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news 

Archbishop Cites Models of Sts. Peter, Paul 

The Archbishop of Canterbury 
spoke about a different covenant 
than usual June 29, addressing Eng
land's United Methodists on the 
covenant between their church and 
the Church of England. 

Archbishop Rowan Williams 
cited the clash between St. Paul 
and St. Peter, described by Paul in 
Galatians 2, as an example of Chris
tians working through their differ
ences on leadership and on the 
meaning of the gospel itself. 

Quite often, when people talk 
about Petrine ministry, "Peter 
stands for hierarchy and order, 
Paul stands for some kind of cre
ative newness," the archbishop 
said. "And yet it's not nearly as sim
ple as that. Peter has compromised. 
Peter has gotten himself into a 
mess, because he is manifestly a 
man of good intentions and quick 
reactions." 

In contrast, Paul was a man of 
clarity who resisted compromise. 

Neither "compromise for the 
sake of a quiet life" nor "confronta
tion for the sake of feeling right
eous" is a fully biblical approach, 
he said. 

The archbishop said the Angli
can- Methodist covenant, which the 
churches affirmed in 2003, repre
sents "unfinished business." 

Christians should understand 
Jesus "in the widest possible con
text of the whole reconciled cre
ation," the archbishop said. "Only 
that vis ion gets us beyond the 
standoff between compromise and 
confrontation. Only that gets us 
towards something of a church life 
that is neither a dramatic series of 
posture strikings nor a matter of 
desperate personnel management. 

"A covenant ought to be a friend-

ship written down," the archbishop 
said. "It doesn't mean there are no 
other friendships. If it becomes us 
against them, a little friendship 
against the world - well, God help 
us, really." 

Ugandan Bishops Elect 
Bishop of M ukono 

The Church of Uganda's House of 
Bishops has elected the Rev. Canon 
James William Robert Ssebagala as 
the fomth Bishop of Mukono Dio
cese. He will succeed the Rt. Rev. 
Elia Paul Luzinda Kizito. 

His consecration and enthrone
ment is scheduled Sept. 19 at Sts. 
Philip and Andrew's Cathedral, 
Mukono. 

Canon Ssebaggala, 52, holds a 
bachelor of divinity degree from 
Makerere University, Mukono; a 
diploma in theology from Bishop 
Tucker Theological College (now 
Uganda Christian University), 
Mukono; and a master's in organiza
tional leadership and management. 

He is the executive director of 
Mission for All, a relief and devel
opment ministry in Uganda. He is 
married to Tezirah Nakimbugwe 
Ssebaggala, and they are the par
ents of four children. 

Bishop of Harare 
Barred from Shrine 

Zimbabwe police drove away pil
grims from the slu"ine of Bernard 
Mizeki, located just outside Maron
dera, who had planned a day of 
commemoration June 25. 

The sh.tine is on property fought 
over by the Anglican Diocese of 

(Continued on page 131 
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the arts 

Strutting as Screwtape 
Max McLean brings the self-regarding senior demon to the stage. 

By Retta Blaney 

Something an actor never wants 
to hear is that an audience member 
made an association between his 
performance and hell. 

One night about five years ago 
Max McLean had that very experi
ence. He was performing his one
man play Genesis at the Playwrights 
Theatre in Madison, N.J., when Jef
frey Fiske, then a theatre professor 
at Drew University, approached him 
after a show and said he saw 
McLean's potential to be bad -
really bad. As in evil. As in one of lit
erature's most chilling villains, 
Screwtape. 

"I didn't know if that was a com
pliment or not," McLean says with a 
laugh. Wearing khaki shorts, a yel
low shirt and sandals, he sits in an 
empty Off-Broadway theatre before 
an evening performance of the now 
critically and financially successful 
stage adaptation of C.S. Lewis's clas
sic The Screwtape Letters. 

At first he couldn't see how that 
epistolary novella, the second Chris
tian work he read (after the New Tes
tament) following his "spiritual rev
olution" from "marginal agnostic" to 
conservative Presbyterian when he 
was in his 20s, would work onstage. 

"I never saw it as dramatic litera
ture," says McLean, now in his mid-
50s. "I saw it as devotional matelial." 

Fiske envisioned the potential, 
though, and acquired the 1ights from 
the Lewis estate. He spent six 
months grappling with it before 
McLean joined the effo1t. 

"Lewis writes such long sen
tences," McLean said. "All those 
words don't help us onstage. The 
main thing we had to do was thin it 
out for theatre." 

Six months later they had a draft 

The key to getting the script 
right was discovering the 
narrative arc that makes the 
story dramatic and which 
isn't always apparent in 
reading and meditating on 
the 31 letters a few at a time. 

It's a two-sided arc, actu
ally. One shows what hap
pens to the man the devils 
are trying to tempt - his 
conuption and then his 
redemption - and the other 
follows Screwtape's com
mand of his world followed 
by his loss of control. 

Their persistence in get
ting it right paid off. 

"We have twice as much 
content as most shows and 
we're half as long," McLean 
says. "I feel audiences want 
to delve into the meatiness 
of the piece." 

Joan Marcus photo 

So it would seem. The run 
at the Westside Theatre has 
been extended twice, and is 
now planned to play into 
the fall. A national tour is 
being prepared and McLean 
has been asked to perform 
the show in South Korea. 

Max McLean as Screwtape and Karen Eleanor Wight 
as Toadpipe in the stage adaptation of C.S. Lewis's 
The Screwtape Letters. Critics have praised it as 

that was nearly 99 percent Lewis's 
words, which was one of their goals, 
but it was too dense. They tried it in 
small workshops but it was tough 
sloughing for McLean. 

"I wasn't up to the words," said 
McLean, a seasoned actor of 
regional theatre and national tours 
of St. Mark's Gospel and Genesis. 
"The words were bigger than me." 

Over the next six months they 
experimented with light and sound 
design and narrowed the script from 
two hours to just under 90 minutes. 

well. "One doesn't have to 
be a Christian to benefit from or 
enjoy The Screwtape Letters ," New 
York Times critic Wilborn Hampton 
wrote. "Whatever a person's faith 
may be, human failings and foibles 
are pretty much the same the world 
over." 

Before taking up residence in New 
York this spring, the production was 
a hit at Chicago's Mercury Theatre, 
where it ran for six months. It was 
also a success at The Shakespeare 
Theatre in Washington, D.C., playing 

(Continued on page I 5) 
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essay I Fourth in a series on the Eucharist / Part 1 

Baptized into Eucharist 
By Matthew Gunter 

"No w1baptized person shall be 
eligible to receive Holy Commun
ion in this Church." - Canon 
1.17.7 of the Constitution & 
Canons of the Episcopal Church 

When we are baptized into 
Christ, we are made members 
of his body, the Church. As the 
body of Christ, the Church is 
called to witness to and be a 
sign and foretaste of the kingdom of God. The central 
sign and practice of this body is the Eucharist. In the 
Euchaiist, the Church is nourished by Christ himself. 
We remember what God has done in Christ and antic
ipate God's restoration of all things in him as we par
ticipate in Christ, nornished by his body and blood. In 
this way, the Church is a eucharistic commwuty living 
in remembrance and anticipation, nourished by her 
participation in Christ, even as a note of accountabil
ity - judgment - enters in, as the community is 
called to live eucharistically. 

It is the ancient understanding of the Church that 
the Eucharist as remembrance, anticipation, and par
ticipation only makes sense for those who have been 
baptized. And that has been the discipline of the Epis
copal Chmch, as also of most other churches. Increas
ingly, however, thls traditional understanding and dis
cipline is being questioned, and in many places the 
Eucharist is now "opened" to the unbaptized. While 
thls is well meant, I will suggest that such a practice 
w1dermines what the Church and Eucharist are about. 
Accordingly, what follows is a sketch in several parts 
of a defense of the logic of the traditional discipline of 
expecting those who partake of the body of Christ in 
the Eucharist to be baptized members of the Church, 
living into its discipline. 

Baptism and Jesus' Disciples 
at the Last Supper 

Sometimes people wonder whether the disciples 
gathered around Jesus at the Last Supper were them
selves baptized. In all likelihood, they were. Andrew 
was certa.inly a follower of John the Baptist (John 
1:40) and thus presumably baptized. More significantly, 
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Jesus is recorded as baptiz
ing (John 3:26), or at least 
having hls disciples baptize 
(John 4:1). And, of course, 
Jesus hlmself was baptized. 

John's baptism is arguably 
irrelevant to subsequent 
Christian practice and we 
see the early Church under
standing it as inadequate 

- (Acts 19:1- 7). But the evi
dence that Jesus - or at 
least his disciples on his 

behalf - baptized those who wished to respond to hls 
call suggests that Jesus was not bashful about making 
distinctions between those who responded to hls sum
mons and those who did not, and mai-ldng that dis
tinction in public ritual. 

While the Church's sacrament of baptism has its 
roots in John's and Jesus' practice, it is somewhat 
other. Since we are baptized into Christ's death and 
resurrection. in the name of the Father, Son, and Holy 
Spirit, our baptism is not the san1e as that of John or 
even Jesus and his (pre-Easter) disciples. It is an 
Easter event. And it is the risen Jesus who commands 
his followers to make disciples and baptize - as the 
mai·k of our incorporation into the resurrection; or, at 
the very least, into the body of witness to the resur
rection, whlch must logically precede the typical meal 
by which we are nornished in the resun·ection life. 

Renewal and Incorporation 
Jesus famously welcomed sinners and outcasts into 

his movement. But it is easy for us to ignore the pai·
ticulaiity of Jesus and his ministry in ways that are nus
leacling. Sin1plistic appeals to lus inclusiveness nuss 
some of the contours of what Jesus was about. He was 
not a generic spiritual person teaching universal truths 
about God to generic people. Nor was !us swmnons 
simply inclusive without context or expectation. 

There is no reason to suppose that Jesus did not 
accept the particularly Jewish belief that God had 
chosen and called Israel to bless the nations, even 
as he recalled Israel to its mission and ultimately 
fulfilled it himself. Nor was his summons to enter 
the kingdom a generic welcome of any and all, 
regardless of repentance and the embrace of par-



ticular commitments (see Luke 15:1-10). 
Jesus' movement was a Jewish renewal movement; 

his mission was to "the lost sheep of the house of 
Israel" (Matt. 10:5--6, 15:24). His words and actions 
thus need to be understood in that context. Whatever 
symbolic fellowship meals he shared were limited to 
those who were akeady members of the covenant 
people. They make sense, as several parables indi
cate, as prophetic enactments of the wedding ban
quet of Yahweh and Israel, following on their 
courtship. Jesus therefore welcomed the outcasts of 
Israel and called all Jews to repent of their neglect of 
their particular call to be holy and the light of the 
world. In this context, he gathered around himself a 
renewed Israel, represented by the call of 12 disciples 
paralleling the 12 tiibes. 

Though Jesus showed interest in and compassion 
toward Gentiles and hinted at their eventual incorpo
ration, he did not gather them into his movement. As 
one would expect of an observant Jew of his time, 
there is no indication that he ever ate with Gentiles, 
outcast or otherwise. There is no reason to suppose 
that the multitude that was fed miraculously was any
thing other than a Jewish multitude. It was the frag
ments oflsrael that Jesus gathered into the baskets of 
his movement. 

Only after Easter and Pentecost does the Church 
emerge as a New Israel, in which the old divisions have 
been overcome by the breaking in of the kingdom of 
God through Jesus' reswTection and the outpouring of 
the Holy Spirit. Now Gentiles, as the "wild olive 
branches," are to be grafted onto the "cultivated olive 
tree" oflsrael (Rom. 11:17-24). In this way, the Church 
is not a generic faith community but an extension of 
a paiticular people. Gentiles are welcomed, but only 
by means of repentance and baptism through which 
they are identified with Christ and incorporated into 
his body. 

Accordingly, baptism is seen early on as analogous 
to circumcision, by which new members are incor
porated into the covenant community (Col. 2:12- 13). 
And it is the natural expectation for those who wish 
to come near and keep the feast of the new 
covenant, the Lord's Supper (with its own parallels 
to the Passover meal: see Ex. 12:48). It is about the 
formation of a people with normal boundaries and 
normative practices. To miss this is to make Chris
tianity less Jewish than it is. 

Community vs. Association 
The Euchruist is a communal meal, hence its other 

nan1e, Holy Communion. That communion is not sin1-
ply a matter of our communing with God. It is also an 
expression of and means toward the communion of 
the gathered body of Cluist. 

Do we believe that the divine-human dran1a centers 
p1imaiily on the individual, or rather on a community? 
Are we essentially individuals who associate with 
other individuals, for one reason or another, or are we 
persons shaped in community, in which case belong
ing is essential? 

Historically, Christianity has emphasized commu
nity and belonging. Pait of the Church's rejection of 
Gnosticism had to do with the latter's appeal to eso
teric knowledge, focused on individual enlightenment 
apart from communal traditions and disciplines. 

In an American, post-Enlightenment context, 
shaped by the ideology of individualism, the dilierence 
between real c01mnunity and an association of indi
viduals can be hru·d to appreciate. Inviting someone to 
the Eucharist irrespective of "where they are on their 
spiritualjourney" puts the emphasis on the individual 
rather than on our being members of one another 
with responsibility for, and accountability to, the 
whole. The Church carmot counter the ideology of 
individualism by reinforcing that ideology in its central 
communal practice. 

Fellow Citizens 
We belong to one another, and to "another country." 

We are citizens of heaven and of the kingdom of God 
(Phil. 3:20, Eph. 2:9). In this perspective, we will do 
well to look more carefully at what it may mean to live 
in a post-Cluistian/post-Christendom context. Under 
Christendom, the Church acted as the chaplain of a 
(presumed) Cluistiar1 society which included every
one. When, out of long ha.bit, the Church continues 
that role in a post-Cluistian context, the distinctive 
practices, disciplines, and beliefs that are the marks of 
membership become an embarrassment. Thus, we 
may be tempted to minimize the pruticulars of Chris
tiar1 discipleship, while emphasizing the generic spir
itual journey of all citizens of the society. 

Where our true citizenship lies is a question both the 
religious right and the :religious left of the United 
States tend to get wrong. Baptism is, in fa.ct, our nat
uralization into a nation other than the one into which 
we are first born (1 Pet. 2:9). The creed is our pledge 
of allegiai1ce. And Eucharist is the characteristic p1iv
ilege and responsibility of citizenship that shape.s us as 
a people and calls us to live as members of the body 

{Continued on next page) 
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essay I Fourth in a series on the Eucharist / Part 1 

(Continued from previous page) 

of Ch1ist with each other in the world. As William 
Cavanaugh writes: 

In the Euchmist one is fellow citizen not of other 
present "Chileans" [ or Ame1icans] but of other 
members of the body of Christ, past, pres
ent and future. The Christian wanders 
among the emthly nations on the way to 
her eternal patria, the Kingdom of God. 
The Eucharist makes clear, however, that 
this Kingdom does not simply stand out
side of history, nor is heaven simply a 
goal for the individual to achieve at 
death. Under the sign of the Eucharist 
the Kingdom becomes present in history 
through Christ the heavenly High Priest. 
In the Eucharist the heavens m·e opened, 
and the Church of all times and places is 
gathered around the altar (Torture and 
Eitcharist: Theology, Politics, and the Body of 
Christ, p. 224). 

The Church is therefore a body of people who m·e 
citizens of another country and the Euchmist is one of 
our constitutive practices, marldng our loyalties as 
different from, and often at odds with, those of others. 
That Chlistians all too often subsume Christianity into 
local pr~judices does not negate our responsibility to 
get our heads on straight. And pmt of this should 
include an honesty with others that participating in the 
Church's citizenship carries with it pmticular respon
sibilities and accountabilities. 

Under Judgment 
Are we living in comrnwlion with one another as the 

body of Christ such that partaking of his body and 
blood makes sense? Are we living together into the 
deep reconciliation God is working in Chlist? Are we 
beming one another's burdens? Is our common life 
reflective of scriptural mandates like those in Matthew 
5-7, Luke 6, Romans 12, Phllippians 2, and Ephesians 
4'? Is our life together "a sign of Christ's love to thls sin
ful and broken world, that unity may overcome 
estrangement, forgiveness heal guilt, and joy conquer 
despair"? To participate in the Euchmist is to enter into 
such expectations. And with such expectation comes 
judgment. 

1 C01inthians 11 emphasizes the serious expecta
tions that come along with partaking of the Lord's 
Supper. That text is about how those who take part in 
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the feast of Chlist treat each other as members of the 
body of Christ. That is what discerning the body 
means. Unless we take seriously our belonging to and 
caiing for one another, we have not discerned the 
body, and our communion is false - with one another 
and with Chlist. Thus the Eucharist is as much an act 

of commitment and accountability as is bap
tism. 

Again, Willia111 Cavanaugh puts his finger 
on the point: 

The pa.rousia is to be a time not only of 
redemption but of judgment, when the 
"world" - meaning that pmt of creation 
which refuses the sovereignty of Christ 
will be overthrown. As the sacrament 
which anticipates the parousi.a now, the 
Euchruist is also placed in the context of 
judgment. Those who do not "discern the 

body" ru1d become a member of Chlist 1isk con
demnation along with the forces that oppose 
Christ. The failure to "discern the body" refers not 
only to the body on the table but the ecclesial 
body as well (Torture and Euchari.st, p. 235). 

Beyond the responsibility for, and accountability 
to, one ru1other as members of the body of Chl·ist into 
which we are absorbed in the Eucharist, there is a call 
to mission. To pmtake in the Euchaiist is not a matter 
of simple passive receiving but of pruticipating in the 
passion of Christ. Feeding on the body broken for us 
and diinking from the cup shed for us implicates us in 
the mission to be ourselves broken and poured out for 
the sake of a hungry and thirsty world. As our Lord 
told .James and John, baptism and Eucharist go 
togethe1~ 'in his life and passion (Mark 10:35-45), 

The fact that many who are baptized members of 
the Church do not understand the responsibilities that 
go with discerning the body is a shortcoming of the 
Church's catechesis. That all too often the Church 
does not face up to those responsibilities is a scru1dal 
that places it under judgment. At the same time, invit
ing people to partake of the Lord's Supper without 
being dear about the expectations laid on those who 
participate places them under a particular judgment 
unawares, and is neither responsible nor pmt iculai·ly 
hospitable. 

The Rev. Matthew Gimter 
('1,i,rww.·intothee.x-pectation.blogspot.com,) 
'is rector of St. Barnabas' Church, Glen Ellyn, Ill. 



guest column Seeing the Present through the Eyes of the Past 

Third in a series 

SOUNDINGS 
in Anglican Ecclesiology 

By Daniel H. Martins 

The third of the four creedal marks of the 
Church is that it is catholic. The word itself 

comes from the Greek expression kata holos -
"according to the entirety." During the bitter theo
logical controversies of the third, fourth, and fifth 
centuries, it rose to prominence in the Christian 
vocabulary as a sh01thand for the aggregation of 
local communities that were pa.it of the mainstream, 
that embraced the 01thodox positions with respect 
to the Trinity and the relation between our Lord's 
human and divine natures. Over the centuries, it has 
acquired other connotations, and can be a loaded 
term, depending on the context in which it is 

Church of Christ. For Palmer, all four of the 
Church's marks are interdependent and mutually 
illuminating. Apostolicity serves to bolster catholic
ity, and both serve to bolster unity ( and holiness, we 
could say, as well). Apostolicity is the sign of the 
Church's unity across time and catholicity is the 
sign of the Church's unity across space. 

Consequently, precisely because he is so commit
ted to unity ( of an external, visible, and organic 
sort), Palmer is equally committed to the necessity 
of catholicity and apostolicity as the defining bench
marks of ecclesial identity - the quality of "church
ness," so to speak. "If ... it can be shown that any 
society of professing Christians was originally 

used. In the popular imagination, it often seems 
presumed that the opposite of "catholic" is 
"protestant." But if we take the word on its 
own terms, both etymologically and histori
cally, the opposite of "catholic" is not "protes
tant," but "sectarian." 

Over the centuries, it has acquired other 
connotations, and can be a loaded term, 
depending on the context in which it used. 

The fourth mark is, of course, apostolic, and the 
implication is that the Church, extended ever further 
into time, nonetheless keeps faith, in vaiious tangi
ble ways, with the witness of the apostles. In the 
(1979) Prayer Book baptismal liturgy, candidates 
promise to "continue in the apostles' teaching and 
fellowship." The teaching and fellowship (koinonia) 
of the apostles form a sort of normative baseline 
against which the present life of the Church is con
tinuously tested, and adjusted accordingly. 

In Part II of this series, we looked at the central 
role that the mark of unity plays in the ecclesiology 
of William Palmer as enunciated in A 11reatise on the 

founded by the apostles, or the churches they insti
tuted; that this society has been always visible; that 
it never voluntai·ily separated itself from the great 
body of the Church; that is was never excommuni
cated from the rest of the Church by any valid or reg
u[a:r judgment; and that it maintains the necessity of 
unity, and provides effectual means for preserving it; 
then it follows that such a society must be a portion 
of the Church of Christ" (p. 70). Remember, in 
Palmer's view, there can be only one legitimate man
ifestation of the Church in any given area. So it is 
vital to have criteria by which to evaluate any com-

(Continued on next pagel 

ILI I Y 25. 2010 • TIil: I IVINC; Cl I URCI I 9 



V guest column Seeing the Present through the Eyes of the Past 

Third in a series 

(Continued from previous page) 

peting claimants to that designation. Apostolic foun
dation is one such criterion, and catholic order is 
another (this is the subtext behind "provides effec
tual means for preserving [unity]"). An ecclesial 
community that can pass these two tests has gone a 
long way toward validating its claim. 

Even so, there are, for Palmer, legitimate reasons 
for separating from even such a community. After 
citing numerous historical instances of what he con
siders bona ficle separations, he offers this conclu
sion: "It may be inferred from these facts, that in the 
judgment of the Church, it is lawful to withdraw 
from the communion of any of the brethren, and 
even from the communion of bishops, when they are 
notoriously guilty of heresy, idolatry, or other griev
ous c1imes, or when they communicate with heretics 
or idolaters, and thus encourage them in their sins; 

churches of the B1itish Isles, of which the Churches 
of England, Ireland, and Wales, along with the Scot
tish Episcopal Church, are the contemporary expres
sions, meet the criteria of catholicity and apostolic
ity, and therefore hold a claim on the allegiance of 
any Christian living in those lands. "If there be any 
Church of God amongst us, it can be none other 
than this: for the marks and characteristics of the 
true Church belong to her alone, amongst all the 
communities that profess Christianity in these 
realms" (p. 193). 

He went so far as to make the same claim on 
behaif of Anglican churches in colonial areas where 
people of British descent congregated and wor
shiped in their native tongue. By logical extension, 
any other Christian community in those locales is, by 
definition, not a church, but a schismatic sect. It is 
important to note, however, that, despite his mis-

givings about several aspects of Roman 

There is one Church, manifesting itself in three 
Catholic doctrine and practice, Palmer 
would certainly counsel someone born and 
living in Germany, France, or Italy to be 
faithful to the ancient native Catholic 

branches - Roman, Orthodox, and Anglican -
each one possessing the fullness 
of both catholicity and apostolicity. 

and that if bishops or others are vehemently suspected 
and accused of heresy, idolatry, or other crimes, and 
will not or cannot clear themselves of such imputa
tions, it is also right to withdraw from their commun
ion, until the cause has been decided by a lawful 
synod" (p. 68). 

Yet, directly after offering what appears to be a 
rather generous loophole for tolerating schism, Palmer 
immediately tightens it: "It is plain, however, that this 
principle, though deeply-rooted in the nature of Cluis
tianity, is, like most other salutary principles, capable 
of being erroneously applied; and if it be not acted on 
with great caution and charity, it may lead to schisms 
and to incalculable evils. . . . Acts of separation are 
schismatical where the heresies or idolatries of those 
from whom the separation was made are not notori
ous or certain; . . . or when it is made by tl1e act of 
union with those who are notoriously guilty of crimes 
still greater than those which have induced separation 
from others" (p. 69). Of course, precisely what rises to 
the level of heresy, and whether such a heresy is "noto
rious" or "certain," can be a bone of contention among 
those who are discerning whether to break commun
ion. Nonetheless, Palmer is clear that breach of visible 
unity is to be brooked only in the rarest and most 
Pxtrerne of circtm1stan ces. 

By Willian1 Palmer's lights, then, the ancient native 
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churches in those countries, which happen 
to be in communion with the Church of 
Rome, and he would oppose the establish
ment of an Anglican presence in those 

places, save for small chaplaincies to minister to 
the needs of English-speaking expatriates. The same 
would apply, of course, to the relationship between 
Greek or Russian Christians and the Orthodox 
churches in those lands. 

The schema that Palmer sets forth is what has 
since become known as the Branch Theory. There is 
one Church, manifesting itself in three branches -
Roman, Orthodox, and Anglican - each one pos
sessing the fullness of both catholicity and apos
tolicity. Yet, they are not in communion with one 
another, so what about the criterion of unity? For 
Palmer, temporary impairment of communion is not 
a fatal offense against unity. True schism requires 
either an ·intent to separate from "the main body of 
the Church" or a formal judgment by the whole 
Church that a local community is in schism. Since 
neither of these criteria applies to any of the three 
"branches," there is no schism. 

In the final installment of this series, we will offer 
some points of connection and dissonance between 
Palmer's ecclesiological vision and the contempo
rary Anglican scene. 

The Re·v. Daniel H. Martins ( cariocaconfes
sfons.blogspot. com) is rector of St. Annes Church, 
Warsaw, Indiana. 



By Mark F.M. Clavier 

rr,he General Synod of the Church of 
.l England is about to convene again 

and an10ng its business is a draft measure 
for making provision for women bishops. To 
say that this is a contentious is.51.le would be 
both unsurprising and an understatement, 
considering Anglicanism's panache for get
ting itself embroiled in fie1y controversy 
whenever possible. Non-English readers 
may, however, be more surprised to know 
that in the Church of England the is.51.le of 
permitting women to be consecrated has 
been and remains far more divisive than 
the ongoing struggles over hun1an sexuality 
in the Anglican Communion, about which 
there is little awareness here in England 

Similarly, anyone familiar with the 
manner in which Anglicans debate will 
not need to be provided with much 
background about the forces airayed. 
As is typical, the issue is dominated by 
the rhetoric of advocacy groups com
nlitted uncompromisingly to their cause 
and set implacably against those groups 
that oppose their cause. 

On the one hand, there are those who 
wish to proceed with the measure with 
as little as possible yielded to any who 
find such a development unacceptable. 
Chief among these organizations is 
WATCH (Women and the Church) with 
the support of ( among others) Affim1ing 
Catholicism, Inclusive Church and the 
Modem Church People's Union. Opposed to these 
groups are Forward in Faith, Reform, Church Society 
and the Catholic Group in Synod, which advocate for 
legal measures mandating the provision of male bish
ops for traditionalist paiishes. 

Until recently, representatives of these various inter
est groups have been engaged in two efforts. The first 
has been a public debate, carried out through state
ments, tl1e blogosphere, columns in British newspa
pers, and interviews and debates on the radio, over 
how the Church of England ought to proceed toward 
allowing women bishops. 

The second effort was joint work on a committee to 
draft a measure acceptable to both sides. While opti
mists had hoped that this second course might be suc
cessful, in the end the committee failed to reach any 
substantive compromise other than the recommenda
tion for a legally nonbinding code of practice that places 
a "duty" on diocesan bishops to provide acceptable 

catholic voices 

episcopal oversight for traditionalist parishes. 
As a result, until June 21 all indications were that Gen

eral Synod would be presented with a measure for pro
ceeding toward allowing for the consecration of women 
and developing the code of practice to create a nonle
gal safeguard for traditionalists. Much to everyone's 
surprise, however, on that date the Archbishops of Can
terbury and York published a proposed amendment 
that would restore legal guarantees to the measure. 

Tile archbishops wrote: "The vaiious approaches 
so far explored have all taken for granted that there is 
a simple choice between either de1iving this authority 
[for separate episcopal oversight for traditionalists] 
from the diocesan by way of delegation or removing 
some pait of the diocesa11's jurisdiction so as to confer 
it on a bishop who then exercises autholity ('ordinary 
jmisdiction') in his own light." 

In contrast to this the archbishops "seek to give 
!Continued on next page) 
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catholic voice I Intolerable Tolerance 

(Continued from previous pagel 

effect to the idea of a 'co-ordinate' jmisdiction." In 
practice, this would mean that both the diocesan and 
the traditionalist bishops would be "co-ordinaries" of 
the traditionalist parishes, the fom1er de1iving jmis
diction from law and the latter derivingjmisdiction "by 
virtue of the Measure to the extent provided for in the 
diocesan scheme." That this an1endment will undoubt
edly strike some as utterly confusing and others as a 
compromise more practical on paper than in reality 
suggests it is thoroughly Anglican. 

The augmies for the acceptance of this an1endment, 
however, are not good. While traditionalist groups have 
responded with cautious interest, WATCH has criti
cized the an1endment as effectively creating two dioce
san bishops in each diocese, one to mind traditionalists 
and the other to mind everyone else. Even more omi
nously for the archbishops, Fulcrum, an advocacy 
group for moderate evangelicals that is normally a 
very strong supporter of Archbishop Willian1S, has also 
come out against the amendment by arguing that it 
would amount to the creation of a "second class of 
bishops based on gender." To both voices can be added 
the almost unanimous derision of religion co1Tespon
dents writing in the various British newspapers. 

How General Synod will respond to the amendment 

is anyone's guess. One assmnes that the archbishops 
did not propose the amendments without some indi
cation of support, and it is cmious that the response 
has been somewhat muted. 

By and large the Church of England, like the rest of 
the Communion, is not in a mood for compromise; 
perhaps more fairly, many believe the code of practice 
itself is a tremendous concession, no matter how unac
ceptable it may be to those it is intended to protect. 

Part of the problem confronted by the archbishops 
is that neither side has much encouragement to make 
sacrifices. Strong suppmters of the measure believe 
that traditionalists wish to introduce a "theology of 
taint" because their rhetmic suggests not only that 
women bishops are unequal to male bishops but that 
also male bishops themselves become "tainted" by 
participating in the consecration of women. 

On the other hand, traditionalists have become such 
a minmity a.11d have been so vociferously attacked 
both in the church and in the media that they have 
developed the kind of beleaguered mindset that is ill
disposed toward making concessions. And so, as is typ
ical of Anglican debates in this day and age, ultin1ately 
the issue will be decided by legislative strength. 

It L'> almost certain that the Church of England will 
vote to proceed toward the consecration of women, as 

The 54th Episcopal Musician's Handbook 
2010-2011 Edition (Begins Nov. 28, 2010) Lectionary Year A 

For more than half a century, The Episcopal Musician's Handbook has been the 
trusted resource of choice for choirmasters, organists, and other Episcopal Church 
music leaders. The Handbook is the essential music planning guide for the church 
year, for both the Revised Common Lectionary and the Prayer Book lectionary. 

Includes plainsong psalm settings for congregational use in Advent and Lent 
(Year C, RCL), pointed by Canon Joseph Kucharski. 

ORDER TODAY: LECTIONARY YEAR A EDITION IS NOW SHIPPING 
ONE COPY $28 REGULAR SHIPPING (4-6-WEEK DELIVERY), $36 PRIORITY SHIPPING (7-10 DAYS) 
Multip le copies a lso available at a discount. The 2009-201 0 Edition - Lectionary Year c (Now through Nov. 27) - also 
a vaila b le. Hurry! Supplies ore limite d . 

Order with MC/VISA by calling 1-800-211-2771 . 
EMH53A 
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this is unquestionably the desire of a 
strong majo1ity within the Church of 
England. Many suggest that unless 
I.here is some unforeseen delay, the 
first women may be appointed by 
2014, which may indicate the meas
ured (if not ponderous) way that the 
Church of England goes about its 
business. 

Without legal safeguards many tra
ditional Anglo-Catholics claim that 
they will in conscience have no 
recourse but to convert to Rome, a 
decision recently made easier by 
Anglican01um coetibus, which cre
ates an "ordinary" within Roman 
Catholicism for Anglican converts. 
Whether this will amow1t to the great 
exodus some traditionalists have 
predicted remains to be seen, but 
even the loss of a few Forward in 
Faith congregations will have a 
potentially serious effect on the 
income of some dioceses in an 
already ailing church. 

So far, however, Anglicans have 
again demonstrated an inability to 
proceed toward difficult decisions 
in a way that is constructive and 
charitable. With similarly divisive 
issues on the horizon, such as the 
approval of the Anglican Covenant 
and questions surrounding human 
sexuality, it seems likely that the 
church will remain polarized, 
inwardly focused, and combative. 

The great irony of our age may be 
that the avowedly more tolerant 
Church of England of today is in prac
tice less compromising than the sup
posedly less tolerant Church of Eng
land of yesterday. As in the Episcopal 
Church the divide between "liberals" 
and "conservatives" may therefore 
prove to be far more unbridgeable 
than the historical divide between 
evangelicals and Catholics. 

The Rev. Mark FM. Clavier is a 
priest in the Church of England, 
a visiting lecturer in Anglican
ism. at Cranrner Hall, Du1·harn, 
and a Ph.D. student at Ditrham. 
University. 

news 

Bishop of Harare Barred from Shrine 
(Continued from page 41 

Harare and a splinter faction led by 
its former bishop, the Rt. Rev. Nol
bett Kunonga. The Zimbabwe high 
court ordered the two groups to 
share the church property, and a 
minister of home affairs appeared 
on television the day before assur
ing pilgrims that they would be 
allowed into the shrine. 

On the day of the commemora
tion, however, the Rt. Rev. Chad 
Gandiya, Bishop of Harare, was 
forced to hold the service in an 
open field after being barred from 
entering the shrine. He condemned 
the Zimbabwean government for 
not honoring its promises and rul
ings about the land. 

The bishop, along with parish
ioners of St. Clare's Church, Mang
wende, was driven out of that 
church in November 2009. 

Bernard Mizeki, a catechist born 
in Portuguese East Africa (now 
Mozambique), was martyred in 
June 1896, amid nationalist fears 
that missionaries were agents of 
European colonialism. 

Correction: 
THE LIVING CHURCH incorrectly 

identified the parish that the Rev. 
Geoffrey A. Little has served as 
priest-in-charge ["Missoner Leaves 
Connecticut Diocese," TLC, July 
18]. He served at St. James's, New 
Haven, Conn. 

FULL-TIME RECTOR 

CHURCH OF THE HOLY COMFORTER 
Kenilworth, IL 

The Church of the Holy Comforter is seeking a dynamic and deeply spiritual 
leader to serve as ninth rector in its 100+ year history. Holy Comforter is a 
historic and vibrant Episcopal parish with a signif icant staff and an active 
parishioner base (ASA 280+) drawn from the lovely suburb of Kenilworth 
and its surrounding communities on Chicago's North Shore. We are looking 
for a talented priest of strong, deep character who can connect with our 
parishioners heart to heart, soul to soul. Our new rector will build on our 
strengths, identify our needs and join us on our journey of discerning God's 
will for the people of Holy Comforter. 

Please visit www.holycomforter.org to access our parish profile 
and detailed information about the application process. 

IU LY 25. 2010 • Tl ll I.IVINC ClllJRCII 13 



lV:\l.°t!'o\\ '\\\ .\tt 

~•< -.\\4o\\ ... _ ~""-""' 
• ~- ... \\',c\1'-

· ~ ... ,11.l ,.. .... , 
\\\ .. 

sunday's readings I Ninth Sunday After Pentecost , July 25, 2010 
I~!! 

Ask 
"Everyone who asks receives" (Luke 11:lOa). 

SCP: Gen. 18:20-33; Psalm 138; Col. 2:6-15; Luke 11:1-13 
RCL: Hosea 1:2-10; Psalm 85; or Gen. 18:20-32; Psalm 138; Col. 2:6-15, (16- 19); Luke 11: 1-13 

Jesus' words in today's lesson from 
Luke, "I tell you, ask, and it will be given 
to you; seek, and you will find; knock, 
and it will be opened to you" (Luke 11:9), 
are an10ng the better known of his say
ings. (It is occasionally pointed out that 
the first letters of the tlu·ee verbs, Ask, 
Seek, and Knock, themselves spell out 
ASK in a serendipitous acrostic.) 

The triple urging along with the 
emphatic introductory, "I tell you," show 
how urgent it was for Jesus to teach his 
disciples the importance of this aspect of 
prayer. His emphasis on petitionary 
prayer follows his gift of the Lord's 
Prayer, and therefore may be seen as a 
commentary on it. 

It is significant that this is one of tl1e 
rare occasions in which Jesus gave key 
teaching only in response to a request
he didn't teach about prayer until the dis-

Look It Up 

ciples said, "Lord, teach us to pray." Fur
ther, they made the request only after 
they had observed Jesus praying. The 
implication of this sequence of events is 
that one is best taught about prayer only 
when one is genuinely desirous ofleam
ing. The disciples had spent a lot of time 
with Jesus before they asked to be taught 
how to pray. It is reasonable to assume 
that, likely being observant Jews, they 
had been taught about prayer before 
their discipleship began. Their request, 
then, is evidence that they wanted some
thing more than they had already been 
t.aught, more than they were already in 
the habit of practicing. 

Jesus' response involves four points: 
1) persevere in prayer ( with the implica
tion that one does not automatically get 
everything one asks for in prayer in the 
way one hopes and at the first time one 

Think About It 

prays); 2) those who do persevere will 
eventually receive what they truly desire; 
3) God answers prayers as and when is 
best, for he loves those who pray even 
better than the best parents love their 
children; and 4) the gift of tlle Holy Spirit 
is ultimately the most important thing to 
pray for - or, at least, is the most loving 
gift that God gives. 

The implication of these points is that 
among those who pray, very often they 
do not really know what they should 
pray for, and therefore will usually ask 
for things that are not helpful, necessary, 
or even proper. A loving God answers the 
heartfelt desire of the petitioner in tile 
best way, even when the petitioner does 
not fully know the desire. Yet those who 
persevere in prayer gradually matme in 
tl1e knowledge of their true desire, and 
therefore pray more truly. 

The Lord's Prayer is provided in Scripture in two places: Consider the old question children often ponder: If you could 
have one, and only one, wish granted, what would it be? What 
is it that you really want? 

Luke 11:2-4 (part of today's reading) and Matthew 6:9-13. 
Compare and contrast the two te>..15. 

Next Su nday The Tenth Sunday After Pentecost (Proper 13C), August 1, 2010 
SCP: Eccles . l:12-14;2:(1-7,11)18-23; Psalm 49 or 49:1-1 l ; Col. 3:(5-1 1)12-17; Luke 12:13-21 

RCL: Hosea 11:1- 11; Psalm 107: 1-9, 43; or Eccles.1:2, 12-14; 2:18-23; Psalm 49:1-11; Col. 3:1-11 ; Luke 12:13-21 
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the arts 

Strutting as Screwtape 
(Continued from page 5) 

for 10 sold-out weeks. Last fall 
it embarked on a national tour, 
filling houses in San Fran
cisco, Phoenix, Houston, 
Austin, Louisville, Chat
tanooga, and Ft. Lauderdale. 

This is a testament to the 
sc1ipt and, of course, the orig
inal story of a senior devil, 
Screwtape, who, through cor .loa.n Marcus photo 

respondence from hell to McClean: "The piece has increased my prayer life." 
earth, instructs his nephew, 
Wormwood, an inept young devil in shows - Lewis had a different reac
t.raining, in the ways to win souls 
for "Our Father Below." When first 
published in 1942, it brought imme
diate fame to the little-known 

• Oxford don, landing him on the 
cover of Time. 

The show's success also is a 
mighty testament to McLean's char
acterization of Screwtape. 

Strutting around Screwtape's 
eerie skull-lined office in hell (devil
ishly atmospheric scenic design by 
Cameron Anderson and lighting by 
Jesse Klug) or pontificating in a rich 
bass-baritone voice from his big 
leather armchair, McLean really 
gives the devil his due. Wearing a 
red and gold brocade smoking 
jacket ( costume design by Michael 
Bevins), his thick salt-and-pepper 
hair combed back, this Screwtape 
is a devil in love with himself. As he 
dictates his letters to his appropri
ately reptilian servant, Toadpipe 
(splendidly performed by Elise 
Girardin, understudy to Karen 
Eleanor Wight), Screwtape clearly 
chelishes his every word and ges
ture. 

"He really is pure pride," McLean 
says. "He loves the way he looks, 
the way he dresses. He's the 
smartest guy in the room. He's good 
at his job. He has the ability to com
promise souls." 

While McLean says he's having a 
ball portraying Screwtape - and it 

tion. "Though I had never written 
anything more easily, I never wrote 
with less enjoyment," he wrote. 
"Though it was easy to twist one's 
mind into the diabolical attitude, it 
was not fun, or not for long. The 
work into which I had to project 
myself while I spoke through Screw
tape was all dust, grit, thirst, and 
itch. Every trace of beauty, fresh
ness, and geniality had to be 
excluded." 

For McLean, creating and per
forming the work has had a benefi
cial effect. 

"The piece has increased my 
prayer life," he says. "It really makes 
me look at our tendency to pride 
and arrogance." 

Lewis's work will continue to hold 
appeal, McLean says, because of 
how "plainly and winsomely" he por
trays Christianity. 

"We want to experience our faith 
as winsomely as possible and we 
fail," he says. "Lewis shows us how. 
He's a writer for the half-convinced. 
He makes it so appealing." 

Retta Blaney is the author of Work
ing on the Inside: The Spiritual Life 
Through the Eyes of Actors, which 
includes interviews with Kristin 
Chenoweth, Edward Herrmann, 
Liam Neeson, Phylicia Rashad 
and Vanessa Wi lli ams. Her blog is 
uponthesacreds tage. blog spot. com 
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Saratoga Springs. NY. (518) 587-7470. 

Anglic:rnBk@aol.com/www.AnglicanBooks.klink.net 

FLAGS AND BANNERS: Custom designed Episcopal 
nags and banners by Festival Flags in Richmond,VA. 
Please contact us by phone at 800-233-5247 or by E-mail 
nt fcstflags@aol.com. 

FULL-TIME RECTOR: St Peter's Episcopal 
C/wrch-Bre11/ll'oo,I, PA (TEC). 350-member suburban 
Pittsburgh parish. We arc family friendly, with a focus on 
youth and a respect for tradition. We seek a rector who 
can lead by example. who will help us increase member
ship and foster greater participation in parish life. Send 
letter of interest and bio to: Scorch Committee, St. 
Peter 's Episcopal Church, 4048 Browns,•ille Rd., 
Pittsburgh, PA 15227. Website: 
www.stpctcrsbrcntwood.org 
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SAN DIEGO, CA 
ALL SAINTS' Sixth & Pennsylvania Ave. 
Website: www.allsaintschurch.org (619) 298-7729 
Fr. Tony Noble, SSC 
Sun 8 (Low). 10 (High); Daily Mass: Tues 12; Wed 9:30: 
Thurs 6; Fri 9:30: Sat 9 

CLINTON, CT 
HOLY ADVENT 81 E. Main St., 06413 (860) 669-2232 
Website: www.allwelcome.org 
E-mail: holyadvent@sbcglobal.net 
The Rev. Bruce M. Shipman, v 
Sun Eu8&tO 

PALM HARBOR, FL 
ST. ALFRED'S 1601 Curlew Rd. (727) 785-1601 
The Very Rev. Canon Richard C. Doscher, Sr., r 
Sat H Eu 5 (Rite 1); Sun H Eu 8 (Rite 1) & 10 (Rite 2) 

SARASOTA, FL 
CHURCH OF THE REDEEMER (941) 955-4263 
The Rev. Fredrick A. Robinson. r 
Sat 5:30 (contempo,ary): Sun 7:30 (low), 9 Rite II (high). 11 
Rite I (high). 1 (Spanish); Daily Mass 1 O; Wed 7:30; Thurs 5:30 

HONOLULU, HI 
ST. MARK'S www.stmarkshonolulu.org (808) 732-2333 
539 Kapahulu Ave. (#13 Bus end of line from Waikiki) 
Sun Low Mass 7. High Mass 9; MWF 8; Tues 6:15; Thurs 10 

CHICAGO, IL 
ASCENSION 1133 North LaSalle Blvd. at Elm 
www.ascensionchicago.org (312) 664-1271 
Sisters of St. Anne (312) 642-3638 
The Rev. Gary P. Fertig, r; the Rev. Kurt Olson, the Rev. 
Geoffrey Ward 
Sun Masses 8 (Low), 9 (Sung), 11 (Sot & Ser). MP 7 :30. E&B 
4 (1S, Oct-May). MP M-F 6:40, Sat 9:40; Masses M·F 7, 
6:20 (Wed). 10 (Sat); EP M-Sat 6. Sun 4; C Sat 5:30-6, 
Sun 10:30-10:50 

EDGARTOWN, MA 
ST ANDREW'S Martha's Vineyard (508) 627-5330 
www.standrewsmv.org Summer and Winter Sts. 
The Rev. Vincent G. ("Chip") Seadale. r 

ROCKPORT, MA 
ST. MARY'S 24 Broadway (978) 546-3421 
E-mml: stma,ys@gis.net 
The Rev. Karin E. Wade. r 
Sun Eu 8 & 10 

Summer Services 
DIRECTORY 

PASSAIC, NJ 
ST. JOHN'S Lafayette and Passaic Avenues 
Website: www.stjohnschurchpassaicnJ.org (973) 779-0966 
The Rev. William C. Thiele, r frthiele@gmail.com 
Sun Low Mass 8, Sung Mass 10:30, HD anno. 

RED BANK, NJ 
TRINITY CHURCH 
Website: www.TrinityRedBank.org 
The Rev. Christopher Rodriguez, r 

65 W. Front St. 

Sun Masses 8 & 10:15 (Sung). MP and EP Daily 

CARLSBAD,NM 
GRACE CHURCH 508 W. Fox St. (575) 885-6200 
The Rev. Rod Hurst. r www.gracecarlsbad.org 
Mass Sun 8:30. 10:30 (Sung). Wed 10; MP/EP as posted 

NEW YORK, NY 
TRINITY WALL STREET 
The Rev. Dr. James H. Cooper, r 
The Rev. Canon Anne Mallonee. v 
(212) 602-0880 
Website: www.trlnitywallstreet.org 

TRINITY CHURCH Broadway at Wall Street 
Sun H Eu 9 & 11:15". Mon-Fri MP 8:15, H Eu 12:05, EP 5:15 
·watch live or on-demand on the web. 

ST. PAUL'S CHAPEL Broadway and Fulton Street 
Sun H Eu 8 & 10. Daily Prayers for Peace 12:30 

GRACECHURCH 002Broadwayat10thStnearUnlonSquare 
Website: www.gracechurchnyc.org (212) 254-2000 
The Rev. J. Donald Waring, r 
Sun Eu 9 & 6; Sun Eu 11 first Sunday. MP on other 
Sundays; Wed Eu 6 

SARATOGA SPRINGS, NY 
BETHESDA www.bethesdachurch.org 
The Rev. Thomas T. Parke, r 
Sun 6:30. 8. 10; Wed 12:10 

RALEIGH, NC 
ST. TIMOTHY'S 4523 Six Forks Rd. (919) 787-7590 
Websrte: www.sttimothyschurch.org 
The Rev. Jay C. James, r; the Rev. Richard C. Martin. asst 
Sun MP 8:30. HC 9 (said).11 (sung) 

NEWTOWN, PA 
ST. LUKE'S 100 E. Washington Ave., 18940 
www.stlukesnewtown.org (215) 968-2781 
E-mail: stlukeschurchpa@verizon.net 
The Rev. Ernest A. Curtin, Jr., r 
Sun H Eu 8. 10 (ChoraQ 

CHARLESTON,SC 
CHURCH OF THE HOLY COMMUNION 
218 Ashley Ave. (843) 722-2024 
Website: www.holycomm.org 
The Rev. Dow Sanderson, r. the Rev. Dan Clarke, c: the Rev. 
Patrick Alien, assoc 
Sun Mass 8 (Low) 10:30 (Solemn High) 

CATHEDRAL CHURCH OF ST. LUKE AND ST. PAUL 
(843) 722-7345 126 Coming St., 29403 
E-mail: office@your-cathedral.org 
Sun HC 8 (1928 BCP), 9:15 Communion. Prayer and Praise, 
11:15 Choral Liturgy 

PAWLEYS ISLAND, SC 
HOLY CROSS FAITH MEMORIAL (843)237 3459 
www.hcfm.us holycross@sc.rr.com 
The Rev. Tommy Tipton, r 
Sun 10:30 

KENT, WA 
ST. JAMES 24447 94th Ave. S. (253) 852-4450 
Website: www.stjameskent.org 
The Rev. Or. Marda Steedman Sanborn, r 
Sun Rite I H Eu 8. Rite II H Eu 9:30, 5 Contemporary 
Service; Wed Rite I 10 (Chapel) 

MILWAUKEE, WI 
ALL SAINTS' CATHEDRAL (414) 271-7719 
818 E. Juneau Ave. www.ascathedral.org 
Sun Masses 8, 10 (Sung). Daily Mass, MP & EP as posted 

LUTHERAN 
MOJAVE, CA 
HOPE & RESURRECTION CHURCHES 
K and Inyo Streets 
The Rev. William R. Hampton, STS 
Sun Eu 9 

(909) 989-3317 

T Call 1-800-211-2771 today or order online at 

livingchurch.org. 

CHURCH DIRECTORY KEY Light face type den otes AM, bold face PM; add, address; anno, 
announced; A-C, Ante-Communion; appt., appointment; B, Benediction ; C, Confessions; Cho, 
Choral; Ch S, Church School; c, curate; d , deacon, d.r.e., director of religiou s education; EP, 
Evening Prayer; Eu , Eu ch arist; Ev, Even song; ex, except; lS, 1st Sunday; hol, holiday; HC, Holy 
Commu nion ; HD, Holy Days; HS, Healing Service; HU, Holy Unction; Instr, Instructions; Int, 
Intercession s; LOH, Laying On of Hands; Lit, Litany; Mat, Matins; MP, Morning Prayer; P, 
Penance; r, rector; r -em, rector emeritus; Ser, Ser mon ; Sol, Solemn; Sta, Stations; V, Vespers; v, 
vicar; YPF, Young People 's Fellowship. A/C, air-conditioned ; H/ A, handicapped accessible. 




