in 
some provinces threatening to sever 
relations with both TEC and ACC, 
while other provinces have ex
pressed their intention of establish
ing a separate 'Province.' 

"These unfavorable movements 
have created the situation where a 
number of provinces, dioceses and 
churches are unsur e of where they 
stand, dangerously affecting their iden-

tity within the Anglican Communion. 
Furthennore, certain movement has 
occU1Ted that may create a new Angli
can Communion which excludes TEC 
and the ACC, even going so far as to 
say they may even exclude the Arch
bishop of Canterbury. 

"The Covenant provides that all the 
provinces of the Anglican Commun
ion would be ruled by this one agree
ment. One of the major characteris
tics of the Anglican Communion has 
been that in its long history the rich
ness of diversity has been widely 
appreciated. Within NSKK the House 
of Bishops and Theological and Doc
trine Committee have expressed their 

(Continued on next page) 

Celebrate Episcopal Relief & Development Sunday 2011 

In 2009, Lent was officially designated as a time to 
encourage dioceses, congregations and individuals to 
remember and support Episcopal Relief & Development's 
life-saving work. We invite Episcopalians to join together on 
March 13 and throughout the Lenten season to pray for those 
in poverty wor ldwide and to consider dedicating a special 
offer ing toward the agency's mission. 

Episcopal Relief & Development is pleased to present its 
2011 Lenten Meditations booklet, co-authored by a group of 
leaders from across the Episcopal Church. 

Order the Lenten devotional and related resources starting 
January 3 from the Episcopal Media Center. Visit the Episcopal Marketplace at 
http:/ /episcopalmarketplace.org , email sales@episcopalmedia.org or call toll free 
1.866.937.2772. Please place orders by February 28, 2011 , to ensure delivery in time 
for Ash Wednesday. 

~i scopal 
Relief & Development 
Healing a hurting world 

815 Second Avenue New York, NY 10017 I 1.800.334.7626 ext. 5129 I www.er-d.org LC2011-2111 
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Archbishop Kwashi Criticizes 
Bomb Reports from BBC 

Archbishop Benjamin Kwashi of 
Jos, Nigeria, has criticized the 
British Broadcasting Corp. for its 
reporting of Christmas Day bomb 
blasts in Jos. More than 80 people 
have died since the bombs went off. 

Writing on Facebook, the arch
bishop referred to the BBC as "agents 
of destruction," "evil" and "wicked" 
for reporting that one bomb deto
nated in a Christian area of Jos and 
another detonated in a Muslim area. 

"BBC is a mouthpiece of the Devil 
determined to [divide] J os and set it 
on fire," Kwashi wrote on Dec. 26. 
"The bombs are bombs with no reli
gion, until their source is known we 
cannot say." 

He added in another post on the 
same day that "one bomb went off 
near a church, another in a market 
and another on a drinking pub. All of 
these places are public places with
out religious divide." 

Jos is the capital city of Plateau, a 
state caught between conflicts of a 
predominantly Muslim north and a 
predominantly Christian south. 

"The aim of the mastermind is to 
pit Christians against Muslims and 

spark off another round of violence 
that will eventually culminate in the 
scuttling of the ongoing election 
eering activities," said Jonah David 
Jang, governor of Plateau, in a radio 
broadcast quoted by The Christian 
Science Monitor. 

The Monitor also quoted Plateau 
State Police Commissioner Abdul
rahman Akano as saying the crisis in 
Jos is not driven by religious divides 
but by politics. 

In messages posted on Dec. 27, 
the archbishop stressed peacemak
ing between Christians and Muslims. 

"Set your mind on following 
Christ, his examp le in love and life," 
he wrote. "There has never been and 
there will never be victory in 
vengeance. Victory belongs to God 
and all who follow in His steps . I 
have decided to follow Jesus ... no 
turning back. 

"Always remember that God has 
put us together and we must live 
together. How this will work out is 
our collective responsibility. With 
God all things are possible. I can do 
all things through Christ who gives 
me strength. Let us cry out for help." 

Japan's Primate: Consider Covenant 
(Continued from previous page) 

opinion that such a Covenant should 
not be necessary, as it provides 
restrictions and exclusions. However, 
given the present situation of confu
sion and disagreement among the 
Anglican Communion, the expecta
tion of the Anglican Covenant is 
increasing and NSKK needs to con
sider its suitability." 

An official with NSKK stressed 
that the archbishop's remarks do not 
commit the province to any side of 
the Anglican Communion's debates. 

"It is very important to under 
stand that NSKK is not on one side 
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or the other regarding current 
issue(s) of Anglican Communion," 
Shinya Samuel Yawata, secretary 
of NSKK's Partners in Mission, told 
THE LIVING CHURCH. "When a joint 
bishops' meeting took place 
between the Anglican Church of 
Korea and NSKK in June this year, 
some discussion took place regard 
ing these issue and agreed that 
exclusion of any part of the Angli
can Communion body will not lead 
to a solution. The message to this 
effect has been forwarded to the 
Archbishop of Canterbury from the 
House of Bishops of NSKK." 

Dixon Lewis photo 

The remains of St. Matthew's, Houma, La. 

Louisiana Church 
Rallies After 
Massive Fire 

Even as workers demolished the 
burned ruins of St. Matthew's 
Church in Houma, La., small signs of 
hope have emerged for the congre
gation. Construction workers recov
ered the church's bell, fully intact, 
on Dec. 27. 

A fire destroyed the church in the 
early morning of Nov. 11. The fire 's 
cause remains under investigation. 

Beulah Rodrigue, a eucharistic 
minister at the church and a mem
ber since 1947, said she used to ring 
the bell on many occasions. 

"We rang a bell when people died, 
for every year they lived," said Beu
lah Rodrigue, a Eucharistic minis
ter at St. Matthew's, in the Daily 
Comet of Thibodaux, La. 

Another member of St. Matthew's 
has used her talent for art to help in 
the church's recovery. 

Issa Abou-Issa, a professional 
artist and mother of St. Matthew's 
School students in Houma , has pub
lished a book commemorating the 
church and school and documenting 
the aftermath of the fire that leveled 
the church. 

St . Matthew's Episcopal Church: 
Loss of a Historical Landmark is 
filled with photos of the church and its 
members, and sells for $42.95 through 
Blurb.com (bit.ly/StMattHouma). All 
proceeds from the book will support 
St. Matthew's. 



Wyoming Empowers 
Parish-level Ministry 

The Diocese of Wyoming entered 
a new year having inspired steward
ship statewide and innovation 
across the diocese. 

The rebirth of giving and outreach 
spans two bishops and several 
groups of leaders, and peaked with 
a pair of programs - each with its 
own focus and distinct target demo
graphics - which worked through 
the diocese's 49 parishes. The two 
programs, Wind & Wings and the 
Mustard Seed Mission, have distrib
uted more than $3 million in grants 
for outreach and mission work. 

"Here in Wyoming, there was always 
so much ministry and outreach. Orig
inally it was to the Native reserva
tions," said the Rev. Tristan English, 
the diocese's director of communica
tions and deployment. "Though the 
idea may have slowed down for a 
while, it's come back in a big way." 

The diocese's dedication to out
reach began with ministry on the 
Shoshone Indian Reservation in 
1869. Under the federal Grant Peace 
Policy, America's religious churches 
were asked to "civilize" natives. The 
Episcopal Church received admin
istrative oversight of South Dakota's 
reservations and the Shoshone 
Indian Reservation in Wyoming. 

"In 1879 the Arapaho ( a longtime 
Shoshone enemy) were permitted by 
the government to share the eastern 
part of the reservation and the name 
was soon changed to the Wind River 
Reservation ," he said. "The diocese 
continues to support the ministries of 
the Shoshone Mission in Ft. Washakie 
and Our Father's House in Ethete for 
both the Shoshone and Arapaho." 

Through the reservations and 
other programs , the diocese has car
ried on its tradition of giving and 
outreach , and yet recent endeavors 
raised the bar. 

"There's been programming 
before, but not like this," English 

(Continued on page 30) 
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A REVIEW ESSAY When Fabric Suffers More than People 

(Continued from previous page ) 

nostalgia and projection as of industry in the archives. 
Such a view would be a very grave injustice to a histo

rian of Duffy's skill, acuity and rigor, but it is perhaps one 
of the unintended outcomes of his literary talent. The 
emotive power of his own pro se in evoking the rich vari
ety of Catholic devotion on the eve of the Reformation , 
or painting an intimat e portrai t of a traditionalist Devon
shire pmish through the vicissitudes of successive Tudor 
regimes, is one of the reasons why he has made such an 
impa ct in th e publi c sphere; but it also reinfo rces the 
sense that this is a scholar whose passions are not wholly 
disengaged. 

To the extent that he has nailed his colors to the mast , 
Duffy is not unlik e his counterpart at Oxford, Diarmaid 
MacCulloch, who also speaks self-consciously from a 
position: in his case, as a gay man and "post -Christian. " 
MacCulloch and Duffy have both situated themselves 

politically in relation to the Church, yet both 
FIRESot Ft\lTI I take pride in "historical deta chment" and their 

willingness "to understand as well as to con
Eamon Duffy 

dernn" the moral lapses of th e histori c institu-
tions of the Church ( as Duffy wrote in revie wing 
MacCulloch's History of Christianity for The Daily Tele
graph). 

Both , I think, would rej ect postmo dem philo sop hies 
of history for their empirical and moral impoten ce . But , 
quite apart from th eir contrasting perspectives on the 
English Reformation, these two leading historians of 
Christianity strike a conspicuously diff erent note. 
Whereas , refreshingly, MacCullo ch does not shy away 
from making some quite strident moral judgments about 
the inhumanity of Christian militan cy and fundmnental
ism in his historical writing , Duffy wants us to set aside 
precisely these present -centered values in his latest 
book-length study, Fires of Faith , a reappraisal of the 
methods and achievements of Mary Tudor's counter-ref 
ormation. 

Here, it is historical understanding rather than ethical 
judgment which is privileged. In his foreword, he 
emphatically states that he has "no wish to palliat e or 
excuse" the unpleasantness of the Marian pers ecutions, 
but also invites his readers to join him in laying down 
their "indignation at the motives and actions of th e long 
dead ," whi ch is "a poor aid to understanding" th e "daunt
ingly different values of those times." Later on , he repeats 
his intention "to try to put aside twenty-first-century 
humanitarian sensibilities and assess soberly the effec
tiveness of [the campaign of burnings] as an instrument 
of counter-refonnation." 
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This book argues that the exec ution of Protestants by 
burning was a weapon in what was a remarkably suc
cessful campaign to restore Roman Catholic religion in 
1550s England . Its readers are required to refrain from 
judging the method of repression , and instead measure 
dispassionately its efficacy. It is intended as a broadside 
against traditional interpretations of Mary's church as 
"backward-looking, unimaginativ e, reactionary , sharing 
both the Queen's bitter preo ccupation with the past and 
her tragic sterility" (p. 1). 

Instead, as an ear ly experiment in restoring Roman 
Catholicism to a Protestant nation, the Marian refonns 
anticipat ed in their energy and methods the wider move
ment of ren ewal known as the counter-reformation. 
Indeed , Duffy co ncludes that "the Marian chur ch 
'inven ted' the counter -reformation ." 

Based on his 2007-08 Birkbe ck Lectures in Eccles iasti
cal History, given at Trinity College, Cambridge, Fires of 
Fai th brilliantly illustrates in its nine chapters the aston 

ishing pace and compre
hensiveness of Mary's 
counter -revolution: Regi
nald Cardinal Pole's cen
tral role as mastermind 

and driven genius; the successes of Marian religious 
propaganda in print and at "the theatre of justice " (the 
pyres); the varied landscape of persecution; the priority 
of persuasion over bloodlust; the deconstru ction in 
polemic of Protestant martyrdom ; and finally, the posi
tive contribution of Marian writings and personnel to 
later Elizabethan and European Catholicism. 

Let there be no mistake: Duffy has written a devastat 
ingly powerful , closely argued and richly sour ced 
defense of Pole's counter -reformation as innovative and 
efficient. (Any read er wishing to learn mor e about Mary's 
personal role , howe ver, may be disappointed: she sur
faces rarely, only to take responsibility for the greatest 
blunder of the campaign - Thomas Cranmer 's execu
tion , pp. 81-82- and then , at the end, to die.) 

While Duffy also illununates the rich range of Marian 
counter-reformation strategies , he takes as his principal 
focus the policy for which Mary Tudor has beco me noto
rious, that of burning Protestant heretics. He argues that 
"the received perception of the campaign of burnings , as 
manifestly unsu ccess ful and self-defeating , is quite mis
taken " (p. 7). In his unflinching exmnination of the bum
ings , however, Duffy may have chosen a self-defeating 
strategy, and drawn attention back to that which most 
tarnishes the memory of Mary's restoration. 

There are several moments at which the gory reality of 
the punishment seeps through the clinical packaging of 
the author's prose. The reported exclamation of one eye
witness , "good Lord, look how the sinnewes of hys arm es 
shrinke up" (p. 161), offers a graphic reminder of the vio-



lence to which the hereti cs' bodies were subjected . With 
this image of human suffering seared on our minds , we 
are perhaps less receptive to Duffy's argument about the 
positive achievements of Mary's reign than we might 
have been if, for example, he had spent more ink on the 
propagation of devotional writings like the Imitatio 
Christi , which he discusses in the closing chapter. 

In the end , does it matter as mu ch that the burnings 
were successful as that they were inhumane? Is it really 
necessary, or for that matter desirable, to "put aside 
twenty -first-century humanitarian sensibilities" in order 
to appreciate the effectiveness of 16th-century religious 
pers ecution ? Unfortunately , there is evidence everywhere 
tha t political authorities are still quite happy to put aside 
"humanitarian sensibilities" in order to extinguish dissent , 
protest and terrorist threat, and it strikes me as quite fun
dam entally problemati c to suspend these instincts for any 
scientific or scholarly purpose. Although I refrained from 
reading other reviews before tackling Fires of Faith , my 
eyes were drawn to one comment of approbation on the 
cover of the paperback. Diane Purkiss wiites: ''The Mar
ian burnings are a crucial piece in the puzzle of how intel
ligent men and women were driven by tl1eir own ideas to 
tortur e and kill each other . Now mor e than ever we need 
to understand how it came to this ." 

It is true that Duffy is sure -footed in his explication of 
the theological and psy chological underpinnings of per
secution: he illuminates Cardinal Pole 's horror of heresy, 
with its devastating pastoral consequences ; he also 
shows how the aim of the prosecutions was conversion 
and repentance , ratl1er than bloodshed for its own sake. 
However , in this endeavor to make intelligible the Marian 
can1paigns , it becomes unclear where the historian's 
voice ends and the voice of the regime begins . 

Through a subtle but insistent use of rhetoric , Duffy 
invites us to regard the Protestants through Marian eyes. 
Is it Eamon Duffy or Cardinal Pole speaking when the 
evangelicals ' resistance is characterized as "vociferous " 
and "defiant ," their intellectualism as "arid and ran
corous" ( compared to Nicholas Harpsfield's ''juicily ran
corous " polemic), their anthropology as "grin1 and 
negative"? Are we intended to share Duffy's admiration 
for Miles Hogarde 's "witty" skewering of "the credulous 
excesses of the supporters and followers of the victims ," 
and to view with amused contempt the "overt and per 
haps tiresome demonstrations of piety " displayed by one 
Shoreditch weaver burned at Smithfield early in the cam
paigns (pp. 2, 7, 45, 56, 67, 100, 175)? 

While Duffy applauds the agents of the regime for their 
"det ermination and resourc efulness ," their "more 
humane theological outlook" and even their "colorful gift 
for invective ," he calls Protestant resistance "intransi
gent" and "obdurate ," Ridley's liturgical refonns "rest
less," and evangelical personalities like Bishop John 

Hooper "rebarbative " (pp . 2, 67, 73, 77, 98, 168) . The 
attack of a desperate Protestant on a Westminster priest 
at Easter 1554, causing the host to be soaked in blood , is 
magnified as "murderous sacrilege" (p. 119). 

In fact , the most stirring passages , imbued with a sense 
of high tragedy , appear in the opening passages on Protes
tant iconoclasm (pp. 3-5). Without a hint of irony, Duffy 
remarks: "After music , it was architecture and arts -
paintings, statuary, stained glass - that suffered most ." 

The "suffering" of church fabric is, worryingly , evoked 
with far more feeling than the pain of burning heretics. 
Where some concession to the misery of the human vic
tims is made , reference to the Elizabethan executions of 
Roman Catholics (for example, the "excruciating sav
agery" of John Story's punishment , p. 123) is never far 
behind. These syntactical and rhetorical choices suggest 
that the historian , far from taking a dispassionate view of 
events, has taken the side of the underdog: the blighted 
memory of Mary Tudor's church. 

The point of this sympathetic emphasis is presumably 
to redress the balance , to speak disruptively to a histori
ography which has often submitted in an uncritical way 
to deep-rooted prejudices about the Marian counter-ref
ormation . Clearly, the point is well made that Elizabeth 's 
hounding of more than 200 recusants to their deaths was 
no less abominable than Mary's sentencing of around 280 
evangelicals, and this sense of balance is much-needed 
and long overdue. However, in choosing to tell the story 
of the burnings with such warm sympathy for the perse
cuting establishment and such cool detachment from its 
victims , Duffy may have done more to draw attention to 
the darkness of the regime than to amplify its triumphs. 

For what, in the end , is the moral of this story? It is, 
essentially , that lethal force worked for Mary Tudor and 
Cardinal Pole. At the time of Mary's death , the regime 
was efficiently stamping out dissent . Where it had not 
succeeded in changing hearts and minds , it was winning 
a war of slow attrition , corroding conscie nces inch by 
inch and strong -armin g evangelicals into nicodemism: 
"the slippery slope to assimilation" (p. 168). Fires of 
Faith may be a valuable corrective to the lazy assump
tion that the Marian counter-reformation was unimagina
tive, clumsy and ineffectual, and Duffy may genuine ly 
have deepened our understanding of the theological and 
social dynamics of religious persecution in mid-Tudor 
England. But does his pragmatic assessment of repres
sion really supply the sort of understanding which, now 
more than ever , our society needs? ■ 

Dr. Sarah Apetrei is a research associat e at Keble Col
lege and Universi ty, Research Lecturer in Theology at 
Oxford University and recently published Women , 
Feminism and Religion in Early Enlightenment England 
wi th Cambridg e Uni versity Press. 
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Cceli enarrant 

Canterbury's Ecumenical CATECHESIS 
The Archbishop of Canterbury visited the Vatican again 

recently and presented some solid teaching on "a new 
stage of ecumenical dialogue," commemorating the 50th 
anniversary of the Pontifical Council for Promoting Chris
tian Unity. Following is a summary outline with very lit
tle commentary, in the hopes of inspiring readers to 
read the archbishop's lecture for themse lves 
(http://bit.ly/Rowan50th). 

1. Beyond "ecclesiastical diplomacy" and 
"negotiation" we ne ed to do some 
"thinking about the very notion of 
unity as a theological concept." 

2. We find three foundational 
"dimensions" for a theo logy of unity 
in the New Testament, coherent 
among tl1emselves and suggestive of the 
contours of a Christian anthropology. 

• First and foremost: the unity of the life of God 
and our participation therein . "The unity that shapes 
everything else is unity in the work , and the prayer, and 
the mind of Christ through the gift of the Holy Spirit." See 
John 6 (and the whole of the Fourth Gospel); 2 Peter; 
Rom. 6; 2 Cor. 2-3; Eph. 1. 

• Second, on the basis of the first: "unity with one 
another in the body of Christ ." The gifts of the Spirit are 
for a communion of mutuality. Philippians 2 captures 
this especial ly well: "to have the mind of Christ is to be 
emptied of self -concern ... into the fullness of the life of 
the body which is love of the community." See also the 
Farewell Discours es in St. John's Gospel, esp. ch. 15; the 
epistles of John ; Rom. 12-15; 1 Cor. 11-14; 2 Cor. 8; and, 
again, Eph. 1. 

• Third, on the basis of the first (seemingly simultane
ous with the second): "unity with the witness of the apos
tles" who "were charged with the good news of the risen 
Jesus [and] given the power and the unity to co1mnuni
cate" it. Unity with their teaching and witness according ly 
follows from unity in Christ. See, again, Rom. 15; 1 Cor. 1-
4 and 15; 2 Cor. 10-13; the whole of Galatians; Col. 2; 1 
Thess. 2; and the Pastoral Epistles. 

3. We can elaborate "practical implications for the vis
ible life of Chlist's Church" in each of the foregoing dimen
sions of unity, implications that are not necessar ily 
inevitable but that are constitutiv e and normative. 

• First , "our standing in Christ ," centrally and 
supremely in the Eucharist, where the prayer and life of 
Christ become our own; and then in a further "pedagogy 
of prayer" unto "contemplative holiness. " 

• Second, "mutual service," that is, "availability to one 
another" for our sanctification . In this way, we share our 
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"loving communion" with both believers and non-believ
ers . 

• Third, "continuity with the aposto lic testimony" 
through an ordained ministry "that is (a) recognizable 
throughout all communities of belief and (b) held to 
account for its transmission of the apostoli c truth by 
agreed doctrinal discernment of the whole body." 

4. In tenns of ecumenical dialogue , the first 
dimension and implication of unity is closely 

bound up with baptism. And much can, 
and has, been said about our "common 
life of mutual service." In the light of 
advances in these two areas, "it is quite 
tempting" to say that they are the ones 

that really matt er, and to relegate the 
third - apostolicity, and associated ques

tions about ministry - "to the 'too difficult' 
pile of material." The three are, however, inseparable. 

"If we want to know that it is Christ we are talking about , 
in his death and resurrection, the question of unity with 
the apostolic witness is not a matter of indifference." 
Indeed, "when we find ourselves standing in Christ in dif
ferent places or try to serve one another 's sanctification 
without the visible bond of communion, we are in a very 
strange and rather anomalous position." 

5. Questions of "theological conscience" arise here: 
genuine difficulties witl1 recognizing fully the ministry of 
others, including "the actual and potential ministry of the 
Apostolic See of the West, the see of Rome." But "to 
remain in such an anomalous position without some self
searching or self-questioning theological work is not 
defensible." 

6. Much, therefore, remains to be done. Our common 
recognition of baptism merits further reflect ion, and 
shared study of the Lord's Prayer or the Apostles' Creed 
seems promising. Above all, we should make progress 
over the next generation on eucharistic theology and the 
petrine ministry. 

• "We need to remind ourselves as a Christian family 
across the globe of why and how it is that the Eucharist 
shapes where we are as Christians, and defines who we 
are as a Church. We need to understand bett er why it is 
that some apparently very popular fonns of Christianity do 
not seem to find the Eucharist central to their practice." 

• Many sensitivities about the cultural and theological 
expression of the petrine ministry persist. But we still 
need to claiify "the nature of service we expect" from it, 
"across the Christian confessions." "Why might that mat
ter for a vital, living, and communicating Christian unity?" 

Christopher Wells 
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GOD'S 
Mission 

is the 

nyone surveying the various addresses by bishops 
to their respective diocesan conventions , or the rheto
ric employed in all sorts of ecclesiastical conferenc es 
and meetings , would be hard pressed to avoid coming 
upon the phrase "God's mission ." The currenc y of this 
phrase is customarily used to purchase a rationale for 
the existence and purpose of the Church . For exam
ple , one will read or hear that the Church exists for 
God's mission rather than for its own sake . 

This emphasis is often coupled with the effort to 
redire ct our attention away from the inner life of the 
Church and toward its engagement with the world. 
The appeal is made to stop arguing about all the con
tentious issues facing the Chur ch (usually made by 
apologi sts for the contentious acts) and get on with 
God's mission in the world . Such a church, the one 
defined by its going into the community and the world 
on God's mission , is declared "missional. " 

"Missional" is the adjective of approval ; it is how we 
separate the sheep from the goats. Being missional is 

Joos van W.:~sf"nhovf', Tht> lnslltufion of the Eucharist 

By Ralph McMichael 

the way forward , the way we leave behind all those dif
ficult disagreements with their reliance on doctrine , 
on the substance and authority of belief. If we could 
just get out there doing what we are supposed to be 
doing , while equipped with all the demographi c stud 
ies on what baby boomers really want and what gen
erations X and Y like and dislike, and with the 
imprimatur of the United Nations' Millennium Devel
opment Goals, everything will be fine . 

God's mission should shape the life, work, and min
istry of the Church. However , for this shaping and 
directing to occur appropriately and faithfully , we 
must und erstand mission as always already contingent 
upon God and not upon ourselves . "God's mission" is 
not a trop e for doing what we reall y want to do , or feel 
we ought to do; it is not the pursuit of the already 
determined concept of the good or the just. God's mis
sion is not theological cover for our ambitions to 
"save" the world. God's mission is about God . And if 

(Continued on next page) 
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(Continued from previous page) 

anything is about God, it is not about us, unless God 
makes it so. 

What is God's mission , and how do we participate in 
it? Another way to phrase this question is to ask: Who 
does God send and for what purpose? "For God so 
loved the world that he gave his only Son, so that 
everyone who believes in him may not perish but may 
have eternal life. Indeed, God did not send the Son into 
the world to condemn the world, but in order that the 
world might be saved through him" (John 3:16-17). 

God sends the Son into the world for the purpose of 
salvation and eternal life. God's 

The substance of God's mission is the truth of Jesus. 
While the practice of this mission is multidimensional, 
involving an array of actions , we are to speak of Jesus 
in every instance. If we leave Jesus behind, then we 
are not on God's mission. 

We are prepared for God's mission by our formation 
into the economy of the arrival of Jesus. This arrival 
brings with it the distinction between Jesus and the 
place where he is now present. The arriving Jesus is 
not absorbed into the place, culture , and people to 
whom he is present . He is there as himself. He is avail-

able as an invitation to his life; the 
mission begins with God's ini
tiative characterized by giving 
and sending. This sending is 
efficacious; it is meant to make 
a difference. That is, without 
the sending, the world is left 
without eternal life and salva 
tion. The Son is not sent with a 
message of assurance that 
everything is already as it 
shou ld be. The Son is not sent 
to encourage people to become 
better persons , to live accord
ing to their inherent ideals. The 
Son arrives as the difference 
between life and death . God 

God sends the Son invitation is issued in a recogniza
ble idiom, while we are invited to 
what we are unable to recognize as 
our own. People are to know that 
they are being invited to a reality 
they did not fashion for themselves. 

so that the world 
can find its way 
to God, so that 
the world can be 

God's mission is the arrival and 
announcement of God's Kingdom. 
As such, we are to be wary of the 
temptation to make Jesus a subject 
in our kingdoms. The Incarnation is 
the beginning of God's mission but 
is not its fulfillment. Jesus ' arrival is 

alive in God's 
presence. 

sends the Son so that the world 
can find its way to God, so that the world can be alive 
in God's presence. 

We participate in God's mission by participating in 
the Son's sending, in the life of Christ "for the life of 
the world." Our understanding and practice of mission 
requires a robust Christology, a theological apprecia 
tion of the person and work of Christ. The place where 
God's mission incorporates us is where we encounter 
the arrival of Jesus , the one the Father has sent. (The 
lan guage of the Father sending the Son is the 
inescapable theme of the Gospe l of John, and I note 
only a few instances of this language here.) We do not 
go into the world on God's mission unless we are 
directed and animated by the arrival of Jesus in our 
midst. God's mission does not exist without the arrival 
of Jesus . "They do not belong to the world , just as I do 
not belong to the world. Sanctify them in the truth; 
your word is truth . As you have sent me into the world, 
so I have sent them into the world" (John 17:16-18). 
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not "life-affirming." God's mission 
is directed toward the Resurrec
tion . Jesus returns to the Father 
having died the missioner's death 

and having been raised by the sender. Participating in 
God's mission is arriving in the world with the invita
tion to resurrection, to the life unbound by our partic
ular histories and identities and yet not leaving them 
behind. God's mission offers help and hope. 

In the celebration of the Holy Eucharist , Jesus 
arrives with the invitation to receive his life of com
munion , to be in communion with him and with each 
other in him. The goal of God's mission is participating 
in the divine life of cmmnunion , the transformation of 
ourselves into the body of Christ: "Just as the living 
Father sent me, and I live because of the Father, so 
whoever eats me will live because of me" (John 6:57). 
The event of the Eucharist is where and how we are 
formed as missioners , those sent from the event of the 
arrival of Jesus . We are sent into the world from the 
Eucharist with the invitation to become the body of 
Christ, which is a living and active body that brings a 
reality that would not otherwise be present. After all, 



the Euchaiist is not an optional and peripheral activity; 
it is where and how we live because of Jesus, from and 
as the body of Cluis t. This is why, where, and how 
God's mission takes place , the transformation of a 
place ai1d a people by receiving Cluist's offering of self 
and of salvation . 

We enter the various places of the world, we arrive 
on God's mission, with the awareness of the eucharis
tic potential of each of these places. Where are the 
traces of a eucharis tic life to be found? What eucharis
tic work is there to do? These questions cannot be 
answered without an abiding and accountable appreci
ation for what the Euchaiist is, and how we live it. 
God's missioners live the immediacy of Jesus' euchaiis
tic arrival , and in this way they are attuned to what the 
eucha.ristic life might look like in a different place than 
their own. 

The Eucharist is realized in, and not imposed on, a 
place. It happens through mutual offering and not 
through coercion. Hence , eucha.ristic missioners look 
for inviting ways for the people to gather in expectant 
praise of God, to listen to Scripture, to confess sins, 
receive forgiveness, share the peace of Christ, offer 
resources for a common life, feed the hungry, give the 
homeless and lonely a place to belong , to bring their 
concerns to God in prayer, and to realize the bonds of 
commwuon lying beyond the boundaries of old loyal
ties, tribes , fanulies , and nations . The Father sent the 
Son so that we might be come the body of Christ. The 
Eucharist is how this body behaves. God's nussion is 
the Eucharist. ■ 

The Rev. Dr. Ralph McMichael is Director of the Cen
ter fo r the Eucharist located in St. Louis, Missou ri. 

ECF provides the tools congregations need to succeed. 

For leadership or development resources, call 800-697-2858 

or visit www.EpiscopalFoundation.org. 

EPISCOPAL 
CHURCH FOUNDATION 

January 16, 2011 • THE LIVING CHURCH 15 



CATHOLIC VOICES 

The 

J ain es Joy ce's volume of shor t stories entit led The 
Ditbliners could be interesting reading for the primat es 
when they meet in Dublin, January 25-31. These stmi es, 
set in a time of Irish crisis , featur e moments of illumina
tion which give new insight into fainiliar issues of life. In 
mutat ed form they are already being told proph etically 
about the course of this Dublin Primates ' Meeting. 

I 

1ners 
By Peter Carrell 

people: synods , conventions and the Anglican Consulta
tive Council count ; pontifi cating p1imates do not! 

This view is odd in one way. It discounts the value of 
one of the Instrum ents of Communion . If it is not impor
tant, are the other instruments also unimportant ? And 
such a view offers a surprising ly low estimation of epis
copal leader ship in a communion of episcopal church es: 
are primat es not to be trus ted to convey the mind of their 
respective chur ches to th e Prima tes ' Meeting? Sure, 
som e Anglicans say their bishops , let alone their primat e, 
do not "speak for them," but what if bishops and pri
mates are speakin g for the silent majority ? 

Finally, the voice of wisdom prophesi es a third version 
of the meeting . Yes, it is a very bad thing that some pri-

One pr edictive story of the Primat es' Meeting goes like 
this : it is a very, very :important meeting . Here would be 
pres ent the titulai· heads of the member chur ches of the 
Communion . But they are not all coming; and if they did, 
they would not shar e the Eucharist together. No com
munion must ther efore mean no Communion: the end is 
nigh. Accordingly, this boycotted meeting, so the prog 
nosis goes, will be the effective ending of the Com
munion as we know it, the historical moment when 
Anglicans recognize that all is not well and never 

Sure, some Anglicans say their bishops, 
let alone their primate, do not "speak 

will be well again. In this case there will be a terrific 
fight to win the battl e to determine who has been 
the culprit : TEC or GAFCON? North America or the 
Global South ? Or will fingers point to Archbishop 
Rowan W:illiains, the man who would not disinvite 
Presiding Bishop Katharine Jefferts Schori ? Or, per
haps, to the Presiding Bishop herself, who know s 

for them," but what if bishops 
and primates are speaking 

that not going to Dublin would pot entially be a 
fruitful decision for the health of the Communion . 

for the silent MAJORITY ■ 

A second narrati ve comes from a vigorous chorus of 
voices which say that the meeting is not :important, just a 
clearing house of ideas and feelings. And the prima tes 
are, well, a little pompous as they presume pr elatial priv
ilege - maybe even an Anglo-papal power which they 
simply do not have. Real Anglican pow er lies with the 
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mates are boycottin g the meeting - following on, more
over, from the boycotted 2008 Lainbeth Conference. But 
one swallow ( or two) does not mak e a summ er: the Com
munion is in a slun1p, an all-time low in otherwise fruitful 
Anglican fellowship, but it will come through this. The 
day to day life of the Communion continu es. Anglicans 



meet together in a host of commissions and conferences 
which are not headlin e news , probably because no one 
boycotts them! Unheralded global partnerships in mis
sion remain intact . New p1imates will be elected, sim
mering tensions will sett le down , and reason will prevail 
over emotion . In ten years or so all will be well again. The 
2028 Lambeth Conference will have 110 percent atten
dance ( even ACNA will be back in the fold). January 2011 
will not end anything , wheth er by whimper or bang ; the 
Communion will carry on , come what may. On this 
account , GAFCON will have faltered: it offered an alter
native way forward , historians will say, boldly touting a 
way of being Anglican without Canterbury, but it proved 
to be a dead end. The Communion always was the only 
game in town. 

Reflecting on these three stories (not all of which are 
susceptib le to testing and verification as reality contin
ues to unfold) , it may be a false presumption to conclud e 
that the Communion as we know it will be over by Feb
ruary 2011. Could it rather be that what ends in Janu ary 
2011 will be the Primates ' Meeting? If it turns out not to 
be a decision-making body ( at least, not a body whose 
decisions people pay attention to), and if not all are going 
to turn up, why bother to hold it again? What use is a 
shaiing of ideas and feelings if we are not going to have 
the voices of Nigeria and Uganda, for instance , who 
betwe en them include more than half of all Anglicans? 
Could a failure of the primates to meet as a whole body 
strengthen the cause of those who argue that the sub
stantive "executive power" of the Anglican Communion 
lies with the ACC, the one Communion body representa
tive (to some degree) of bishops , clergy and laity? 

These spec ulations can, how ever, be turned on their 
head. Given the extent of present divisions - with nei
ther bishops meeting in toto at Lambeth 2008 nor all pri
mates meeting in Dublin 2011- what could an impaired 
Primates' Meeting offer toward an improved future ? 
Philip Turner, writing recently on the website of the 
Anglican Communion Institute , has described the situa
tion in this way: 

This sad state of affairs is in part the result of a distressing 
lack of charity all around . A part , how ever, is due to inter
nal confusions and disagreement over how to address a 
province that dissents from what the Archbishop of Can
terbmy has termed "the estab lished teaching" of the Angli

can Communion. Confusion and disagreement reign! TEC 
(Continued on next page) 
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Primates of the Anglican Communion at St. Mark's Pro-Cathedra l, Alexandria , Egypt , in 2009 . 

(Continued from previous page) 

asserts its rights as an autonomous chur ch within the 
Communion . The Archbishop of Cant erbury appar ently 
believes that ongoing conversation will eventually resolve 
the disput e. Other primat es call for discipline. Though 
highly compromis ed, the propo sed Covenant charts a way 
for the provinces to allow for negative "consequences ." 
We are confront ed with somethin g like an ecclesiastical 
Tower of Babel. 

(Philip Turner, "Unity, Order and Dissent: On How to 
Dissent Within a Conununion of Churches," 

http://bit.ly/TumerUnity). 

The Tower of Babel was destroyed , and the Commun
ion could be destro yed. In God's mercy, however, the pli
mates have an opportuni ty to save it. How? Honesty 
would be a good policy. Can they find words to say 
frankly that the Communion is alive in many ways but 
also dangerously divided? Can they persuad e Presiding 
Bishop Jefferts Scholi to acknowledge that TEC has 
some responsibility for the situation we are in? Can they 
persuad e Archbishop Williams to recognize that dialogue 
cannot continue forever? New thinkin g - ideas to break 
the impass e - would be helpful. Philip Turner's assess
ment is bleak . Whatever the virtues of the Covenant , it 
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does not seem to be uniting member churches of the 
Communion in a shared enthusiasm for a vibrant future. 
Could the plim ates, however, offer a new vision for how 
the global Anglican future might be chart ed? 

I am not hop eful. Turner's essay turn s on the ques
tion of diss ent in the Communion: how dissent is 
expres sed and how it is addr esse d. But his assess ment 
und erlines how difficult the situation is. No one admits 
to dissent. Rath er, all participan ts in the fray claim to 
be truly Anglican , and division exists over how dissent 
- if it exists at all - is to be addressed. The whol e 
business is a right mess. A possible miracl e of Dublin, 
how ever, would be for the Plim ates' Meeting to find 
words which hon estly and unr eservedly acknowl edge 
the depth of our probl ems and the width of our divi
sions. Sometimes we can only be save d when we admit 
we need help. To see this need could be an epiphani c 
mom ent among this temporary set of Dubliners , the 
plimat es of the Anglican Communion . ■ 

17ie Rev. Dr. Peter Carrell ( anglican downun der: 
blogspot.com) is director of education f or the Diocese of 
Chris tchurch , Anglican Chur ch of Aotearoa, New 
Zealand and Polynesia. 
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The Lord Who UNITES US 
A Postscript on 'Teaching Jesus and the Unity of the Church' 

By Leander S. Harding and Christopher Wells 

e are gratified by the seriousness with which our 
colleagues in the Episcopal Church have taken our 
proposal in "Teaching Jesus and the Unity of the 
Church " [TLC, Dec. 26, 2010]. We understand the ques
tions and anxieties that such a proposal is bound to 
evoke in the present adversarial climate in the church. 
We take this opportunity to reaffinn that our proposal is 
a simple request arising from a broken heart and gen
uine perplexity and confusio n about the ability of our 
church to confess one Lord, one faith , one baptism. 

We do not mean to diminish the role of the laity in 
our church, and we affirm that all in the church take at 
times the role of learner and at times the role of 
teacher. But we do wish to ask the designated and 
ordained pastors and teachers of the church, charged 
with passing on to us the doctrine and teaching of the 
Apostles, to set at the center of their own study and 
their own teaching ministry, for the next three years at 
least , the ecumenical creeds of the church and the 
great questions of the identity of the Savior and the 
nature of the work he has come to accomplish. 

Our plea is that our pastors and teachers would talk 
to us plainly and simply with as common a voice as 
possible about who Jesus is, what he has come to do, 
what it means to say he has died for our sins, and what 
it means to say that he has risen from the dead. We 
hope that this ministry of teaching the very basic 
things of the faith might come from common study of 
the Scriptures and the great teaching tradition of the 
Church, and take place in the House of Bishops as well 
as among diocesan bishops and their clergy. 

We recognize that a focus on doctrine is to a degree 
counter -cultura l to the Episcopal Church. We recog
nize with mixed feelings the extraordinary place the 
baptismal covenant has assumed in the working theol
ogy of our church. Yet at the heart of this liturgy is the 
confession of the Apostles ' Creed in question and 
answer form and the chal lenge to turn to Jesus Christ 
and accept him as Lord and Savior. Surely to study 

together, and then teach 
together, the identity and 
work of the Lord is a con
tribution to taking this 
covenant with due serious-
ness. 

We do think that some 
new initiative is needed to 
move beyond mutual suspi
cion and acrimony. Reas
surances that we have 
more in common than what 
divides us without specify
ing that which is in com
mon are unlikely to be 
adequate. Calls to engage in 
common mission as though 
the meaning of mission and 
its relation to the person of 

We hope that 

here and there 

bishops, clergy, 

and laity will 

covenant 

together to study 

and teach Jesus 

for the sake 

of the unity 

of the Church. 

the Lord goes without saying is inadequate to the cri
sis of unity facing our church. We continue to believe 
that the ultimate hope for peace both in our church 
and in the world is the Church's one foundation, Jesus 
Christ the Lord. We believe that our proposal is a con
crete and practical means for seeking him who is 
God's peace and for sharing that peace with each 
other . 

Our proposal does not require any official endorse
ments, though it would be vastly helped by endorse
ment in the House of Bishops and among diocesan 
bishops and their clergy. We hope that here and there 
bishops , clergy, and laity will covenant together to 
study and teach Jesus for the sake of the unity of the 
Churc h. ■ 

The Rev. Dr. Leand er S. Harding teaches pastoral the
ology at Trinity School for Ministry, Ambridge, 
Pennsylvania . Dr: Christopher Wells is executive 
dir ector of The Living Church Foundation. 
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Rekindling the 

FIRE OF HOPE 
The enduring challenge of 'Teaching Jesus and the Unity of the Church' 

By Richard Kew 

uring her final years my ailing mother always 
went to bed early, giving me time when I stayed 
there to catch up on reading. I have vivid mem-

ories of my last visit before her death , not only 
because of the time spent with her , but also because 
the books I had brought forced me to realize the inad
equacy of my grasp of the cross , demanding that I look 
beyond a mere reiteration of the great doctrines of 
atonement. Finally, as the evening star appeared one 
soft July night toward the end of my visit, I resolved to 
dig ever more deeply into the mystery that is Calvary. 

Miroslav Volf became a significant guide . His theo
logical journey had been shaped by watching his native 
Yugoslavia descend into bitter civil war and then, with 
hostility and suspicion still hanging in the air, rebuild 
itself as a pugnacious collection of ethnic mini-states. 
As a Christian and as a Croat he set about coming to 
terms with what had happened , attempting to move 
beyond those hatreds that drove "the ruthless and 
relentless pursuit of exclusion known as ethnic cleans
ing, [for] this is precisely what hate is - an unflinch
ing will to exclude, a revulsion for others." 1 

I would not characterize the bitterness behind our 
own Anglican ecclesia l turmoil in such terms , but 
there are certain disturbing parallels. I suggest we 
have been defining ourselves in terms that have given 
us permission to exclude the other. "Sin is a refusal to 
embrace the others and in their otherness to purge 
them from one's world," Volf writes; perhaps this 
applies to us, too. 2 

Our circumstances have triggered rancorous ani
mosities, and in my shame I plead guilty to participat
ing. In the last coup le of decades I joined at times in 
building dividing walls of hostility (Eph. 2:14), using 
both tongue and intell ect against those I believed to be 
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in error. I am not alone in this , for as the Apostle Paul 
writes , "all have sinned and fall short of the glory of 
God." 

Whatever our position on the spectrum of conflict, 
we have countered one another by playing trump cards 
of theology or ecclesiology. We have engaged in politi
cal games, have gone to law, or have stooped to bitter 
gossip or innuendo, exaggeration, manipulation, mis
representation, projection, or triangulation as we have 
sought to defend the truth from "misguided" fellow 
Christians. 

Such action and reaction have shredded the church . 
We are now either reaching a point where we are 
ready for a breather before jumping afresh into the fra
cas, or we are so dazed, weary, and ashamed at what 
has happened that we are prepared to meet our adver
saries and move beyond the standoff. However , if we 
are congratu lating ourselves that because of action 
taken we no longer have to put up with "them" (who
ever "they" happen to be), then it is highly likely we 
have lost the plot of the Gospel. 

Until we seek to fully align ourselves with him "who 
has made us both one and has broken down the divid
ing wall of hostility" (Eph. 2:14), there probably will be 
far more tearing down than building up. The only 
place where two can be made one , whether Jew or 
Gentile, whether Episcopalian or Anglican, whether 
orthodox or progressive, or however else we might 
want to label ourselves, is in Jesus Christ (en Christo) 
and through his blood shed in that victorious moment 
of apparent defeat . 

However we perceive ourselves in all that has been 
happening - as victim , perpetrator, or something else 
- without the cross there is no reconciliation, and 
without reconciliation our understanding of mission is 



Without the cross there is no reconciliation, 
and without reconciliation our understanding 
of mission is deeply flawed while 
our theology is thoroughly inadequate. 

deeply flawed while our theolog y is thoroughly inade
quate . Much of the response to Leander Harding and 
Christopher Wells is of great value and requires seri
ous consideration, but more than meetings and theol
ogizing is required if we are to begin to resolve the 
trag edy of division. We can restat e truisms about unity 
as God's gift, but we can only be made one body 
"through the cross, by which he put to death .. . hostil
ity" (Eph. 2:16). 

Yes, there is a huge and significant agenda her e for 
the House of Bishops, as well as all the rest of us. Yes, 
finding ways to resolve our deep and painful divisions 
is vital if we are to have a mission. But undergirding 
our situation are fundamental spiritual maladies within 
ourselves and within the structures of church life that 
m·e going to require more than goodwill and politeness 
if there is to be healing . Without the cross there can be 
no glory, and without the Lamb of God who tak es away 
the sin of the world any acts of reconciliation will not 
last long, or may turn out to be little more than a sham . 

How do we , who probably perceive th e cross 
through an assortment of differing theologi cal glasses 
that have emerged over the centuries, find our way 
together to the foot of the cross, the only place where 
we may discover God's gift to the Church? Is it possible 
for us to set aside our own competing political correct 
ness , so that we can engage one another constru ctively 
rath er than scuttling any possibility of reunification by 
putting una cceptable preconditions on the table ? 

While I hold my convictions tenaciously , I have been 
castigated any number of times by those who share 
them but who believe that by my passion for recon cili
ation I am flirting with serious compromise . I am sure 
similm· fearful sentiments exist in other camps. The 
prospe ct of antagonism from our friends may be 

enough to scare us away from an unfettered search for 
oneness. Does not this bring us back to Golgotha? If 
Sc1ipture is to be believed , then it is only at the cross 
that we come across the laun ch pad toward reconcilia
tion, and then are drawn beyond deep-rooted animosi
ties by its redemptive power , making us once again 
fellow citizens in the household of God (Eph. 2:19). 

If either side pushes a non-negotiable political cor
rectness , it stymies any chance of reconciliation. We 
cannot restore the church to a pristine state , but if we 
are willing to set pre conditions aside it is then entirely 
possible that something new, beautiful , and even bet 
ter can be born as we allow God's Spirit to take us into 
his embrace. 

Fifteen months ago Archbishop John Chew of Sin
gapore, that wise eminence from Southeast Asia, sat in 
a lecture hall of seminarians and pondered the futur e 
of Anglicanism. He wondered whether it might be in 
God's providence that Anglican Christians have found 
themselves at the forefront of this particular crisis. 
Maybe there is something in the genius of Anglicanism 
that can tease from us the beginnings of an answer to 
these stress-inducing questions. If so, then this would 
be one of our greatest gifts to the Church Catholic. 
When I heard his words I sensed the fire of hope being 
rekindled . ■ 

The Rev. Ri chard Kew is Dir ector of Developrnent at 
Rid ley Hall in Carnbridge, England. 

1Judith M. Gundry Volf and Miroslav Volf: A Spacious Heart: 
Essa,ys on Ident i ty and Belonging (Trinity International Press, 
1997), 48. 

2A Spacious Heart , 49. 
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Creedal Affirmation 
AB Christmas approached, I could think of no 

better call to the bishops, priests and deacons 
of the Anglican Communion than to teach the 
"scandal of particularity," expound line-by-line 
the Nicene Creed and proclaim the Incarnate 
One as "the center of the Church ." This is the 
call given by Leander S. Harding and Christo
pher Wells in "Teaching Jesus and th e Unity of 
the Church" [TLC, Dec. 26, 2010] . 

Thanks to Dr. Harding and Dr. Wells for 
reminding us that the Church's center is neither 
a political bargain nor an 
abstract proposition - but the 
Incarnate One, born of the 
Blessed Virgin. 

(The Rev. Dr.) Brian Crowe 
Diocese of Conor, Ireland 

tismal Covenant by omitting the first three 
questions. Indeed, I have found many leaders in 
the church who have reduced it to the last 
question alone : "Will you strive for justice and 
peace among all people, and respect the dignity 
of every human being?" 

They seem to have forgotten that the 
Covenant begins with creedal affirmation. Any 
reasonable reading of the Baptismal Covenant 
affirms that the Episcopal Church is at its very 
core a "creedal church." It is not correct to 

make such a broad general 
ization that "the Episcopal 
Church is not a church that 
readily thinks in terms of 
'doctrine"' when our Bap
tismal Covenant starts with a 
common doctrinal statement . 
What is apparent from this 
quotation is that today many 
of our leaders are highly 
selective in which parts of 
the Baptismal Covenant they 
choose to accept as impor 
tant. 

In "Emphasize Narrative, 
Liturgy , and Mission" [TLC, 
Dec. 26], Ian Douglas and Jo 
Bailey Wells write : "Yet the 
Episcopal Church is not a 
church that readily thinks in 
terms of 'doctrine.' Episco 
palians may affirm the creed, 
but in practice might more 
likely treat the baptismal 
covenant as defining for faith.'' 
This is misleading. 

The Baptismal 
Covenant 

I very much agree with 
both Bishop Douglas and 
Professor Wells, whose lead
ership I value, when they say 
the place to begin our com
mon discussion is the Bap
tismal Covenant. I humbly 
suggest that we begin by 
reading and embracing what 
it actually says . I believe that 
one of the purposes of the 
Baptismal Covenant is to 
push all of us beyond our 
own personal understanding 
and comfort with parts of the 

The Baptismal Covenant is 
found on page 304 of the Book 
of Common Prayer and con
tains eight questions that every 
member of our community is 
asked to answer and affirn1 at 
baptism or confirmation. The 
first three of these questions 
are answered in the words of 

is comprehensive 
of both doctrine 
and mission and 
so should be 
the reality of 
our community. 

the Apostles' ( or Baptismal) Creed. 
This is followed by five further questions that 

state our intentions, or mission, as members 
both individually and corporately of the 
Church . Nothing grammatically, theologically, 
or rationally separates the first three questions 
from the next five. 

Many in our church have reduced the Bap-

faith. 
The Baptismal Covenant is comprehensive of 

both doctrine and mission and so should be the 
reality of our community. To emphasize one of 
these over the other is a mistake we should all 
avoid. 

(The Very Rev.) Kevin E. Martin 
St . Matthew's Cathedral 

Dallas, Texas 
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FROM THE ARCHIVES 

Anglican ETHOS 
From THE LIVING CHURCH, Aug. 11, 1963, 

pp. 16-18. Peter Day, editor. 

WHAT IS the Anglican Communion ? 

1 he Lambeth Conference of 1930 attempted an answer 
o this question, in a resolution reproduced on this 
age. The definition is undoubtedly as good as any that 

could be framed. Anglicanism is not a federation , but a 
Communion of particular Churches and Provinces 
which fully recognize each other, centered upon the see 
of Canterbury. Anglicans have in common the Scrip
tures, the Apostles' and Nicene Creeds, the sacraments, 
and the threefold ministry of bishops, priests, and dea
cons. But they have all of these in common with many 
non-Anglican Churches, and are in full communion 
with some of them , such as the Old Catholics . 

The effort to define more closely what Anglicanism is 
may lead into various kinds of traps. The Anglican 
Communion is not a confessional body, such as the 
world federations of Baptists or Lutherans or 
Reformed Churches. Anglicanism's try at a Reforma
tion-style "confession of faith ," the Articles of Religion, 
is not mentioned in the Lambeth definition , and indeed 
if Anglicanism did find itself possessing any peculiar 
doctrines it would probably abandon them instantly. 
We do not teach a special faith but the Catholic faith of 
the whole Church through the ages. 

At one point, Anglicans looked upon themselves as 
"the Church of the English-speaking peoples ." But 
nowadays Anglicans speak and say their prayers in 
many different languages: for example, in French, 
Spanish, Portuguese, Japanese, Chinese. Bananas and 
rice are staples of life for large sections of the Anglican 
Communion, just as bread and potatoes are for other 
sections . The Churches of the Anglican Communion 
are Churches for the rich and the poor, the educated 
and the illiterate. But Anglicans are nowhere a majority 
of the population. The highest percentage is in New 
Zealand where, with 37.5% of the population, they are 
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the largest religious group. In England, a majority of 
the population of 43,000,000 is counted as baptized 
Anglicans - 27,005,000 according to the table from 
the Episcopal Church Annual [which was printed with 
this editorial]. But while these figures are good enough 
for comparison with the population statistics of other 
national Churches and religions they are between five 
and ten times too large for Church affiliation as an 
American would understand it. Latest figures we have 
seen indicate that fewer than three million receive 
their Easter Communion in the Church of England and 
a roughly comparable number are on parish electoral 
rolls. 

Basically, Anglicans are a family - a spiritual family 
of those who have been nurtured in the faith by the 
Churches of the British Isles and their daughter 
Churches; the list of Anglican Provinces is not a list of 
all the Christian bodies we recognize, but simply a sort 
of family tree. There are things most firmly believed by 
the family as a whole; there are folkways and special 
traditions and family jokes , which are not matters of 
belief at all; and there is an ethos, a family tradition 
which asserts itself in many different languages and 
cultural settings. 

The Anglican ethos is precious to us, even though it 
is indefinable ; indeed, to define it too closely may be 
to destroy it. It is an accepting ethos, happy in the 
learning and arts and innocent pleasures of the culture 
in which it lives; but it makes room for fiery ascetics 
and prophets of doom. It is an urbane ethos, looking 
for the middle way in most of the issues of life; but it 
cherishes its fringe groups, prote cting and nourishing 
them where other Churches might seek to stamp them 
out. It is a cosmopolitan ethos; and yet nationalism is 
one of its deep principles of organization. Undoubt-



edly this manner of life , which used to be called 
"humanism ," in one of the meanings of that over
worked word, is quaintly irrelevant to most of the 
great struggles and movements of our times. It may 
even be irrelevant to the Kingdom of God. Theologi
cally, it is an expression of the idea that creation is a 
good thing, that it is an act of praise to be a creature . 
The unspoken Anglican theory of the Atonem ent is 
that God redeemed the world becaus e He liked it so 
much. This falls somewhat short of "God so loved the 
world .. . " and yet perhaps it is not entirely unr elated 
to the Bridegroom who ate and drank with His disci
ples while other serious-minded people wer e fasting. 

The Anglican ethos cannot , of course , be advan ced 
as a solution to any of the world's problems , nor as a 
mor e exce llent spiritual way. Like curly hair , or freck
les it is mere ly there, a family trait . The members of 
this family share th e same awesome responsibilities as 
the rest of the Christian world, the same dangers and 
opportunities as the rest of mankind. Thes e will be 
among the concerns of the Anglican Congress , meet
ing in Toronto , Canada , this week 

Racialism, that misbegotten child of nationalism, is 
one of the issues on which Anglicanism must not only 
think of something godly to say but take effective 
action . We recently had occasion to look up the racial 
background of St. Augustine of Hippo , described by 
one of our corr esp ondents as a "dark-skinned 
African ." Actually, whether his racial background was 
Roman , Puni c (Carthaginian ), Numidian, or a mixtur e, 
or something else , nobody knows. The question was 
devoid of interest or significance to the Church - and 
the world - of that period . 

The current moderation of international tensions 
causes Anglicans to breathe a sigh of reli ef undi stin
guishable from the respo nse of oth er Chdsti ans and 
other men of good will. But it provid es only a bri ef 
respit e from anxiety over an international situation in 
which unimaginabl e means of destru ction remain in 
readin ess , and in which the numb er of powers pos
sessing such weapons is almost certa in to increase. 
What can the Anglican Congress say, what can Angli
cans do, to advance the cause of international justi ce 
and world peace? 

The proclamation of the Gospel in this troubled 
world is our respon sibility as Christians. Anglicans , in 
common with most other Christian s, still seem to pro
ceed on the assumption that Christianity is dest ined to 
become the religion of the majorit y of nations and the 
majorit y of mankind . Wheth er this is a rea listi c 
assumption remains to be prov ed. The fact that in 
Anglicanism's heartland the vast majority of the bap
tized have no active relationship to the Church sug
gests either that our goal is mis conceived or our 

strategy for rea ching it is catastrophically ineffective. 
In either case , it is clear that th e world mission of 

the Chur ch is basi cally the same in countries where 
the Church has existed for a long time as in countries 
wher e it has only recently been planted . Alienation 
from Christ and His saving work is not parti cularly the 
lot of non-European races in exotic pla ces; it is the 
common condition of mankind . In th e memorable 
phras e of David duPlessis, "God has no grandchil
dren ." Even the children of Christian parents, living 
within Christian families, are part of the missionary 
field until they have entered into divine sonship for 
thems elves. The Sunday school, generally operating 
on what might be called the Michaelmas goose theory 
of salvation - stuff the immatur e with Christian doc
trine till they are full up to the neck - seems a singu
larly ineffective way of carrying forward the Chur ch's 
mission in the local parish. Even when it succeeds, 
perhaps it produ ces pate def oie gras Christians . 

Christianit y is a new race, a new nation , a new inher
itan ce . Nobod y is born into it by human birth , and 
nobod y is alien to it because of his race or nation or 
family. It does not speak on behalf of any nation or cul
ture of this world . It has no eart hly center or heart 
land , but looks to a city which is to come, whose 
builder and maker is God. A European , an American, 
an Asiatic , an African speaks to other Christian s as a 
form er European , American , Asiatic , or African , but as 
a pr esent Christian ; and he also speaks in these terms 
on behalf of Christ to non- Christians. Though we con
tinu e to cherish our old earthly ties of nation , commu
nit y, and family , these are all subordinate to our 
vocation in Christ. 

Obviously, such overriding claims could not be 
mad e on behalf of Anglicanism as such. The pr ece ding 
paragraph would seem like a dip into madn ess if the 
words "Anglicanism " and "Anglican" were substitut ed 
for "Christianity " and "Christian." 

And this is the start ing point 
for thinking abou t the rela
tionship betwee n Anglican
ism and other Christian 
Communions. Unless Angli
canism finds a place within 
the whole Chur ch 
(Continued on next page) 



FROM THE ARCHIVES I Anglican Ethos 

(Continued from previous page) 

of Christ it is of no significance - of 
less than no significance. Thus , the ecu-
menical movement in which the Chris
tian Churches are seeking ways of 
closer cooperation and mutual recogni
tion and eventual union, must be for 
Anglicans a concern of very high prior
ity. Differences that exist between 
Churches must be solved on the basis , 
not of Anglican principles , but of Chris
tian principles. Loyalty to the whole 
peopl e of God overrides not only 
worldly but denominational ties . 

This, of course, is no new idea among 
Anglicans. The ve1y foundation-stone of 
Anglican doctrines , discipline , and wor
ship is loyalty to the faith and order of 
the whole Church, particularly as these 
were understood in the days before the 
great divisions between East and West 
and between Protestant and Catholic. 
Yet as Chlistians seek to come together 
in our times , we must learn to subject 
our Anglican concepts of this loyalty to 
the concepts of our fellow-Christians, 
both Catholic and Protestant. A static 
orthodoxy is not true orthodoxy. We do 
not worship a dead God but a risen and 
living Chlist , who constantly leads and 
guides His Church by the Spilit . And we 
are not all the Church there is nor are we 
the only Chlistians through whom the 
Spilit works. 

If a great miracle were to come to pass 
and we were to unite with most of the 

DEFINITION 
of the Anglican Communion 
(excerpts from Number IV of "The Lambeth Resolutions, The Anglican 
Communion," as reported in THE L1v1NG CHURCH of Aug. 30, 1930) 

The Anglican Communion is a fellowship, within the One 
Holy Catholic and Apostolic Church, of those duly consti
tuted dioceses, Provinces, or regional Churches in com
munion with the see of Canterbury, which have the following 
characteristics in common: 

(a) They uphold and propagate the Catholic and Apostolic 
faith and order as they are generally set forth in the Book of 
Common Prayer as authorized in their several Churches; 

(b) They are particular or national Churches, and, as such, 
promote within each of their territories a national expression 
of Christian truth , life, and worship ; and 

(c) They are bound together not by a central legislative 
and executive authority , but by mutual loyalty sustained 
through the common counsel of the bishops in conference. 

The Conference makes this statement praying for and 
eagerly awaiting the time when the Churches of the present 
Anglican Communion will enter into communion with other 
parts of the Catholic Church not definable as Anglican in the 
above sense, as a step toward the ultimate reunion of all 
Christendom in one visibly united fellowship. 

Chlistians of the world in one Church , then Anglicans 
would be "former Anglicans" in almost precisel y the 
same sense in which they are now former Europeans or 
Asiatics or Americans or Africans. Actually, we are all 
former Anglicans right now: that is, we are Chlistians -
Christians to whom the Gospel was first preached by 
British Chlistians. To the extent that our Chlistianity is 
the genuine article , it is unmodified Chlistianity. That we 
are not in communion with some of our fellow-Chlis
tians is a tragedy which in no way enriches us. If com
munion were restored in all its fullness, we would not be 
less but more complete Anglicans, because we would be 
more complete Chlistian men. Disunity in any part of 
the Body is a loss to every part . 

monial practices , is hardly realisti c. To think of it as forc
ing us to "give up" some treasur ed portion of our her
itage may, in fact , be a reflection of our own imperialistic 
impulses toward those who might wish to unite with us: 
"Let's make them admit they were wrong about this and 
that they displayed execrable taste about that." 

The Anglican Congress will concern itself with the 
Church's mission on the religious, political, and cultural 
frontiers ; with training and organizing for action on 
these frontiers ; and with the vocation of the Anglican 
Communion. Asiatics, Europ eans, Africans, and Ameri
cans, Australians, and inhabitants of the Islands of the 
Sea will speak and will listen. That they are all Anglicans 
is a great thing; that they are all brothers in Chlist is a 
greater thing, and the thing that gives meaning to the 
special heritage they share. As Anglicans they have 
something to say to each other, and perhaps to Chris
tians of other Communions also; as Christians, they 
have something to say to all men everywhere. ■ 

Everything innocent and good, everything true and 
pur e and lovely, in Anglicanism belongs in a united 
Chlistendom. To conceive of that vast assemblage in 
terms of a sort of super-denomination, burdening itself 
with detailed blueprints of theological niceties and cere-
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He was ordained deacon and priest in 
1987. He retired from the Navy in 1983 
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SUNDAY'S READINGS I Jan. 16, 2011 

Second Sunday after the Epiphany 

His Home and His Brother 
RCL: Isa. 49:i-7 ; Psalm 40:i -i 2; i Cor. i :i-9 ; John i :29-42 

In the Gospel of John, the Baptist is 
an important though transition al 
character. He is there "to bear wit
ness to the light ." As Jesus 
appro aches to be baptized, John 
declares, "Here is the Lamb of God 
who takes away the sin of the world." 
The day following Jesus' baptism , 
John , seeing Jesus again, repeats him
self: "Look here is the Lamb of God." 
Immediate ly, two of John 's disciples 
begin following Jesus. 

The social exc hange between 
Jesus and his new disciples is itself a 
story about salvation and evangelism. 
The whole of the gospel and the Book 
of Acts are condensed in approxi
mat ely 11 lines of text. 

Turning, Jesus saw them and said , 
"What are you lookin g for?" 

Ther e is no doub t they are look
ing , for they had look ed to John 
before looking to Jesus . And they 
might have continued to look and 
look , but for the gripping conviction 
that they belonged somewhere. 

"Rabbi, where are you staying?" 
They did not say, "Rabbi, what are 

you saying? What are you teaching?" 
They did not request, as solitary 
monks would, a few centuries later, 
"Abba, give us a word." Rather, they 
seek to be where he is. And when 
that search reaches its destination, it 

Look It Up 

is likely expresse d in a variation on 
these words: "It is no longer I who 
live, but Christ who lives in me." 

Jesus says, "Come and see ," not 
unlike the psalmist who said, "Taste 
and see that the Lord is God." And so 
they begin to find "the unsearchable 
riches of Christ," which are, above 
and beyond all temporal benefits, 
Christ himself. So the gospel is heard 
and activated, disciples are drawn by 
the Christ who draws them. Together 
they are the one, holy, catholic, and 
apostolic Chur ch. St. Paul calls the 
Church "all those who in every place 
call upon the Lord Jesus." 

This is a very early love, too early 
for narrow souls to consider what 
needs to be defined and protected. 
One of those who followed John and 
then turned to Jesus was named 
Andrew. Andrew, not waiting for per
mission or app roval , went to his 
brother, Simon Peter, and said, "We 
have found the Messiah." In this way 
Jesus built a Church now comprising 
every family, language, people, and 
nation . It spreads most beautifully as 
we see it here, from person to person , 
"from hand to hand ," as John Henry 
Newman said. 

0 Lord, may your church grow and 
be built up in love. (An Epiphany 
Prayer) 

Read Isa. 49: 1-7. The Church , like Israel, is called to be a light to the nations. 

Think About It 
Christ the living Word requires living Christians as his witnesses , embodied, 
engaged, and committed to the world for which Christ gave his life. 



SUNDAY'S READINGS I Jan. 23, 2011 

Third Sunday after the Epiphany 

Seamless Garment 
RCL: Isa. 9:1-4; Psalm 27:1, 5-13; 1 Cor. 1 :10-18; Matt. 4:12-23 

Among the speakers some years 
ago at a course on Global Anglicanism 
at Canterbury Cathedral, two in par
ticular - a younger and less belea
guered Rowan Willian1s, and Jonathan 
Sacks, the Chief Rabbi of Britain -
left a deep impression of both wa.imth 
and seriousness to those in their pres
ence. The men seemed similar in 
remarkable ways, having penetrating 
and expansive minds, seasoned with a 
broad sense of humor. 

Leaving aside for a moment our 
learned archbishop, today's readings 
bring into sharp focus something the 
rabbi said. A student asked his impres
sion of interfaith and ecumenical wor
ship services. His reply contradicted a 
revered ecumenical mantra, that our 
divisions must always be named 
"unhappy divisions." He spoke to this 
effect: "I'm not particularly impressed 
with ecumenical services. As worship, 
they simply do not work because 
everyone is too conscious of what 
they are doing and the concessions 
they are making. 

"This is a problem," he exp lained , 
"even for Jews from different tradi
tions. There has to be a general agree
ment of what is to be done for people 
to enter deeply into worship." 

Obvious enough. This is not to dis
miss the symbolic importance of the 
Archbishop of Canterbury and Pope 
Benedict XVI celebrating Evening 
Prayer together. A cautious ly adjudi-

Look It Up 

cated liturgy may still glorify God. 
Nonetheless, these two men and the 
traditions they represent are different. 
And whil e the difficult and tedious 
work of ecumenical progress is still 
before us, it is hard to escape the 
impression that difference on the 
Christian stage will be a fixed part of 
life for a very long time. The more per
sonal contacts between the arch
bishop and the pope suggest that their 
divisions are not altogether "unhappy," 
that each sees in the other an impor
tant gift offered to the larger church. 

Perhaps in this way we may 
"rethink" the great ecumenical cry of 
St. Paul to the Corinthians . They have 
divided into parties. The body is sun
dered. Some are following Paul, some 
Apollos, some Cephas. He asks the 
rhetorical question, "Has Christ been 
divided?" We know the answer. The 
seamless garment of Christ is not 
divided. Yet, walking up and down our 
streets we see the Baptist church, the 
Lutheran church, the Pentecostal 
church, the Roman Catholic church. 
We may imagine a united Ch1isten
dom, but not anytime soon. Divided, 
we do things differently; we pray dif
ferently. Diverse gifts have risen up in 
different traditions, and that need not 
impede our sense that we are still one 
in Christ Jesus. 

It is a simple but important matter, 
seeing Christ in eyes not my own, 
acknowledging him in gifts I don't have . 

Read Matt. 4: 12-23. Matthew has adopted Mark's sununary of Jesus' ministry in 
Capemaum, adding the phrase "Galilee of the Gentile." Thus, he highlights the 
universal expanse of the gospel. 

Think About It 
The Church is divided in many ways, and yet Christ remains One. 
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Saint Paul's Parish, Washington DC 
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The Rev'd Dr. Richard C. Martin, SSC, OL 
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LASSIFIED 
BOOKS 

ANGLICAN BIBLIOPOLE: theological books ellers. 
Saratoga Springs , NY. (518) 587-7470. 

AnglicanBk @aol.com/www.AnglicanBooks.klink.net 

CHURCH FURNISHINGS 
FLAGS AND BANNERS: Custom des ign ed Episco pal 
flags and bann ers by Festival Flag s in Richmond ,VA. Please 
contact us by phon e at 800-233-5247 or by E-mail at fest
flags @aol.com. 

TRADITIONAL GOTHIC chapel chairs. Officiant chairs 
for modern churches. Custom crosses, altars, hymn boards, 
furniture , cabinets. OLDCRAFT WOODWORKERS, 
Sewanee, TN 37375 Ph: (931) 598-0208. E-mail: old
craft@c harter.net 

MUSIC FESTIVAL 
SACRED JAZZ IN PARADISE! 
The Fifth Annual All Angel's Jazz Festival is Feb. 4-6 , 2011 , at 
St. Michael's Church on the island of Kauai. Featuring Greta 
Matassa, Amy Hanaialii Gilliom, Benny Chong, Byron Yasui, 
Rocky Holmes , Dean Taba, Abe Lagrimas, Jr., Michael Ruff , 
and Jim Howard. Jazz Mass: "The Spirit of Queen Lili
uokalani." More information at www.stmichaels-kauai.org 
or (808) 245-3796. 

POSITIONS OFFERED 

PART-TIME RECTOR: Holy Trinity Episcopal Church, 
Raton, NM, seeks a priest for small church in the High Plains 
(6500 feet) of NE New Mexico. Mission supported by the Dio
cese of the Rio Grande. Trinity has a loyal , active , committed 
congregation with a beautiful 90-year-old well-maintained 
church , an adjacent activity hall and office. Large 3 BR, 2 bath , 
handsome , well-furnished rectory included. Excellent opportu
nity for retired or semi-retired priest. Raton, an active perfonn
ing and visual arts town, is located next to award-winning 
Sugarite State Park with lakes , fishing , and camping, on historic 
Santa Fe Trail. University extension site teaching possibility. 
Pure air and excellent water. Major ski resort nearby. Check us 
out online: Holy Trinity, Raton. Co ntact Bishop's Warden, 
Bill Fegan: bill@shulertheater.com or (575) 445-4746. 

FULL-TIME RECTOR: Christ Episcopal Church in Gar
den City, NY, seeks energetic person to lead our dedicated con
gregation. We are a parish that is family -oriented, enjoys 
traditional worship and good preaching. Beautiful community, 
exce llent schools, 35 minute s to NYC and four bedroo m rec
tory. 1 f you have ideas for our growth and enjoy people of all 
ages, send resume and CDO form to Mr. John Klupka, 
Search Committee Co-chair, at john @aei-elec.com. 

FULL-TIME DIRECTOR OF COMMUNICATIONS: 
Trillity School for Millist1y, Ambridge, PA. The Director of 
Communications is responsible for the development and 
implementation of school-wide communications strategies 
which present a consistent and positive image of the school and 
achieving the vision of the organization. The incumbent is also 
responsible for developing and directing the creation and dis
tribution of print , web and video communications about Trin
ity School for Mini stry (TSM) that support admissions, 
development and church relation s efforts. To apply, send a 
resume and cover letter to the Rev. Dr. Leander Harding, 
Dean of Church Relations and Seminary Advancement , at 
lharding@tsm.edu. 

FULL-TIME RECTOR: Church of the Intercession, 
Stevens Point, WI. We are a 178 member parish located in cen
tral Wisconsin. We are family friendly with a respect for tradi
tion. We seek a rector who will strengthen participation of 
people from all age groups, who wi ll deliver the Christian mes
sage through enriched Scripture and theological preaching , who 
will provide spiritual guidance through church and non-church 
disciplines , who will administer pastoral care during significant 
life stages and who will incorporate a strong belief and action 
plan for stewardship. Send letter of interest and bio to: Search 
Committee, Church of the Intercession, 1417 Church 
Street, Stevens Point, WI 54481. Web-

' " t It 

To place a classified, contact Amber 
Muma at amber@livingchurch.org. 
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Wyoming Empowers Parish-level Ministry 

(Cont inued from page 7) 

said. "Not on this scale. Being able 
to commit [ that kind of money] to 
outreach is pretty significant ." 

The Rev. Kay Rohde developed 
Wind & Wings under the direction of 
the Rt. Rev. Bruce Caldwell, Bishop 
of Wyoming from 1997 to 2010. The 
program provided grants for inno
vative youth-centered programming 
statewide. Its success "got the dio
cese to think as community, and 
generated conversation on how we 
can bring Christ to the youth of the 
diocese," English said. 

What followed was the Mustard 
Seed Mission, led by John Masters, 
the executive director of the Foun
dation of the Episcopal Diocese of 
Wyoming . Under the guidance of 
Bishop John Smylie, the diocese dis
tributed more than $575,000 to 
parishes for outreach. Each congre
gation received a $12,000 grant. 

People may "think of Wyoming" 
as "a safe, agrarian culture where 
young people grow up with values," 
Bishop Caldwell said. "But there's a 
lot of drug use, especially meth. 
We've got one of the country's lowest 
graduation rates, as well as high teen 
pregnancy, alcohol use, and high sui
cide rates. We've got our issues. 

"If you walk into elementary 
schools, you get a microcosm of the 
community: all its poverty, preju
dices and difficulties. So I gathered 
young people, and asked about their 
needs and challenges," he said. 
"Boredom came up a great deal. 
Kids in grocery-store parking lots, 
hanging out, looking for something 
to do. That was expressed over and 
over again." 

The question of how to address 
the needs of youth arose when the 
diocese's Hank Raymond Episcopal 
Camp (HR Camp) needed repairs. 
Initially, the diocese envisioned a 
conference center at the camp, 
located in the Medicine Bow 
National Forest's Laramie Moun-

tains. But "Why should we spend $3 
million to only serve a few people?" 
Rhode said. 

Wind & Wings raised $2.5 in 
pledges and matching grants and 
then distributed it in grants ranging 
from $800 to $100,000. Project pro
posals from congregations were 
required only to further Wind & 
Wings' goals: youth servic e, congre
gational youth programming, the HR 
Camp, community development, 
and leadership promotion. 

One example is Cody's Christ 
Church, which turned a $25,000 
grant into a permanent community 
health program. The church 
matched the grant, and a local 
banker followed suit, said the rector, 
the Rev. Mary Caucutt. 

A specialist was hired for free 
early-childhood mental health inter
vention screenings . Those in need 
"were funneled into a local center, 
and financial help was offered with 
sliding scale rates," she said . "Sur
rounding communities approached 
Cody, to see how we did it." 

The benefits to Cody were so evi
dent, state government took over 
funding. 

All Saints' Church, Wheatland, 
received a three-year grant, formed 
the pilot Community Youth Founda
tion (CYF), and hired a full-time 
community organizer. Mentoring 
activities were quickly identified as 
a need, so CYF also established the 
Summer Activity Camp - free for 
children in kindergarten through 
sixth grade. When the community 
expressed need for a community 
center, the organizer wrote a series 
of grants for a feasibility study. 

"It's made a remarkable transfor
mation in myself," said Cathy Hell
baum, the parish's administrator. 
"It's taught me that, as a layperson, 
I can make a big difference, in ways 
I never dreamed of. It's truly empow
ered me to community service ." 

Willy Thorn 



hurch DIRECTOR 
KERNVILLE, CA 
ST. SHERRIAN 251 Big Blue Rd. (760) 376-2455 
The Rev. Bob Woods 
Sun 11 

Sixth & Pennsylvania Ave . 
Website: www.allsaintschurch.org (619) 298-7729 
Fr. Tony Noble, SSC 
Sun 8 (Low), 10 (High); Daily Mass: Tues 12; Wed 9:30; 
Thurs 6; Fri 9:30; Sat 9 

PALM HARBOR, FL 
ST. ALFRED'S 1601 Curlew Rd. (727) 785-1601 
The Very Rev. Canon Richard C. Doscher, Sr., r 
Sat H Eu 5 (Rite 1); Sun H Eu 8 (Rite 1) & 10 (Rite 2) 

SAVANNAH, GA 
ST.PAUL'S (912) 232-0274 34th &Abercorn Sts. 
Website: www .StPaulSavannah.org 
The Very Rev. Dr. W. Willoughby 111, r; the Rev. LG . Collins , v 
Sun 8 (Low), 10 (Solemn High), 12:15 (en Espanol), 6:30 
(Celtic) 
Weekday Mass: Mon 12:15, Tues 6, Wed 7, Thurs 10, Fri 7; 

LIHUE, KAUAI, HI 
ST. MICHAEL & ALL ANGELS 

KANSAS CITY, MO 
THE CHURCH OF THE REDEEMER 
7110 NW Hwy 9 at 72nd 
The Rev. Jess Reeves 

4364 Hardy St. at Umi 
(808) 245-3796 

(816)741-1136 
www .redeemerkc .org 

Sun HC 8 & 10:30, education for all ages from 9:30 

LAS VEGAS, NV 
CHRIST CHURCH 2000 S. Maryland Pkwy 
Sat 5 (Alive); Sun H Eu 7:45 (Rite I), 9:30 (Latin Mass), 10:45 
(Rite II), 6:30 (Latin Mass) 
The Rev Dr. Vince O'Neill, r; the Rev Robert McNaul , 
assoc; the Rev. Bernado lniesta ; the Rev Delaney 
Armstead, d; the Rev Bonnie Polley , d 

PASSAIC, NJ 
ST. JOHN 'S Lafayette and Passaic Avenues 
Website: www .stjohnschurchpassaicnj.org (973) 779-0966 
The Rev. William C. Thiele , r frthiele@gmail .com 
Sun Low Mass 8, Sung Mass 10:30, HD anno. 

RED BANK, NJ 
TRINITY CHURCH 65 W. Front St. 
Website: www.TrinityRedBank .org 
The Rev. Christopher Rodriguez, r, the Rev. Thomas May, assoc 
Sun Masses 8 & 10:15 (Sung), MP and EP Daily 

CARLSBAD, NM 
GRACE CHURCH 508 W. Fox St. (575) 885-6200 
The Rev. Rod Hurst , r www.gracecarlsbad.org 
Mass Sun 8:30, 10:30 (Sung), Wed 1 O; MP/EP as posted 

NEW YORK, NY 
THE CHURCH OF THE EPIPHANY 
The Rev. Andrew J . W. Mullins 
Sun 8:30, 11, 6 

TRINITY WALL STREET 
The Rev. Dr. James H. Cooper , r 
The Rev. Canon Anne Mallonee, v 
(212) 602-0880 
Website: www.trinitywallstreet.org 

(212) 737-2720 
www.epiphanynyc.org 

TRINITY CHURCH Broadway at Wall Street 
Sun H Eu 9 & 11:15'. Mon-Fri MP 8:15, H Eu 12:05, EP 5:15 
"Watch live or on-demand on the web. 

ST. PAUL'S CHAPEL Broadway and Fulton Street 
Sun H Eu 8 & 10. Daily Prayers for Peace 12:30 

CHARLESTON, SC 
CHURCH OF THE HOLY COMMUNION 
218 Ashley Ave . (843) 722-2024 
www.holycomm.org office @holycomm .org 
The Rev. Dow Sanderson, r; the Rev. Dan Clarke, c; the Rev. 
Patrick Allen, assoc 
Sun Mass 8 (Low) 10:30 (Solemn High) 

DALLAS, TX 
CHURCH OF THE INCARNATION 
Website: www .incarnation.org 
The Rt . Rev. Anthony Burton 

3966 McKinney Ave. 
(216) 521-5101 

Sun 7:30 , 9, 11 :15, 5:30 

MILWAUKEE, WI 
ALL SAINTS' CATHEDRAL (414) 271-7719 
818 E. Juneau Ave. www.ascathedral.org 
Sun Masses 8, 10 (Sung). Daily Mass, MP & EP as posted 

ANGLICAN 

ELLSWORTH, ME 
ST. THOMAS TRADITIONAL ANGLICAN 
373 Bangor Rd. (207) 326-4120 
Sun MP & HC 1 O; Sat Evensong 3; Holy Days as announced 

NORTH AUGUSTA, SC 
THE CHURCH OF THE HOLY TRINITY 
160 Merovan Dr.; 29860 
www.holytrinityna.org 
Sun Eu 10 

LUTHERAN 

MOJAVE, CA 
HOPE & RESURRECTION CHURCHES 
K and Inyo Streets 
The Rev. William R. Hampton , STS 
Sun Eu 9 

(803) 341-0075 

(909) 989-3317 

TLC Call 1-800-211-277 1 today or order online at 

livingchurch.org . 
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Jesus 
An Historical Approximation 
JOSE A. PAGOLA 

Pagola presents a lively and 
passionate narrative of Jesus 
of Nazareth within the social, 
economic, political, and 
religious contexts of the first 
century-a very engaging, 
scholarly and thought
provoking life of Jesus. 

978-1-934996-09-6 
French Flap, Library Bound, 560 pp 

Soft Cover $49.99 

The Living and True God 
The Mystery of the Trinity 
LUIS F. LADARIA 

Ladaria documents the historical 
development of the doctrine of 
the Trinity and its significance 
for the Christian faith today. An 
ideal text and aid to grasping 
the Trin itarian formula both 
historically and theo logica lly. 

978-1-934996-06-5 
French Flap, Library Bound, 496 pp 

Soft Cover $52.95 

Jesus Christ 
Salvation of All 
LUIS F. LADARIA 

Ladaria speaks to why it is 
necessary to maintain that 
Jesus Christ is the univ ersal 
savior, even though this asser
tion may sound unintelligible 
or even arroga nt to some . He 
holds to the uniqueness of the 
person Christ as being essen 
tia l for the ultimate salvation 
of humankind. 

978 -1-9 34996-04 - 1 
French Flap, Library Bound, 152 pp 

Soft Cover $30.95 

Morality in Social Life 
SERGIO BASTIANEL 

Bastianel addresses the responsibility 
of Christians to confront issues 
of justice within society in ways 
that promote the common good. 
He views one's relationship with 
the "other" as foundational to the 
moral experience and places a 
priority on human relationships 
based on sharin g and solidarity. 

978- 1-9 34996-14-0 
French Flap, Library Bound. 360 pp 

Soft Cover, $32 .99 

A Different Priest 
The Epistle to the Hebrews 

ALBERT VANHOYE 

Vanhoye 's many years experience 
in teaching Epistle to the Hebrews 
provides the background for an 
extraordinary and authoritative 
commentary on the Epistle and 
the significance of the uniqu e 
priesthood of Jesus Christ for the 
first Christian communities. 

978- 1-934996-20-J 
French Flap, Library Bound, 456 pp 

Soft Cover, $26.99 

A New Introduction 
to the Synoptic Gospels 
ROLAND MEYNET 

Meynet offers an entirely new 
perspective on the study of the 
Synoptic Gospels. Utilizing the 
rhetorical method of analysis, of 
which he is a leading proponent, 
Meynet studies the composition 
of the Gospels and makes 
it possible to understand them 
in systematic and until now 
unexpected ways . 

978 -1-9 34996-1 1-9 
440 pp quality paperback 

French flaps $43.99 
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